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SO‘ZBOSHI

XXI asrga kelib jahonda ilm-fan jadal sur’atlar bilan rivojlanib, uning so‘nggi natijalari esa
tezlikda bevosita ishlab chigarish jarayoniga joriy etilmoqgda. Bunday holatning vujudga kelishi ilm-
fan bilan ishlab chiqarish jarayoni o‘rtasidagi dialektik munosabatlarni falsafiy jihatdan to‘g’ri va teran
anglab olishni taqozo etmoqda. Bu esa 0°z navbatida ilm-fanni taraqgiy ettirish va ishlab chigarishni
rivojlantirish uchun zarur bo‘lgan yuqori malakali mutaxassislarning yangi avlodini yetishtirish
vazifasini kun tartibiga qo‘ymoqda. Bu vazifani esa tabiat, jamiyat, inson tafakkuri hagida haqiqatligi
hayotda tasdiglangan aniq, ishonchli dalillardan tashkil topgan, metodologik ahamiyatga molik
bo‘lgan bilimlarni o‘zida aks ettirgan fundamental falsafiy nazariya zaminiga qurilgan ta’lim
tizimigina amalga oshirishi mumkin.

Globallashuv sharoitida ta’lim jarayonining shiddatli kechishi, uni Uchinchi Renessans yo‘lda
xizmat qildirish esa falsafiy jihatdan to‘g’ri anglab yetishga, ya’ni falsafiy bilimlarga bo‘lgan ehtiyoj
tobora ortib boradi. SHu sababli ta’lim falsafasiga bo‘lgan ehtiyoj o‘z vaqtida gondirilmas ekan, u
holda mavjud ta’lim Uchinchi Renessansga bo‘lgan  intilish uzluksiz tarzda rivojlanish
imkoniyatlaridan mahrum bo‘lib, hayotdan orqada qolib ketadi va oxir-ogibatda jamiyatning izchil
rivojlanishiga to‘sqinlik qilib qoladi.

O‘zbekiston Respublikasi Prezidenti Sh.M.Mirziyoyev aytganidek: «Buyuk ajdodlarimizning
betakror va noyob ilmiy-ma’naviy merosi biz uchun doimiy harakatdagi hayotiy dasturga aylanishi
kerak. Bu o‘lmas meros hamisha yonimizda bo‘lib, bizga doimo kuch-quvvat va ilhom bag’ishlashi
lozim. Avvalambor, milliy ta’lim tizimini ana shunday ruh bilan sug’orishimiz kerak. Buning uchun
olim va mutaxassislarimiz, hurmatli ulamolarimiz bu ma’naviy xazinani bugungi avlodlarga sodda va
tushunarli, jozibali shakllarda yetkazib berishlari zarur. Biz Uchinchi Renessans masalasini strategik
vazifa sifatida oldimizga qo‘yib, uni milliy g’oya darajasiga ko‘tarmoqdamiz. Biz maktabgacha ta’lim
va maktab ta’limi, oliy va o‘rta maxsus ta’lim tizimi hamda ilmiy-madaniy muassasalarni bo‘lg’usi
Renessansning to‘rt uzviy halqasi, deb bilamiz. Bog’cha tarbiyachisi, maktab muallimi, professor-
o‘qituvchilar va ilmiy-ijodiy ziyolilarimizni esa yangi Uyg’onish davrining to‘rt tayanch ustuni, deb
hisoblaymiz. Men ishonaman — hurmatli ota-onalar bu tashabbusni albatta qo‘llab-quvvatlab, yangi
Renessansning beshinchi halqasi, beshinchi ustuni bo‘ladilar. Va bu ma’naviy-ma’rifiy hayotimizdagi
eng mustahkam ustun bo‘ladi, desam, o‘ylaymanki, sizlar to‘la qo‘llab-quvvatlaysizlar»!. SHu
sababdan “Renessans kontekstida Markaziy Osiyoning ilmiy — ma’naviy me’rosi”ini bugungi
taraqqiyot uchun amaliy ahamiyatidan kelib chiqib o‘rganish magsadga muvofiqdir.

O‘zbekiston Respublikasining Prezidenti Shavkat Mirziyoyev rahnamoligida O‘zbekistonda
yangi Uyg’onish davri, ya’ni Uchinchi Renessans poydevorini yaratish asosiy magsad etib belgilandi.
SHuning uchun, avvalo, Renessansning tarixiy ildizlari va asoslarini, Uchinchi Renessansning
mazmun-mohiyatini har birimiz chuqur anglab olishimiz zarur. So‘nggi davrda Markaziy Osiyo va
qo‘shni hududlarda olib borilgan ilmiy tadqiqotlar mazkur mintagada qadimgi SHarq
sivilizatsiyasining shakllanishi va rivojlanishida o‘ziga xos o‘rin tutganligini anglab yetish mumkin.

Navoiy davlat universiteti rektori
professor B.M.Kalonov

11 Mupsuées III.M. Vkurysun Ba MypaG6uiinap — sHrH Y36EKMCTOHHH 0Gapro STHINJA KATTa Kyd, TasHd Ba CysSHUMMU3IUP//
https://president.uz/uz/lists/view/3864
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TOKAJIAJ AJl-IUH PYMH: CAMBI ITIPOJABAEMBII IIOJT B CIIIA!

Kapumos Jiép JpukoBuy,
JIOKTOP UCTOPHYECKUX HaykK, mpodeccop. Hofstra University (CIIIA). Unen komuteta FOHECKO 1o
3alIiTe BCEMUPHOTO JJOKyMeHTanbHOro Hacneaus [lamsate mupa
(Memory of the World), CIITIA

Campiii yntaempiii modT B CIIIA — ne bumum Kommunz (Billy Collins), uybe mosTudeckoe
TBOPYECTBO MPUHECIIO €My JBa Cpoka B kadectBe nosta-naypeara CIIA (ITosr-maypear CHIA —
opunmaneHbii  1odT buOmmorekun Konrpecca CIIIA), ne PobGepr ®poct (Robert Frost),
YyeThIpeXKpaTHbIH Jaypeat [TynuruepoBckoil mpemun, u naxe ne Darap Asnas [To (Edgar Allan Poe),
yn€ ctuxorBopeHue «Bopon» (The Raven) Ha3bBaroT «camMoil M3BECTHOM MOAMON B 3amajHOM
MOJIYLLIAPUH.

Cawmpbiii yntaemsiii o3t B CHIA — a3to [xanan an-/lun Myxamman Pymu, Benukuii Teosnor,
no3T u cypuit Xl Bexa. bnarogaps amepukanckuM nokjJoHHUKaM Pymu, Ha pboiHke CoeIMHEHHBIX
TaTax cymiecTByeT Hemnblii KynbT Pymu - kanengapu ¢ uso0paxkenuem Pymu, kommakt-nucku Pymu,
noctepbl Pymu, ¢yr6onku Pymu n naxxke kodeitnsie kpyxku ¢ odpasamu Pymu. Ho, HanGombieit
MOMYJISIPHOCTBIO TOJIB3YETCSl TBOpUYECTBO Pymu - 3a mocienHue rojpl ero CTUXHM ObUIM MPOJaHbI
MUJUIMOHHBIMU THPAXKaMH, YTO CAEJIAI0 €ro CaMbIM MOIYJISIPHBIM U IipoAaBaeMbIM 103ToM B CHIA!

Cpenu nouutateneit Pymu MHOro 3HaMEHUTBIX JI0/1eH, Takux kak Manonsa, Jlemu Myp, ['onau
XoyH, Maptun lllun, /Iedbpa Yunrep, Po3a [1apkc u npyrue. J{is HUX BIOXHOBJISIOIIME CJI0BA 1033UN
u ¢unocopun Pymu — 3T0 HallOMHUHAHHE TOTO, KaK MO33US MOXKET OBITh HEOTHEMJIEMOM YacCThIO
MMOBCEJHEBHOW KU3HU.

Pymu cran onHuM U3 cambix mpojaBaembix mo3ToB B CLIIA 6marogaps CBOMM MOHSITHBIM TeMaM
BceoO11eil 1I00BH, BBIPAXKEHHBIM C IOMOIIBIO JOCTYNMHBIX MeTa(op M 00pa3oB, KOTOPHIE HAILIU
IIUPOKUI OTKIIMK Yy 3alaJIHON ayIUTOPHH.

[Toa3ust Pymu, B 3HaUUTENBHON CTETIEHU, COCPEIOTOUEHA HA 00KECTBEHHOMH JIF0OOBH, UTO JIEJIaeT
€ro TBOPYECTBO TMOHATHBIM [UJISi MPEACTABUTENEH pa3HbIX KyJabTyp U penuruii. HemHorue
PENUTHO3HBIE JIEATENN B UCTOPUU YEJIOBEYECKOW LMBWJIM3ALMU TaK YCIEUIHO MEPECeKIN I'PaHUIIbI
BEpBHI, S3bIKa U reorpaduu, Kak 3TO yIaloch clieiaTh Hamemy 3eMisky Jxaman an-/luny Pymu.

3THOKYJIbTYPHBI KOMIIOHEHT B COJIEPKAHWUM IOJITOTOBKH
HEJATOI'OB
(u3 onbiTa padorsl YO MI'TTY um. U.IL.IHIamsakuna)

Hasubiko Basepuit Hukosaesuny,
KaHAUJIAT PU3MKO-MaTeMaTHYeCKUX HayK, IOLIEHT, peKTOp MO3BIPCKOT0 rOCYAapCTBEHHOTO
negarorudyeckoro yausepcutera umenu M.11.11lamsakuna, benapyce

Ha Bcex srtamax pas3BuTus cucteMbl oOpazoBanus PecnyOnuku benapyck onHOM M3 OCTpBIX
npoOseM BBICTYNAeT MOUCK 3((EKTUBHBIX HANPABICHUH U CPEICTB €€ COBEPILIEHCTBOBAHUS U
pa3BUTHSL.

OnHOM MX BaXHBIX 337ay cHUCTEeMbl 0Opa3oBaHUs, 0003HaueHHOW B [ocymapcTBEeHHOM
nporpamme «OOpazoBaHWe W MOJOJEKHaAs ToauTukay Ha 2021-2025 roxapl, sBASETCS CO3JaHUE
ycaoBui Juis 3¢ (HEeKTUBHON caMopeanu3aliii MOJIOIEKH, (OPMUPOBAHUS Yy MOJIOJICKH YEPE3 CUCTEMY
TEPOMKO-TIATPUOTUYECKOTO M JTyXOBHO-HPAaBCTBEHHOI'O BOCIMTAHHSA AaKTUBHOM TIPaXXIAHCKOU
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Mo3UIMH, JI00BU K PoanHe, TOpaoCTH 3a ee MpOLUIOe M HACTOsINEe, OTBETCTBEHHOCTH 3a CyIbOY
benapycu.

IToromy uto, kak ormeuan IIpesument PecnyOnmku benapycs Anekcanap I'puropreBud
Jlykamenko B Ilocmanum Oenopycckomy Hapoay v HanumonanbHoMy coOpanuio: «Mup Ha 3emie
HEMBICIIUM 0€3 UCTOPUYECKON MaMATH, a CO3UAAHNE — 3TO MPEEMCTBEHHOCTh UCTOPHUYECKOTO IYTH,
3TO 1ar B OyayIee».

OO6pasoBarenbHasi cpella COBPEMEHHOM MIKOJIBI HE CO3AAETCSl UCKYCCTBEHHO, HE CYIIECTBYET
000C00JIEHHO OT 00LIECTBEHHOMN KU3HU — OHA BOJIbHO WJIM HEBOJIBHO OTpa)kaeT MpolsieMbl 0011ecTBa
Y KOMMYHUKAIIUU MEX]Ty JIFOJIbMU U 00y4aeT 3T MPOoOJIeMBbI PEOI0JIeBaTh, a COJCPKATEIbHbIC HACH
U LIEHHOCTH, KOTOpPbIE 3aKJIaJbIBalOTCA B 00Opa3oBaTebHbIC CTaHJAPTHI, CIYXaT TEM CTEp)KHEM,
BOKPYT KOTOPOT'O aKKyMYJIUPYETCS CUCTEMa Pa3BUTHUsI OOIIECTBEHHOTO CAaMOCO3HAHMS.

Pemenne o0o3HaueHHOM BbIIIE 3a1aud (GopMmupoBaHus J0OBM K PoauHe, ropaoctu 3a ee
IIPOLUIOE W OTBETCTBEHHOCTH 3@ HACTOAILEE BO3MOXHO IpPU YCIOBUU CHOPMHUPOBAHHOCTU Y
MOJIOJIC)KM YYBCTBA HALMOHAIBHOM CAMOMJEHTHUYHOCTH, 4YTO, B CBOIO OYepe/lb, MOXET ObITh
OCYIIECTBIICHO B ONOpPE HA 3HAHMS 3THOKYJIBTYPHBIX OCOOCHHOCTEH CTpaHbl, HCTOPHKO-KYJIbTYPHOU
000CHOBAHHOCTHU LIEHHOCTEH U TpaaAULIUii, a TaKkKe YOk I€HHOCTH B UX YHUKAJIBHOCTH M 3HAYUMOCTH.

Bot noyemy Ha3zpeBaeT aKTyalbHOCTh M 3HAUMMOCTb BBEJIEHUSI B HOPMATHUBHO-METOJAUYECKUE
JOKYMEHTBhl 3THOKYJIbTYPHOTO KOMIIOHEHTAa — Kak Oa3uca pa3BUTHS 0Opa3oBaHHsS Ha OCHOBE
LIEHHOCTEH, MaKCUMaJIbHO OTBEYAIOIIMX MEHTAJIbHOCTH Hallero Hapojaa. IMEHHO mo3TOMy aHanu3
THOKYJBTYPHBIX aCIIEKTOB COBEPILEHCTBOBAHMS OT€YECTBEHHON CUCTEMbI 00pa30BaHUs HE JOJDKEH
ocTaBaTbCcs BHE cQepbl BHUMAaHHS YYEHBIX M IEAaroruueckoil ooOmiectBeHHOCTH. CHcTema
00pa3oBaHMs JOJDKHA MCIIOJIb30BaTh YHUKAIbHYIO BO3MOXHOCTH JJIsi Oosiee 1ienecoo0pa3Horo
BBICTPAauBaHUs KU3HEHHBIX OPUEHTUPOB YEJIOBEKA.

B nacrosiiiee BpeMs 3THOKYJIBTYPHBIH KOMIIOHEHT CTall aKkTyaJlbHOM TeMOil B 00pa3oBaHMU.
OO6nagaHue 3THOKYJIbTYPHOM KOMIIETEHTHOCTBIO M MpoOjeMbl ee (HOpMHUPOBAHHUS HUMEIOT 0COOYIO
3HaYMMOCTb IS [I€JaroroB, Tak Kak cBoei npodeccHoHaIbHOM NesTeTbHOCTHIO OHU OCYIECTBIISIOT
MPOLIECC TPAHCISIIUU  KYyJIbTyphl B oOmiectBe. Bo3pokaeHue nyXOBHOM KyJabTyphel Hapoja,
aKTUBU3AlMsl MHTEpeca K CBOEH MCTOPHM, BOCIIUTaHHE OEPEKHOTO0 OTHOIIEHUS K HAallMOHAJIbHBIM
TpaJuLIMSIM BecbMa akTyajabHO. be3 3HaHMI mpomuioro, 0e3 yBakeHUS K HeMy, 0e3 OepexHOro
COXpAHEHMs BEJIMKOr0 HACJeIusl HAIllUX MPEAKOB MeJaror He MOKeT ObITh TyXOBHO OOTraThIM caM U
BOCIHUTHIBATh JYXOBHO HAIOJIHEHHOE MOJIOJI0€ ITOKOJIEHUE.

ITor STHOKYNBTYpHBIM KOMIIOHEHTOM COJEp)KaHUs 00pa30BaHUs HAa BCEX €ro YPOBHSAX M Ha
YpOBHE BBICHIETO MEAArOTMYECKOro 00pa30BaHus, B TOM UKCIE, Mbl IOHUMAaEM BCE TO, UTO JaeT OoJee
MIOJTHOE IPEJICTaBICHHE O OOraTcTBE HAIlMOHAIBHON KYJIbTYphl, OCOOCHHOCTSX KU3HEHHOTO YKJaJa,
JYXOBHBIX LIEHHOCTSIX M CMBICIIaX, YTO CIIOCOOCTBYET Pa3BUTHUIO BEICOKOHPABCTBEHHON rapMOHUYHON
JUYHOCTH OyaylIero CHenuajIncTa, rnaTpuora cBoed PoIMHBI, TOJEpaHTHOTO K IMPEACTABUTENSIM
IPYTUX KyJIbTyp W LieHHOcTeld. OH oOecreunBaeT CBsI3b COLUUOKYIbTYPHOM MHTETpalluy JIMYHOCTU
00y4aroIerocs ¢ ero NoTpeOHOCTSIMUA B OCO3HAHUU KYJIbTYPHBIX KOpHEH, ICUXOJIOTHYECKH POUYHBIX
POICTBEHHBIX CBSI3EH.

ITpu 060cHOBaHUM 3HAUYEHUS ITHOKYJIBTYPHOTO KOMIIOHEHTA B Pa3BUTHH CHCTEMBI 00pa30BaHus
MO>KHO OIUPATHCS Ha B3TJIS/1b CTOPOHHHMKA KOHLIETIIMU 3THOOOpa3oBanus . H. Bonkosa, mo MHeHHUIO
KOTOpOro, MOATOTOBKa MNpodeccuoHasa HEBO3MOXKHa Oe3 yrnmopa Ha HallMOHAJIBHOE CO3HAHHE U
ATHOKYJIBTYpPY: «be3 maMaTu UCTOpUUYECKON — HET Tpaaulluii, 6€3 TpaauIuii — HET KYJIbTYpHhI, 0€3
KYJIBTYpbl — HET BOCIUTAHUs, 0€3 BOCIUTAHUS — HET TyXOBHOCTHU, 0€3 JyXOBHOCTH — HET JIMYHOCTH,
0e3 JIMYHOCTH — HET Hapoja KaKk HCTopudeckoi nuuHocTu» [Bonkos, I'. H. DTHOMemarornueckas
nancodus: moHorpadus / I.H.Bonkos.— Dmucra: KanmI'V, 2009. — c. 557].

Jlns peanu3alMy STHOKYJIbTYPHOTO KOMIIOHEHTA B COJCpXaHMU OOpa3oBaHUS HEOOXOIUMBI
MOJITOTOBJICHHbIE KaJpbl, YTO CTUMYJIUPYET HAC MPOEKTUPOBATH HOBBIE CpelCTBA OOydYeHHS U
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BOCIIUTaHUs B 0003HAUEHHOM aCIEeKTe Ha OCHOBE NIMPOKHUX HAYYHBIX UCCIIEJOBAHUI U 000CHOBaHHBIX
MOAXO0B.

B mporecce mpoeKTHpOBaHUS MOJIXOM0B K PEHICHUI0 0003HAYEHHOH NMpOoOJieMbl B KaueCTBE
LIEJIEBOTO OPUEHTHPA MBI ONIUPAEMCS HA MPU3HAKU ITHOKYJIBTYPHOTO PAa3BUTHUS JTUYHOCTHU:

e HAJMYME COBOKYIHOCTH TIPEACTABICHUH 00 OSTHHYECKUX OCOOEHHOCTSX HCTOPHH,
KHU3HEICATSIbHOCTU U KYJIbTYPbl HAIlMM, O TUIHYHBIX YepTax CBOEH OOIIHOCTH, €€ CBOMCTBaX Kak
LIEJI0T0;

e OCO3HaHHE JIMYHOCTHIO CBOEH TOXKJIECTBEHHOCTH MPEICTABUTEISIM ONPENEIIEHHOIO 3THOCA,
HaIMOHAJIbHAS UICHTU(DUKALIUS;

e c(hOpPMUPOBAHHOCTh CHUCTEMbl ATHHUYECKH OOYCJIOBIEHHBIX COIHMATbHO-HPABCTBEHHBIX
[OKa3aTeJIel OLICHUBAHUS OKPYKAIOILIEH COLIMAIbHOM CPEbI, IIOCTYIIKOB APYTUX JIOIEH U JIp.;

e OCO3HAaHHME CBOETO AaKTUBHOIO JEATEIIBHOIO Hauajga, HAIpaBJICHHOIO Ha MOJAJEpKaHUE
STHUYECKOH IETTOCTHOCTH U IPUYMHOXKEHHE OJIar CBOETO Hapo/1a.

OCHOBHBIMU HaIlpaBJCHUS peaJM3aluy MOTEHIMala S3THOKYJIbTYPHOTO KOMIIOHEHTa B
COBEPILIEHCTBOBaHUU cUcTeMBI 00pazoBanus B YO MI'TIY um. NI IIIamsikuHa BRICTYNAIOT:

- MPOBEJCHUE HAYYHBIX HCCIEAOBAHUI C LEIBIO CO3/IaHUS HAYyYHO-METOJUYECKOH OCHOBBI
BHEJPEHHUS STHOKYJIBTYPHOIO KOMIIOHEHTa B 00pa30BaTeIbHBII MPOLIECC YHUBEPCUTETA,

- BBEJCHHE CBEJCHUU OSTHOKYIHTYPHOM HAMpaBICHHOCTH B COAEpkKaHHE OOy4YEHHS IO
JUCLUILIMHAM Y4€OHBIX IUIAHOB PA3JIMYHBIX CIIELUAIbHOCTEN;

- opraHu3zanus Hay4HO-HCCIIEOBATEIbCKON paboOThl CTYIEHTOB IO Pa3IUYHBIM AacleKTaMm
poOJIEMBI COXpAaHEHHUS M Pa3BUTHSI STHOKYJIBTYPHBIX Tpaauuuid bemapycu;

- TMPOCKTUPOBAHWE ¥ OpraHM3alMs BOCIUTATENIbHOM paboThl C OO0y4aromuMucs ¢
HCIOJIb30BAaHUEM IMOTEHIIMAJA ATHOKYJIBTYPHBIX IIEHHOCTEH W Tpaauluil Oenopycckoro Hapona,
OpPUEHTHUPOBAHHOM Ha TBOPYECKOE, TIPAXKIAHCKO-NIATPUOTHYECKOE, JIyXOBHO-HPABCTBEHHOE W
XyJI0’KECTBEHHO-3CTETUYECKOE Pa3BUTHE.

OcHoBY paboThl YHUBEPCUTETA B HAIIPABJICHUH MCIIOJIb30BaHMsI 3THOKYJIBTYPHOT'O HACIIEAMS KaK
OCHOBBI COBEPIIIEHCTBOBAHUS COEPX aHUS U CTPYKTYpbl 00pa30BaTEIbHOIO Mpoliecca 3aKIa bIBaloT
¢byHIaMeHTalIbHbIE UCCIIEI0BaHMsI, TPOBOIUMBIE BETYIIMMH YUYE€HBIMHU HAIIETO yYeOHOTO 3aBeICHHUS.

B pamkax ['ocygapcTBeHHOM TporpaMMbl HAyYHBIX UcciieioBanni «OO0IecTBO U TyMaHUTapHAas
6e30macHOCTh OeIOpyCCKOro TrocyaapcTBay IO/ HaydyHbIM PYKOBOJCTBOM Ipogeccopa bornbaca
Banepust Cepreesuua npoBoasrcs uccienoBanus rno teme HUP «Pa3paboTka HaydHO-METOIUYECKUX
OCHOB NIOJITOTOBKU Y4UTEJIeH K OPraHU3alMM 3THOKYJIBTYPHOrO OOyYEHHs M BOCIIUTAHUS B CUCTEME
HENpEepBIBHOIO Neaarorndeckoro obpaszoBanHusi PecnyOnuku benapyce». HayuHbM KoJuleKTHBOM
pa3paboTaHbl ~ METOAOJOIMYECKHME  OCHOBAaHUS  MOJATOTOBKM  YyuWTeslel K  OpraHu3aluu
STHOKYJIBTYPHOI'O OOpa30BaHHUs, OIpPE/EICHbl OCHOBHBIE HAIPABJIEHUS IOATOTOBKU YYHUTEIEH K
OCYILLIECTBIICHUIO 3THOKYJIBTYpPHOIO OOyYeHHs M BOCHHTAaHUS B paMKax y4eOHO-Hay4yHO-
MHHOBAIIMOHHOTO KJjacTepa HENpPepbIBHOTO MEAarornyeckoro 0oOpa30BaHMs, IMOCTPOEHA MOJEIb
MOJITOTOBKH YUUTEJNIEH K OCYIIECTBICHUIO 3THOKYJIBTYPHOI'O 00pa30BaHuUs U ONpeieIeHbl BXXHEHIINE
STHOKYJIBTYpPHBIE TE€XHOJOTUHU (0Oyuarolue, BOCHHUTATEIbHBIE, TOMCKOBO-HCCIIEI0BATENbCKUE) IO
opraHuzanu paboThl C pa3HBIMH BO3PACTHBIMHM KaTErOpUsMHU OOYyYaroIlUXcs B COBPEMEHHOM
oOpa3oBaTenbHOM MpocTpaHCTBe. Ha HacTosimiem 53Tare KOJUIEKTUB amnpoOupyeT pa3paboTaHHOE
METOAMYECKOe 00ecTeyeHne, MPOBOAUT KOPPEKTUPOBKY TEOPETHUECKUX UCCIICIOBAHUI.

ITo 3amanuto benopycckoro pecnybmukanckoro ¢oHAa (QpyHIaMEHTaTbHBIX HCCIEIOBAHUI
Hay4HbIM KOJUIEKTUBOM «DTHOKYJIbTYpa» Moj pykoBojcTBoM [lanueBoit T.B. BolnonHseTCS 3a1aHne
«DopMHUPOBaHUE STHOKYJIBTYPHOW BBIpa3UTENbHOCTH bemapycu B 00IIeCTBEHHO-TTOTUTHIECKOM
MBICTH M oOpa3zoBatenbHON mpakThke koHIa XVIII — mayana XX Beka». HaydHbIM KOJIJIEKTHBOM
MpeIyIo’KeHa 1IeJI0CTHAs KOHLENus (OpMHUPOBAHUS STHOKYIBTYPHOU BhIpa3uTenbHoCcTH benapycu B
OO0IIECTBEHHO-TIOJIMTUYECKON MBICTH U 00pa3oBaTenbHON npakTuke KoHua X VIII — nayana XX Beka;
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YCTAaHOBJICHBI 3aKOHOMEPHOCTH M OCOOCHHOCTH (DOPMUPOBAHUS STHOKYIBTYPHOI BBIPA3UTEILHOCTH
benapycu B ycrnoBusiX MOJMITHUYHOCTH U MOJUKOH(ECCHOHAIBLHOCTH; pa3padoTaHa HOBask MOJEIb
MOBBIIICHUS! KOMIIETCHIIMM OYAYIIMX IE€JaroroB B 0OOJACTH TPakJAaHCKOTO, MaTPHOTHYECKOTO WU
MOJIUKYJIBTYPHOTO BOCIHTAHUS MOJPACTAIOIIETO IOKOJEHUS C YYeTOM CO3JaHHasi Ha OCHOBE
oOoramieHust coaepkaHust HUX NPO(YEecCHOHAIBHOW MOATOTOBKH MOJYYCHHBIMH pPE3yJIbTaTaMH
uccinenoanus. Pazpaboransl yueOHas nporpamMma 1 3JIEKTPOHHBIN y4e0HO-METOIUYECKUN KOMILIIEKC
[0 JUCHUIUIMHE «OTHOKYJIbTYpHas  BbIPa3sUTENbHOCTh bemapycu»  (BBeeHa  BIIEPBBIC)
TS MOATOTOBKU TEarornyeckux kaapoB 1o cneruainbHoct 1-02 01 01 «Mcropus u
00IIeCTBOBEUECKUE AUCITUTLITUHBDY.

BBuny o011ecTBEeHHO-BOCIUTATEILHOW 3HAUUMOCTH ()eHOMEHA Majioi POJAMHBI KaK COLIMO- U
STHOKYJIBTYPHOIH IIEHHOCTH M COCTaBISIOMICH KOTHUTHBHOH 0a3bl MpencTaBHTENEH OeIopyccKOTro
JUHTBOKYJIbTYpHOrO coobmectBa Cnuseny O.I'. mpoBoaMTCS JMHTBUCTUYECKOE HCCIIEIOBaHUE,
HaIpPaBJICHHOE Ha BBISBJICHUE CITIOCOOOB M MPUEMOB CO3AaHMUs 00pa3a Majlol POJAUHBI B COBPEMEHHOU
0enopycCcKoii MO33UHN CPeACTBAMH OHOMACTUYECKON JIEKCUKH.

HayuHbIMM KOJIZIEKTUBAMHU W OTAEIbHBIMU HCCIEIOBATENIIMU PAaCCMaTPUBAIOTCS pa3IUYHbIE
acCreKThl NPOOJIeMbl ATHOKYJIBTYPHOTO BocmHTaHus: «leHe3ic 1 mepaeMHaclb pa3Billlls ATHIKA-
nenarariunail gymxi bemapyci X—XVII crer.» 1 «[IpuHImn npupogocoodpa3HOCTH BOCITUTAHUS B
uctopuko-nenarornueckom Hacienuu bemapycu XVI-XVII BB.» (mpodeccop bonbac B.C.),
“Hcropuueckoe 3HaHHE U McTOpUUecKas naMath 0erxopycoB B XV-XIX Bekax” (noueHt bapcyk E.E.),
“JIiHrBakyIbTYPHBIS 1APHTHI(IKATAPBI ¥ PO3HBIX KAMYHIKATBIYHBIX MPAKThIKaX (KOJIJIEKTUB aBTOPOB
B coctase Kypama C.b., bypkosoii A.B., Ctpykosa B.B.).

Benymiue unen M EHHOCTH ATHOKYJIBTYPBI OEJIOpPYCOB, BBIBICHHBIE B XOJE HCCIEIOBaHUI
(akThl, 3aKOHOMEPHOCTH, YCIOBUS HAXOAST CBOE OTPAKEHHE B COACPIKaHUM YIEOHBIX TPOTPAMM I10
Pa3IMYHBIM TUCIUILUIMHAM U CIIEIUAIbHOCTSIM, BBICTYIAas KaK B KAUeCTBE COJIEp>KaHusl O0yUeHUs, TaK
Y CPEJICTB OOYUEHHUS M BOCTTUTAHUSI.

N3yueHne AUCHUIUIMH C 3THOKYJIBTYPHBIM KOMIIOHEHTOM B HMX COJAEPXKAaHUU CTUMYJIHPYET
AaKTUBHYIO HAYYHO-HCCIIEI0BATEIbCKYIO IEATEIbHOCTh CTYI€HTOB. ABTOPCKHUI KOJUIEKTHB CTY/IEHTOB
(bu3MKO-UHKEHEpHOro (aKyabTeTa MONYYWI U pPeaTu30Bal TpaHT MUHHCTEpCTBa 00pa3oBaHUs
PecniyOnuku benapych Ha BbinonHeHHe mpoekTa «Pa3paboTka yueOHO-METOIMYECKUX MaTepUaoB MO
U3YyYEHHUI0 00BEKTHO-COOBITUMHOTO MPOrpaMMUPOBaHMs Ha ypokax HHpopmaTuku». KomnexkTusom
pazpaboransl OYMK (mns  ywammxcs) W TeXHOJOTHYECKass Kapra (sl yddTened) To
CaMOCTOSITEIbHOMY U YIJIYOJICHHOMY M3Y4YEHHIO OOBEKTHO-COOBITMHHOTO MPOTrpaMMHUpPOBaHMS B
cpene Pascal ABC.NET, Bxirodaromuye Je€MOHCTpPAllMOHHBIE TPUMEPHI C  3THOKYJIBTYPHBIM
coniep;kanueM. Pe3ynbTaThl BHEpEHBI B 00pazoBarenbHbli mporecc YO MITIY um. N.I1.1Iamsakuna
no aucuuiimHaMm «MeToJpl aNropuTMH3alUMud M IporpaMMupoBaHue» H «TpaauliiOHHBIE U
MHHOBAIIMOHHBIE METOIUKH 00y4eHUS HH(POPMATUKEY.

Ha texnonoro-ouonornueckom axynprere [llnmanckoit 11.M. BeinomiHsieTcs uccieqoBaHye Ha
Temy «DopMupoBaHHue U 3THOIKOIOTUYECKOIO BOCIIUTAHUS B HAPOIHOW MeJaroruke 6enopycos:
CHUCTEMHO-CTPYKTYPHBIA acleKkT», B XOJ€ KOTOPOro YTOYHEHa CYIIHOCTh STHOJKOJIOTHYECKOIO
BOCIIMTAHMSI M BIIEPBBIE B IIEIarOTHYECKON HAyKE ONPEIEIECHO CTPYKTYPHO-CMBICIOBOE CONEP KAHUE
MOHATHUS «WJes STHO3KOJOTHYECKOTO BOCIUTAHUSA», OOOCHOBAH CHCTEMOOOPA3YIOLIUN XapakTep
¢dbopmMHupoBaHUS HUAEH ATHOIKOJIOIMYECKOTO BOCIUTAHMS B HApOJHOM MeJaroruke Oelopycos,
BBISIBJIEH U TEOPETHUECKH OOOCHOBAH ATHOAKOJIOTMYECKHH MOTEHIMal HapOAHOW IelIaroruku
0eopycoB Kak (DaKTOp COBEpPUICHCTBOBAHMUS COBPEMEHHOI'O HKOJOTHYECKOro 00pa3oBaHUs.
HenocpenactBenHo Ha MaTepuanax wuccienoBaHus paszpaboTaHa QaxkylbTaTUBHAs TUCIHUILIMHA
«THO3KOJIOTHYeCcKoe BocuTaHue OenopycoBy», kortopas ¢ 2020 roga BKIOUEHa B y4eOHBINH IMiiaH
BoIciiero oopaszoBanus YO MITTY um. W.II. [llamskuna.
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B yueGHbIi 1u1aH crienuanbHOCTH «TexHomornueckoe oopazoBanue (00CITyKUBAIOLIUHA TPy U
n300pa3UTENbHOE HCKYCCTBO)» BKJIIOUEHBl JUCHMIUIMHBI KOMIOHeHTa YBO 3STHOKynbTypHOH
HanpasienHocty «Hapoanas kyxHsa», «HapoaHblit KOCTIOMY, COAEHCTBYIOMINE NTyOOKOMY U3y4EHHUIO
CTYJCHTAMHM BaXHEHIIMX KOMIIOHEHTOB HApOJHOW IPUKIAJHOW KYJIBTYpPBI, pPaCIIUPECHUIO
po(eCCHOHATTLHOTO KPYro30pa B 3THOKYJIBTYPHOM ACTIEKTE.

Ha texHonoro-OuonoruueckoM (hakyJIbTeTe€ BBINOJHAIOTCA KypCOBbIE U JAMIIJIOMHBIE
HCCIIEA0BAHMS, OTPAYKAIOIIME PA3IIMYHBIC ACIIEKThI MCCIIEIOBAHUS TPAAULIMM HAPOJIHON MTPUKIIATHON
KynbTypsl benapycu: «Pa3zpaOoTka KOJNJIEKIMM CYBEHUPOB, BBIIOJIHEHHBIX B TEXHUKE BS3aHUS
KPIOYKOM, C UCIIOJIb30BAaHUEM HAPOAHBIX MOTHBOBY (3as1 A.B., 2022), «Peanu3zanus 00pa3oB repoes
0aTieku ¢ UCIOJIb30BAaHUEM pPa3IMYHBIX BUJOB J€KOPATUBHO-NPHUKIATHOIO UcKyccTBa» (PKuHKO
N.0., 2023), «Pa3paboTka u peanu3aius TEXHOJIOTHH U3TOTOBICHUS KYKOJI B O€JIOPYCCKUX HAPOIHBIX
KOCTIOMax B TeXHHUKe BsizaHus Kproukom» (I'pens E.JI, 2024).

Ha ¢unonornueckom (akynpTeTe STHOKYJABTYPHBI KOMIIOHEHT BKJIIOYEH B COJCpKAHUE
o0pa3zoBaHMs 110 cllelUaIbHOCTH «VcTopus 1 001eCTBOBEIYECKHE JUCIUIUIMHBDY, B YACTHOCTH, IIPH
n3ydeHun yueOHbIX aucuumiinH «Kpaesenenue benapycu», «OTtHonorust bemapycn», «Mctopus
benapycu», «KynpTypa U MEXKKYIbTYpHOE B3aUMOJEHCTBHE B COBPEMEHHOM Mupe». Kpome Toro,
cTyaeHTaM 4 Kypca JaHHOM CHENUaJIbHOCTH IPENojaercs CHeuKkypc «OTHOKYIbTYpHas
BBIPA3UTENILHOCTh 0€JI0OpYCOBY, pa3paboTaHHbIH 110 pe3ynbraTaM BeinonHeHuss HUP “®@opmuposanue
STHOKYJIBTYPHOM  BbIpa3uTEIbHOCTH bemapycu B OOIIECTBEHHO-TIOJUTHYECKOW MBICIH U
obOpasoBarenbHoOl npakTuke KoHIa X VIII — Hadana XX Beka”.

Bompockl  coxpaHeHHs ~— HalMOHAJIBbHO-KYJIbTYPHOM  HMJIEHTUYHOCTH, O3THOKYJIBTYpPHOMU
COCTaBJISAIOLIEH 00pa30BaHUs HAIUIM CBOE OTpakeHUWe M B BbiNoidHeHUHM HUP «3THOKyNbTypHBIE
MpoIIecChl Ha OEIOPYCCKO-TIOIbCKO-YKpanHckoM norpannyse B 2010-2020 rr.» (per. Ne HUOKTP
20211180) B pamkax mnoamporpammbl Ne 12.2 «KymbTypa u uckycctBo» ['ocynapcTBeHHON
MIPOrpaMMbl Hay4HBbIX HccienoBaHuil «OOIecTBO U IyMaHUTapHas 0€30MacHOCTh OeIopycCKOro
rocynapcta» Ha 2021-2025 rr., a Takxke B paboTe IHHOBaIllMOHHO-METOINYECKOT0 LIEHTPa JyXOBHO-
HPaBCTBEHHOI'O0 M TPaKJAaHCKO-MATPUOTUYECKOTO BOCIMTAHHSA HA MPABOCIABHBIX TPAAMIMIX
6enopycckoro Hapona. Ha Oase LleHTpa mpoBoJsSTCsS MCClE0BaHMs 110 UCTOPUM IpPaBOCIaBHUs Ha
Bbenapycu, mo akryanusanuu JyXOBHBIX TPaJULUil 0€I0PYCCKOT0 Hapo/ia B COIEpKaHUE BOCIIUTAHUS.

Ocob60e BHUMaHUE B YHUBEPCUTETE YAEISAETCS STHOKYIbTYPHOMY BOCIIUTAHHUIO U TBOPUECKOMY
pa3BUTHIO OyIyIIUX ME€1arOroB CpeiCTBAMU HApOJHOTO JEKOPATUBHO-TIPUKIIAAHOTO UCKYCCTBA.

JleKOpaTUBHO-TIPUKJIAJIHOE MCKYCCTBO — OJHO M3 ApYAWIIUX IMPOSIBICHUN HAalMOHAIBHBIX U
PErHOHANIBHBIX OCOOEHHOCTEM KYyJIbTYpHI JH000T0 Hapona. OHO cocTaBisieT Hambojee OOMUPHYIO
00J1aCTh TBOPUYECKON AEATENbHOCTH YEJIOBEKAa, ITOCKOJIbKY HEPa3phIBHO CBS3aHO ¢ (hOPMUPOBAHHEM
cpensl ero ooutanus. Mzyuenue nekopaTuBHO-NPUKIIAAHOIO HCKYCCTBA B PErMOHAIBHOM aclieKTe Ipu
MPUOPUTETHOCTH OOIIEYETOBEUYECKUX TyXOBHO-HPABCTBEHHBIX IIEHHOCTEH MOXeT 3((EeKTUBHO
COJIEHCTBOBATh (POPMUPOBAHUIO STHUYECKOIO CAMOCO3HAHMSI, KOTOPOE B CBOIO OYEpE/b BBICTYIAET
KaK OJUH U3 (PaKTOpOB BOCIIUTAHHs CBOOOJHON CaMOCTOSATEIbHOM JIMYHOCTU C PA3BUTHIM YyBCTBOM
COOCTBEHHOT'O TOCTOMHCTBA.

BocnurarenpHoe 3Hau€HME HALMOHAIBHBIX BHUJOB JIEKOPATHBHO-IIPHUKIIAJHOTO HCKYCCTBA
MPOSABIISIETCS B TOM, UYTO MaTe€pHalIbHble OOBEKTHI BBIPAXKAIOT OOIEYETIOBEUYECKHE HJIEU BBICOKOU
HPAaBCTBEHHOCTH, YTBEP)KIAIOT UAEalbl 100pa, TYMaHHOCTH, TPYIOJIIOOUS, YBaKEHHUSI K CTapIIUM.
Ku3Hb yenoBeka MPOUCXOANT B pa3HbIX chepax 0OIIeCTBEHHOM KU3HEIEATEIbHOCTH.

[IpuoOuienne CTyIEHTOB K HPAaBCTBEHHBIM IIEHHOCTSM  HAlMOHAIBHOM  KYJIBTYpBI,
O3HAaKOMJIEHHE HX C HCTOpUEH, TpaJulUsIMU, OCHOBaMHU [EKOPATHBHO-TIPUKIIATHOTO HCKYCCTBA,
U3yuyeHHe OCOOEHHOCTEH XYJOXKECTBEHHOW M JIeKOPAaTHUBHON OOpaOOTKU ChIpbS M M3TOTOBJICHUS
W3JIeJMA HapOJHOTO TBOPYECTBA — OJHA U3 IPHUOPHUTETHBIX 33134 dTHOKYJIBTYPHOTO BOCIIMTAaHHSA
MIO/IPACTAOILErO TOKOJICHUS.
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[Tprmepom ycnerHoi paboTsl B JAHHOM HaIpaBJICeHUH MOYKHO CUMTAaTh PEaIM3alliIo Ha TEXHOJIOTO-
OuosornyeckoM (akyabTeTe JOJITOCPOYHOr0 MEKIUCLIMIUIMHAPHONO mpoekta «PojgHae — HapogHae».
IIpoexT noxpasymeBaeT BOBICUCHHUE CTYACHTOB B XYyJI0KECTBEHHO-UCCIIEIOBATENLCKYIO IESTEIBHOCTD 110
W3Y4EHUI0 HApOAHBIX TPAAULMI B 00JIACTU IEKOPATHBHO MPUKIIAJHOTO UCKYCCTBA U PYUHBIX peMecesl Kak
B aCIIEKTE XY/IOKECTBEHHOI0 OOpa3HOr0 pEIIeHUs, TaK M B YaCTU TEXHOJIOTMYECKHX IPUEMOB
(opM0o0Opaz0BaHUs U JIEKOPA, BBIBEICHHE KOMIICTEHLIMH CTYIEHTOB C YPOBHSI IIPAKTUYECKOTO OCBOEHMS
Marepuajia Ha YPOBEHb €ro MCTOPUYECKOTO M TEOpeTHuecKoro oboOmieHws. Peammsanumst maHHOTO
MEXIUCIMIUIMHAPHOTO IPOEKTa BKIIFOYAET KAaK Y4YEOHYIO JEATENbHOCTh CTY/AEHTOB Ha 3aHATHAX
O00BbEIMHEHU TI0 HMHTEpecaM, TaK M CAMOCTOSITEIbHYIO TBOPYECKYIO JIESTEILHOCTh B paMKax paOOoThI
MHHULMATUBHBIX Ipymn. B Xxome wuccnenoBaHuii CTyINEHTHI OCBavBalOT TPAIULMOHHBIE IIPUEMBI
XYIO)KECTBEHHOM OOpabdOTKM pa3iWYHBIX MaTepUajoB, YTO IMO3BOISET MM B CaMOCTOSITEIIBHO
IIPOEKTUPYEMBIX M3JEIUSAX BOCIPOU3BOAUTH AYTEHTUYHBIE IPUEMBI TEX WIM MHBIX BUIOB peMeces WM
MHTEPIIPETUPOBATh MX TI0-HOBOMY C HCIIOJb30BAaHUEM COBPEMEHHBIX MAaTepHalioB, O00OpPYIOBaHMS,
TEXHUYECKUX CpEICTB. Pe3ynpTarel IpoeKTa HEOJHOKPAaTHO JEMOHCTPHPOBAIMCh HA BBICTABKAX
Pa3IMYHOIO YpOBHS, NPUHUMAIM YYacTUE B MEXAYHApOIHbIX M PECIyOIMKAHCKUX KOHKYypcax,
CTaHOBWJIMCB JIaypeaTaMy U NOOeIUTEIsIMU.

Takum 006pazoM, Ha COBPEMEHHYIO CHCTEMY 00pa30BaHUsI JIOKHUTCS OTBETCTBEHHOCTh B BOCITUTAHUA
MOpPAJIbHO M WJEOJOTMYECKH YCTOMYMBOro oOIIEecTBa, KOTOpoe OylIeT LIEHUTb M XpaHUTb CBOU
STHOKYJIBTYPHbIE TPAIULUM U OOIIECTBEHHbIE YCTOU. BKIIIOYEHHE STHOKYJIBTYPHOIO KOMIIOHEHTa B
00pa3oBaTeNIbHBIN MIPOLIECC TOMOraeT COXPAaHUTh U IepelaTh IOIPacTaolleMy MOKOJIEHHUIO —Hacleaue
CBOET'0 Hapo/1a: HCTOPHUIO, TyXOBHBIE LIECHHOCTH, TPAJIULH, a TAKKE [IOMOIaeT 3aMHTEPECOBATh YYAIUXCA,
3HAKOMHUT UX C JOCTOIPHUMEYATENIbHOCTSAMHU, IAMATHUKAMU KyJIbTYpbl M HPUPOABI CBOETO PETHOHA,
cozieiicTBYET (POPMUPOBAHUIO 3KOJIOTUYECKON KYJIBTYPBI.

MMOM BYXOPHI1 XAJIKAPO WJIMHIT-TAIKUKOT MAPKA3HJIA “)KAXOJATTA
KAPIIN MABPUPAT” TYPKYMUJIA HAIIIP DTUJTAH KUTOBJIAP

IloBocua 3uénos-
Nmom byxopuii xankapo HIMHAKW-TaJKUKOT MapKa3yu JUPEKTOPH,
Tapux (haHmapu JOKTopH, npodeccop

Resume: Mabnymku, 2016 iinngan Xo3upru KyHra Kajap MaMiIakaTUMHU3a THHUNR-Mabpuduii
COXaHU PUBOXJIAHTUPUII OYHMYa KEHI KYJIamid HIIap amaira omupuiaun. Maskyp iyHamumga
Hmom byxopuil xankapo WIMHR-TaJKUKOT MapKa3uaa xaMm Oup Tanail unuiap 6axxkapuiaau. XycycaH,
“XKaxomarra kapmu — mabpudar’ TypKyMHIa KUTOO Ba pucojaiap Tau€piaHau, apad TUIUIATH
coxara ouja MaHOa Ba ajgaOuérnap Tapxkuma KWwiMHIU. By aca, ¥3 HaBGatuna, Mapka3 daonustu
camMapaJIopJINTura Y3MHUHT WKOOUN TabCUPUHM KypcaTan. Yoy makonana Mapkasna ‘“JKaxomatra
KapIy — Mabpudat” TypKyMUa Hallp STUIATaH alfipuM KMUTOO Ba pucojaiap Xakujaa cy3 IOpUTHITaH.

Resume: As is known, from 2016 to the present day, large-scale work has been carried out in
our country to develop the religious and educational sphere. In this direction, a lot of work was done
at the Imam Bukhari International Scientific Research Center. In particular, books and pamphlets were
prepared in the “Against Ignorance — Enlightenment” series, and sources and literature on the subject
in Arabic were translated. This, in turn, had a positive effect on the effectiveness of the Center’s
activities. This article discusses some of the books and pamphlets published by the Center in the
“Against Ignorance — Enlightenment” series.



XO03upru KyHJAa >KaXxOHAa TYpJH SKCTPEMHUCTHUK TAaIIKUIOTIAap (aomusaT onubd OGopmoKIa.
Adcycku, yITapHUHT akcapuaT KUCMU MYKaJ1ac UCJIOM JIMHU HUKOOM OCTHJIA UIL FOPUTMOKIA. Yiap
Y3 FOSICMHU TYpPJH WXTHUMOHMH IUiardgopManap OpKaidu Taprud Kuiamokna. JuHwil mnMu ertapnu
Oynmaran kyniua0 éuutap OyHaail ToudalapHUHT Ty30FUIa WUIMHMOKA. by aca nyHéna ncinom qunura
HUCOATaH HOTYFPH TyIITyHYA MAK/UTAHUIINTA 01i0 KenMoKaa. byHaaii canouit XonaTIapHUHT OJIUHA
OJIMILZA MYKaJJac IMHUMM3 MOXUSTUHY TYFPHU TYIIYHTUPHUIL, Oy XaKJa eTapiinya MabJIyMOT OepHIl
MyxuM axamuar kacO stamu. llly cababman, jkaxonarra Kapmu Mabpudar OuiaH Kypaiiwil,
JUHUMU3HUHT acjl MHCOHIAPBAPJIMK MOXUATHHHU EIapra TYFpU TYLIYHTUPULI OyryHI'M KyHAard
noi3ap6 Macananapaal Oupura aiIaHMOKAA.

MamnakatuMu3ia CYHITH HWWuiapjaa ymolOy WYHamumaa KEHT KyJIamild WIUlap amalra
ommpwiad. by Gopama MamiiakaTUMH34a SHTHJAH TAIIKWI 3TWITaH ajuloMajap WIMHA MEpOCHH
Yprasuura UXTHUCOCHAIIraH WIMHHA-TaAIKUKOTIIAp (HAOIUATH MyXUM axaMmusarra sra oynau. Mmom
Byxopwuii xankapo WIMHK-TaAKUKOT MapKa3d MaHa IIyHJald MyaccacaiapjaaH Oupu O0ynmoO, y epna
Ma3Kyp WYHaJIMIIAA KEHI KYJIaMid HIUIap aMaira omMpuian. XyCcycaH, MapKa3 TallKWI 3THUJTaH
2017 #wunpman Oomwniald, Myaccaca WJIMHKA >KaMOacH TOMOHHUIAH J>KaxoyiaTra Kapmm Mabpudat
TYpKyMHJAH TypJId MaB3yjapra OaruIUIaHraH KuToOmap Hamp sStwigd. Kyiupga yrnapHUHT
alipuMIIapy XaKu1a MabIyMOT OepaMus.

IOxopuna aWTWIraHuaeKk, XO3MpPrM KyHJa JyHENA MaBXyJ aKcapusiT Teppopyu
TAIIKWJIOTIAPHUHT UCIIOM MHH HUKOOHM OCTHIA (AOJHT IOPUTHINN AUHUMH3Ta HUCOAaTaH camouid
(buKpIapHUHT Kenub YuKummra oaud kenmokaa. by sca, Typau Mamiakatiapaa ucioMo(poOUusHUHT
aBX OJMPMOKAA. byHmall camOuii XoJaTjJapHUHT OJIIMHU OJIMIN Makcamuaa Mapka3 WiIMHiA
xoaumiiapu Tomonuaan 2020 iunga “Hcenomodobusiaun 6aprapad T oMuiapu” HOMIIM pHCOJa
Hallp ATWIAU. YOy puconaja TUHYIMK, XOTUPXKAMIIMK Ba cO) MHCOHUI KaJpuATIapHU Taprud
KUIMII KaOu MCIOMMH BasudamapHU aa0 STHUIITA TYCKUHIUK KUJIAETraH HCIOMO(QOOHSHHUHI aci
MOXHUATU EpUTHIIU. Ma3Kyp TyIIYHYaHUHT a0 Oy OMUJUIApH, YHUHT MYCYJIMOHJIap Ba OOIIKa
JMH BaKWJUIapM OHIUra yTka3aérraH Tabcupu 0aéH KuiuHM. LIIyHMHIrAEK, aXONMCHHHHT acOCHM
KMCMHMHU MYCYJIMOHJIap TAlIKWI KWIMaluraH Mamiakariap, xycycad, EBpona nasnarnapu, AKII,
ABcTpanuana Ky3aruia€tran uciaomodobus xoiariapu, oiau0 OOpuiraH TaJKUKOT HaTHXalapu
TaxJIua KWinHau. bynaan tamkapu, BatanHu acpaiil, THHWIMK Ba OapKapOpJIMTUHU XUMOS KHJIUII,
CAJIOXUSATHHU IOKCAITUPULI Ba JaXJJIOPJIMK XMCCH OUJIaH sIall XaKuaa cy3 IOpUTUiIau [5].

Ma3zkyp pHCONaHMHTI Hallp 3TWIMIIM aMaiuil axamudarra sra Oynau. Xymnagan, puconagan
Mapka3 TOMOHU/IaH TaIIKWJI 3TWITaH KYuiad auHuii-mabpuduit Tandbupnapaa doigananum nynra
KYWWJIOY, LIYHUHIACK, pajaus KypUHULIMAArM adpuM  MakKOJQJIAPHUHI  TauépilaHUIINIA
¢oiinananmnau. by sca, ¥3 HaBOaTuna, Mapkaszga amanra OMIMPHWITaH HIUIAP caMapajopiiurura
WKOOMI TabCcUp KypcaTau.

Tunwink — OyroK HebMaT. D3Ty MaKcajra 3ra MHCOH Op3yJIapUHUHT aMaJira OLIMIINIA SHT KaTTa
TasiHY TUHWIMK Ba OCOMMINTAIMKIND. DI-IOPTIa THHWIMK Ba OCOMUIITAIMK XYKM Cypca, Mamiiakar
TapakKUii 3Taau, I0pT axjid (apoBOH Xa€T Keunpaau. AKCUHYA, ypyl OYiraH »koijga Mexp-okuoar,
MHCOHMWIIMK YHYTUJIQAH, Xap KaHaal 33Ty amal, yayF Makcaanap noénura ermaiau. Ly cababnan
XaM MyKaJaac AUHUMHU3 nacTypu Oynmum KypboHHM KapuM oATiapHia THHWIMK-OCOHHIITATMKKA
Karta 3bTHOOp KapaTwiagu. Asuiox Taono: “Kavon (bu3) MHCOHra (TMHWIMK, calOMAaTIIUK,
(apOoBOHJIMKHM) HHBOM 3TCaK, y (IIYKp KWINILJIAH) 103 Yyrupuod, y¥3 xoau4ya keryp. Kauon ynra
(xacTanuk, kamOaranuk kabu) Oupop éMoHIuK eTca, Hoymua 0yayp” (Mcpo cypacu, 83-04T) neo,
TUHWIMK-OCOMUINTAIMK TYFPUCHIA Mapxamar Kuwiaau. AMMO XO3Uprd KyHaa OyHOall ynyr
HEBMATHHUHT KaJ[pura eTMaiauraH, Y3UHUHT TOp MaH(aaTiapu Wynuaa xapakaT KWIyBYM aJallraH
touansap TUHWIMKKA paxHa conMmoknaa. Iy caGabnaH, UCIOM JUHU THUHWIMK Ba OMOHJIMK JWHU
9KaHUHM EIIap OHIUIa CUHTIMPUIL, YIapHUHI Oy Oopajard CaBOAXOHJIMIMHM OIIUPHUII JOI3ap0
MacananapjaH Oupura aimanmu. Mapkas wiammii xamoacu ToMoHuaaH 2023 imnma Hampra
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taii€pnanran “Ucnom nuaMma TuHUIMK’ pucoiacu [1] Oy Oopama Myxum axamusTra sra OYiau.
Maskyp puconana AXJIM CyHHa BaJl )kamoa yiaamolapuHuHr KypboH osiTiiapu Ba xaaucu 1mapudiap
acocujia UCJIOM JMHUJIA THHWIMK Ba OaFpUKEHIJIMK TYyIIyHYacH, THHWIMKKA TapFu0, MyCyJIMOHIIAp Ba
OolIKa JUH BaKUJUIapU opacuaard MyHocabatiaap kabu MXKTUMOMM Macaialiap XaKuaard Kapauviapu
YKaMJIaH|.

Mabnymku, agamrad Ttoudanap MYCyJIMOHJAp opacuia (UTHA YHUKAPUIIHUHT TYpPIU
yCyJUTapUHH KYJUlad KeIMOKAa Ba XO3MPTU KyHJIA XaM ylap opacujaa yiamojapra Typiau (HUTHa
YUKAPYBYM CaBOJUIap OepuIl XoJlapw MaBxkya. “AutoxX Kaepaa?” MaHa IIyHJald caBoJiIap/iaH
Ooupunup. Ymly caBoiaHM OepyBUM KMMCAJAQPHUHT WINA0 KUIMIINYA, HHCOHHUHT MYCYJIMOH EKH
MYCYJIMOH 3MAacIIUTH YOy caBoJira )aBo0 Oepuinura 00K [7]. By caBon ¢putHa ynkapyBuu 0yuo0,
yHHU OepraH KuMCaJJapHUHT acll MaKcau MYCYJIMOHJIAp YbTUKOIMHH 3au(IalITHPHUI Ba ylIaMoiapra
HUCOATaH MINOHYCH3IUK YWFOTHIIIUP. Mapka3 uiaMui xogumu AsnoynauH HemaToB TOMOHHIaH
Hampra Taiiépinanrad “AJiox Kaepaa” pUCcOJiacy ailHU 11y Macajara OarunuiaHau. Ymoly pucoianga
KypboH ositmapu, xaauciap, MyCyJIMOHIAp MXKMOCH, TYPT GUKXUM Ma3xaOHUHT MalIxyp yjaamo-
Jlapura Teruiuid KaThUi Ba yTa aHUK JalIWulap BOCUTACcKH/a aXJy CyHHa BaJj jkaMoa aKkyjacura Kypa
ANII0X Ta0JI0 XaKK1a KaHAai YbTUKO 1A OYIIHII TIO3UMIIUTY 0aéH KWIMHIN. YOy PUCOJIAHUHT HAIIP
KUJIMHAINE (UTHA Ky3FaTyBud OyHIail caBOMHM OepyBUM KuMcajapra pagaus Oepuliga MyXuM
axamusrra sra Oyiau.

JyHéna X03upru KyHJia XaM TypJId WKTUMOUN WiUIaTiIap OYi KypcatMoKaa. AKHIanapacTIivK,
MyTaacCcUuONINK, JTOKAUUIHK, )KaxolaTra po3u OYiuin Ba OoIKanap rynap xkymiacuaanaup. bynnaii
WIUIATIAPHUHT aBK OJIMIIHA Xap OMp MaMItakaT TapaKKUETHTa CalIONii TabCup Kypcaruim Tadumii. [y
cababmaH [OKOpUIAa HOMHU KEINTUPWITaH WIUIATIAPHUHT OJJIMHU OJIMII J0i3ap0 MacaniaiapiaH
oupumup. Mapkas wimuii xoaumiapu Y.MyxammanueB Ba II.YmapoB ToMOHHMIAH Hampra
Taii€pnanran “Mciaomaa MKTUMOMI MIUIaTiap MyoJiakacu~ HOMIIM pucona [4] ailHu 1y Macanara
Oarunuianay. Maskyp pucosiaja THHUIMKKA caiOuil Tabcup ATa€TraH IKTUMOMM WIuIatiap,
KyMJIa/IaH, aKuJanapacTivK, MyTaacCUONHK, JTOKAHAIUK, kKaxoaTra po3u OYIUII CUHTapu CanOuii
XoJlaTiap Xakuaa cy3 IopuUTWIAu. Musuiatiap opacura paxHa coja€Trad, Xalkjiaap OUpIUTHHH
Oyzaérran, o0oJ IOpTIapHHU XapoOara ailllaHTUpaéTraH MyaMMmoJap Ba yJIapHHUHT €4YMMH XaKuja
MabiymotT Oepunau. lllyHuHrIek, BaTaHmapBapiivK, MHCOHHU Kajapiaml, (pUTHagaH WHUpOK OYiui,
OupIamIvK, ¥3apo XaMKOPIUK Ba OoIlKa 1y KaOW Macajanapra bTHOOp Kapatwiad. Maskyp
PHUCOJIAaHUHT HAIllp STHJIMIIM KEHT ’KaMOATUYMJIMKKa WKTUMOUN WIIIaTiap Ba yJapHUHT XaTapjapu
XaKuJa sHajaa KYmpoK MabIyMOT OJHUII UMKOHUHU Oep/u.

Manbnaymku, 6up Macaiiara XajjaaH 3uéj gapaxaaa 0epminb, yyKyp KUupub keTumn apad Tuiuaa
“rynyB” ne0 atamamu. Xap KaHJail Macanana FyJayBra KETHUIIHHHT OKHOATH SIXIIWJINK OuiaH
Tyramaiiau. JKamusT Ba HCIIOM TUHU YUYH 3apapiu OYJraH akuaanapacTIuKHUHT KeTUO YNKUIIUHUHT
acocuii cababnapunan OUpHu Xam JUHAA FyJIyBra KeTumaup. Juuaaru rynyB Ba MyTaacCUOTMKHUHT
nango OYnMuIMHUHT acocuil cababnapunan 6upu — KypboH, Xaauc Ba MIapUaTHUHT acil MOXUSITUHU
anrnab ermacnukaup [6]. by aca HadakaT UHCOH, OallK¥ KaAMUAT YIyH XaTapiu oKuOaTiapra onuo
kenmum MyMmkuH. Iy cababpgan, Ma3kyp WIIaTHHHT OJJUHM onuil Ba Oy Oopajga KeHT
KaMOATUYHIIMKKA STHAJa TYITUK MabIyMOT €TKa3UIll Makcaauaa Mapkas WM XOAuMIapy TOMOHHIaH
“FynyBHUHT xaTapiaapy” HOMJIU KUTOO Hamp KWiuHau [3].

Maskyp puconana rynyB Xakuaa KypboHu kapum Ba xaauciap/a Keiaral MabJIyMOTIap, YHUHT
XaTapiapu Xakuja cy3 IOpUTWIIH, TUHAA YyKYyp KETHIIHUHT oKuOarimapu OaéH sTmiau. XycycaH,
IUHAAa YYKyp KETHUIN KUIIWHM AWHJAAH YUKUIIWATa, WOOoJaTAa MakKcal KWIMHTaH WKTUXOIHUHT
3UIOUra, JAWHAA YyKyp KeTraH HWHCOHHUHT €MOH cudatiap OunaH cudarnanumwura, HaOuit
COJUTAJUIOXY allaifXxy BacauiaM InadoaTiapuaaH MaxpyMm OYIuIIMra, UCIOMIa XapoM KWJIMHMAaraH
HapcaJlapHU XapoM Jehuira onud Oopuimu Ba OOIIKa 1y KaOW >KuXatiap Xakuaa cy3 IOpUTHIIHN
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[3:78-86]. By xakma XaaucnapaaH HamyHanap Keatupwimd. by sca, ¥3 HaBOaTHIa, KUTOOHWHT
KM3UKapJIK Ba YKyBUWJIap y4yH MaH(paatian OYIuIInaa KaTTa axaMusaTra ara OyIiam.

Xynoca KWirasja Mapka3 TallKuil STWIraHAaH Xo3upru KyHra kKaaap Mmom byxopuii Ba
ajyioManap WIMHKA MEpocH XaMJa *axoJarra Kapiu — Mmabpudat Typkymuaa 84 Homaara KUTod Ba
puconanap Hamp 3Twiny. JKaxonarra Kapmu — Mabpudar TypKyMHIard acapiap Haulp KWIMHTaH
KUTOO Ba PUCOJIAJIAPHUHT CAJIMOKJIM KUCMUHM TalIKWiI 3Tau. byHnaail kutob Ba puconanap Hadakat
Iy coxara KU3MKYBYW Ba TaJKUKOTYMJIApra eTKa3WIIH, OalKh yiaapJaH MapKa3 TOMOHHUJAH pexa
acoCH/Ia TalIKWJI ATHIIAIUTAH JUHUH-Mabpupuil TanOMpIapHu YTKa3HIIa XaMm (GoigamaHuin wyara
Kyiunau. Xycycas, yTran naBp mMobaitauga “JKaxomnarra Kapmu — Mmabpudatr” mmopu octuga 1008
Ta MabHaBUI-MabpHUdUil TanOUp, YKYB CEMUHAp, yUpalllyB Ba JAaBpa Cyx0aTH TAlIKWI 3TUIraH Oyica
[2], ymapHHMHT KaTTa KICMHJIa FOKOPUIa HOMH KEIITUPHITaH KUTOO Ba pucoiaiapaan (hoiiaanaHui .
By sca, ¥3 HaBOaTuaa, yTkaswnaérran TaaOupiap camMapaopJIMTMHU sSHaja OIIMPHUII UMKOHUHU
oepam.
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INAPUAT BA TAPUKATHUHI VY3APO BOFJIMKJINTU
(TaB0a Me30HU TAJTKUHH/IA)

. Pa:xxaboBa MLA.
VY36exucron Pecnyonukacu MUb Akanemusicu, 10.¢.1., mpodeccop,
KUHOST XyKYKH Kadenpacu npodeccopu

Resume. This article is dedicated to the interconnection between Sharia and Tarigah. In
particular, Sharia serves as the foundation for the formation of Tarigah. The article explores the essence
of the concept of Tawba (repentance).

Through Tawba, a person draws closer to Allah and attains positive behavior. They refrain from
committing crimes.

Keywords: Sharia, Tarigah, Tawba, Figh, secularism, Islamic teachings, radicalism.

“Ucnom XyKykn” €ku “Pukx’ “Omnuin”’, “TymyHuIr’, JeraH MabHOHU aHTiIaTaqun. UK uciom
TabJIMMOTUA MYCYJIMOHJIAapra yMyMuil Tap3zia xoc OyiraH XyJK-aTBOp OwiaH OOFJIMK MKTUMOMN
HOpMaJapaup.

[Tapuar HCIIOM XYKYKH acocuaa Kypuiaran KOHYH-KOHUanap Ba ojatiap
TU3UMUIUD. YHYTMACIUK JIO3UMKH, IIIApUaT MYCYJIMOHJIAp YYyH MyKajjgac MaHOa XuCOOJIaHTaH
Kypponu Kapumra acocaH, nryHuHraek mnairamOapumu3 (c.a.B.) TOMOHUIAH TYIIYHTUPHJITAH Ba Y
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KUIIMHUHT XaETIIMK MalTiaapuaa TYTJIaHTaH CYHHAT Ba Xauclap MaKMyacH XucoOiaHaau. Maskyp
XyKYKHUHT OMpuHYN acocuii MmaHOan KypboHn 0ynu0, y Ho3u OyaraH naBpja dakaT mairamOapumMus
Myxammaz (c.a.B.)ra XKabpounn ¢apurnra opkaiu cy3ma-cy3, KeTMa-KeTINKAA, SbHU, TH3UMIIU Tap3/a
KeJIraH Ba TapTUOra CONMHIraH, caXxux (XaTrocus, XaKUKui) Xxanuciap €praMuia WKTUMOUN Xaétia
YKOPHIA ATUIITAH CYHHATIAp 3Ca MKKWHYM aCOCUI MaHOaIup.

Myxumu, UCIOM XyKYKWTa MCIIOM JIMHUA Taijao OynaraHuaad Oomniad acoc CONMMHTaH OYiuo,
KCMMHYAIHK SIXJTUT WYKA OMPIMKKA dTra TabJIMMOT sSpaTWiraH (cajikaMm yd acp). Acocuil ybTHOOD
oupiamun ManOa - KyproHaru cypa Ba osTiap Ma3MyHU Oy3WJIMACIUTH MIAPT SKaHUHHUTa YBTHOOP
Oepuiranu 6ouc (yHraua wioxuil man6amap 0y3u0 robopuiran) xo3upra kagap Kypeon ¥y3ura xoc
y3rapmac Ba y3rapTUpuiIMac MOXUSITHHU cakiad Kojaaétup.

Hly ypuHAa UCIOM TAaBJIMMOTHHH MKKH XHJI MabHOJA (KEHT Ba TOpP) TYIIYHTUPUIITA YPUHUO
KypMokuuMu3. KeHr MabHOJa HCIOM TabJIMMOTHAA IUHHUM, axXJIOKUH, XYKYKHH Ba MYCYJMOH
axXOJIMHUHT JKaMusATAa 0apKapop, y3JyKCU3 Ba JOUMUHN Xa€T KEUUPHUIIU YUYH MyXUM axaMmusaT Kaco
ATyBUYM Oapya MKTUMOUN MyHOcabaTIap €YMMHUHH TOMTaH.

Toppok udomanaranga, Ma3Kyp TabJIUMOT JABJIATYMIMK TapUXU OWIaH OOFIUK OYJTaHIvru
Oouc, yHaaru Xykykuil (Gukxuil) Kapauuiap, rosjap, WIMHI-Ha3apuil Xyjocajnap HCIOM XYKYKd
€pramMua TYIIYHUII OCOH OYJIMINKM Y9yH TapMOKJapra aXpaTWiIraH Xojjia TyIIyHTHpUIaad. SsHU
mapuat OuiaH TapTuONaHrad. DcaH YUKAPMACIUK KEpakKH, HCJIOM TabJIMMOTH SIXJIUTIUK
XYCYCHUSITUTA 3Ta Ba MakMya (KOMILJIEKC) Tap3ujaa ypraHwiagu. Maskyp TabIMMOTAA UHCOH Xa&Tu
TUHUM Ba MyHEBMIra akpaTUiMaraH. XaMMacHHHHT kamiamacu aiiHaH KyppoHna akc stras, ne0
Kapanaau. AMMO, TapUXUIIMK HYKTau Ha3apJaH Xamja LUBUIM3alusiap TYKHALIYBU Ba PUBOXKHUIaA
Kypa AyHEHAru XO3Upru >kapaCHiap MHCOHUAT KAaMUSTH JaBIATYMWIMK OPKAJIW HMKKWATa OYIMHHO
(nyHéBuil Ba TuHUI) OOIIKAPUIITHU TAaK030 ITMOK/IA.

Tapuxgan MabllyMKH, AYHEBUIUIMK TYHIyHYacH YH €TTMHYM acpia EBponaga myomanara
KUpUTHITaH 0ynu0, yHra yia 1aBpJaru I1H poxu0iaapyu TOMOHH/IaH KaMUSTHU 0aJHOM KUJIHUIL YIyH
KYJUIaHTaH KUWHOKJap, XKaOp-3ynMm cabab OynraH. Vianga xam HciaoM TabiuMoTHaa OyHmaif
HZIOIIYBIAp YHTHOOPra ONMHMAraH. YTraH acPHHHI OMpPMHUM uyoparupa Poccusia pyii Geprau
nHKUI00 Tabcupuaa TypKUCTOHIA XaM AYHEBUIIMKKA YTUITaH. X03UpAa XaM JaBIaTYHIUTHMHA3AA
JIMH JaBlIaTAaH aXpaTHIraH JeraH TaMOWUII CaKJaHUO KOJMHMOKAA. AMMO, UCIIOM JUHHUTA YbTHKO]
KUJTYBUM aXOJIM KYN smaianrad Makoniapaa (Mapkasuit Ocuéna) naBnaTHHUHT TUH OWiIaH OyiraH
MYJIOKaTH aXpaTwirad Oyiica-ia JUHUN aMajulapHU pyEOra 4MKapuil Xap KUMHUHI UXTHEpHUTa
Tamad Kyiunranu 60T-00T Takpopianaau. KypbOHHUHT ¥3u1a IMHAA MaXOypaml HYK J1erad XykMm
MaBXKyJl. Y HUHT MOXUSTH/IaH allHaH TaHJIall UXTUEPU MHCOHTAa OOFIMKIUTUHY TYLYHUII KUMHMH 3Mac.
SlHa Oup KMXaT UIYHAAKH, UCIOM TabJIMMOTUTa OMHOAH MHCOH OHAJaH TYFUJTaH MalTHIa HCIOM
¢uTpatu 6unan (Aiox spatraHu 6ouc) NyHE Kenca-/1a, KeHMHYaINK Y slarad MyXUT €KH 0Ta-OHACH
YHHU YBTUKOJIMHU MIAKJUTAHUIINTA TabCUp KypcaTraHu Oouc onaM y €ku Oy IUHHU TaHIaiau €xku
yMyMaH OUpOH-OUp JAMHTa 3bTUKOJ KWIMACAaH, TMHCU3INK HYIuaaH (aTercT) XaMm OOpUII MyMKHUH
(AnoxX TMHCU3IHMKIAH aCpachH).

Hcnom auHM Y3MHHUHT VH TYPT acpiuK TAPAKKUETH NaBpHJa TypJd 3aMOH Ba MAaKOHJIApAa
JABIATYMINKKA TabCUp YTKa3uO, W3 KOJIUPTraHUHU Xe4 KUM HHKOp dToiMaiau. JIekuH, uciom
TabJIUMOTH alipuM JaBpja KydairaH Oyica, 6ab3aH CycaliTfaHW XaM pOCT Taml. Y30KKa O0OpMaillluK,
“Jlun xank yuyH adrouaup”, aeran Uttudok naspu OyHra mucon 0yna onaau. TabKuiam »KOU3KH,
aiinan Y36eKkucTonna, yMyMaH onranaa, Mapkasuii Ocuéna HCioM XyKyKH JaBIaTdHTATMMA3HIHT
y3aruHM Tamkuil Kwirad. Huma Oynranma xam yTmuiml, OYryH Xama Kelakak y4yH Xam JUHUN
KapalulapHU sHaJa TepaH aHrjlamra XakaInMus3.

Hcnom Xykykuaa mapuat acocuil ypunHu sramnaiiau. Iy Ounan Oup karopiaa yrMuiina
mapuaT acocHuja TapuKaTrra acoc COJIMHTaHWAaH XaM Ky3 roMMaciaurumus kepak. dancadanHuHr
TacaBBY(} HyHaNIHUIINIA U3IAHUIIUIAP, TAAKAKOTIAp aMalira OIIUPWITaH Ba OMIHPUIMOK/IA.

-13 -



9 ¢

“TacaBBy(” “CY(UILINK”, TeraH MALHOHM AHITIATaH. Y30EKUCTOHINK OIMMIIAP MYyCTAKHILIHK
Humnapunaa “racaBByd”’, “rapukar”’, “cybuinuk”’, “nupiauk’ kabu aramanap MabHOJOII, SbHH, OUp
XU €KUM TypJOUI TyIIyHYalap, ACTaH XyJOCalIapHH OMIIUpUO KeaMmokaa. Xymi, Oy TymryHyaiap
MOXHMATHA HUMA Ha3apAa TyTHITraH?

TacaBBy(HHHT MOXHUATTHAA “UCITIOM/a HHCOHHUHT PYXHH TyHECH TYFPUCHUIAru, YHUHT PYXUid-
aXJIOKMH KUXATIaH KOMHJUIMK Capy €TAaKJIOBYM TabIUMOT; JTUHUW IBTUKOM, CY(PHUIlIHMK OKUMHE2
My)accaM. Ma3kyp TyIIyHuYaJard “KOMWUIMK’ aramMacura ajnoxujaa ypry Oepum >xous. TacaBByg
KOMWUIMK JIeMakaudp, JACHUINra XaM XakJuMu3. 30TaH, “KOMWJI MHCOH’, JeraH >Kymiia
MabBAHUATUMHU3HUHT aCOCH OYJIMIIHN XaKUAa Ky TalupHIaIi.

ManOanapia Kaii STWIMIIMYA, TacaBBY(Q TabIMMOTH OwiaH OOFIMK MasKyp >Kymia
“UHCOHHUHT MabHAaBUM, axXJIOKUW, HWHTEJUIEKTyaJl Ba JKMCMOHUW HYKTaW HazapJlaH eTYKIUK
Napakacura KyTapuIMINNHY Ky31a TyTamm’”.>

[y ypuHaa mapuat Ba TApUKATHU y3BUIM OOFJIMK AKAHUHU 3cialll )kou3. Maskyp y3Buil O0FiIHK
TyLIyHYajap TacaBBY( Xakuzaa TYJIUK TYXTaMra Kejiumra kymaknamaad. Mciom XyKyKuzaa Tapukar
Tyrpucuaa Oatadcun (GUKp MOpUTHIMAca-ia, TapUKaT aiHaH [IapuaT acoCHAa MIAKJUTAHWIIN
MaHOanapaaH MabiyM. Ke3u kenranu Oouc, TapukaTgard TapKUAyHE KWIMII LIapuaTtra Moc 3Mac
JieraH Fosi MaBKyJ. Tapukar Wynura KMpraH MHCOH aBBajloO, LIApUATIaH TYJIUK Xabapaop Oyiauiiu
tanad stunanu. Vciom TabaMMOTH KOHYH-KOMJanapu Ba Tanabiapu €plramuza KOMHWJI MHCOHHHU
TapOUsUIall TapUKAaTHUHT OWpaaH-OMp Makcaaw xucoOnmaHamu. ByHpma acocuil ypuHHU [OKOpHaa
alTUIraHuieK, MabHAaBUM JKUXAaTUAAH OeKkaMy-KYCT MHCOHHM TapOusuiaml &€ranu. Tapukatiaaru
TapOusIaH Ky3JlaHTaH acoCMi MabHO XaK (sAparran) OwiaH SKUHJIAIIUIIIUD. SIKUHIAMWANI y9yH
AnnoxHUHT 0apya XyKM, TONIIMPHUKIAPU Ba KypcaTManapura cy3cu3 utoataa oynum mapt. byrynru
naBp TWIK OmiaH udojanarania, KOMUI MHCOHHUHT OHTY HIyypuJa JTMHUHN Ba TyHEBUM Kaapusriap
HIyHAal CUHIMPWINIIM JIO3UMKH, Yy YTMULIIAH caboK oiu0, MKOOMI Xyrnoca 4MKapuIll acHOCHA
OyryHru KyHaa TuUHY-XaB(dcu3, (apoBOH smIam MyIuMHM TaHiaraH Oynumwu, mry Ouian Oupra
KeJakakJa oKcamuil Oopacuaa MykamMman TyHEKapam Xamaa Taddaxypra sra Oyiran miaxcra
ailnmaHcuH!

Xo03upru JaBp €unuiapu riiodan skapaéHiap Ba 3UAIUATIN, TaxXJIMKAIM BOKea Ba XoJucaiapra
HucOaTaH y3 HyKTau-Ha3apyHHU MAKJUIaHTUPUII 6apolapuia YHUHT caOui )KuXaT/iaH X0Jd, paJuKal
Kapaluliap/iaH y30K OYJIWIIMHU aHriald yarypuiiu jo3uM. TapuKaT acocuuijapu TabKHUIaraHWJEK,
V3UHU Xap KaHJah KUHOAT (TYHOX)IaH TUHUIIra KOAUP KOMUJI MHCOHHU TapOusuIai OYryHIM KyHJa
XaM axaMUSATHHU MYKOoTMaras jaeraH ¢ukpaamu3. Tapukar xam Oup Heua WyHanmumuiapra OyauHHO,
MaKOH Ba 3aMOH/Ia PUBOK TONTaH. MUHTUKAMU3 YUyH yJlapaH MalIxypiapu sccaBus, KyOpoBus Ba
HakuOanaus xucobnananu. baxoynnun Hakmobana xasparnapuHur “KynuHr mexHatna, KalOUHT
Annox OunaH OVJICHH”, JA€TaH XMKMATIH CY3JIapUHU OPTHKYA IMIapXJall, TYIIYHTHPHINTa XO0XKaT
OynmMaca Kepax.

Tapukar acocuyuyiapy WHCOHHMHI KOMUJUIMK CapH €TakJIOBYM Kyd Oy AJIOXra sSIKWHJIAIlyBU
(xypOaT) neb ounanunap. Ayutoxra SKMUHJIANINIIA SXIIUINK Ba EMOHIIMK, XapOM Ba XaJIOJIHH, 33TyJIHK
Ba €BY3JIMKHHU XUC KUIUO, aMall Ba bTUKOAA OapaaBoM Oynwmmi 3apyp. byHuHT yayH anbarrta, cod
HUSTHU Ha3apJa TYTMOK Kepak. AMaJUIapHUHT HaTHXKacu HUSATra OOFJIMK Je0 XucoOmaiau TapukaTt
nupnapu. AMHHMKca, HadCHM >KWJIOBNIAW OWIMII, YHAAH TUWMIUII MYXMM. YHra OSpUIIHII
KOMIJUTMKIAH HUIIOHAMP. Y3TaJapHUHT KM OyTYH OOILTH >KAMOAHMHI XaKHMIAH Xa3ap KUJIAII
WHCOHra pyxuil o3yka Oepum OapoOapupa XKamHsATAa TEHITIMK Ba agojlaT TaMOWMIMHHUHT
OapKapOpAUTUHU TABMUHIIANIN, JIeTaH Kapaluiap XaM TApUKATHUHT MYXHUM >KUXaTIapuaad Oupuamp.
Xyniac, TapukaTAara rosjapHu OatapTu® Ba OGatadcuii YpraHUIl 3pTaHTU TapaKKUETra MKOOWH
TabCHUP ITAJU JECAK aJallIMaliMU3.

2 MasHasusit acocuii Tyrynyanap,usoxmm ayrata. T. 2009, 540 6.
3 Vma mamnba 250 6.
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[IlapuaT Ba TapuKaT y4yH MYXMM YI49OB Me30H (KaTeropusi) xucoOiaHran ‘“raB0a” &xu
3aMOHABHH Y30EKMCTOH JKMHOAT XyKYKHIa XaM MaBsKy/l ailGHH O HHHTA OJIII TYFPUCH/IA ap3 KHJIMIII,
YMH KYHTWIJIAH MyIaiMoH OYVIMIIHN ()Ka30HM SHTMIJUIAIITHPYBYHM X0JIaTiIap) KUECUIM Tax I KHJTUIL
VPUHIUIHUP.

Ma3sKyp UKKU XWJI TaJKWH Ma3MYH-MOXHUSTH KUXATIaH OMp-OMpura skyaa yxXiuiaimi, Oup X
MabHOHH aHTJIATa I, aMMO YIAPHUHT H(OJANAHHUIIN TypJIrya. Y30eKHCTOHHHUHT )KHHOAT KOHYHIIApHU
Ba )KMHOST Ipoliecca KOHYHYMIIMTH/IA TaB0a aTaMacy yupaMmanu. Yiiap maki )KUuxataad Typanda (
OupHuHYMCHIA TaBOA , UKKMHYMCHTA aliOHM OVITHUTA ONMIN €KW YMH KYHTHIIIaH MylIaiMaH OViTuir)
Oynca-na, Ma3MyHaH OuWp MabHOHM OWiAMpanu. MasKyp IOpUAMK araMa I03acuAaH (PUKPUMH3HH
6aradcun 6aéu atui yuyn asBasiom6op Kypronu Kapumra myposkaat Kuiauira TyFpu Keaaiau.

Kypvonu Kapumaaru xamu 34 cypanunr 81 ostuaa “raBba” kammmacu MaBxXyd. Yiap Typiu
TyMaH XoJjamiap OwiaH OOFiIuK OYnuO, Oapuacu OaHIaHW KaTTa-KMUYMKJIMTUIAH KAaThUW Hazap
TYHOXVHHM KEUHPWIMINKM Y4yH TaBOa KwinbO, AsutoxnmaH wMardupar cypad ropumra Oyipyk
KWJIMHTaHUJaH JajojaT Oepaiu.

Hactnad bakapa cypacumaru 37-ostaa “bac, Ogam PabOuman (TaBOara mowp)KauMaiapHU
KaOyn Kuiranuaan cyHr (AJI0X) YHHHT TaBOAaCHMHM Iko0at 3tau. AnbaTTa, Y TaBOanapHu KaOyl
3TyBuH, paxmiau 30Taup” aeiimran.* Maskyp cypanuar 160-04THaa OYMK-ONIMH Ba THHHUK Tap3ja
“Unno, kailicunapu TaBOa KHIMO, XaToJapuHU Ty3aTuO, (XakukaTtHu) OaéH Kuicanap, yJapHUHT
TaBOanapunu Kabyn >TypMaH. MeH TaB6anapuu KaOyil STYBUH, PaXMIIH 30TAUPMAH,” TeHIIaI.

Tapba xunumra momuium 6apya 6aHgara Kapatuiran AJJIOXHUHT YaKUpuru O0ynu0, TaBOa
KaJMMacu YHU THJI OniaH udoanam 6apobapuia OMpHUHYNIAH, XaTOJIAPHHU TY3aTHUII, (COAUD TraH
TYHOX €KUM KHHOATra OOIIKA Ky ypMaciuK), MKKUHYHMJIAH, XaKUKaTHU 0a€H KWJIMII IApTH SKaHUHU
aarnaranu. Ly ypunma “raBba” atamMacHHHWHT Y30€K TWIHM OWiaH OOFIIMK STUMOJIOTHMK Ma3MyHHTa
bTHO0P KapaTMOK4YUMU3. “TaBOa” OpUIMK aTaMacy THJIMMU3Ta apad THUIUAAH KUpUO KenraH 6yiaud
“ ajibra MKpOp OYIMII; T'yHOXJAp Y4yH KEUHPHM Cypab &IBOpHMII” MAabHOHHM aHTIATAamH. Y30eK
TUJMHUHT M30XJIM JIyFaTUra Kypa, “raB0a” aramacu TWIMMH3AA TYpJH MabHOJA HWIUIATHIIA[IH.
Vnapnan Oupu TacaBByd Ounan (auHH nOOpa) OOFIHK OYIMO “COTMKHUHI TapUKaAT capu KaJaam
KYWUIIHMIaH OJIIMH KWITaH 6apya ryHoXJiap/iaH TaB0a KHIn0, Kernakakia Oupop TyHOX HIITHH KacAaaH
KMJIMACIIMKKA a3My-Kapop kumummn” aup.® Kacn geranaa sKuHOSTYMHUHT MaKcaad Ha3ap/aa TyTHIIAIN.

TacaBBy(da TaBOa KHIUII KaTbUil KApOp XUCOOJIaHUO, YHTa pHOS KHJTUII IApT 1e0 U30XJ1aHa/Iu,
OMpOK, Iapuarga can OONIKAYapoK, SIHPHU KEHIPOK TAJIKUH KHJIMHAIU. JKUHOST COTUp ATTaH o/aM,
X0X KO3MHHUHT Xy3ypHa OYIICHH, X0X V3U sIKKa Xosia OYIuiuad KaTbuil Hazap, OMpuHUM HaBOaTa
Annoxsian TaBOa-Tazappy KWwinO, KEUUpUM CYpallu 3apyp, arap y Y3uHU KUHOATYU (TYHOXKOD)
xucobnaca. Kynmumnuk oftinapaa taB6a KWIMII HaMO3, Py3a, 3aKOT Ba XaX aMaJUIApUHU OakKapHIll
Ousan OeBocuTa OOFJIMK 3KaHHW OSATJIap MasMyHUJAH KypuHaau. TaBOara MIOMIMJIMIN Kepak JeraH
yJIOMaJapHHUHT acociIu PUKpU XaM MaHOaap/a akc STTUPHIITAH.

Hciom XyKkykumara TaBOAHUHT MOXHMATH KEHI MabHOHM aHTiaragu. TasnmMotra kypa, 6anma
YMpH J1aBOMMJA KaTTa-KUYHMK >KUHOATIApHU coaump sTamu. Ly cabGabmu xap Oup MycyiMoHra
(mxTUMOMIA KemMO YMKHIIKM Ba drajularaH MaBKEHIaH KaTbuil Ha3ap) AJUIOX Xy3ypHza TaBOa SIIUrd
J0UMO O4uK Ae0 TymyHuiaaau. beaitd napBapaurop AednIMIIMHUHT cababu Xam myHaa. JyHéBuit
JABJIATHUHT JKUHOST KOAEKCUAa allOHM OYMHMra ONMIl TYFpUCHIArd ap3 KWIHII, YUH KYHTUIJIAaH
nymaiMoH OYIHII )Ka30HM EHTMIIAIITHPYBYHM XoiaTiapaan oupu xucobnanaau. [llapuarna tab3up
TypUIary )KHHOSTIApaH alipuMiIapura TaB0a KIJTUIII 5Ka30/1aH 0301 KHIIMII YIyH acoc 0y Xxu3mar
KHJIAIH.

4 Kypoonn Kapum mabHONapuHUHT Tapkumacu. Tapsxumon A6mynasus Mancyp. T.: 2001, 6 6.
5 Kypponu Kapim mabHOMTapuHuHT Tapskumach. Tapxumon Ab6aymasus Mansyp. T.: 2001. 14 6.
® V36ek TununuHr uzoxm ayratu. A.Mansanues Taxpupu octuaa,T. 2007, 631 .
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Tapukar Ounan OOFIMK TaBOa KWIMII TOp MabHOHM aHriaranud. Huma Oynranma xam, TaBOa
KWK MCIIOM XYKYKHJa KaBOOrapjivkKka TOpTULIAA acocuil Me3oH xucobnanaau. Iy Vpunna
TacaBBy( TabIMMOTHJA XaM TaBOAHWHT OaHJAHMHT PYXHMATH OuiaH OeBOCHTa OOFIHMK SKAHUTA OM[
A0y Xomun tazzomuitnunr “/lun wnmmapunau xonnantupunr”’ (Uxioy ymymMun-auH) KuToOHMIaru
tTaBOa 6000jaru mMacanara O TaxXJIHIIap Ma3MyHHTra KUCKada TYXTAIHII MakKcaara MyBoQHK. 3epo,
UCJIOM TaBJIMMOTHHH SIXJIUT Ba MyKaMMaJl TYIIYHUII Y9YH TahJIUMOTHH PUBOXKHTa XUCCa KYIITaH yIyF
yJIaMOJApHUHT KUATOONApUIard TYNIYHTHPHUII, Tadcup, MapXJapuHU YpraHuira TYFPU Kelaau.
Konasepca, Kypponn Kapumpaa nakyr ousan Oupra akiaHu unuiatu6 taddaxyp, Taxopuk (TyFpuian,
Ty3aTUlI, TYFPU WyNra KYyWWIl, yopa) KWJIUII 3apyp SKaHHMHHM BTHOOpAAH YeTha KOJIAUPMACIUK
no3uM. Ku3uru myHaaTku, KUTo04aru Maskyp 6001a TaBOAHMHT MOXUSTH; KaTTa KUYUK T'YHOXJIapAaH
TaBOa KWIMII; TaBOAHMHI MyKaMMai OYJIHII IIapTiapyd Ba YHHHT yMp OXHMpHrada JaBOM STHIIH;
TaBOAHUHT MM(POOAXIUIUTH Ba TYHOXJAH TUHWIMACIUK JApAMHUHT MyoJlaxka HYIW Mmacaianapu
6aradcnn épurunran.’

Tabkuanam VYpuHIMKK, Ma3Kyp MaHOa acocuja ajoxuaa TaJAKUKOT aMaira OIIUPWIMIIU
Makcaara MmyBopuk. Kutobgaru TaBOAaHMHT MOXUSATUTA KEJICAK, MIMHUM JKMXaTJaH TaB0a KaJlMMacH
Oup-Oupu OunaH y3BMIl Ba MycTaxkam OOFIMK yuTa yHCypJaH uOopar ned TyIIyHTHpPWITaH.
bupunumian, ogam )KMHOST COOUP STULI HATUXKACHIAa €TKA3WIraH €KUM eTKa3WJIUIIU JIO3UM OYiraH
3apapHM aHrIamy (WiM), s’bHU OKWOaTra Ky3u eTuiu 3apyp. VKKUHYMIAH, 3apapHU aHTIaraH
KHIIMHUHT KJIOUIa anaM-OFpUK Maia0 Oy (YHHHT X0JIH) aHUK. Y YUHUUAAH 3ca YHUHT Kanoaa
abcycnanum (dewa) naitno 6ynanu. “KanOHuHr Oy oFpufH — HajoMar neiimnamn.”® “Hamgomar -
acycnanum, YKuHMUI, mymaiiMon eimmaup”®. Exm kwiran wmmra wu-udugaH adcycaaHutd
nymanMoH Oynuin xucodnanaau. IHCOHHUHT Oy X0JaTh YHUHT KacaaaH OMpOH-OUp KUIMHUILTA KYII
ypraHugad CyHr yHuaH Qopur Oynmum yuyH pyxustuaa (Gukp-y xa€nu, OHITHIA) MyIIaiMOHINK
XHUCCH Maiyio 0ynanu. Yuaaru Oy pyxuil y3rapuin mxoOuil MabHO KacO 3TraH XoJijga KHUHOSATYHra
V3UHUHT XaTTU-XapakaTiapuiaH calOui )KuxaTilapuHy TaCaBBYp KWINO Y3MHU Ty3aTHIITa MOMUILITUK
naiino 6ynamy. Yimanna y adpcycnanu6 y3uma AIox 6ylopraHuiex yHIaH KedupuM cypamra (TaB6a)
kupumaau. bynu y kanbuaan (kyurmn) yTkazub cezanu. Kanb sca MHCOHHMHI XUCCHETHIA TYFEH
YitFotaau, mymaiMoH Oynuiira yHaanam.

Nmom A0y Xomun Fazzonuit canad yTuiarangapHu aHTIad €TMOK, TYIIYHHIIIHA WM J1€0, BaKT
bTUOOPH OMIIaH OJAMHUHT KHUHOATIa ( TYHOXTa) KYJI ypraH OHJIaparu €K1 aifHaH r'yHOX COJUp 3TraH
MalTIary )KUCMYy-TaHACHIaTy XOJIATUHA YHUHT XO0JIM J1e0; Kajnouaa maiijo Oyiran upojaa Ba KacaHH,
S’bHU TYHOXHM (PKUHOST) TapK STUIIHU MAKCa/l KWINIIH, Ty MaKcaJ] TOMOH KaJlaM TallUTallIMHU (ebian
ne6 tymyHtupagu. Kaip stum okomsku, VMmom Faz3zonmuiHUHT 0KOpHIard TYUIYHTUPHILN
MOXHMATHA XaM Y30€KHCTOHHHHT XO3UPTH JaBPIard KHHOAT XyKyKHMIArn KaOu aifHaH aiGHWHT
(’KMHOSIT TAPKUOMHUHT CyOBEKTUB TOMOHHM) MOXMSITUrA YXIIall WIMHNA (PUKp-MyJ0Xa3a My>KaccaM.
SIbHU, KUHOSTYUHUHT COJUP ITraH KUHOATIa HUCOAaTaH pyxHil KeUMHMalapy YHUHT ailOMHM ro3ara
YUKapaaud JeraH MXUHOAT-XYKYKH HazapuscuIard Kapanuiap OwiaH XaMoXaHr. Myamm@HuHT
Tabpudura kypa, “rapoa >xago JMOOCHHUHT SUMIUIIN, BaQO TMIAMUHUHT TYIIATHIIHIUDP” (MaXo3ui
MabHOMa).}% Maskyp acapmaru >bTHOOPHMH3HM Kanb® >TraH WKKMHYH Macana, KHYHK Ba KaTTa
KHUHOSATIApAaH (FyHOXJIapJaH) TaBOa KMIIUINTa oM Hazapui ¢ukprnap. Myamnud y3uaaH onguHru
uciIoM XyKykura (Quxx) oun kyminad manOanapHu Oupma-Oup ypranu0 kaTTa Ba KHUHUK KUHOSTIAPHU
(rynoxJapHH) TacHU(amra (kiaccudaxanus) ypuHran. AMMO, aHUK TYXTaMra KejaaoJMacaaH, yjiap
103aCHJIaH OJIMMJIAPHUHT TYPIU-TyMaH XyJIocajJapuHH jkamiial ( J107 KOJIuO - TabKUT OM3HUKH ) KaTTa

7 A6y Xomun Fazsonuii. Tapxumon Pamun 3oxun, Tas6a kutodu (Mxiioy ynymua-nun),llapk nampuéta,T.: 2018, 238
b.
8 yma kU106 16 6.
9 Y§6e1< TUJUHUHT U30XJIH JIyFaty, T.:,2007, 8 6.
10 Vma kuto6 18 6.
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Ba KMYUK XUHOSATIAPHU (TYHOXJIApHH) ToH(anaml KUHKWH JeraH TyXTamra Keiarad. ACIUHH OJraHja,
HIapyaTaa )XKUHOSATIAp TypKyMIIaHraH 0yau0, y4 Toudara 0yimub TaxJ M1 KUJIWHTaH.

bupunun Tomdara xan (xyayn), Asiox TomoHumaH aHukK ka3zo (Kyppon Kapumma)
OeJTuiIaHTaH CaHOKJIU (3UHO, YFPHIIMK, 3SMHOKOPJIMK 1A aif0ranl, O0CKUHYMINK KaOu) €Ku AJUTOXHHHT
YyerapacH, yHra TeTUIILIHN 5ka30 XaM Jaeinnanu. MKKnH4KCcH - KacaaaH ofaM YITUPUII Ba TaH KapoXaTu
€TKa3uIll (XyH,TOBOH EKU YJIUM >Ka30CU Kabu) €KM Kacoc TypKyMHJard XaéT Ba COFJIMKKA KapUIu
KUHOSATIAP. YUYMHYHCH d3ca KoJraH Oapua TabKUKIAp, S’bHU JKUHOATYMHU aXJOKAH TYy3aTHII
MakcaJua Tab3UPUHU (Tab3Up TypAaru) 6epulll, COAAapOK KIINO alTrana, )KUHOSITHUHT XyCYyCUATH
Ba OFHMPJIMK Japa’kacH XamJa >KUHOATUYMHUHI IIAXCHHU XHcoOra oymb Ka30 TalWHIAI KO3WHUHT
(cynpsiHM) UXTHEPHUTA KOJIIMPUIITaH Oapya eHTWIIPOK JKUHOATIAp (MabMypuil XyKyKOy3apiuK KaOwH)
Hazapja TyTwirad KypuHaau. @UKkpuMusra Kypa, MiapuaTHUHT UHCOHIIAPBAPIINK, JTHOEpas KUXaTH,
¢dapknad xaBoOrapivkka TOpTUO jka30 Oenruiaml 3apypJiurura ouji TaMOMWIUIapu allHaH Y4YUHYHU
Tondagaru COH-CAaHOKCH3 JKMHOSATIApra (TyHOXJapra) €HTHJI »Ka30 TaWWHIAIl XYCyCHUsTHTa dra
SKaHJIUTUHU KypcaTaau. MacanaH KOppymuus, MabH-KaAp KUMMaT (TyXMaT Ba XakKoparT), MYJIKKa
KapII¥ )XUHOSATIAPTa, GUKpUMH3YA, alHAaH YTMHIIIAru ota-60001apuMusra yxmab jka30 TaliuHIIamI
aMaluéTu X03UPTU KOHYHUMIIUTUMU3/IA XaM MaBxKYy/I.

Iy 6ouc xeu MKKWIAHMAclaH alTUII YPUHIUKY, FapOHUHT nyHEBHIA AaBiaTiapy mapuaTaa
SHTUJI Ka30 MaBXKYUIUTUTa TassHUO ( )kaMoaT U33acH,IpalllyB, )KaBOOTapIuKIaH 0301 KUJIHIIL, dKapuMa
Ba OOIIIKA) KOHYHJIApU/a EHTHJI JKa30JIapHU KYTIPOK Ha3zap/a TyTTaHura mry0xa Kuiamaca Xam Oyiaam.
3epo,TapuxXui-XyKyKUi KUXaTIaH apuar Oup Heya acp Wirapu Iakiuianrad. EBponanukinap yHaaH
nOpat om0 KOHYHUYIJIMTMHU MIAKIJIAHTUPTraHW aHWK Ba MCOOT Tanmad stmaiinu. Munr adceyckw,
OXMPrH yTTH3 Ol iun jaBoMuaa Y30eKHCTOHJIMK ONMMIAp XYKYK TAPHXHMH3[A YuMac M3
KOJTUPraH IIapuaTAard Tab3up TYPKYMUJArd SKUHOSTIApHH WIMHH MyIIoXajga KWJIHIITa
KMPHUIIA0IMAIM. Bk Ko30H énukmmuriya Konaérranu adceycnanapauaup. Manbanap xyna kY. YHu
TaxJIMI KWIYBYH FOPUIUK COXa OJTUMIIApH ( TApUXYM OJIMMIIAp MYCTACHO) Ky/1a CAHOKJIU.

Tapukatnaru taB6ara xoc Xycycusriaap AJJIOXHUHT Xy3ypuJa OaHIacy SHTI KMYUK T'YHOXJIAH
xaMm TaB0a KWIMIIM Hazapjaa TyTuiarad. by nOoparnapHu amanra omupuil OuiiaH OOFnuK OYynuo,
KEYMKTHpMAac/aH Te3/1a TaBoa Kunuira yrum mapt. Oxuparaa xap Oup MyMHUH COIUP 3TIaH T'YHOXHUTra
Kapal xa3oaHaau. AJUIOX yJIapHU T'YHOXUJIAH KEUUIITH MYMKUH.

AliHaH XO3Mpru  JaBpJa TapukaTra o3yka OepraH HCIOM XYKYKH Y30ek >KamMHsATHIA
MabHaBUATHUHT Oup OYnaru xucoOnaHaau, YHUHT JTUHUN Kaapusar cudatugard YpHU Ba aXaMUATH
6apnaBoM. MasKkyp XyKyK OMJIaCH F03aCHJIaH MIapK-y FapO TaJKUKOTYMUIAPH UKKU Typyxra 0YiInHuO
0axc-MyHO3apaHU JaBOM 3TTUPMOKJanap.

bupuHuM rypyX yiaamolapu MCIOM XYKYKHHHHI acocuil MaHOanapu TYpTTa, sbHH KyphoHH
Kapum, naiiramOapumu3 (c.a.B.) CyHHaT/Iapu, WKMOb (OJMMIIAPHUHT KT (uUKpiapu), Kuéc ned
xucobmaiu. TaakukoTIapaa my TypT ManOa acocua (Gukp-mynoxasaigap 0aéH STUIIAIH.

Wkxunun rypyxaarunap acocuid man6a Kypwsonu Kapum xonoc, neitaunap. Konran man6anap
bTHOOpPra JIOHHUK 3Mac, XaTTOKH, YbTUKOJMMHU3JAH KON onraH (UKXUi Ma3xabimap KeMHHYaIHK
LIaKJJIaHTaH JIETaH acoccus, yTa caé3 KapallHU Wirapu cypmokaanap. by aca uciom Tabnumoruia
OYNUHUII, paJivKaJUIAIIyB, 0ab3aH 3ca SKCTPEMUCTHK OKUMIIAPHUHT O3UKJIaHUIINTa cabad 6yIMoKaa.
AXJ11 CyHHa, S’IbHU CYHHAT axJii OupuHYM WynaaH 6opaau. UKKUHYM TYpyX yJIaMOJapUHUHT (PUKPUHU
paj 3TraH Xoi/1a alTHIIMMKA3 MYMKUHKH, Xa, UCJIOM XYKYKMHUHT TaMaJl TOIU naitFam6apumus (c.a.B.)
TOMOHJIApUJIaH KYHUJITaH. Y JaBpHHUHT y3ura XOCHuTd (pakaT AJUTOXHMHT KaJJOMU HO3WJ KWJIMHTAH
nasp 6ynran. [laiiramMOapuMU3HUHT (C.a.B.) )KULY-KaxIIapy WIOXUH MaHOAHH XaTocu3 KaOyn KMo
eTkasum Oynrad. ETkaszumn skapa€Hu Xam OF3akd Xamja €3Mma IIaKjjaa amaira ONIMpUIITaH, €3Macu
O6Upo3 KMIKH KeuraH, 6ynak-0yinak tap3ia €3AMpHiIraH.

Man6anapna ITaiiram6ap (c.a.B.) BaxuliHUA KaOyn Kuiuin 6opabapua kotubnapura (Oup HeuTa
caxoOanapra) yiia malTHUHT Y3ujaa THU3UMra conub &3aupuin 6apolapuia YKUTHO TEKIIMpraxiap.
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SIKuHa WKTUMOUHN TapMOK/Ia yaamMoiapAaH Oupu HurupMa yd Wul namuaa Baxuid Tymras, JXKadpowun
amaiixuccaiom 24 000 wmapotabaman optuk TymuO, KypboH osATIapuHU eTkKasraniap, 1ed
TyllyHTHUpAu. TacaBByp KwiMHr: 23 #unna 24 MuHr Maporaba osTiapHu Emiatuml.  Xa,
naram6apumus (c.a.B.) oaTiaapHu €11a6 oapauwnap. OSTIApHUHT KYMTYWIATH HKTUMOUHN XaéTaa pyi
Oepran Eku pyii 6epurn J103uM Oynran y éku Oy BoKenukiaap owmnan 0ornuk. Oukpumusya, yianmai
Mypakkabd Oup mapouTaa nmarramMOapuMU3HUHT (C.a.B.) acocuil Basudanapu AJUIOXHUHT OSTIApPUHH
HYKCOHCH3 KaOysl KHJIHUII 3MacMu? YIIapUHUHT CyHHaTJIapra 3bTHOOp BadoTiapugaH KeHHHTHHA
KypbroHHU amanja TaaOMK STUIIHM SHTWUIAIITHPHUIL YYyH MKKMHYM MaHOa cudaruia spaTHIIraH.
Tyrpu iiynaan Gopran oupuHun TYpT Xamudanap (Xynuda-1o pormmanHIap) 1aBpHIa HKMOb Ba KHEC
UCIIOM XYKYKH MaHOaura aijaHrad. YiapJaH KeWHHIH AaBpAa TYpTTa MaHOa UCIOM TabIMMOTHHU
puBOXHUra pyHaaMeHT ( acoc) 0Yau0 XU3MaT KUITaH.

KypboH Ba CyHHaT, KEMMHIM JaBp MKTUMOMI MyHOcabaTjapuHHU TapTHOra coyuiijia eTapiu
SMAacIIMrY yjamojiap TOMOHUIaH TaH osuHrad. llly acHojga ucioMm TapiMMOTHIA, SBbHU, KEHUHIU
acpiapja sipaTWIraH rosuiap, Kapauiap, GUKp-XyJocalapHU 3aMOHra Mocjiald TYIIyHTHUpPUIIra ¥3-
V3uman sxTuéx maigo Oynran. byHu Xeu kuMm y3uua spata oJMaad. AWHUKCA, HUCIOM JUHHU
MaKOHJIapapo TapKajiraHu Oouc, AJJIOXHUHT W3HU OMJIaH yjapra amaj KWJIHUIL 3apypaTra aijlaHraH.
Opanan xapub UKKH acp YTHO, acTa-CeKMHJIMK OWJIaH TYPTTa XyKyK HyHanumm (Mazxabiap) OupuH
keTuH rox y xynyana (Upok, lllom opkanu Mapkaszuit Ocuéra), roxuna Makka, Magunana, Mucpna
Ba OOIIIKa MamJIaKaTiIap/ia WIAu3 OTHO, Y3 HYITUHH TOITaH.

Hcnom auH Yraapok MKTUMOMN Xa€THHM kampad onraH. by TabauMMOT acTa-CeKMHIMK OMlaH
TApPMOKJIAPra AXPATWING ypraHuirad. YH TYPT acp JaBOMHIA TAKOMMIUIAIIMG XO3MPIH XONATHHU
srajularad. XO03Upru JaBplla UCIOM JUHU WHCOHHMHI DHI MIIOHWIM 3BTUKOAMIA aijaHraH, AUHIA
SpKUHIHK Oepuiran. MaxOypnam iykmuruan Kypborn KapumauHT Y30eK THIMIArd Tap>KUMacHHA
IUKKAT OwiiaH YKUO TyLWIYHUII MYMKHH. /luHnaru amamiapHu pyéOra yMkapulljga WHCOH aKJIMHU
nuuatud, Gapkaamm MyxuM. JlyHEBUN UKUP-UUKHUpIap HCIOM XYKYKH OpKaJld TapTUOTa COMMHAIN.
bynu anrnam y4ayH y30Kkka 6opmacaaH, “Xuaos” acapura Ky3 ROpUTHILI KUGOS.

V3 HaBGaTH A, HCIOM XYKYKUra OU MaHGaap Gucép. Ma3xaGnapHH HHKOP KHITHII HOYPHH/IMD.
Ma3xab TabIMMOTIapd MKKM acp JaBOMHUJAA IIAK/UIAHTaH. 3aMOH Ba MaKOH/AA W)KTUMOUMN
MyHocabarnap y3rapubd ax6opot acpura eTu0 kenguk. McioM XyKyKMHU TYLIYHMII 3ca Yiia-yiia.
Masxabmnap >xoinapiaru ogaT XyKyKMHH XucoOra onu6 ¢ukp roputrad. Ma3xaO0ommIapHUHT
(buKkprapu KOHYH 3Mac, ¢pakat OMpOH-OUp WKTUMOUN MyHOCA0AaTHU TaXJIWJI KUINO, Y3UHUHT HYKTau-
Ha3apUHU OWJITUPULIITUD.

Wxtumonii xaér y3rapyBuaniup. AiHaH OyryHru kyHjpa Caynuss ApaOHMCTOHM HOJIIOXH
Myxamman u6H CaiMoH y4 Hun naBomuja Tyramaérran Poccust — YkpanHa ypymuHHM TYXTaTHII
nnuaxuAa uim o6onutaradn AKII Tpesunentu Tpamn 6mnan Poccust [pesunentu [lytun yapamryBuaa
YpTakanuivk KUaaéTraHd UCJIOM TUHUINK, XOTUPKaMIIMKIIUK, TEHTIIMK, JMHUN OaFpuKeHI UK (Oo1Ika
TUHIATHIAap OWJIaH MypOcCaro-Maaopa KAauO sIiam) JUHU dKaHJIUTHHN aHTiIaTManaumMu?! Dl axym
uimiap, Tadpdakyp KWiMHr 0y xakunja!

Byryuru ayné nunnapapo OarpUKeHIIMK MPUHIUINAA SIIaéTraHuHN XUce Kusinmusmu? bynap-
OynMacra MCIOM TabJIMMOTHIa TOILI OTHIIJAH Hapura yTuiMasnTH. YMpa cadapura 6opud, Oapua
MYCYJMOHJApHUHT Oup cadaa oaguHMA-KeWHH TH3WIHO HaMO03 YKHUIH, OOINKa amalllapHh
OakapuIIMHU Ky3aTraHMHucu3? AJutox O6apua 6aHamapuHu OUp XM XYKYK Ba MaXOYpHATIapHU a/10
ATHUINJIA TEHIJIMTUHU 3bTUPO( ITTaHU €TAPIUIND, BACCATIOM.

Xynoca YpHUJAa alTUII )KOU3KHU, UCIIOM JIMHHU OWiaH OOFJIMK yJIKaH TabJIMMOT OOp, IIapuar Ba
TapUKaTra Xoc TapTUO-TaOMHIIIIap MOXUATHAA ATOHA AJIJIOXTa YbTUKOIHU MaXKaM TyTHO, HKTUMOUM
MyHoOca0aTiap/ia yHUHT Oyropranujiek, ¢pakaT Ba (pakar AXIMIMIMK XaMJa 33TyJIUKKa HHTUINO sIant
éragu. Yiap TypHII-TYpMYyILIUMH3, MAbHABUATUMU3HUHT YK WIJU3IapUIaH XucobaaHaau. SIHa Oup
MYXUM >KMXaT LYK, paauKail KapalulapHu paj dTUIIra OJaTIaHUIIUMU3 YTa aXaMUSTIUAND.
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PLACE OF SUFISM AND HANAFI SCHOOLS IN
THE HISTORY OF UZBEK IDENTITY

Madaeva Sh. A. -
Professor of National University of Uzbekistan

Annotatsiya. Ijtimoiy identiklikning zamonaviy masalalari bugungi kunda juda murakkab va
ko'p gatlamli. Shu vaqtgacha identiklikni shakllantirish tarixiy, ijtimoiy, madaniy, diniy, gender va
boshga muammolar bilan uyg'un holda mavjud edi, lekin uchinchi ming yillikning global
texnologiyalari o'zlikni shakllantirishning tabiiy omillariga yangi usullarni olib keldi. Tom ma'noda
uchinchi ming yillik inson ongini sanoatlashtirish davri bo'lib, ong orgali turli gatlamlar, guruhlar,
shaxslar yaratildi. Virtual, elektron, onlayn mavjudlik orgali uzoq ta'sirlar uchinchi ming yillikda inson
mavjudligining ijtimoiy hagigatini o'zgartirdi.

Annotation. Contemporary issues of social identity today are very complex and multi-layered.
Until this time, identity formation existed harmoniously with historical, social, cultural, religious,
gender and other issues, but the global technologies of the third millennium brought new methods to
the natural factors of identity formation. Literally the third millennium was the era of industrialization
of human consciousness, and through consciousness various layers, groups, and personalities were
created. Distant influences through virtual, electronic, online existence have changed the social reality
of human existence in the third millennium..

AnnoTtanusi. CoBpeMeHHBIE TPOOIEMBbI COIUATBEHON UIEHTUYHOCTH CETOAHS OYE€Hb CIIOXKHBI U
MHOT'OCJIONHBI. I[O 9TOIr0 BPEMCHH (I)OpMI/IpOBaHI/Ie HACHTUYHOCTU CYHICCTBOBAJIIO B I'apMOHHUHU C
HUCTOPUYCCKHUMHU, COOUAIBHBIMH, KYJIbTYPHBIMH, PCIUTHO3HBIMH, TCHACPHBIMU W APYTHMH
HpO6J’IeMaMI/I, HO TJIOOAIBHBIE TEXHOJOTUHU TPETHEIO THICAUYCIICTHA IMPHUBHCCINM HOBBIC MCTOIbI B
€CTeCTBEHHbIE (DaKTOpPhl (POPMHUPOBAHUS HJEHTHUUYHOCTH. ByKBanbHO TpeThe ThIcAUYENeTHE OBLIO
3II0XO0U HHAYCTpHUAIN3AUN YCITIOBCUCCKOI'0 CO3HAHUA, U YE€PE3 CO3HAHUC ObLIH CO3AaHbI pa3JINYHBIC
CJIOH, TpyHIibl U JIMYHOCTH. OTI[&J'IGHHBIG BJIMAHUA YCPE3 BHUPTYAJIBHOC, JJICKTPOHHOC, OHJIANH-
CYIICCTBOBAHUC HU3MCHWIN COLUAIBHYIO PCAJIbHOCTHL YCIOBCYCCKOI'0 CYHICCTBOBAHUA B TPETHEM
TBICAYCIICTHUU.

Among modern influence technologies, the most “effective” method is the manipulation of
religion as a tool, and this method is widely used among the Islamic population in the 21st century. In
particular, in the period after Uzbekistan gained independence, the traditions of the Hanafi mazhab,
formed according to a special law of thinking over thousands of years, were changed, serious mental
segments appeared that changed traditions, customs and rituals way of life and mental identity of the
Uzbek people[1].

The purpose of this article is to study the traditions of the Hanafi mathhab, which have gained
great importance in statehood, sociocultural, political, legal and economic history of the Uzbek people,
and its connection with Sufism, as well as the mechanisms of introduction. These characteristics
systematized the principles of religious, legal, cultural and political life on the historical territory of
Uzbekistan for almost a thousand years.

The fact is that the history of the introduction and spread of Hanafism in Central Asia is difficult
to prove with one work and scientific views alone. Despite the fact that this topic is very important for
the development of Central Asia, which is developing under the influence of religion, it began to be
studied seriously only in the last decade.

The reason for the delay in research is not inattention or indifference to this topic, but the
networks underlying it related topics go back to the controversial and complex aspects of Islam, the
issue of organizing a comprehensive study, and the dispersion of sources.
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Another reason that creates difficulty in studying the history of Hanafia in Central Asia is that it
is interconnected with the history of the fundamental pillars of Islam, such as Sharia, Sufism,
jurisprudence, theology, as well as with their natural roots and their complex relationships.

The history of the creation of works related to Hanafia in Central Asia was studied in the source
studies of A.Muminov[2], X.Aminov[3], and S.Primov. In recent years, scholar’s and researchers of
the International Islamic Academy of Uzbekistan have defended several dissertations on Hanafi source
studies.

These scientific works have a historical, source-based nature, and the necessary questions of
what role these two schools played in the development of the Uzbek people, and what they created,
should pave the way for philosophical research. In addition, because the analysis of Islamic source
studies is subject to a certain pattern, there are many situations where it is not possible to comment on
the aspects of social importance for the modern period that can be concluded from the research.

But in the part of Uzbekistan, which is strongly connected with the Islamic factor of Central
Asia, Hanafi is not a phenomenon that can be understood in the sense of a simple sect. Hanafia acted
as a mechanism that effectively synthesized culture, law, science, and economic relations in the
development of society. Sufism as its spiritual basis, jurisprudence as a legal regulator, and intellectual
aspects were a unique construction developed on the basis of theology. It is also clear that this
construction is becoming dysfunctional in modern life.

Hanafiyyah and Sufism are the roots of the historical connection, a harmonious, mutually
reinforcing system. Although at the beginning of Sufism there were several Sufis in Kufa, Basra,
Baghdad and Syria as the main spiritual support of Islam as Hasan Al-Basri and his followers[4], but
the narratives connecting Sufism and Hanafia are related to the name of Tustari.

At the heart of these two teachings are narratives about the creation of Muhammad's soul by
Allah and the related concept of Muhammad's seal. The source of this narrative is associated with the
name of Abu Muhammad Sahl Bin Abdullah Tustari, an important figure in the history of Islam and
Sufism[5].

However, it is interesting that despite the fact that Hanafiyya and Sufism are one whole
mechanism shaping the history of Central Asia, other than this narrative there is no solid fact hinting
at their common role in this region. As Ashurbek Muminov noted, such a feature of Islam as the lack
of division between scholastic theology itself (kalam) and religious rights (figh) is not taken into
account. For this reason, the theological views of many traditionalists (muhaddisun), Muslim jurists
(fugaho), ascetics (zukhhod) set out in numerous collections of hadith, works on figh, remain
unexplored[6].

Melcherd, summing up the results of the past stage of research into the theological and legal
school of Abu Hanifa, noted that despite the presence of a large amount of biographical material, it is
still difficult to trace the history of regional schools, especially in Khorosan in Central Asia. The reason
for the remaining ambiguities lies, in his opinion, in the fact that the Hanafis themselves paid less
attention to recording their history than the Shafi‘is and Malokits, or Jabarites[7].

If we pay attention to the history of the Hanafi mathhab and its path, then the mathhab, in
understanding social problems based on the norms of Islam, followed the path of the rai method. This
method is due to the fact that “in the first centuries of Islam, when Muslim dogma and law were at the
stage of their development, Hanafia, unlike the other three madhhabs, occupied a more advanced
position, since its teachers, following the example of Abu Hanifa, observed as much as the letter of the
Koran and the Sunnah, as they sought to correspond to their spirit.

This spirit was defined by such concepts as “hukm” (paradise) and “qiyas”, therefore the Hanafis
were also called “ashab ar-rai” or “ahl al-qiyas”, that is, supporters of independent opinion or
comparison.
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Rai - ashobul rai - independent opinions were expressed, and in their discussions the
comparative-logical method of thinking prevailed. In the Hanafi mathhab, these methods demonstrate
the degree of accurate and objective observance of hadith in the sahih part. In Central Asia, Hanafia
and its rational school emerge in methodological unity with the Maturidi direction, which leads to the
emergence in this territory of a scientific, systematic institutional approach to the sources of the
religion of Islam. Scientific research notes that the relationship between the traditions of the Hanafi
school and maturidia is determined by its further transition to Central Asia.

Here, the special attentions is to be given to utilization of the logical rational method of the
Ashab-ul-Rai school for analysis of the Islam Shari’a bases of Sufism and Hanafi. Rai — Ashab-ul-
Rai — were adepts of independent thinking, the logical comparative thinking method was the lead in
their discourse. Mastering of the methods secured the high clarity, impartiality, and deep observational
approach in the sahih (authentic) parts of Hadiths. In the Central Asia, the methodological unity of
Hanafi and its rational school Maturidia shaped the scientific, systemic institute in approaching the
sources of Islam religion in this region. In the Hanafi mathhab, the logical methods are present allowing
to prevent turning the bases of religion towards fanaticism and radicalism under human inflience, that
secured progressive features of the religion of Islam in such areas as knowledge, economy, and gender
relations.

Another important point in Hanafia is that, complementing the fundamental foundations of Islam
with Istikhson and Urf, Hanafia strictly applied all the positive foundations of local customs in Sharia.

Academician Bartold also noted the existence in Central Asia - in the region of complete
predominance of the Hanawi madhhab - of stable traditions in the religious sciences: “if representatives
of the exact sciences were invited from Persia, then the Muslim Theological School was entirely based
on local traditions in which, in addition to features characteristic of the entire Muslim world, they
presented and local features[8].

In the 12" -13"centuries, the activities of Central Asian fagehs contributed to the deeper
penetration of Islam into the national culture and mentality, turning it into their religion. In turn, the
scientific work of representatives of the Central Asian school became a qualitatively new stage in the
further detailing and codification of the main provisions of the Hanafi mathhab.

One of the main traditions in Hanafia is “moderate Islam”. This principle was formed in order
to ensure the practicality of Islam. It is in the modern period, when the true rules of Hanafi Islam in
Uzbekistan are little traced, that one can trace today that the population is completely falling into Islam,
the radically fundamental attitude has also increased significantly accordingly. It was moderate Islam
that was the key to preventing radical fanaticism in Central Asia.

Hanafism, as a teaching, finally took shape in the works of four students of the great Imam Abu
Hanifa - Abu Yusuf, Abdullah Bin Mubarak Al-Marwaz, Muhammad al-Shaybani and Abu Mansur
Maturidi. Each of these students contributed to the development of ideas that substantiate the political
behavior of the Hanafis: “Muhammad al-Shaybani, given the importance of recognizing the freedom
of choice of a person not only to take an active life position and take responsibility for his actions, but
also in the spread of Islam, reveals in detail the social nature of the individual. Another student, Abu-
Mansur Maturidi, using an innumerable number of facts and sources, makes it an important
requirement that in ideological matters a person, not limiting himself to divine revelations, must rely
on his own experience and reason. In a word, in the works of Abu Hanif’s students, his ideas were
further developed, setting a person up only for faith and blocking various doctrinal attitudes aimed at
manipulating his consciousness”[9].

Also, with the harmonization of the social life of Hanafia with the sources of the dogma of Islam,
the introduction of such methods as adat and istikhsan made it possible to connect national traditions
with religion in those countries where Islam came.

At the same time, methods were mobilized that preempted the intervention of the human factor.
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Despite Uzbekistan being a secular state, the influence of the religion of Islam was strong in the
development of the national identity, economic and cultural development. At present, the mental
sterotypes in the social, cultural, and everyday life and behavior are seen boldly. 2) The nation-building
and economic roots are associated with the Islamic figh, the regulations of the Hanafi madhhab that
are its basis. Besides, Sufi tarigas supported Hanafism as the core of the Sharia and enriched its
spiritual and supersubstantial aspects. Sufism came into being separately from Hanafi, it was a mystic
practices legitimized in Islam. But in the course of historical development, it accepted the principles
of Hanafi madhhab that can be seen through examples of Kubrawiya, Qadiriyya, Khwajagan
Nagshbandiya in the Central Asia. In particular, we see Sufism and Hanafi madhhab as two main forces
in the state governance at the times of the Amir Temur empire. Central Asia’s nation- and indemnity-
building in the economic, political, and spiritual life is rooted in Islamic figh, Sufism, rational theology
schools regularities based on Hanafi.

After the 20th century, the Uzbekistan’s policy associated with the Islamic factor started to bring
the Islamic trends aimed at other objectives and politically oriented Islam as compared to the traditional
Islamic values such as Sufism and Hanafism. The values of these two systems were as follows: based
on the principles of "moderate Islam”, in worldview issues, not limited only to divine revelations, one
should rely on one's own experience and reason. Hanafi mathhab and Sufism recognized the freedom
of human will, the requirement to be tolerant of other points of view and religions, and when
interpreting the Qur’an, proceed from the universal technologies developed in theology and philosophy
contained in such prerequisites as giyas, ijma, Urf and Istikhsan.

This resulted in slow changes in the culture of society, the religious world outlook, and finally,
in the principles of nation-building during the short period of the Uzbekistan’s independence. The
reason for this is that the historical lessons show us that religion does not change, but the principles
influencing its cultural elements are prone to change. In the Central Asis, in Uzbekistan in particular
that are engaged in the history of Islam, its traditions shaped by the Hanafi madhhab, the plane
believers note as well that, although the Islam is intact here, but its traditions and cultural principles
are fully transformed. In Uzbekistan, the factor of the modern Islam changes the life style of
population, dress culture, national religious ways and habits, mechanisms influencing the state
governance and even the thinking style of population. Exactly therefore, the topic of Hanafi is not so
much religious or historical one, but up-to-date one.
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KPOCCKYJIbTYPHOE B3AMMOJIEUCTBUE B JOMCJIAMCKOM
HEHTPAJIBHOM A3UN

Ilomaxmanos Cadapann Xaiidy/i0eBuY-
K.n.H., cT.H.c. MHCTHTYTA BOCTOUHBIX pyKonucel Pocculickas akagemMus HayK

Annomayusn: Jloxnaja MocBsIICH aHATN3Y (PAaKTOB MHTCHCHBHOTO B3aUMOJICHCTBUS PA3IMYHBIX

KyJIbTyp JAPEBHOCTH W PAHHETO CPEIHEBEKOBbS — AaHTUYHOW, HWHAMKCKOHN, JIpEeBHEHPAHCKOM,
KHTaWCKOW U Jp. — B oa3ucax lllenkoBoro mytu, Hayano GyHKIIMOHUPOBAHHSI KOTOPOT'O OTHOCUTCS K
nepuoay kutarickoit muHactuu Xanb (11 B. 1o H.3. — || B. H.3.). BeIBOIBI, TpeCTaBICHHBIC B TOKJIA]IE,

0a3upyIOTCS Ha aHATN3e IPUMEPOB rpadyKH, IITACTHKH, TICBMEHHOHN KYJIbTYPHI.
Knrwueswie cnosa: Benvkuil menKoBbIN MyTh, KYJIBTYPHOE B3aUMOJICHCTBHE, | aHaXapa, rpeKo-
Oynnuiickoe uckycctBo, Kymanckoe mapctso, Cepunamsi.

CROSS-CULTURAL INTERACTION IN PRE-ISLAMIC CENTRAL ASIA

Abstract: The report comprises an analysis of facts of intensive interaction of various cultures of
antiquity and the early Middle Ages — classical, Indian, ancient Iranian, Chinese, etc. — in the oases of
the Silk Road, the beginning of the functioning of which dates back to the period of the Chinese Han
Dynasty (2" century BC — 2" century AD). The conclusions presented in the report are based on the
analysis of examples of graphics, plastic arts, and written culture.

Key words: Great Silk Road, cultural interaction, Gandhara, Greco-Buddhist Art, Kushan
Empire, Serindia.

[lepBeiM pernoHom 3a mnpeaenamu HWHpaocrtaHa, BOCHPUHSBIIUM HHIUICKYIO KYJIbTYDY,
COCIMHUB €€ C AaHTUYHBIM HacleAueM HMIepuu AjekcaHipa Benukoro, a Takke C MECTHBIMU
KynbTamy, ctana Kymanckas umnepus (I-111 8B.). Ee ucropus — onHa u3 camMbIxX SIpKUX CTpaHMII B
KynbType Boctoka. I'ocynapcTBo, co3nanHoe Bbixoaunamu u3 LleHTpanbHoi A3uu, IpoCcTUPAIOCh OT
Apanbckoro mMopsi g0 Wupmiickoro okeana um Cepunmmu'l u 6bina cpaBHEMA 1O OGIIMPHOCTH
tepputropun ¢ Pumowm, Ilapoueit, Xanbckum Kutaem. I[lomustHnunocts Kymianckoit ummnepuu
o0OycloBWJIa CUHTE3 pa3HbIX KynbTyp. Jlomenmmue 10 Hamumx JHEH apredakTbl CBUAETEILCTBYIOT O
CIIO)KEHMM Ha TeppuTopuu KymiaH BBICOKOPa3BUTBIX UIKOJI H300pa3sHTEIbHOIO HCKYCcCTBA —
raH/IXapCcKou, MaTXypCcKoi, OaKTpUICKON, — KOTOpble BOOpaIu B ce0sl BICOKME 00pa3libl aHTUYHON
KYJBTYpBI, a TAKKE CAMOOBITHOCTh JIOKATBHBIX XYI0KECTBEHHBIX TPAIMIIHii 2,

NmenHo 37ech MOABIAIOTCA aHTporioMopgHble u300pakeHuss byanpl ¢ OTYETIMBBIM
OTIIEYaTKOM aHTHYHOU KYJIBTYpbI («rpeko-Oyaauiickoe» uckycctBo I'anaxapsl). M3yueHne gaHHBIX
apxeosyioruu apeBHUX Kylan no3BosisoT npeamnoaaraTb, TOMMMO aHTUYHOTO ¥ MHAUWCKOTO BIUSHUSA,
IPEBHEUPAHCKYIO  (30pOACTPHIICKYI0) COCTAaBIAIONIYI0 B KymbType Kymranckoit wummepun’?,
BeccriopHo, B KymaHckuii nepuoj Oyaauiickast KyJabTypa NepekruBaja CBOM paciBeT, a caMO yueHue

MOJIb30BAJIOCH ITOKPOBUTCIIBCTBOM BCPXOBHBIX HpaBHTeJ’Ieﬁ HUMIICpHH. TaK, cpeau 06p331_IOB

1 Cepunpus — (ocn.) «Kurae-UHaus»; HCTOPUKO-KYJIbTYPHBIN PETHOH, BKIIOYAOIIMi B ce6s 0asuckl Gacceiina p.
Tapum, B poccuiicko-coBerckoit ncropuorpaduu XIX—XX BB. 0603HauaeMslii kak «Boctounsiit Typkectan». B oasucax
Cepunauu B k. XIX — 1. XX BB. uccaenoBarensmu Benukooputanuu, @pannuu, ['epmannn, Poccun, Smornn Obutn
0oOHapy>KeHBl YHUKAIbHBIE TAMITHUKY IUCEMEHHOM U MaTepHaIbHOM KyIbTypHl, PACKPHIBAIOIINE OCOOCHHOCTH
HCTOPHUKO-KYJIBTYPHOTO Pa3BUTHS PETHOHA B APEBHOCTH U paHHEM CPEIHEBEKOBBE.
12 Bopobbepa-JlecsTorckas M.U. TIaMATHHKM NHCHMOM KXapOIITXH U GpaxMu u3 coseTckoii Cpeneit Aszuu / Uctopus u
Kynbrypa Ilentpanbroit Asuu. M.: Hayka, I'PBJI, 1983. C. 22-96.
13 Crasuckuii B.4. Cyns6s1 6ymmusma B Cpenneit Asuu (o qaHHEIM apxeonorun). M.: M3naresckas ¢pupma «BocTognas
mrepatypa» PAH, 1998. C. 156-167.
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KYIIQHCKOW HYMH3MAaTHKH BCTPEUAIOTCSI MOHETHI C M300paKeHHeM ByIbl M COOTBETCTBYIOIIMMHU
HaJIMCAMH Ha TpedeckoM si3bike — «bommo» (bynna), «Cakamano bomno» (Illakpsmynun bympna) u
«baro'* Bommo» (6or bymna). Tak, K.B. Tpesep, onupasch Ha pe3yIbTaThl HCCIEAOBAHUS MOHET U3
bpurtanckoro Myses, IepBoil B COBETCKOM HayKe IOCTaBUJIA BOIPOC O CUHTE3€ DIIJIMHUCTHYECKON U
MHIMHACKON KylbTyp Ha Tepputopun LlenTpanbhoii Asuu®. Tem He MeHee, He CMOTpS HA aKTHBHOE
pacripoctpaHenue Oynausma B LleHTpanbHONW A3uM, BpsA JIM CTOUT T'OBOPUTH O FOCYAapCTBEHHOM
cTaTyce IepBoM MUPOBOU penuruu B Kylranckoi umnepuu.

IIpeonones banxckuii nepesai, ¢ kapaBaHaMmH, ABUrasmumucs no Illenkosomy nyrtu, KyiasTypa
Kyman nponukaer B Cepunmuto (coBp. CYAP KHP). Heo6xonmumMo OTMETUTh, 4TO, OTAAJSSCH OT
«UCTOPUYECKOr0 LEeHTpa» — ['aHaxapbl, — aHTU4YHas COCTaBIAOLIAs OyIAMHCKON KyJIbTYpbI
Cepunauu oOpeTaeT 4epThl «IPOBUHIMAIBHOW TPaIUIUN», XapakTepu3yromeics dpopmanu3anuei
n300pa3UTENbHbIX IPUEMOB, CBONCTBEHHBIX «BBICOKOMY HCKyccTBY» I'anaxapel. Bce Oonee
OTYETJINBO HAUYMHAET MPOSIBIISTHCS BIUSIHUE KUTAHCKON KYJIbTYpHI.

@parMeHTbl JKMBOIIUCHM M CKYJBITYpbl, HalJCHHBbIE B pPyMHAaX MHOIMX HCYE3HYBIIUX
uuBuan3anuil ot Kacnus 1o Kuras umeroT orpoMHOe 3HaY€HHE AJIs1 IOHUMaHUs KyJIbTYPbl 0a3UCOB
Benukoro mienkoBoro mytd. OTH apTe(akTbl JOMOJIHAIOT JMHIBUCTUYECKHE U 3THOJIOTMYECKHE
JaHHBIE O HAapOJax U KyJbTypax, HEKOI'/1a IPOLBETABUINX B JAHHOM PETHOHE.

MAPKA3HU OCHUE WJIMA MEPOCUHUHT METOJOJOTUK ACOCJIAPHA

Cadaposa Huropa OsmmmoBHa-
dasncada dannapu 10KTOpH, Mpodeccop.
Hagonii naBnaT yHUBEpCUTETH
WsxtuMonii (panap kadeapacy MyIupH, ¥30eKHcToH

Annotatsiya. MHcon Tadakkypd BOKCAJIMKHH HAPOK OSTHII MoOaifHuma Typiau Qukpiap,
Kapamuiap, Fosi Ba TabJIMMOTJIADHU sipaTajau. Ma3MyHH Ba HaMO€H OYIWII Iakiiapura kKapao
FOSUTApHM OMp KaH4Ya TypJiapra apaTHII MyMKHH: WIMUH Fostap, ¢pancaduil Fosiap, AMHUH Fosuiap,
Oanuuil fosiap, MOKTUMOMM-cUECUN Fosiap, MWUIMI FOsUlap, YMYMHUHCOHUH FOsUIap Ba XOKaso.
Fosmap MHCOHMAT Tapuxujaa KaTTa axaMmusTra sra. byHu tapux, wiM-¢aH TapakKuETH, alfHUKCca
XO3UPTH 3aMOH FOSIBUM Kypalulapuia Ky3aTUIIMMA3 MyMKHUH.

Annotation. Human thought creates various thoughts, views, ideas, and doctrines in the process
of perceiving reality. Depending on their content and forms of manifestation, ideas can be divided into
several types: scientific ideas, philosophical ideas, religious ideas, artistic ideas, socio-political ideas,
national ideas, universal ideas, and so on. Ideas have played a great role in the history of mankind. We
can observe this in history, the development of science, and especially in the ideological struggle of
the present time.

AHHoTanus. YenoBeueckoe MbIIUIEHNE B IPOLECCE BOCIPUITHS COOBITUI CO3/1a€T pa3inyHbIe
MBICJIH, B3MJIAJbI, UJIEM U JIOKTPUHBL. B 3aBHcHMOCTH OT coaepskaHus U (OpM IMPOSBICHUS UIEU
MOKHO pa3euTh Ha HECKOJIbKO THIIOB: Hay4yHbIe HUJeH, GUIOCOPCKUE UIEH, PETUTHO3HbIE UJEH,
XYA0)KECTBEHHBIE UJIEH, COLIMATIbHO-TIOIUTUYECKUE HJIEH, HAIMOHATIbHBIE UEH, 00IIeUeIOBEeUYeCKre
uneu u T. 1. Uneu coirpann 607bIIyI0 pojib B UCTOPUHU YesioBedecTBa. Mbl MOkeM HaOII01aTh 3TO B
HCTOPUH, B PA3BUTHH HAYKU U OCOOEHHO B MJICOJIOTHUECKON OOpbOe HAIlero BpeMeHH!.

14 Baro — (6akTp.) «60r, 6OKECTBOY.
15 Tpeep K.B. [TamsaTauKH rpeko-6aKkTpuiickoro nckycersa. M.; JI.: MsparensctBo Akanemun Hayk CCCP, 1940. C. 24.
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XKaxoH aHMHUHT SHT HHUPUK BaKHJUIAPH KaTOPHUIAH YPUH OJIraH, yHUHT pUBOYKUTA YIIKAH XUCCa
Kymrad Oyrok BaTaHaouuiapumu3 Myxamman Xopasmuii Ba Axmaj @aprOHUHHUHT UMUK MEPOCH
Oup Heya acpiapaad Oepu y3ura HucOATaH KaTTa KU3UKHII YHFOTHO KEIMOKIAa Ba XO3HPrH 3aMOH
HIM-(GaHu Ba MaJaHWH TapakKMETHAA XaM MyXMM axaMimsiT KacO STMOKIA. YIIapHUHI HIMUM
foTyKIapu Ypra Ocné, )ymiaagan Y36eKHCTOH XaTKIapHHIHT KaIUMIaH PHBOXIIAHHG KeJraH 6ol Ba
KYI KUppald WIMHI-MaJaHui aHbaHAIAPUHMU, Y3 JaBpua OOIIKa XaJIKIap SPULIraH MyXUM WIMUN
HATIKAJIAPHA YMYyMJIAIITHPHIN OuiaH Oupra »axoH (anura ynkad xamduérnap O0ynud kupran Ba
YHUHT aJ0XMJla MyXUM pUBOKJIaHUII 60ocknunHu Oenrmianu. lly naBpaa katop omuiuiap Tabcupuia
Mycynmon Ilapkuaa WXTUMOUK-MabHABUM FOKCAJHUIL, WIMHN TapakKUET, IIaxapiap, Laxap
MaaJHUATUHUHT PUBOXK TOMMIIM Ba OOIIKA TApaKKUM STUIIHUHT aJlOMaTJIapy Ky3aTHJIau.

Komycwuit Taakkyp sranapu xucobmanran Mapkaszuit Ocué myradakkupiapd WIMHHHT Oapua
coxajmapuza oiau0 OopraH TakMKOT HaTWXalapuIaH XO3UPrM 3aMOH (paHuM Ba TEXHMKACHU KEHI
cyppatiapia Goiaananud KeIMOKIA.

Tabuuii Ba mwxTMOU (haHIAPHUHT PUBOXKMJA MyXUM KOHLIENTYaJl, MHHOBAI[MOH XapakTepra
sra OyiraH, XO3UPrd 3aMOHJA afHWKCA, YJIKaH aXaMUsAT KacO 3TraH Katop Oyrok KamduéraapHu
amMajiTa ONMpraH oJUMIapHAaH aBBano Myxamman Xopasmuitau kypcatum kepak'®. Byrok
MaTeMaTHK, aCTPOHOM Ba reorpad OyiraH aJulOMaHUHT acapiiapy Ba MIIUIAPH YMYMHIMHHA aXaMUsATTa
sra Oynu0, yia AaBpJard ojaM MaH3apacHUHU sSpaTHIlfa KaTTa pon yiHaau, uik Mapkasuii Ocué
WIM-(aHUHUHT acOCYHJIApUIaH OUPUAND.

Mapxkaszuii Ocuéna IX-XII acpnapaa y3ura xoc YHFOHHII JaBPH MaBXKyJ OYITaHIUTH WIMHI-
Tapuxuil ManOanapaa kenrupuwiaau. by naspna Mapkasuit Ocuéna An-Xopaszmuil, An-dapronuii,
A6y Paiixon bepynuii, A0y Anu 16n Cuno Ba A0y Hacp ®opoOuii Ba 6o111Ka 111y kabu KEHI KaMpOBIIU
TadakKyp Ba KOMYCHI OMJIUM drajapy WIMHUHT TYpJIH cOXajlapuia M>KOJA KWINIUIAPU HAaTHKacuaa
PUBOXKIIAHUIII Ba TapaKKUET YUyH OCNTHIIOBUM axamusTra sra Oynran Typau ¢ancaduii, Tabumii-
WIMHI, HKTUMOUN-UKTUCOIUN, CUECUN-XYKYKHI Ba MabHABUW-TUHUHN FOSUTAPHU WIITApU CYPHIITaH.

bu3 xo3upru KyHaa TUara 01aéTral MOCTUHYCTPUAI )KaMUAT/Ia KeyaéTraH HHCOH XaéTu OuilaH
OOFNMMK OYynraH jkapaéHiap MOPTIOMIMMH3 KOMYCHH oOJuM AJ-XOpa3MUWHUHT FOsACH OuWiIaH
Oornukaup. An-Xopa3Mui VY3WHUHT aNTOPUTM FOSCHHU WXXTHUMOUN Xa€THUHT XOJAHUCATapUHU
MUKJIOpUH YpraHuiira Kyugaad. Y KUIIWIap opacujaru MyHocabaTiapHu TYPT COXAaCMHH TaHJIaIu:
OMTHM, rapoB, MEPOC Ba caBIo’. AHTHII MyMKMHKH, &ITOPMTM XO3MPIH AaBpra Keiuo KaMUSATHUHT
nesipau Oapya coxanapuia, WiM-(paHHUHT TApMOKJIapuia KEHI paBHUILIa KYJIJIaHUIMOK/IA.

Xopa3muil maxcyc gancaduil acap €3maran O0yicana, JeKUH YHUHI MaTeMaTHKa, T€OMeTpus,
reorpadus, acTpOHOMHMs, Tapux KaOW wiIMmiIapra ouj Oapua acapiapuaa WIMHA HCOOTIaHTaH
dancadpuii puxp-mynoxasa, ¥os, Haz3apys Ba TABIUMOTIAP Y3 AKCUHU TOMTaH.

Sna Oup myradakkup Axman An-OapFOHUNHUHT WXKOOUAA XaM WIFOP FOSUIApHU WIrapu
CYpWITaHUHM Ky3aTHILIUMU3 MyMKUH. An-DapFOHUWHUHT UIMHUI acapiiapuHU ’KaxOH Ba Tapux TaH
oJiraH. Ynap Ky1uiab Tuiiapra Tap;kMMa KHIMHKO, acpiiap olla TypJid Mamilakatiap/ia Halp 3TUJITaH,
OMHOO00apHH, ynapJaH oaumiIap oMmacu Oaxpamany 0ynaran. @ancadaga FHr MyXuUM MacajanapaH
Oupu — onaM MaH3apacuHu XaM As-DaproHuil y3ura xoc Tapsnaa ¢pukpan kypa onrad. An-DaproHuit
wiM-(haH Tapuxuaa chepalapHUHT paJuyCclapiHu aHUK1a0 Oepau. by sca onam Ty3uiaMIIMHA UIMUR
TacaBBYp STUIIHUHT MYXUM BOCUTACHIUP.

AnnoMa TOMOHMJAH WIM-()aH COXACUTa KUPUTWITAH >KaXOHIIYMYJ SHTMJIMKIApH HUXOSATAA
KYIIUp, XyCycaH, MWIMUN TaJKUKOT *apaéHuJa Ha3apuil Ba aMaiauil €HallyBIapHUHT OUpPIIUTHAaH

16 ¥36ekncTon mxTHMOMIT — dancaduii GUKpH TapUXUIA WIMHH — Mabpuduii Fosttap // Vnmuii Makomanap Tymmamu. - T
dascada Ba Xykyk nHCTUTYTH, 2011. — B.5.
17 Kapanr: Ko6ynos B. K. An-Xopesmu, anropursm u anropurmusanus / B.K. Ko6ymnos, A.®. ®aitzynnaes, I1I.A. Hasupos.
— Tamkent: ®@an, 2006. — C. 94.
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Keau0 YMKMII, HHUPUK-KOHLENTYyal Ha3apuil TOMOHJIApHra ajoXHaa axaMHsT OepHIl, TaXphuOaBuUi
YCYJIHM KE€HT KyJUlall YJIApPHUHT SHI' MyXUMJIAPUHU TaIlIKWI 9TaJIH.

Mapkazuii Ocuénuk Oyrok ¢aittacyd A0y Hacp Dopobuit dancadanHuHr Typiau coxaiapu
Oyiinua acapinap €3raH. AifHUKca, wiM-GaH Ba yHHHT TypiapH, paniap TacHU(GH, WIMIAPHUHT KEIHO
YUKHILIY Ba yJIApPHUHT )KaMUAT TapaKKUETUAATH YPHU TYFpUCHAAard GUKpIapu YbTUOOPra ca30BOPIHUP.
Qaitnacyd “VnmiapHUHT KeTuO YMKUIIKA HOMJIM PUCOJIACHIA TYPJIU WIMJIAPHH BYXKYATA KETHUIIH
Tyfpucuaa pukp ropuragu. Ymly pucoiana COHJap TYFPUCHAATH HIIM, OJTy3Jap XaKUIard WM,
MYCHKA WIMH, TAOMATIIYHOCIMK UIMIIAPU TYFpUCHIA QUKD IOPUTHIAIH.

MyTtadakkup MyCHKa HJIMHHH KENTHpUO yYuKapran cabalmapra TYXTanuO, OBO3JIAPHUHT Y4
Typra OVJIMHUIIMHYU, SbHU OanaHj], HacT Ba ypraya OBOIApJaH MOOpAT 3KAHIUIM, MaHa LIy
OBO3JIApHU OMJIMINITa KApaTWiraH WIMHHA MYCHKA WIMH €0 aTATUIIMHU alTaau. YIIyF MyTaakkup
MYCUKAHUHI TapOUsABHUN axaMHATH, YHU KHUILWIADHUHI axXJOKUH KamoJIoTra €TKa3uIl Ba yiapra
CTETHK 3aBK OEpHUII KyunTa anoxuaa ypry 6epaau'®.

A6y Hacp ®opoOuitHUHT OMIMII Ha3apUsACHIa WITapH CypraH FOsUIapy XaM MyXHUM axaMusiTra
sragup. Popobuii mryHu 0unK O0a&H ATATUKH, XaKUKATHU OMITUIN YIYH PYXUSATHH KYJUIUK 3aHKAPHIAH
xanoc >tumra paam 6epaguraH MabHABUH KaMoNOT ycyiapu (puésataan) doitnananum sapyp®.
Hlynunraex, A6y Hacp @opobuitHuHT (031 maxap Ba yH/Ia sIIIOBYM KUIIMIAPHUHT XaéTH Ba SIIIAII
Tap3u XaKuaAW WIrapu Cypral MWKTUMOUN-CMECUH Fosulapu OYryHTM JaBp LMBHIIM3ALMOH
XKaMUATIApUHU 0apIio 3TULIA Y3ura Xoc¢ MoiiieBop Basu(pacuHU YTaMOK/IaA.

A6y Hacp ®opobuitHuHr wxonuaa HadakaT WKTUMOW-cUEcUM, Oalku, TaOWUN-MIMUN
FOSUTAPHHUHT WITapu CYpPWJITAHJIMTHHHA XaM TabKuiad ytum jgo3uM. Popobmii Tabuar Ba yHIA 103
Oepaérran xojuca Ba apaCHjap, MaBXyJ IpeaIMeT Ba OOBEKTIIApHM ypraHap 5KaH, yjaapiaaru
OJVIMIAJIMK Ba MYpPAKKaOJIMK JKUXaTJIapura >bTHOOPHU KapaTAu. YHUHT acapiapuaa OJIMHINK Ba
MypakkKabJIMK MyaMMOCH Ypranuiras. Y myHzaai ne6 é3amu: “TaOuuit skucmiap oanuil Ba Mypakkad
o6ynanu. Opauii sxucMiap OolKa Oup KUcMIIap BOCUTACUCU3 MaBxXKy/ Oyiica, Mypakkad »UCMIIAPHUHT
MaBXyAJIUTY y3ra skucmiiap Ouian OofJIaHTaH, MacajaH, XalBoHIap Ba YcuMIIMKIap”. YHUHT acapuia
6aéH STUITaH X0NaT “Gu3NK rapMoHus” 1e6 HommaHagu>’,

@®opobuii TOMOHWAAH WIrapu CcypwiraH TaOuaTna Mypakkad Ba OJJIUH JKUCMIIApPHU
MAaBXYJUIUTH FOSCU OYT'YHTM KyHJla CHHEPreTHKa TabJIMMOTH TOMOHH/IaH YPraHUIMOKAA.

Mapxkasuii Ocuéna Tabuuii-miMuil Ba MKTUMOUHN FOsITapHU WIrap cypuinumuaa AGy Paiixon
bepynuiiHuHT mxonuaa xam Kysarwiaau. Jlapxakukar, bepyHuil mkoaura Ha3zap TallUlaraHUMHA3AA
OOpJIMKHHM VpraHuiiia KEHI KaMpOBIM Ta(paKKypHUHT MaBXYIUIMTHHH YYPATUIIMMU3 MYMKHH.
bepyHuii WIAMHHUHI Typjiu coxajlapuaa WXOJ Kujap d9KaH, y V3UHUHT WIFOp Foslapu OuiiaH
3aMOHACHJAH aHYa WIrapwiad KeTraH 57u. YHUHI TaOMMH-WIMUHN Fosjapu OMp KaH4a acpiaplaH
KEeWMH 3 TaCAMFUHH TOINJM Ba YHMHI Kapalulapy 3aMOHaBHM ()aHHUHT MOWJEBOPUHU TALIKUI ITHO
TypraH 31H.

bepynuit muneponorus, reoae3us, Gamaku€t Ba OomKa Kymiaad coxamapaa WIMHA FOSJIApHU
wirapu cyprai. Macanad, bepynuii Ep mapuHuHr noumuii Ba MyTTacun y3rapu® OOpUIIMHU
KypcatraH Xo0Jija, MHCOH (akaT KaJAUMIU TEOJIOTUK >KapaCHJIApHUHT HATH)KaCMHU Ky3aTHILIN
MYMKHHJIUTUHU TabKAJIaWIu. YHUHT Qukpura kypa, Ep mapuHUHT MIAKIJIaHUIIN YJIKaH Te0JOTHK
MyaaatiaapHu kampab omaau. bupok bepynuit Oy Gukpaan xam FOKCaKpOK FOSSHH WTapu Cypuo, 0y

18 ¥36ekncTon mxTHMOMIT — dancaduii GUKpH TApUXUIA WIMHH — Mabpuduii Fosttap // Vnmuii Makomanap Tymnamu. - T
dancada Ba XyKyk nHCTHTYTH, 2011. - B.26.
9 Caititun Myxamman Xotamuii. Mciom Tadaxkypu tapuxuzas. - T: Munxox Hampuéty, 2003. — B.79.
2 Kpaccuueckas Hayka Cpenmeil Asuum m coBpeMeHHas Muposas nusuiamsanumsi / Ilox. pex. I1.K.Xabubynmaesa u
A .®.Daitzynnaesa. - T: ®an, 2000. — C.307.
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FOS YHMHT 3aMOHJIOLIIAPH YUYH XaM Ba YH/IaH KEMMH aH4a JlaBpiaprada cupiawiuruda koiaau. by Ep
IIAPUHUHT TEOTEKTOHMK Y3rapuIlIy XaKHIary Fost 5u°",

BepynuitHuHr Oy FOSICHM XO3UPrH 3aMOH (paHWAa KEHT paBHIIAa YpPraHWInO, reOTEeKTOHUK
xapa€nnap Ep smrtocdepacum Karinamiapu Ba KOOMKJIAPUMHUHI Y3apo TabCHUPJIAIILYBH, YJIAPHUHT
ceilicMUKIINTY Kabuiap Omnan 60FauK xonaa ypranmwiMmokaa. llynunraex, Kyém Ba yaunr arpoduna
XapakaTJaHa€TraH IJaHeTAIaPHUHT XapaKaTIaHUIINa HOTEKUCIUK FOsCH Ba Oy Oopaaaru 1acTiiabku
TaJKUKOTJIap bepyHuiira Terunumaump.

CamoHuHT TacBUpH Ba Ep MIapUHUHT SCCUIIUTU FOSACHU MHCOHUATIA OJAMHAAH MabiIyM OYiuoO,
aHTUK JaBp onumiIapu Ba (ainacydnapunan Panec, Anmanonuii, I'mnmapx Ba [lTomomeiinap
IPOEKIUUIAp XaKuJaru KapauulapHu wirapu cypuirad. Kaprorpaguk npoekuusiapHu Ty3UII Ba
ynapnaas ¢oigananum [ITomoMeHUHAT WKOAUIA STKKOJ HAMOEH OYraH.

bepynuii ['mnmapx Ba IlTonomelnapHUHT KapalulapuHd YpraHuO, yJapHUHT FOSUIAPUHU
PUBOXKJIAHTHpPraH XoJJa Y3MHUHI KapTorpaduk MpOeKUMsUIapuHU spatau. bepyHuil spatran
KapTorpaduk MpoeKIusiap MaTeMaTUKAaHUHT YMyMHI Macananapu Ouinan OornaHran 0ynu0, Oy sca
Ep mapuHUHT NpOeKIUsUIApHHA TY3HUIIJa Ba TeorpaduK XapuTalapHU SPATUIIIA MyXUM aXaMUsITra
ara sau?2,

Hemak, Mapkasuit Ocué myradakkupiapu TOMOHUAH WITApU CypUIITaH Fosiap OyTyH jKaxOH
¢danu Ba Qancadacu, ymyman Ep ro3ujnaru nmuBHIM3aLMOH PUBOXIIAHHMILIA TYPTKH OepuO KenraH
6ynu0, X03upru 3aMoH (hpaHua Kyara KUpUTUIAETIaH I0TYKIapia OeBocuTa €Ki OMIBOCHTA Y3 YpHHUTA
sragup. lynunr yayn xam Mapkazuii Ocué mytadakkupiapy TOMOHUAAH WITAPU CYpPHIITaH TaOUHii-
WJIMUI Ba IKTUMOUN CUECUH FOSIIAp Y3 MOXUATHUTA KYpa XO3UPTU AABP KAMUATHHHA PUBOKIIAHTHPHUIIL
Ba WJIM-(DaHHU sIHAJa FOKCAITUPUILA MyXUM aXaMuUsATIra sra 3Tuo, Oy rosiapAaH HHCOHUST OeBOCHTa
€xu OmBocuTa poriganaHud KeIMOK/IA.

WHcoHuAT Tapuxuaa wuiaM-(aH, WKTUMOMH pPHBOXJIAHMII MyalsH JaBpha Oapkapop
PUBOXKJIAHUIIWHHU Ky3aTUILIUMU3 MyMKUH. JIekuH, Oy X0laTHU U3UAaH YUKApyBYH FOsI a0 Oynuinm
PUBOXJIAHUIIHYU SIHTY HyHanmuiura Oypunuimunra onu6 kenaau. JKaMUATHUHT PUBOKIAHUIIN YYYH
SITHTH UMKOHMSTIIap odmiaau. F'od acocuaa ssHru4ya TabIuMOTIap, KOHUENIUIAp, HyKTal Has3apiap
HIaKJUTaHagu. SIHTU Fosutap AouM maiijgo Oynmaau. Ymap Tydaitnum xamuaraa coaup Oynmaérran
y3rapuiuiap, MHHOBAI[MOH Ba SIHI'M TEXHOJIOTUSIIAP KOPUW dTUIIA/IH.

JOMIY VA NAVOLIY - XALQLARARO DO‘STONA MUNOSABAT VA ADABIY
ALOQALARNI MUSTAHKAMLANISHIGA HISSA QO‘SHGAN BUYUK IKKI SIYMO

Tavakkal Choriyev-
Navoiy davalat universiteti professori,
filologiya fanlari nomzodi

Milliy mustaqillik jamiyatda ro‘y berayotgan turli ijtimoiy-iqtisodiy o‘zgarishlar, tarixiy
voqealarga, hodisalarga, taraqqiyotga, ma’naviy-madaniy merosimizga tubdan yangi sabotlarni
shakllantiridi. Shu paytgacha buzib ko‘rsatib kelingan tariximizni tiklash, asrlar mobaynida yaratilgan
ma’naviy-ma’rifiy merosimizni, milliy qadriyatlarimizni yangi zamon ruhida o‘rganish va yosh
avlodga o‘rgatish ustuvor madaniy-ma’rifiy vazifaga aylanadi.

Sharqg sivilizatsiyasi — taraqqiyotning ma’naviy asoslaridan biri — insonni ulug‘lash, uning
kamolotini ichki va tashqi dunyosini uyg‘unlishda garashdan iboratdir.

2l Knaccuueckast Hayka CpenHeil Asum u coBpemeHHas Muposas nusummsanus / Iox. pen. IT.K.Xa6ubymnaesa u
A.®.Darizymaesa. - T: ®an, 2000. — C.321.
22 Hapxomxkaes K.H. Teonesnueckue pabotel Bepynu. - T: V36ekucran, 1977. — C.101.
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Markaziy Osiyo xalqlari sivilizatsiyasi va ilmiy-adabiy tafakkuri tarixida Abdurahmon Jomiy va
Alisher Navoiyning turli sohalarni gamrab olgan bebaho asarlari muhim o‘rin egallaydi. Garchi bu
asarlar milodiy XV asrga oid bo‘lsa-da, aslida ular asrlar davomida shakllangan Markaziy Osiyo
xalglarining sivilizatsiyasi va ilmiy-adabiy tafakkurining eng yaxshi yutuqlarini ijodiy tarzda o‘zida
mujassam etgan holda, bu merosni dunyogarash va adabiy mahorat asosida davom ettirib,
rivojlantirgan.

Shu bois, Jomiy va Navoiy asarlari oftob nurlarini o‘zida aks ettirib, yana o‘ziga xos rang-barang
shu’lalarni taratadilgan oynaga o‘xshaydi. Har bir mashhur adibning asarlari Markaziy Osiyo
xalglarining keyingi asrlardagi ilm-fani va adabiyotida aynan shunday o‘ringa ega. Shu sababli, Jomiy
va Navoiy asarlarining rangin shu’lasi nafagat Movarounnahr, Afg‘oniston, Eron, Pokiston va
Hindistonning forsiyzabon adabiyotida, balki Ozarbayjon, Turkiya va Markaziy Osiyoning
turkiyzabon adabiyotida ham mashhur bo‘lib ketgan.

Jomiyning XV asr o‘zbek adabiyotidagi o‘rni va uning yetuk namoyandalari orasidagi mavqei
juda yuksak bo‘lgan. Oz navbatida, Jomiyning bu adabiyot va uning vakillariga bo‘lgan munosabati
nihoyatda samimiy va yuksak darajada bo‘lgan. U faqatgina turkiyzabon adiblar bilan yaqin alogada
bo‘lib qolmagan. Jomiy — o‘zbek adabiyoti tarixida Navoiy “Xamsa”sining beqiyos ahamiyatini
birinchi bo‘lib ta’kidlagan tanqidchi va adabiyotshunos bo‘lgan. U bu asar yakunlangan yili, ya’ni
1485-yilda quyidagilarni yozgan edi:

Ba turkizabon nagshe omad ajab,

Ki jodudamonro buvad mubhri lab.

Zi charx ofarinho bar on kilk bod,
Ki in nagshi matbo’ az on kilk zod...
Suxanro, ki az ravnaq aftoda bud,
Ba kunji havoi raxt binhoda bud,

Tu dodi digar bora in obro’

Kashidi ba javlangahi guftugo’.
Safoyob az nuri roi tu shud,

Navoiy zi lutfi navoi tu shud.

Jomiy asarlarining martabasi XVI — XX asrlarda ham o‘zbek xalqi uchun yuksak bo‘lib
qolgan, uning shirinkalom shoirlari tomonidan e’tibor bilan qaralgan. O‘zbek shoirlari, ularning
aksariyati ikki tilli (zullisonayn) bo‘lgan, oldingi davr adabiyotini o‘rganar ekanlar, Nizomiy, Sa’diy,
Hofiz, Navoiy, Fuzuliy, Bedil qatorida Jomiyning asarlarini ham havas bilan o‘rganganlar. Jomiy
asarlari muxlislari uning she’rlarini turli bayozlarga kiritgan, asarlarini ko‘chirishgan, shuningdek,
ularni boshga tillarga tarjima ham gilganlar.

Jomiyning ma’no duru gavharlari bilan to‘lib-toshgan ijod xazinasi bizga nechog‘lik qadrli
bo‘lsa, uning Navoiy bilan do‘stligi, ustoz-shogirdligi shu darajada e’tiborli va ehtiromlidir. Bu —
xalglar, adabiyotlar, ilm-fan, madaniyatlar tarixida nihoyatda siyrak uchraydigan hodisa. Jomiy va
Navoiyga o°‘xshab dunyogarashi — dunyogarashiga, shaxsiyati — shaxsiyatiga, maslagi — maslagiga
bog‘lanib, ijodiyoti va mahorati o‘zaro uyg‘unlik kasb etgan ikki millat, ikki adabiyot vakilini
tasavvurga Keltirish qiyin. Asarlarida Navoiy Jomiy ta’rifida, Jomiy Navoiy madhida so‘z yuritar
ekan, ularning har ikkalasi ham go‘yo bir tafakkur iqlimida nafas olib, bir dard va shodlik
gulshanida kezib ulug® iste’dod, mislsiz badiiy ixtirolarni yaratgan.

Alisher Navoiy Sharq mutafakkirlarining buyuk namoyondalaridan biri bo‘lib, u 0‘zining o‘lmas
asarlarida yoshlarni ma’naviy-axloqiy tarbiyalash yo‘l-yo‘riglarini ko‘rsatib bergan.

Navoiyning asarlari o‘z davrining yirik ma’naviy sarchashmalaridan biridir. Shoirning o‘zi
bevosita maktabdor yoki muddaris bo‘lib xizmat gilmagan bo‘lsa-da, podsholar va butun xalgning
ta’lim-tarbiyasi, ma’naviy dunyosining shakllanishi uchun xizmati beqiyosdir. Uning asarlaridagi
dono so‘zlar, o‘gitlar, maqolatlar, rivoyatlarning asosiy mazmuni mehnatsevarlik, odoblilik,
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go‘zallikni sevish, zehnlik, ilm olish, hayotga va kishilarga, Vatanga muhabbat kabi buyuk fazilatlarni
ulug‘lashdir. Yaxshi fazilatlar mujassamlashgan inson chinakam insondir.

Ma’lumki, hozirgi mustaqillik sharoitida yurtimizni rivojlangan davlatlar darajasiga ko‘tarilishi
uchun jaxolat, zulm, adolatsizlik, bogimandalik, logaydlik kabi xulg atvordagi illatlardan qutilish
yo‘llari, shakl va uslublarni izlab topishda Alisher Navoyining asarlaridagi ma’naviy—axloqiy
tarbiyaga oid fikrlari g‘oyat muhim ahamiyat kasb etadi.

Shoir asarlarining boy g‘oyaviy mazmuni, yuqori badily mahorati, tarbiyaviy ta’sirnini
kuchliligi-bularning hammasi yoshlarning ma’naviy axloqiy tarbiya va dunyoqarashini
kengaytirishining ajoyib vositasi bo‘lib xizmat qiladi.

Navoiyning fikricha, olamning yaratilishidan magsad-insondir. Inson butun borligning ko‘rki va
sharafidir. Insonnning baxt-saodati, kamoloti, umuminsoniy xislatlarni shakllashtirish uchun kurash
“Xamsa’ning asosiy g‘oyasidir.

Navoiy “Hayrat ul-abror” dostonida insonning tug‘ilgan joyi obod, fayzli bo‘lsa, ota onalari ulug*
odamlar bo‘lsa, bunday kishilardan insonparvar, dunyoqarashi boy, o‘tkir aqlli insonlar dunyoga
keladi. Shoir insonni, uning fazilatlarini ulug‘lar ekan, uning boshqa mavjudotlardan farqi so‘zida
ekanligini ta’kidlaydi.

Tangriki, insonni gilib ganji roz,
So‘z bila hayvondin angachanga imtiyoz.

Navoiy insonning ulug‘ligini, fazilatlarini uning so‘zni 0‘z o‘rnida ishlata bilishi bilan belgilaydi.
U o‘z asarlarida inson uchun zarur bo‘lgan xislatlar kamtarlik, sahovat, oliyximmatlik, do‘stlik, to‘g‘ri
so‘zlik kabi fazilatlarni madh etadi va bir qancha salbiy sifatlarni qoralaydi. Shoir asarlaridagi
ko‘pgina baytlar hikmatli so‘zlar darajasiga ko‘tarilgan. Mutafakkirning hikmatli so‘zlari xalq
magollariga aylanib ketgan. Masalan:

Kimki ulug‘roq anga xizmat kerak,

Ulki kichikroq anga shavgat kerak.
Kattaga hurmatda, kichikka izzatta bo‘l.
Arzi hunar bo‘lsa yigitlar ishi,

Qilsa ayon o‘z hunarin har kishi.

Yigit kishiga qgirg hunar oz.

Navoiy insonning ichki dunyosi, tuyg‘ulari, tafakkuri, odob-axloq kamolotini olamdagi
ma’naviy borligning quyosh yulduzi oyi, mevali daraxtlari, chiroyli gullariga tagqoslaydi. Inson
hulqining go‘zalligini faoliyatinning ko‘rinishlariga, tabiat saxovatlariga, hodisalariga va boshgalariga
tagqoslab, inson tabiatidagi o‘zgarishlarni agar u salbiy bo‘lsa, tabiatning kulfat keltiruvchi kuchlariga,
jjobiy bo‘lsa, tabiat go‘zalliklariga qiyoslaydi.

Navoiy ijtimoiy masalalarni insonparvarlik va umuminsoniy gadriyatlar nuqgtai nazaridan hal
qilishga intildi. Uning o‘zidan oldingi mutafakkirlarning ma’naviy va umuminsoniy qadriyatlarini
ijodiy rivojlantirishi nafagat XV asr davri uchun, balki, hozirgi zamon davri uchun ham madaniy va
umuminsoniy gadriyatlarimizni anglashda muhim ahamiyat kasb etadi. Aristotel, Farobiy, Imom
Buxoriy, Abu Ali ibn Sino, Beruniy, Ulug‘bek, Nizomiy Ganjaviy, Xusrav Dehlaviy, Jomiy va boshga
mutafakkirlarning diniy, ijtimoiy-falsafiy ta’limoti Navoiy dunyoqarashida umuminsoniy qadriyatlar
namoyoni va rivoji uchun ilmiy-nazariy asos bo‘ldi. Navoiy ijodidagi umuminsoniy gadriyatlarning
yana bir muhim manbai bu diniy va so‘fiy adabiyotlardir. Navoiyning so‘fiy adabiyotga munosabati
uning Farididdin Attor, Bahovuddin Nagshbandiy, Abdulla Ansoriy, Sayyid Hasan Ardasher va
boshqalar bilan yaqinligini o‘rganish misolida ma’lum darajada tadqiq etilmoqda. Navoiyning
“Xamsa” dostonlaridagi insoniy ulug‘lash bilan bog‘liq ko‘p fikrlari, avvalo, “Qur’on”dan olingan.

Navoiyning ijjodiy va ma’naviy faoliyatida milliy va umuminsoniy gadriyatlar andozasida bayon
etilgan e’tiqodini asoslab berish bugungi kun talab va ehtiyoji hisoblanadi. Zero, Navoiy faoliyatining
asosiy muammosi — Vatan, millat, din, ilm-fan, ma’rifatni rivojlantirish edi. Bularning barchasi
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mutafakkir ijodi va faoliyatida umuminsoniy qadriyatlar nuqtai nazaridan bayon etilgan asarlarida oz
ifodasini topgan.

Shuni alohida ta’kidlab o‘tmoq lozimki, “Xamsa”da Navoiy inson hayotining asosiy mazmuni,
insonni kundalik turmushida paydo bo‘ladigan muammolar, yurish turish qoidalaridan tortib davlatni
boshqarish tamoyillarigacha e’tibor beradi va insoniy sifatlarini tinmay o‘rgatadi. Chunki Navoiy oz
avlodlarini komil inson sifatida bo‘lishini orzu giladi. Navoiy ushbu asarlarida yuksak odob nizomini
yaratishga harakat giladi. Bu asarlar hagigiy insoniy fazilatlar nimadan iboratligini anglatuvchi gisga
va mazmundor baytlardan iborat.

MAKTABGACHA TA’LIMDA SUN’lY INTELLEKT: IMKONIYATMI YOKI XAVF?

Davlatova Ra’no-
Filologiya fanlari doktori, DSc.
Navoiy davlat Universiteti Maktabgacha ta’lim kafedrasi mudiri

Annotatsiya. Mazkr magolada maktabgacha yoshdagi bolalarga bugungi kunda ta’limda,
ijtimoiy hayotda keng go‘llanilayotgan zamonaviy texnologiyalar, jumladan, sun’iy intellektning
ijobiy va salbiy ta’siri xususida fikr-mulohazalar keltirilgan, ayrim tavsiyalar ishlab chigilgan.

Annotation. This article presents reflections on the positive and negative impacts of modern
technologies, particularly artificial intelligence, which are widely used in education and social life
today for preschool children. It also provides some recommendations.

AHHOTaI[I/Iﬂ. B ,Z[aHHofI CTaTbC MPUBCACHBI PACCYKACHUS O ITOJIOKUTCIIBHOM U OTPULATCIIbBHOM
BJIMAHHUKU COBPCMCHHBIX TGXHOHOFHfI, BKJIFO4Yas I/ICKYCCTBGHHI)IfI HWHTCJIJICKT, KOTOPBIC B HACTOAIICC
BpEMs MIMPOKO HCIIOJIB3YHOTCA B O6p830BaHI/II/I u COHH&HLHOﬁ JKN3HU JOMIKOJIbBHUKOB. Taxxe JaHBbl
HEKOTOpPBIC PEKOMEHIAITNH.

Zamonaviy dunyo texnologiyalar bilan nafas olyapti. Sun’iy intellekt tushunchasi deyarli har bir
sohaga kirib bordi. Ammo bir soha borki, bu texnologik ingilob unga gadam bosishda ham hayrat, ham
ehtiyotkorlikni uyg‘otadi. Bu — maktabgacha ta’lim tizimi. Endigina “Assalom-u alaykum” deyishni
o‘rganayotgan bolaga sun’iy intellekt ganday yordam beradi? Yoki aksincha — unga xalal beradimi?
Bu savollar bugun nafagat pedagoglar, balki ota-onalar, hatto siyosatchilarni ham o‘ylantirayotgan
murakkab, ammo muhim mavzuga aylanmoqda. Chunki gap — inson hayotidagi eng nozik, eng
muhim poydevor: bolalik hagida ketmoqda.

Texnologiya va bola: bu juftlikka ganday garash kerak? Yagin yillargacha bolalar bog‘chasidagi
o‘quv jarayoni asosan kitoblar, turli o‘yinchoglar, rangli qog‘ozlar orgali tashkil gilinar edi. Endi esa
turli interaktiv doskalar, Al asosidagi multfilmlar, hatto bola ovozini tahlil gilib, unga mos topshiriglar
taklif etuvchi dasturlar paydo bo‘Imoqda. Bunday vositalar bolaning gizigishini uyg‘otib, individual
rivojlanishiga sharoit yaratadi. Misol uchun, bola to‘g‘ri talaffuz gilmayotgan bo‘lsa, Al dastur buni
aniglab, unga maxsus mashqlarni taklif etadi. Yoki, bolaning rasmga bo‘lgan gizigishi aniglansa, Al
bu yo‘nalishda uni rag*batlantiruvchi tavsiyalar beradi.

Albatta, sun’iy intellekt maktabgacha ta’limda yangicha yondashuvga zamin yaratadi va keng
imkoniyatlar eshigini ochmoqda. Aynigsa, bu texnologiya bola shaxsiga yo‘naltirilgan, interaktiv va
o‘zgaruvchan ta’lim muhitini yaratishga xizmat qilishi tahsinga sazovor. Jumladan, sun’iy intellekt har
bir bolaning yosh xususiyatlari, gobiliyati, gizigishi va rivojlanish tezligini inobatga olgan holda,
shaxsiylashtirilgan ta’lim kontentini taklif eta oladi. Tarbiyachi har kuni o‘nlab bolalar bilan ishlaydi
va ularning rivojlanishini individual tarzda kuzatish oson emas. Al esa bolalarning: faol gatnashuvi,
reaktsiyalari, xatolar soni, muvaffagiyatli bajargan topshiriglarini avtomatik tarzda gayd etadi. Bu esa
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har bir bola uchun rivojlanish profilini yaratish va pedagogik garorlar gabul gilishda katta yordam
beradi. Shuningdek, nafagat bolalarning, balki kattalarning ham diqgati va gizigishini sabab
bo‘layotgan Al asosidagi interaktiv o‘yinlar va dasturlar bolalarning o‘rganishga bo‘lgan gizigishini
oshiradi. Pandemiya davrida boshlangan masofaviy ta’lim tajribasi shuni ko‘rsatdiki, texnologiyalar
orgali uy sharoitida ham ta’lim jarayoni davom ettirilishi mumkin. Aynigsa, chekka hududlarda
yashovchi bolalar yoki nogironligi bo‘lganlar uchun bu imkoniyatlar tenglashtiruvchi omil bo‘lib
xizmat gilmogda. Nogironligi bo‘lgan bolalar uchun maxsus ehtiyojlariga moslashtirilgan o‘yinlar,
interaktiv darslar, ovozli buyruglar, moslashtirilgan kontent yaratish — bularning bari sun’iy intellekt
orgali osonlashdi. Masalan, ko‘zi ojiz bolalar uchun audio darslar, eshitishida muammosi borlar uchun
piktogrammalar asosida mashqglar tayyorlash yo‘lga go‘yilmoqda. Sun’iy intellektning yana bir
imkoniyati u ta’lim tashkiloti va bugungi kunda o‘z farzandlariga juda kam vaqt ajratayotgan (ehtimol
shunga majbur bo‘layotgan) ota-onalar bilan uzviy aloganing gayta tiklanishiga vositachi bo‘la olishi.
Ota-onalar platformalar orgali: farzandining kundalik faolligi, giyinchiliklarga duch kelayotgan
sohalari, gizigishlari hagida aniq ma’lumotga ega bo‘lishadi. Bu esa ta’lim jarayoniga ota-onani ham
faol ishtirokchi sifatida jalb gilish imkonini beradi.

Tabiiyki, kishilik jamiyati oldida bu texnologik yangilik imkoniyat bilan birgalikda bir xavfni
ham paydo etdi: insoniylik yo‘golmayaptimi? Sun’iy intellekt (SI) maktabgacha ta’limga Kirib
kelayotgan bir paytda, bu yutugni ortigcha ideallashtirmasdan, u bilan bog‘liq pedagogik, psixologik
va axlogiy tahdidlar hagida ham chuqur o‘ylash lozim. Maktabgacha yosh — bu bolaning mehr,
e’tibor, hissiy aloga orqgali o‘suvchi, tarbiyalanuvchi davridir. Tarbiyachi va bolalar o‘rtasidagi: ko‘z
qgarashlar, go‘l ushlash, kulgi, mehri — bolaning ruhiy salomatligi va ijtimoiy rivojlanishi uchun muhim
omillardir. Sun’iy intellekt bu hissiy fazilatlarning birortasini to‘lagonli bera olmaydi. Masalan, bola
xafa bo‘lsa, uni taskin berish, bag‘riga bosish SI imkoniyatida yo‘q. Tarbiyachining ko‘ngilni topa
olish mahorati, his qgilish gobiliyati texnologiyada mavjud emas. Shuning uchun unutmaslik kerakki,
Sl hech gachon insoniylik o‘rnini bosa olmaydi, fagat yordamchi bo‘la oladi. Amerika Pediatriya
Akademiyasi ma’lumotlariga ko‘ra, 2-5 yoshli bolalarga ekran bilan kuniga 1 soatdan oshiq vaqt
sarflash salbiy ta’sir ko‘rsatadi. Bu esa diqqgat susayishi, so‘z boyligi kamayishi, jismoniy faollikning
pasayishi, ko‘z muammolari kabi ogibatlarga olib kelishi mumkin. Ko‘plab Al dasturlari esa mobil
ilovalar yoki planshetlar orgali beriladi. Agar bu nazorat gilinmasa, bola o‘yin yoki o‘gishdan ko‘ra
ekran bilan “suhbatlashishga” o‘rganib goladi. Bu esa ijtimoiy izolyatsiyaga, hayotiy ko‘nikmalarning
shakllanmasligiga sabab bo‘ladi.

Sun’iy intellekt bolaning kayfiyatidagi o‘zgarishni, galbi, jismoniy holatini, ehtiyojlarini chin
insoniy sezgi bilan ilg‘amaydi. Masalan, bolaning rangi ogarib, horg‘in ko‘rinayotganini tarbiyachi
darhol sezadi, lekin Al bu holatni fagat ragamlar bilan talgin giladi — bu esa ko‘pincha noto‘g‘ri
garorlarga olib keladi. Texnologiyaga haddan tashqgari ishonish, sun’iy intellektni asosiy ta’lim
beruvchi sifatida ko‘rish holatlari ayrim rivojlangan mamlakatlarda allagachon muhokama
gilinmoqgda. Bu esa tarbiyachining shaxsiy ijodkorligi, metodik erkinligi, qobiliyatlarini baholash
imkoniyatlarini cheklashi mumkin. Shuningdek, "sun’iy intellekt baribir ko‘proq biladi" degan
noto‘g*ri tasavvur tarbiyachi obro‘sini zaiflashtiradi.

Shuni ta’kidlash lozimki, bolalarning yuz ifodasi, ovozi, harakati, rivojlanish darajasi kabi
shaxsiy ma’lumotlar Sl tizimlarida saglanadi. Agar bu ma’lumotlar noto‘g‘ri go‘llanilsa, targalsa —
bu bolaning huqugini buzish, axborot xavfsizligiga tahdid hisoblanadi. Shuning uchun har ganday Al
dasturi sertifikatlangan, xavfsiz platformalarda, milliy gonunchilikka muvofiq tarzda foydalanilishi
shart.

Xulosa gilib aytganda, sun’iy intellekt — agl emas, vosita. Inson ongi bilan yaratilgan ta’limni
texnologiya hech gachon to‘lig almashtira olmaydi. Bu vosita insoniy yondashuv Dbilan
uyg‘unlashgandagina samara beradi. Shu bois, biz texnologiyani “tarbiyachining o‘rnini bosuvchi
emas, balki uni kuchaytiruvchi vosita” sifatida ko‘rishni tanlasak, insoniylik yo‘qolmaydi — aksincha,
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texnologiya unga xizmat giladi. Shuning uchun, texnologiyalarni joriy etishda me’yor, muvozanat
muhim: "Avval inson — keyin ragamlar".
Foydalanilgan adabiyotlar:

1. Utepbayeva, A. (2024). Artificial Intelligence Applications in the Psycholinguistic
Development of Preschool Children. International Journal of Information and Education Technology.
https://consensus.app/papers/artificial-intelligence-applications-fluency-sis-
utepbayeva/406729ee48f7525aafaa0183c1612f9d/?utm_source

2. Yim, H. (2024). Model of Al Literacy in Early Childhood Education.

3. Su,C., & Yang, H. (2022). Effectiveness of Al-powered speech learning apps in preschool.

4. Wang, L., et al. (2024). STEAM-integrated Al instruction and its cognitive effects.

CYOUICKASI KOHLENLHUS ABY AJIM UBH CUHBI O HEOBXOJIMMO
CYIIEM (BOJKUB-YJI-BYKY/I)

HamcyrtaunoBa Hurnna KapumoBna-
JokTop pmrocodckux Hayk, qoneHT Kadenpsl OOIMECTBEHHBIX HAYK
HaBowuiickoro rocyaapcTBeHHOTO YHUBEPCUTETA, Y30EKHUCTaH.

Annotatsiya. Tasavvuf islom tafakkurining eng nozik, galb falsafasi sifatida shakllangan,
falsafiy mulohazalar va tasavvufiy tajribaning o‘ziga xos uyg‘unligini ifodalaydi. Bu Xudoni
to‘g‘ridan-to‘g‘ri bilish va borligning mohiyatini tushunish istagiga asoslanadi. So‘fiylik an’anasi
doirasida shakllangan asosiy tushunchalardan biri o°rta asrlar islom olamining buyuk mutafakkiri Abu
Ali Ibn Sino tomonidan batafsil ishlab chigilgan vojib-ul-vujud yoki “Zarur borliq” tushunchasidir. Bu
tushuncha islomning falsafiy an’analarini boyitibgina qolmay, balki so‘fiylik tafakkurining
rivojlanishiga, umuman falsafa va ilohiyotga ham sezilarli ta’sir ko‘rsatdi.

Annotation. Sufism, as one of the most profound trends of Islamic thought, is a unique
combination of religious practice, philosophical reflection and mystical experience. It is based on the
desire for direct knowledge of God and understanding of the essence of being. One of the key concepts
developed within the Sufi tradition is the concept of wojib-ul-wujud, or "Necessary Being", which was
worked out in detail by the outstanding thinker of the medieval Islamic world - Abu Ali 1bn Sina. This
concept not only enriched the philosophical tradition of Islam, but also had a significant influence on
the development of Sufi thought, as well as on philosophy and theology in general.

AnHoranusi. Cypusm, Kak oJHO U3 HauOojee IIyOOKMX HampaBiIeHUH HCIAMCKOW MBICIH,
MIpe/ICTaBIseT cOO0N YHUKaIbHOE COUETAaHUE PEIUTHO3HOM MpakTukH, puiocodckoit pediiekcuu u
MHUCTHYECKOI'0 ONbITa. B €ro ocHOBE JIEKHUT CTPEMJICHHUEC K HECTIOCPCACTBCHHOMY ITO3HAHUIO bora u
IMOHUMAaHHIO CYIIHOCTH OBITHSL. OHHOﬁ N3 KIIHOYCBBIX KOHH@HHHﬁ, pa3BHUBaBIIUXCA B paMKax
cy(uiicKoii TpaAuLIUK, SBISIETCS KOHLENIHS BOKUO-yn-By Xy, win "Heobxoaumoe cymee", koropas
ObL1a J1eTalbHO MpopaboTaHa BBIJAIOLUIMMCS MBICIUTENIEM CPEIHEBEKOBOIO UCIAaMCKOro Mupa — AGy
Amu VI6H CuHOM. DTa KOHLENIMS HE TOJbKO oboratmia GuiIocopCcKyio TpaaULMIO HciIaMa, HO U
OKazajga 3HA4YMTENIbHOE BIMSHHE Ha pa3BUTHE cy(]uilckoil MbIcaM, a Takxke Ha (uiocoduo u
TCOJOI'IO B IICJIOM.

OcHoBo#i cyduiickux Bo3penuit MOoH CuHbl ABIsSETCS €ro ydeHue o0 aTpuOyrax TBOpIIa,
KOTOpBIE €CTh HE YTO MHOE, KaK €ro KayeCTBEHHAs ONPECIICHHOCTh, 0e3 KOTOPOW MBI HE MOXKEM
TOBOPHTH 0 Oore Kak 00 abcomoTHOM ObITHH. bora 6H CrHa Ha3piBaeT HEOOXOAMMO CYIIUM (BOKHO-
VII-BY)KY) ¥ OJTHOM M3 IJIaBHBIX €r0 XapaKTePUCTHK SBIIIETCSA ero Bojisi. B cBoeit ¢uocodun oH
CTpEeMHJICSI OOBEAMHUTH TPEUecKyro (GUIoco(PCcKyro TpaaUuLUIO, OCOOCHHO HIeH ApHUCTOTENs H
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[Inarona, ¢ ucraMckoil Teonoruedt U cypuiCKUMU ydeHUsIMH. BoxuO-yn-ByXyJ, KaKk KOHLEMIIHA,
OMMCBIBAET CYIIHOCTh, KOTOPAs ABJISIETCSI HCTOYHUKOM BCETO CYIIECTBYIOIIETO, U UTPAET KIIOUEBYIO
poJib B MOHUMAHUU MPUPOAbI ObITUs M ero oTHouieHud ¢ borom. MOH Cuna paccmarpuBaeT
HeoOxonumoe cyiiiee Kak MepBONPUYNHY BCETO, UTO CYIIECTBYET, U YTBEPHKIAET, UTO BCE OCTAJIbHBIC
CYIIHOCTH 3aBHUCAT OT HEr0, YTO CO3/1aeT YHHMKAJIbHYIO OHTOJIOTUYECKYI0 M METa(pH3UYECKYIO
cTpykTypy. Hampumep, on numet: «I[logo6Ho ToMy, Kak B Hac MO3HAHHE CUJIOI0 pazyMma SIBJISETCS
HETNOCPEJCTBEHHOW NMPUYMHOW JIBMKECHUS CHIIBI )KeJTaHusA... TakuM >xe o0pa3oM 0OCTOUT JeNo C
CYIIECTBOBAHMEM BCEX BEIlel BHITEKAIONIMX M3 HeoOXxomumo cymero»>. Ilpumep o6paTHOrO
CyXJIeHHs - OT Oora K yenoBeky: «Temeph MOHATHO, KAaKOBA BOJISI HEOOXOAUMO OCYIIETO... TIOHSITHO
TaKke, YTO U Mbl 06J1a1aeM BOJICH, OMMCAaHHO# Bbiie»>?. CBOHCTBA U KAYeCTRa, kotopbiMu MI6H Cuna
HaJeNsIeT HEOOXOAMMO CyIee TaKOBHI: HEOOXOAMMO CcCyllee o00lagaeT BOJICH, MOTYIIECTBOM,
MyZIpOCThlo, MuiocepaueM. Hcropus pa3Butus CyQUHACKON KOHUEMHIMH BOXKUO-YI-BYXKY]l
IIPEICTaBISET COOON CIOKHBIM U MHOTOI'PaHHBIH MpoLIecC, B X0J1€ KOTOPOTO Pa3Iu4HbIE MBICIUTEIN
U IIKOJBI 00Oramand W MEPEeOCMBICISUIH 3Ty WJIe0. BakHBIM 3TaoM B 3TOM pPa3BUTHHU CTajo
B3anMoieiicTBre cy(usma ¢ punocodueis, 9To MPUBEIO K BOSHUKHOBEHHIO HOBBIX HHTEPIIPETAIINA U
MOJIXO0JIOB K MOHUMAaHMIO CyIIHOCTU U nipupoabl bora. Cyduiickue macrepa, Takue kak J>kaman aju-
Jua Pymu u U6H Apabu, BHOCHIIM CBOM MJI€U B KOHTEKCT BOXKHO-YII-BYXKY]I, TOMYEPKUBAs TMUHBINA
OTIBIT U MUCTUYECKOE MTO3HAHKE, YTO CO3/1aBalI0 OOTaTyro MaTUuTPy B3IVIAIOB Ha STy KOHLEMIIHIO.

OcCHOBHBIE acTeKThI Cy(OUHCKOM KOHIICTIITUN BOKUO-YII-BY>KYl MOXKHO BBIICIUTH B HECKOIBKHX
KIJIIOUEBBIX MOMEHTax. Bo-mepBbIX, 3TO uIes 3aBUCMMOCTH Bcex cymHocTeil or HeoGxomammoro
CYLIETo, YTO MOAYEPKUBAET €IMHCTBO OBITHS U €ro 00’KECTBEHHOE NMPOMCXO0KJeHHE. Bo-BTOpBHIX,
Ba)KHBIM aCIIEKTOM SIBJISIETCS TIOHUMaHUE OTHOLICHUH Mex 1y Heo0X0uMbIM CYIIMM ¥ BO3MOYKHBIM
ObITHEM, KOTOpOE BKJIIOYAaeT B €O BCE CYIIECTBYIONIME BEHIM. OJTa JHAIEKTUKA MEXIY
HE0OXOIMMOCTBIO U BO3MOXHOCTHIO MPOHU3bIBAET BCIO ¢unocodckyro cuctemy Mon Cunbl u ero
YUEHUKOB, CO3/1aBasi CJIOKHYIO KApTUHY MUPO3JaHUsI.

CpaBHeHue cypuilcKOol KOHLEMIUN BOXHO-YI-BY)KYH € APYrUMH (PUIOCOPCKUMU YUSCHUSIMH,
TaKMMH KaK HEOIUTATOHU3M WJIM XPUCTHAHCKasi MeTapU3UKa, M03BOJISIET BBIIBUTH KaK OOIKE YEepPThI,
TaKk W OTIMYUSA B MOJXOAAX K IMOHHMMaHHIO OOKECTBEHHOTO M CYIIHOCTH. B TO Bpems Kak
HEOIUIATOHU3M aKLEHTHUPYEeT BHHUMAaHHME Ha €JUHCTBE M HepapXuu ObITHS, Cy(U3M MOJUEPKHUBAET
JIMYHBIN ONBIT U HEMOCPEACTBEHHOE B3aUMOJEHCTBUE ¢ BOKECTBEHHBIM. DTO pa3iIuuue B MOAX04aX
co3aaeT o0mupHOoe mosie At GUI0co(HCKOTO U TEOJOTUYECKOTO JUATIOTA, YTO MOXKET OBITh MOJIE3HO
JUIS JAJIBHEHUIIETO U3yUEHUS U IOHUMaHUS Pa3JIMYHbIX TPaJAULIUN.

Kputuka cyduiickoil KOHUENIHMH BOXUO-YI-BYXKYJ TakKe 3aHMMaeT Ba)XKHOE MECTO B
uccienoBanny. Ha DpOTSKEHMM BEKOB pa3IMYHbIE MBICIMTENN BBICKA3blBAIM COMHEHHSA U
BO3pa)XKEHUS IPOTUB 3TOI KOHLIETIIIUY, YKa3bIBasl Ha €€ CJI0KHOCTb U IOTEHIUAIbHbIE IPOTUBOPEUNS.
Kputuku, kak co CTOPOHBI OPTOAOKCAIBbHBIX TEOJOrOB, TAK U CO CTOPOHBI (priI0CO(OB, MBITATHCH
ocioputh uaen MOH CuHbl, noguepkuBas HEOOXOJMMOCTh YETKOIO pa3rpaHUYEHUS] MEXIy
00’KECTBEHHBIM U YEJIOBEUECKMM, a TaKXkKe MeEXJy HEOOXOAWMBIM M BO3MOKHBIM OBITHEM. DTH
KPUTHYECKHE B3TJISAbl OTKPHIBAIOT HOBbIE TOPU3OHTHI JIJISl aHAIN3a U MOHUMAaHMsI KOHLENINH BOKUO-
yI-BYXKYJ, a TAKXKe JJI €€ MPaKTHUECKOTO MPUMEHEHU B KU3HU Bepyronux. Kak 3To mpoucxoaur,
N6n Cuna npekpacHo WUTIOCTpUpYeT B cBoeM «Tpakrtate o no0Bu». OH numet: «CoBeplIeHCTBa,
CBOWCTBEHHbIE YEJIOBEUECKUM M aHTeIIbCKUM JyIIaM, 00yCIOBICHBI CO3EpIAHHEM YMOIIOCTUTAaeMbIX
MPEIMETOB KaK TaKOBBIX, COTJACHO CIIOCOOHOCTH KaXKIOW M3 HHUX YINOAOOJATHCA CYLUIHOCTU
abcomoTHoro brara u Onaronaps NpPOUCTEKAaHWIO W3 HUX JAEUCTBHM, KOTOpbIE Ui HHUX U IO
OTHOIICHHIO K HUM SIBJISIIOTCS CIPaBEUIMBBIMHU, KaK, HalpHUMep, OOCTOUT IO C YEeJIOBEYECKUMU
n00poeTeNsaIMH... DTH TOJAPaXaHUs MPOUCXOIAT TOJBKO IJIsi TOTO, YTOOBI CAeiIaTh BO3MOXKHOMN

23 116n Cuna. M36pannsle npoussenenus, T. I, c. 141,
24 16u Cuna. U3bpannbie ipoussenenus, T. I, c. 141,
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6mm30cTh K abcomoTHoMy biary, u 4roObl U3 npuOIMKEHHs K HeMy PHOOPETAINChH 100poaeTeNb 1
COBEPILIEHCTBO»?,

N6n Cuna Takue XapaKTePUCTUKH, KaK BOJISA, MOTYIIECTBO, MYIPOCTb CBOJHUT K OJHOMY
OCHOBAHHIO - 3HaHUIO U MO3HaHUI0. OH MUIIET: «Eero BOJSI UCXOJUT U3 3HAHUA»; «BOJII HEOOXOAUMO
CYLIETO SBJSETCS O3HAHUEM HCTUHBDY; «MOTYIIECTBO €r0 TOKJIECTBEHHO C €r0 O3HAHUEM BEILEH»;
«MYJIpOCTh €r0 paBHAa 3HAHHUIO». TakuM 00pa3oM, MHOMKECTBO XapaKTEpUCTUK Oora CBOIUTCA K
€IMHOMY KaueCTBY - MYAPOCTH, WIM 3HAHUIO, KOTOPHIE BBIPAXKAIOTCS B Pa3yMHOM JIEWCTBUU -
MO3HAHUU. 3/1€Ch CYLIECTBYET OJIHO JIOTHYECKOE NIPOTUBOpEUNE, KOTOPOE JIHMILIHUM pa3 OoKa3bIBaeT:
yro Oor oH CHHBI HIMEET YeTOBEUECKOEe COJCPKAHNE U MHOTO COIEP)KaHuUsl, KPOME 3eMHOT0, Y HETO
HeT. IlpakTnyeckoe mnpumeHeHue CyQUICKONH KOHLEMUMU BOXXUO-yJI-BYXKYJ HaxOIUT CBOE
BBIPQ)KEHUE B Pa3IMYHBIX aCHEKTaxX Cy(UICKON MPAaKTUKHU, BKIIOYAs MEIUTALINIO, MOJIUTBY U JPyTrUe
¢opmbl 1yxoBHOM npakTuku. Cyduilckue NpakTUKW HAIpaBiIeHbl Ha JOCTH)KEHHE EIMHCTBA C
BoxecTBeHHBIM, UTO NO3BOJISIET BEPYIOIIUM YIIIyOUTh CBOE MIOHUMAaHHUE U MEpeKUBaHUE KOHIIETLIUN
Heo6xoaumoro cymero. OTo B3auMOJAEHCTBHE MeExIy ¢uiocopueil M NpakTUKOM co3aaer
YHUKaJIbHYIO JUHAMHKY, KOTOpasi CHOCOOCTBYET TyXOBHOMY Pa3BUTHIO U IMYHOCTHOMY POCTY.

B ycnoBusX CcOBpeMEHHOro MHpa, IZ€ BONPOCHI OBITHS, CYIIECTBOBAHUS M JIyXOBHOCTHU
CTaHOBSTCA Bce 0Oojiee 3HAYMMBIMH, aHAINW3 HMCTOPHYECKOTO pa3BUTHS M OCHOBHBIX AacIEKTOB
cy(uiickoli KOHIIEIIMKA BOXHUO-YI-BYXKYJ MO3BOJISIET TIy0ke MNOHATH (GUIOCOPCKHE KOPHU U
KYJIbTypHBbIE KOHTEKCTBI, B KOTOPHIX OHa (hopmupoBasiach. CpaBHUTENBHBIA aHAIN3 C JIPYTUMHU
¢mI10cO(pCKUMHU yUEHUS MU U KPUTHKA KOHIIETILUN OTKPBIBAIOT HOBbIE TOPU30HTHI Ul AUCKYCCUN U
MHTEpIIpETalMii, B TO BpEMs KaK MPAaKTUYECKOE IPUMEHEHNE TaHHOM KOHIENIIMY B COBPEMEHHOCTH
MOJKET NMPEII0KHUTh LIEHHbIE UJIEH JIUIs JINYHOCTHOTO pOCTa M IyXOBHOI'0 pa3BUTUsA. TakuM oOpa3oM,
TAHHOE HWCCIIJIOBAaHUE HE TOJBKO yrIyOisieT 3HaHHs O Cy(u3Me M HCIaMCKoW (uiocopuu, HO |
CIOCOOCTBYET JUAJIOTY MEXK]y Pa3INYHBIMU KYJIbTYPHBIMU U (PUI0COPCKUMHU TPaAULIUSIMHU.

HeoOxonumo cyiiee — 3T0 CBO€ HHOE, KOTOPOE MOJIY4YaeT OTAEIbHOE U HE3aBUCUMOE OT CBOETO
OpHUTMHAaJIa - YeJIOBeKa - CYIECTBOBAHUE U CTAHOBUTCS MPEIMETOM OO0O0KECTBICHHS U MOKIOHEHUS.
Updan Mo6u Cunbl, 06pa3 HE0OX0AUMO CYIIETO — 3TO KBUHTACCEHIIMS ero (prtocoduu, BO33peHUH,
UTOT, JIOTUYECKOEe 3aBepllieHue, He Bcerja MM oco3HaBaemoe. [losTomy ommbOKy coBepuianu Te
UCCIIeIOBAaTENU, KOTOPble CTPEMUIIUCh UTHOPUPOBaTh cyduiicckue B3rasabl Mo Cunbl, mbiTasch
MPEJCTaBUTh €r0 MbICIUTEIEM 0€30THOCUTEIBHO K TIIaBHOMY COJIepKaHUIo ero ¢punocopuu. Yenoek
B Oore M uepe3 HEero MILET TOJbKO caMoro cels, pa3yMeercs, YeJIOBEK MPEXkKIE BCEr0 CTPEMHUTCS K
6ory, HO caM OOT' CTPEMHUTCS] UCKJIFOUUTENILHO K HPAaBCTBEHHOMY M BEYHOMY CIIACEHUIO YelloBeKa H,
TaKUM 00pa30M, LIETIbIO YEJIOBEKa SIBIISIETCA OH caM. bokecTBeHHast 1eATeIbHOCTh HE OTJIMYAETCS OT
JesTeIbHOCTH YenoBedeckoil. Heobxomumo cyiee - cymiecTBo GectenecHoe, YucThiil pasym. O6pa3
HEe00XO0JIMMO CYIIEro, Kak TaKOBOT'O HEJb3s cede mpeacTaBuTh. Y Henmb3s ero npeacTaBuTh NOTOMY,
YTO HEBO3MOXKHO MpeACTaBUThH cebe 00pa3 pazyma. Kakoii y Hero Bua? Pa3Be MOXKHO NpeACTaBUThH
cebe ero nmesrenbHOCTh? bora Hemb3s cebe TpeacTaBUTh, KaK HEBO3MOXXHO MPEACTaBUTHL 00pa3s
pasyma.

UcTopus pa3Butus cy(Guiickoi KOHIEHIMHY BOXKUO-YII-BYKY/ PEACTABISAET COOOM CIOKHBINA U
MHOTOTpaHHBI MpoIlecC, B KOTOPOM TeperuieTaloTcs dSJIEMEHThl HciaaMckoi  dunocoduu,
MeTahu3UKM, a TakXkKe TMpeAlecTByomuX ¢uimocopckux Tpanuuui. Boxub-yn-Byxyna, 4To
MEPEBOJIUTCS KaK «HEOOXOAMMOE Cyllee», 3aHMMAeT LEHTPaIbHOE MECTO B YYEHHAX TaKHUX
MbIcaTeNnen, kak AOy Amu Mon CuHa, u cTan OCHOBOM JJII MHOTHX CY(DUICKUX KOHIIENIIUNA. YTOOBI
MOHATh, KaK HMMEHHO 3Ta KOHIENLHUs pa3BHUBalach, HEOOXOJUMO 0OpaTUThCS K (uiocodckum
TpaJuLIUAM, KOTOpbIE TMpPEAIIECTBOBAIN CYpU3My, a TaKKe K TEeM MBICIUTENSAM, KOTOphIE
CIOCOOCTBOBANHU €€ (POPMUPOBAHUIO.

% A6yamu M6n Cuna. Tpakmam o nobeu // Cepebpsaxos C.b. Tpaxrar M6n Cunsl (ABuueHss1) o mo6su. Toummcu:
Mernnuepeba, 1976.- C. 62-63.
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AOGy Anmu M6n CuHa, OJMH U3 CaMBIX BIMATENBHBIX (HIOCO(OB U YUEHBIX CBOETO BPEMEHH,
pa3BUII UAEU CBOUX IPEIIECTBEHHUKOB U CO3AaJl CUCTEMY, B KOTOPOH BOXHO-yJI-BYXKYJ 3aHUMAET
[eHTpanbHOEe MecTo. B cBoux pabotax, Takux kak «Kuura ucnenenus» u «Kuura o mymax», U6H
CuHa uccneyeT Npupoy CyLIECTBOBAHUS U CYLIHOCTH, YTBEPXK/asi, YTO BOKUO-YII-BYXKY/[ SIBJISAETCS
€IMHCTBEHHBIM UCTUHHBIM CYILLIECTBOM, B TO BPEMS KaK BCE OCTaJIbHBIE CYILIECTBA CYIIECTBYIOT JIULIb
noreHuanbHo. Ero ¢uuocodusi moauepkuBaeT Ba)KHOCTh pa3yMa U JIOTMKM B IOHMMaHUHU
00’KeCTBEHHOT'0, YTO, B CBOIO OYepe/ib, OKA3aJo BIUSIHHUE Ha Cy(PUIICKYIO MBICIIb.

Cydwmiickue wmbicnuTen, Takue kak MOH Apabu, 3amMmctBoBanmm uaen MOH Cusbl H
aIanTHPOBAIIM MX K CBOEH MHCTUYECKOH npakTike. I6H ApalOu, B 4aCTHOCTH, pa3BUBaJl KOHLICIIIHIO
«BOXKHO-YJI-BYXKY1» B KOHTEKCTE CBOEH TEOPUH €JMHCTBA OBITHS, YTBEPK/1asl, UTO BCE CYILECTBYIOLIEE
SBIISICTCA TPOSIBJICHUEM €IMHOr0 O0XKECTBEHHOIro CymiecTBa. Ero yueHwe o «BOXKUO-yI-BYKYyI»
MOJTYEPKUBACT, YTO BCE, YTO CYLIECTBYET, ABISAETCS MPOSBICHUEM OOXKECTBEHHOI'O, U UYTO UYEJIOBEK
MO’KET JOCTUYb IOHUMaHUS 3TOT0 Yepe3 MUCTHUECKUI OTIBIT.

B xoHeuHoM uTOre, pazButue Cy(pUiCKONl KOHIENUNU BOXKHUO-YI-BYXKYA MpPeICTaBIseT co00i
CHHTE3 Pa3IMYHBIX (UIOCOMCKUX TPAAUINK U YI€HUH, KOTOphIe ObUTH aIanTHPOBAHBI K KOHTEKCTY
MCJIAaMCKOM MUCTHUKH. DTa KOHILIETUS CTajla OCHOBOH JUIsl HOHUMaHUs O0KECTBEHHOI'O U CYIIIHOCTH B
cyusme, a Takke JUIsi MUCTHUYECKOIO OIBITA, KOTOPHI CTPEMUTCS K €JUHCTBY C OOKECTBEHHBIM.
Cyduiickue MbICIUTENH, ONUpPasCh Ha pabOThl MPEALIECTBYIOIUX (HI0COPOB, pa3paboTalu CBOO
YHUKQJIbHYIO HHTEPIPETANI0 BOXKUO-YI-BYXKYJ, KOTOpas IMPOJOJIKAET OKa3blBaTh BIUSHUE Ha
UCJIAMCKYI0 (procoduio 1 MUCTUKY 10 CUX IOP.

Takum o00pazom, uCTOpUS pa3BUTHUS CY(QUICKONW KOHLIETILIMU BOXUO-YI-BY)KYZ SIBISETCS
OTPAKEHHEM TITyOOKMX (QHUIOCOPCKUX pPAa3MBIIICHUH M MeTapU3MUeCKUX HCKAaHUM, KOTOpbIe
IIPOJOJKAIOT BJOXHOBIIATh U MPUBJIEKAaTh BHUMAHUE MCCIENOBATENIe U MPAaKTUKOB cy(pusma. ITta
KOHIIETLMS HE TOJBKO CIIY)KUT OCHOBOM JJIsi NMOHHMMAHUS CYLUIHOCTH M CYLIECTBOBaHHs, HO HU
OTKPBIBAET MYTh K TTTyOOKOMY 1YXOBHOMY OMBITY, KOTOPBIM OCTaeTcs akTyaJIbHbIM U B COBPEMEHHOM
MHUpE.

Bo Bcex sHuuxnoneanueckux tpynax Mon Cunsl: «Jlonum-name», «AH-Hamxkat», «Ami-
HIudo», Ha mepBOM MecTe MO CYIIHOCTU CTOUT «Teosnorusy», HO UCCae0BaTEeNH MPEINOYUTAIN el
3arnasue «MnoxuisaT», 10cioBHO o3Hauarolee «Teonorus», nepeBoauTcs kak «Meradusukay, U npu
3TOM yTBEp)KAaeTcs, 4To Bo33peHuss VI6H CUHBI NOJPHIBAIOT OCHOBBI PEIUTHH, HAHOCAT «CEPbE3HbIE
yaapel no teosnorun». KoHe4YHO, B 3THUX YCIOBHUSX HUKTO W3 MCCIEAOBaTeled HE MOT U MBICIH
JOMYCTUTb, 4TO novyeTHoe uMs M6H Cunsl «llaiix-yp-Pancy» (kotopoe 06b14n0 nepesoaurcs «I nasa
yU€HbIX», «KHA3b YUEHBIX») MOXKET 03HauaTh «[ J1aBa 60rociIoBOBY.

YV V0H CuHbl CyIIEeCTBYET HECKOJIBKO YIEHUH O TBOPIIE:

1) HeoOxoauMO cy1iee (BOUnO-ya-Byuyn);

2) cyduiickoe noHuMaHue TBopua (0JIM3K0e K MAaHTEU3MY);

3) Ero cnoco6HOCTh HHTETPUPOBAThH Cy(DUICKUE UAEH B CBOIO (BHIIOCOPCKYIO CHCTEMY JIE/IaeT
€ro OJHUM M3 CaMbIX SPKUX MpeAcTaBuTeneil nciamckoil mbiciu. MccnenoBanue ero cy(uiickux
B3TJISZIOB OTKPHIBAET HOBBIE TOPU3OHTHI U MOHMMaHHUS HE TOJBKO €ro Haclie[us, HO u Ooiee
LIIMPOKUX IPOLECCOB, NPOUCXOAMBIIMX B HCIAMCKOM MHUpPE B CpPEIHHME BEKa. JTO IOJIO)KEHHE
MPUBOJUT K HHTEPECHEHIIMM CJEICTBUAM JIOKaJbHOTO U HCTOPUYECKOrO Xapakrepa: a)
JIBOUCTBEHHOCTH HMCTUHBI; 0) JABOHCTBEHHOCTH STHKH; B) PACXOXJAECHHUIO C JIOTMaTaMu HCJIaMa U
PENUTHO3HON OOPSITHOCTHIO; T') Pa3INYHIO IEHHOCTHOM OpUEHTAIH BEPYIOLIET0 U MBICIUTENS. 3/1eCh
’Ke BCTAeT BOIIPOC O MOPAJIbHON OTBETCTBEHHOCTH MBICIIUTEINS 32 YICHUE, paCUUTaHHOE Ha M30paHHbIX
u Ha Maccy Hapoja. Cyduiickue yuenus I6H Cunbl, Kak ObLJIO MOKa3aHO B paboTe, MPeICTaBIsIOT
co0O CHHTE3 pa3lUYHbIX TPATULMA U yYEHHMH, YTO MOJYEPKUBAET €ro CTpeMJICHHE K €IMHCTBY
3HaHui. OH HE TOJBKO WHTEIPHUPOBAJT 3JEMEHTHI cyhu3Ma B CBOKO (PUIOCO(CKYIO CHCTEMY, HO U
pa3BUBAI UX, IpUJaBas UM HOBYIO r1yOuHYy U 3HadeHue. Cypusm s Mon Cunbl cTam He MpocTo
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PETUTHO3HONW TPAaKTUKOM, a IEeTOCTHOH (MIOCOPCKOM CUCTEMOM, KOTOpas MO3BOJSIA €My
HCCIIEI0BAaTh MPUPOY YEIOBEYECKOro CylIecTBOBaHMs, bora u mecra yenoseka B 3ToM mupe. Ero
yYeHHE O TIO3HAHUM M JI0O0BH K bory, o BHyTpeHHEM OUYMIIEHUH U TyXOBHOM Pa3BUTHH OTpa)kaeT
CTPEMJICHHE K BBICIIEH UCTUHE U €JUHCTBY C bOKECTBEHHBIM.

ABU RAYHON BERUNIY ILMIY-MA’NVIY MEROSINING YOSHLAR
TARBIYASIDA TUTGAN O‘RNI

Djurakulov Xusan Anvarovich-
O<zbekiston xalgaro islom akademiyasi huzuridagi Malaka oshirish markazining
Samargand viloyati mintagaviy filiali, falsafa fanlari doktori (DSc), dotsent

Bugungi globallashuv jarayonlari shuni ko‘rsatmoqdaki, hozirgi davrda buyuk alloma va
mutafakkirlarimiz goldirgan boy ilmiy-ma’naviy merosidan jamiyat taraqqiyoti yo‘lida, aynigsa
yoshlar ilmiy dunyogarashini shakllantirishda va ma’naviy-axlogiy tarbiya jarayonlarida samarali
foydalanish zaruriyati asosiy masalalardan biri bo‘lib golmoqgda. Zero, davlatimiz rahbari Shavkat
Mirziyoyev ta’kidlaganidek, “Qadimiy va betakror diyorimizdan yetishib chiggan buyuk alloma, adib
va mutafakkirlarimizning yuksak gumanistik g‘oyalarga asoslangan boy ma’naviy merosi
umumbashariy sivilizatsiya va madaniyat, dunyoviy va diniy ilm-fan taragqqgiyotiga ulkan hissa bo‘lib
go°shilgani dunyo jamoatchiligi tomonidan hagli ravishda e’tirof etiladi?®. Shu nugtai nazardan ham
mamlakatimizda bugungi kunda buyuk mutafakkirlarning ilmiy-ma’naviy merosini har tamonlama
chuqur o‘rganish va ularni keng doirada targ‘ib etish bo‘yicha islohotlar izchil davom ettirilmoqgda.

Shu ma’noda dunyo tamadduniga ulkan hissa qo‘shgan buyuk gomusiy allomalarimizning,
aynigsa Abu Rayhon Beruniyning boy ilmiy-ma’naviy merosini tadqiq qilish va u ilgari surgan
ijtimoiy-falsafiy, ma’naviy-axlogiy garashlarni yoshlar ongiga singdirib borish dolzarb ahamiyat kasb
etmoqda.

Mashhur amerikalik olim Stiven Frederik Starrning buyuk ajdodimiz Abu Rayxon Beruniyga:
“Beruniy ko‘plab olamshumul kashfiyotlari uchun insoniyatning cheksiz mehr-muhabbati va olgishiga
loyigdir. U Xristofor Kolumb Amerikani kashf etishidan 500 yil oldin, dengiz safariga chigmasdan
turib, Shimoliy va Janubiy Amerika materiklarining mavjudligini aniglab bergan” ?’, -deb e’tirof etishi
bejiz emas, albatta.

Buyuk ajdodimiz, gomusiy olim, mutafakkir Abu Rayhon Muhammad ibn Ahmad Al-
Beruniyning “Qadimgi xalqlardan qolgan yodgorliklar”, “Hindiston”, “Mas’ud qonuni”,
“Mineralogiya”, “Saydana”, “Geodeziya” va boshga ko‘plab yirik asarlari bir necha tilga tarjima
gilinib, ularda ilgari surilgan tabiat, jamiyat, inson, ilm, ma’naviyat, axlog, olam, borlig, materiya,
fazo, vaqt, gonuniyat, zaruriyat va tasodif, harakat va rivojlanish, ziddiyat kabi masalalarni o‘rganishda
bugungi kunda ilmiy jamoatchilik uchun asosiy manba sifatida xizmat gilmoqda.

Xususan, buyuk mutafakkir o‘zining “Geodeziya” asarida ilmga e’tibor garatib, “Ilm o0°z zoti
bilan matlubdir, hagigatan ham u barcha narsalardan lazzatli. Ilmdan boshga ganday narsada manfaat
zohirrog va gandayida foyda ko‘prog bo‘ladi, fagat ilm bilangina ham din, ham dunyo uchun xayrli
ishlarni qilish va ularga zarar keltirishdan saglanish mumkin. Agar ilm bo‘lmaganida biz jalb
gilayotgan narsa yomonlik emasligiga va chetlanayotgan narsa yaxshilik emasligiga ishonch bo‘lmas

% Y3gexncron Pecrybnukacu Ipesunentunnar Kapopu “Byrok amnomanap, aan® Ba MyTadakKupIapuMH3 HKOIHH
MEPOCHHH KEHI' YPraHWIl Ba TapFud KWIMII Makcaguaa Enuiap ypracuaa KHTOOXOHJIMK TAHJIOBIAPHHM TAIIKHI ATHII
Tyrpucuaa” // Xank cysm. 15.05.2018. Ne98 (7056 ). -b. 3.
2" Mupsuées 1II.M. XanKuMHU3HHUHT PO3HINTM OM3HMHT (haOJMATHMHU3ra OEpUITaH JHT ONHH 6axomup. - TOIIKEHT:
“V36exncton” HMUY, 2018. — B. 401-402.
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edi”?, - deb ta’kidlaydi. Albatta, ushbu ma’noli so‘zlar bizga Imom Buxoriyning “Ilmdan boshqa najot
yo‘qdir” nomli mashhur hadisini eslatadi. Ya’ni, Beruniy o‘z mulohazalarida ilmning yaratilishi
misolida, ular insonning manfaat va ehtiyojlarini ko‘zlab yaratilganligini ko‘rsatishga harakat giladi.

Beruniy o‘z mulohazalarini davom ettirib, “...insonda ilmga intilish xususiyati bo‘lganidan, u
o‘zidan g‘oyib narsalarni bilishga gattiq tirishdi. U kelajakda har xil ofatlardan ehtiyot bo‘lish va
ularning daf qilish uchun xushyorlikda bo‘lish magsadida o‘zining kelgusidagi ahvolini bilishga
intildi. Uning tepasida esa Quyoshning havoga ta’siri tufayli yil fasllarida yuz beradigan holatlar va
Oyning dengizlar va namliklarga ta’siridan oy choraklarida hamda kecha va kunduzda yuz beradigan
holatlar ketma-ket almashinib turardi. Bularni kuzatish natijasida uning tajribasi oshib, bu inson ikki
yoritgichdan boshga yoritgichlarni giyoslashga o‘tdi. Natijada unda ahkomi nujum san’ati hosil
bo‘ldiki, bu san’at o‘ziga xos yo‘l bilan o‘zida bo‘Imagan narsalar bilan adovatsiz va noqulayliksiz
boradi”?®, - deb ta’kidlaydi. Darhagigat, bugun inson ilm sari intilishi najasida, o‘z tasavvuriga
sig‘magan xodisalar, zamonaviy texnik-texnologik jarayonlarga guvoh bo‘Imoqgda.

Abu Rayhon Beruniyning fikricha, “Agar inson izlovchan va aniglikni talab giluvchi bo‘lsa, ilm
tarmogqlaridan biror tarmogning to‘la ma’nosi hagida so‘zlay olishi mumkin. Buning uchun u albatta
faylasuf bo‘lishi, hamma bilimlarning asoslarini egallagan bo‘lishi lozim”*°. Shundagina inson yuksak
darajaga erishishi mumkin. Shuningdek, Abu Rayhon Beruniy “Mineralogiya” asarining
mugaddimasida inson, burch, oliyjanoblik, axlog va odob masalalari hagida gimmatli fikr-
mulohazalarni keltirib o‘tadi. Ya’ni, u inson fe’l-atvori hagida gapirib, uni inson tabiatida mavjud
garama-qgarshilik bilan tushuntirmogchi bo‘ladi va insonga biologik-fiziologik nugtai-nazardan
yondashadi hamda uning ijtimoiy holatini tasvirlaydi.

Beruniy yuksak insoniy fazilatlar hagida to‘htalar ekan, inson fe’l-atvori, yurish-turishi, tarbiyasi
bilan bog‘liq tozalik, pokizalik, ozodalik va halollik inson hayotiy faoliyatining har bir ishida bo‘lishi
kerakligini hamda yaxshilik va oliyjanoblik kabi xislatlarni esdan chigarmaslikni ta’kidlaydi. Shu bilan
birga insonning ma’lum bir kasb hunar egasi bo‘lishi, halol mehnat gilishi kabi masalalarga ham
e’tibor garatadi. Bugungi kunning ham asosiy talabi shu bo‘lImoqgda. Shu ma’noda yoshlarimizni har
tamonlama barkamol qilib tarbiyalashda Beruniyning ilmiy-ijodiy, tabiiy-ilmiy va falsafiy
garashlaridan samarali foydalanish bugungi kunning muhim konstruktiv masalalaridan biri bo‘lib
golmoqda.

Xulosa qilib aytganda, buyuk mutafakkirlarimizning boy ilmiy-ma’naviy merosidan samarali
foydalanish, xususan Abu Rayhon Beruniyning “Qadimgi xalglardan qolgan yodgorliklar”,
“Hindiston”, “Mas’ud qonuni”, “Mineralogiya”, “Saydana”, “Geodeziya” va boshqga ko‘plab yirik
asarlarida ilgari surilgan konstruktiv g‘oyalardan bugungi zamonaviy ta’lim tizimida ogilona
foydalanish orgali yoshlarning ilmga bo‘lgan ishtiyogini yanada oshirishga va ta’lim-tarbiya
jarayonlarini kuchaytirishga erishish mumkin, deb hisoblaymiz.

8 A6y Paiixon bepynuii. Tannaaran acapmap. Tom III. Teomesus. Mykanauma, TapkuMma Ba H30XJ1ap Myamtudu
A.AxmenoB. — T.: @an, 1982. -5.61-62.
29 Y'1ra acap. —b.64.
3 Y1mra acap. —5.203.
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BERUNIYNING TA’LIMIY VA AXLOQIY QARASHLARINING
BUGUNGI KUNDAGI AHAMIYATI

R.M.Qarshiyev-
Navoiy davlat universiteti dotsenti, tarix fanlari nomzodi

Annotatsiya: ushbu magolada Beruniyning ilmiy bilimlarni egallash yo‘llari, usullari, bilim
olishni axloqiy tarbiya bilan bog‘lash, insonda komillikning muhim mezoni yuksak axloqlilik ekanligi
haqgidagi fikrlari tahlil gilingan.

Kalit so‘zlar: axloqiy tarbiya, to‘g‘rilik, odillik, o‘zini vazmin tutish, insof, kamtarlik, lutf,
sobitgadamlik, ehtiyotkorlik, saxiylik, shirinsuxanlik, rahbarlikda adolatlilik, tadbirkorlik xislatlari

AHHOTalUS: B CTaTh€ aHAJIM3UPYIOTCA B3Il bepyHUst Ha ITyTH, METO/bI IOJIYYEHHS HAyUHBIX
3HaHI/II71, CBAA3b IIOJIYUCHUSA 3HAaHUU C HpPaBCTBCHHBIM BOCIHHUTAHHEM, TO, UYTO Ba’XHbBIM KPHTCPHCM
COBCPUICHCTBA B YCJIOBCKC ABJISACTCA BBICOKASA HPABCTBCHHOCTD.

KiroueBrle ciioBa: HPaBCTBECHHOC BOCIIMTAHUEC, KOPPCKTHOCTDb, CIIPAaBCAJIMBOCTL, CACPIKAHHOCTD,
HEYECTHOCTh, CMHUPEHHE, OJaropoJICTBO, CTOMKOCThb, PACCYAUTEIBHOCTh, IIEAPOCTh, COYHOCTD,
CIIpaBCAJIMBOCTL B PYKOBOJACTBEC, IPCAITPUHHUMATCIILCKUC KauCeCTBa

Annotation: this article analyzes Berunius ' views on ways, methods of acquiring scientific
knowledge, the connection of knowledge acquisition with moral education, the fact that an important
criterion of perfection in a person is high morality.

Keywords: moral education, correctness, Justice, self-restraint, dishonesty, humility, grace,
steadfastness, prudence, generosity, juiciness, fairness in leadership, entrepreneurial qualities

Mustaqillikka erishganimizdan keyin xalqimiz o‘z yurtining tili, madaniyati, qadriyatlari va
tarixini bilishga, o‘zligini anglashga giziqishi ortib bormogda. Odamzod borki, avlod-ajdodi kimligini
nasl-nasabi, o‘zi tug‘ilib voyaga yetgan makoni, Vatanining tarixini bilishni istaydi. Bugungi kunda
Oc‘zbekiston nafaqat sharq, balki umumjahon sivilizatsiyasi beshiklaridan biri bo‘lganini dunyo tan
olmogda. Bu gadimiy va tabarruk tuprogdan buyuk allomalar fozilu - fuzalolar, olimu - ulamolar,
siyosatchilar, sarkardalar yetishib chiggan. Ana shunday allomalardan biri buyuk vatandoshimiz Abu
Rayhon Beruniydir.

Beruniyni yer yuzidagi barcha mamlakatlar buyuk ensiklopedist olim sifatida yaxshi bilishadi.
Abu Rayhon Beruniy boshlang‘ich ta’limni olgach, o‘sha davrda fan — madaniyat taragqiy etgan
Xorazmning peshqadam olimlaridan saboq oladi. Beruniy Xorazm tili bilan birga sug‘diy, forsiy,
suryoniy, Yunon, qadimgi yahudiy tillarini, hatto qadimgi hind tili sanskritni ham o‘rgangan. U Yunon
klassik ilmi, astronomiya, geografiya, botanika, matematika, geologiya, tarix, etnografiya, falsafa va
filologiyadan ham chuqur bilim oladi. Beruniy yirik olim Abu Nasr 1bn Irogdan Yevklid geometriyasi,
Ptolemeyning astronomik ta’limotlaridan dars olgan. Beruniy hali juda yosh olim bo‘lishiga qaramay,
Kot shahrida 994-995 yillarda astronomik kuzatishlar o‘tkazgan. Bu kuzatishlar uchun o°zi astronomik
asboblar ixtiro etgan. Bundan ming yillar avval yaratilgan ushbu fan sohalariga oid asarlar hali-hanuz
0o‘z ahamiyatini yo‘qotgani yo‘q. U qomusiy olim sifatida tarix, falsafa, astronomiya,
geografiya, tibbiyot, matematika, fizika, adabiyot kabi fanlarni mukammal o‘rgandi va ilmiy
izlanishlar olib bordi.

Beruniyning falsafiy qarashlari hozirgi zamon fani uchun ham katta qiziqish uyg‘otadi. Ana shu
nuqtai nazardan Beruniyning merosini tadqiq qiluvchi ko‘pgina olimlarning e’tiroficha, u o‘z
davrining ajoyib gomusiy olimi bo‘lgan. Beruniyning turli fanlar sohalari bo‘yicha qo‘llagan tajribaviy
uslubi naqadar foydali ekanligini “Minerologiya” asarida yaqqol ko‘rishimiz mumkin. Beruniy bir
necha yil kamyob metallar va gimmatbaho toshlar ustida kuzatishlar va tajribalar olib boradi va
keyinchalik ana shu tadqiqotlari asosida “Mineralogiya” asarini yaratadi.

Beruniyning ilmiy bilimlarni egallash yo‘llari, usullari haqidagi fikrlari hozirgi davr uchun ham
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dolzarbdir. Beruniy o‘z merosidan o‘quvchiga ta’lim berishda:

- o‘quvchini zeriktirmaslik, uzviylik, izchillik, tahlil qilish va taqqoslash, ma‘lumdan
noma’lumga, yaqindan uzoqqa, soddadan qiyinga qarab borish, takrorlash, yangi mavzularni qiziqarli,
asosan, ko‘rgazmali bayonga e’tibor berish kerakligi uqtiriladi.

- har bir xalgning o‘ziga xos ta’lim usullari, yo‘llari, shakllari borligini ta’kidlash bilan birga har
bir xalgning ham o°“qitish tizimi alifbodan boshlanishini ko‘rsatadi. Grammatika, matematika fanlarini
o‘qitishga oid qimmatli fikrlar bayon etadi.

Beruniy til va adabiyot, tarix, geografiya, geodeziya, biologiya, mineralogiya fanlari, tibbiyot va
dorishunoslik, fizika, falakkiyot ilmiga oid tadqiqotlarini o°zi targ‘ib etgan nazariya hamda kuzatishlar
natijasida amaliyotda sinab ko‘rib, fanda haqiqat ustuvor turishini ta’kidladi. U barcha illatlarning
asosiy sababi ilmsizlikda deb biladi. limlarni egallashda esa shaxsda intilish va gizigish zarurligini
alohida ta’kidlaydi. Jamiyatning ravnaqi, “ Ma’rifatning rivojiga bog‘liq” degan g‘oyani ilgari suradi.

Beruniy bilim olishni axloqiy tarbiya bilan bog‘laydi. Zero, insonda komillikning muhim mezoni
yuksak axloqlilikdir. Beruniyning inson kamolotida axloqiy tarbiyaning muhim o‘rnini “Qadimgi
xalqlardan qolgan yodgorliklar”, “Hindiston”, “Mineralogiya”, “Kitob as — Saidona”, “Al — Qonuni al
— Mas’udiy”, “Giodeziya” va boshqa asarlarida ko‘ramiz. Beruniy fikricha, axloqiylik insonning eng
asosiy sifati bo‘lishi kerak. Bu xislat birdaniga tarkib topmaydi. U kishilarning o‘zaro muloqoti,
ijtimoiy muhit — jamiyat taraqgiyoti jarayonida tarkib topadi. Beruniy axlogiy tarbiyaga musulmon
dini talablaridan kelib chiqqan holda ta’rif beradi. Axloqiylik yaxshilik bilan yomonlik o‘rtasidagi
kurash natijasida namoyon bo‘ladi va tarkib topadi deydi, u. Yaxshilik va yomonlik insonning xulg-
atvorini belgilaydigan mezon sifatida qo‘llaniladi. U yaxshi xislatlarga to‘g‘rilik, odillik, o‘zini vazmin
tutish, insof, kamtarlik, lutf, sobitgadamlik, ehtiyotkorlik, saxiylik, shirinsuxanlik, rahbarlikda
adolatlilik, tadbirkorlik kabilarni kiritadi.

Yomon illatlarga esa hasadgo‘ylik, baxillik, nosog‘lom raqobat, o‘z manfaatini ko‘zlash,
mansabparastlik va hokazolarni Kiritadi.

Beruniy faxrlanishni yaxshi xulq ma’nosida ishlatib, “Qadimgi xalqlardan qolgan yodgorliklar”
asarida shunday deydi: “Faxrlanish - haqiqatda yaxshi xulglar va oliy fe’llarda oldin ketish, ilm-u
hikmatni egallash va imkoniyat boricha mavjud nopokliklardan tozalanishdir. Kimda shunday sifatlar
topilsa, hukm uning foydasiga va kimda bular yetishmasa, hukm uning zarariga bo‘ladi”.

Abu Rayhon Beruniy ezgu tilakka yetishga to‘sqinlik giluvchi zignalik, yolg*onchilik, munofiglik,
manmanlik, takabburlik kabi nugsonlarni qoralaydi, boylikka ruju qo‘yish va ta’magirlik, g‘azab va
johillik inson uchun eng ashaddiy dushman deb garaydi. Beruniy insonni kamolotga yetaklovchi
xislatlardan yana biri oliyjanoblik deb ko‘rsatadi. Aynigsa ilm ahli — olimlarni unga alohida e’tibor
berish, hayrixoh bo‘lishga chaqiradi, ularni ma’rifat tarqatuvchilar, jamiyat ravnaqiga hissa
qo‘shuvchilar deb, biladi. Aynigsa, podshoxlar bunday mehnat ahliga g‘amxo‘r bo‘lishi kerakligini
alohida eslatadi. Chunki, ana shu mehnat ahli ular hukmronligining tayanchi, deb ta’kidlaydi.

Beruniy ilmiy bilishga oid, ta’lim metodlari haqidagi qarashlari bilan ta’lim nazariyasida o‘ziga
X0s maktab yaratdi.

Yugqoridagilardan ko‘rinib turibdiki, Beruniyning komil insonni shakllantirishga oid bu fikrlari
faqat 0‘z zamonasi uchun emas, hozirgi davr ta’lim-tarbiya ishlarini takomillashtirishda ham katta
ahamiyatga ega.

Zero, uning o‘zi ham haqigiy komil insonga xos xislatlarga ega ekanligini, hayoti va ijodiy
faoliyati, yozgan asarlari bilan isbotlab, kelajak avlodlarga katta ma’naviy me’ros qoldirdi.

Mashhur Amerikalik tarixchi olim Sarton jahon fani tarixida X1 asrning birinchi yarmini Beruniy
davri deb atadi. Shuningdek, uni o‘z davrining jahondagi birinchi donishmandi deb baholaydi.

Beruniyning ham tabiiy, ham ijtimoiy fanlarni gamrab olgan 150 dan ortiq yirik ilmiy asarlar
yaratganligi ham bu fikrning o‘rinli ekanligini tasdiglaydi.

Foydalaniladigan adabiyotlar
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V3BEKHUCTOHJHUK “MEXHAT APMUSYNTIAPU”HAHT MABPUDUI-
TAPFUBOTYUJ/IUK ®PAOJIUATHU

Kyp6anoB Xypmua Paynosuu-
Hagowii naBnat yHHBEpCHTETH OLUEHTH, TapuX (haHIapu HOM3OIH

Annotation.The article analyzes on a scientific basis the propaganda work carried out among
military personnel who worked in construction and industrial enterpr ises of the Urals during the Great
Patriotic War, to develop their diligence and patriotism, the use of the domestic press, and interest in
reading.

Keywords. Labor soldiers, conditions, propaganda, teahouses, construction, industrial
enterprises, hard work, press, reading, World War 11, contribution to victory.

Uttudox Mynodaa Kymuracununr 1942 itun 14 oxtsabpaaru Ne2414-connu “yra maxduii”
Kapopu Guian Y36ekucTongan 150 MuHr kumm Ypan Xyayulapuiard MIa0 YHKapuil Ba CAaHOAT
KOpXOHaJapura uiuiam yuyyH cagap6ap stwiau. Yuap 110 nan opTuk unuiad yMkapuil, Kypyinil Ba
caHoaT O0BEKTIApHIa OFUP MEeXHAT Kuiauiap. [1]

Cagapbap >Tuiaraniap opacujia OMMaBHii-MaJlaHuil Tagoupap, aiHuKca TapFuOOT-TAIBUKOT
TagOupiapu YTKa3uml XaM iynra kyiwirad. by tagbupmapra BKII(0) mapTtust KymMuTanapuHUHT
HypuKuMiaapu Ba TapFruUOOT-TAIIBUKOT OYnMMiIapu OOLUTMKIapd Machyn Oynub, Oropo Ba
IeHymiiapra xuco6ot 6epu6d oopuiran. Tabaupnapaa y3 yiinaan y30Kaa OViaran uiauiapra MexHaT
camapaJIopJIMry Ba MaXOYpHsITH, jKaXOH ypylIuaa Fajgada KWINII yUyH MEXHAT KWJIUII JO3UMIIUTH
TYIIYHTUPWIKO, MUJIATJIapHUHT aHbaHa, OfaTiapy, sllall Tap3u, YIapHUHT MabJIyMOT Jdapa)acH,
TWJIHU OWJIMIIM Ba OOLIKAa KaapuUATIapu OMpMyHYa MHOOaTra onuHrad. by kabu tapOupiap acocaH,
1943 #nnHuHT 6axopuaH xap Oup €TOKXOHA €KUM KYPFOH XyOyauaa TAIlKWI KUJIMHAIUTaH MUJUTUN
qolXoHalap/Ja YTKa3uiaraH. YupamryB Ba cyx0atiap caMoBap, KYK 4Ol ycTuAa, HIapK aHbaHalapura
OMHOAH TAalIKWJI KWIMHHO, WINYWIApAaH TY3WIraH MWLM XaBaCKOPJIMK JKaMOaJJapUHHUHT
YUKUIUIapH XaMm Oynub Typrad. By BakTna kymina® Kypuiauiln 3aBoJUIapuia MaXaluil yoixoHanap
TukiIadran. Macanad, YemssOnHcMeTaimicaHoaT Kypwiuin OomkapMacu NoS-Kypwivin OTpsaua
UIUIaraH MeXHaT apMusuniaapy yayH “Kuzun goiixona’nap oumiras [2].

Yoiixonamap HadakaT JaM OJIMII KOWK Oaliku, MamiakaT xaétuaa pyil Oepa€Tran Bokea Ba
SHTUJIMKIIapAaH xabapaop Oynaaurad, XarTto Oaguuii anabMETIapHu MyTojlaa KUJIaJWTaH JOMMMA
Koira ainanradn. MexHaT apMHUSUYMIAPUHUHT Oopaérran XxapOui-cuécuil xapa€HiIapHM MUWJUIMNA
THJLTAPU/IA SIINTHII Ba YKUIIIAPH yayH YensO6MHCK BUIOSTH KOPXOHATIAPH HOMHTA Y30EKHCTOH aH
Xap oija raseraiap F0OOpUITaH.

INazeranapnan Ttamkapu JKanyOuit Ypamnnuur 17 Ta KOpXOHACMHHUHT 55 Ta KyTyOXoHacuia
V36ekucronia MKMHUM %axXOH ypyIIH HUITApUa HALIP KUIHHTAH JaBpHil aJabuéTIapaaH MaBKyI
O6ynran. 1943 WuaHUHT Mail oimnaH Oonuiad Y30EKMCTOHIMK MEXHAT apMUSYMIApU HIUTalUraH
UTTH(hOKHUHT KOJIraH BIIOSTIapUra sxamu 7460 Hycxaza y36exda “Kuzun ¥V36ekucron”, xamma 1500
Hycxana pyc tunuaary “IIpaBna Boctoka” raseracu odopwiras [3].
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By maBpna xynyana mMaxamuidii JaBpuid Hampiap Xam 4o 3Twim0, “UensOuHckuil pabouunii”,
“MarauToropckuii padounii”, “OnekrpocmiaB”’, ‘“3a cTaIMHCKUNA MeTawr’, “Opckuil pabouunii”,
“I'Bapaeent Tpyaa’” kabu razeranap, OyHIaH Tamkapy, “UensOiar” narepu axoiucu yuyH “Mananmii-
TapOusiBui OYnuM OrosutereHn” Hamp KuiuHTaH. IIyHUHTIEK, MEXHAT apMUSUYWJIAPH TypaauraH
€TOKXOHaNap1a MUJUIMK TUJUIAp/ia IEBOPHUH razeTanap YuKapHil Xxam ypd Oynran.

HaBpuii MatOyoTnaH Tamkapu V30€K, TOXMK Ba TypKMaH THUIapuaa rpaMmmadoH
IJTACTUHKAJIAPUHU SIIUTHIL XaM MYMKHUH 3714 [4].

OMMaBUH-TapFUOOTIAPHU SKOHJAHTUPHII Ba TabCUPUYAHJIMIMHU OIIMPULI Makcaguaa ‘“‘pyc
THJIMHYU OMJIainraH ¥30eK, KO30K, TOXKHK Ba OOIIKAa MUIIJIATIap OpachaaH TapFUOOTUMIap Ba OMMaBUI
TaaOupaapHu oau0 GopyBUMIIAp MIAKIUIAHTUPUITAH . Yi1ap ydyH TallKWI KWIMHIAH UKKH XaQTaluK
YKyB Kypcuapuma “Y36eKHCTOH MEeXHATKAUUIADMHMHI JKAXOH YPYIIMAA HINTHPOKM XaKuma”,
“Uttndok xankmapu aycrauru”, “Cranun Ypamu - Kuzun ApMUSHUHT KyapaT/id apceHanu” KaOwu
MaB3yJiapJia Mabpy3ajap acocuaa KopxoHamapnaa y30eKk Ba KO30K TapruOOTYMIIapu yIyH KHCKa
MYyJJIaTJIM CEMUHApiap YTKa3uiaraH. MexHar apMusduiapyu opacujiaH TapFuOoT4uIap Ba OMMaBUM
unuapHu oaub 6opyBuminapHu Taiépnam yayH BKII(6) YenstOnHCK BUIIOSTH MapTUsi KYMUTACHHHHT
Tapru0OT Ba TAIBUKOT OYiIuMH 54 coatnuk gactyp unuiad yukuO, yHuHr 40 coatu mabpysa Ba 14
coaTH cyx0aT y4yH aKpaTHJraH.

OmMmaBuii-cuécuii TapruOOTIapHU camapaiu Oakapulll Makcaaula TalépiaHraH aipum
Mabpy3auliiap XaTTO aCOCHH WII JKOWJIapWAaH XOJIH KWIMHUO, WIuiad YuKapuil HIUIapUaaH 030]1
KwinHraH. 1944 iinmauHar Maptura keau6 YenssOMHCK BUIIOATHHUHT 19 Ta KopxoHacuaa 23 Ta ulgan
030]] KWJIMHTaH Tapru0oTyn paonust roputrad. Ykanos BunosTa HOBOTpOUIIK caHOAT MallJOHUAATH
MEXHAT jKaMmoanapuaa KO30K Ba Vy30exk wmmuiatura MaHcyO OVynran 44 wHadap TapruboTuu
UIUIAraHJInuI |, OIyjap )KyMJIacHIaH.

BKII(6) MK xypcarmacu 6yitnua JKany6umii Vpammaru taprubor uuuapuaa Ypra Ocué
KoMIapTusiapu Bakuutapu xam kano kuimnarad. BKII(6) MK kotubusitununr 1943 v 10 maiinaru
Kapopura MyBO®MK, Y36ekucTonaaH 29 Habap mapThs XOAMMIApH TaHIAb ONMHMO, ynap GuiaH
Maxcyc CEeMHUHap YTKa3wiuO, aciu Y30€KHMCTOHJIMK OYJIraH MeXHAT apMHsSYHIIapu OWIaH CHUECHII-
TapOusBuil unutapHu onub Oopumr yuyH CeepiuioBck, YensOumHck Ba YkanoB BHIIOATIApHUra
KYyHaTwiraniap [5].

1944 iiunuHr OupuHYM doparujga YensOMHCK BWIOATH KopxoHanapuna Ko30fHCTOH,
TYpKMaHHCTOH Ba Y30ekucToH kommapruscy MKHMHr yuraman Bakuanm Ba Kuprusucron
komnaptusicu MK HunHr 5 Hadap Bakunm ymoOy umuiapaa 6ang 6ynaran. CacdapOap stuiran ypra
OCHENUK MITYMIap OMIaH xoiinapaa um oaubé Gopuuria Ypra Ocué pecrnyGIMKaTapiHIHT MAIIXyp
6ynmu6 ynrypran Ba ykysinapuaa 1000 nadapraua umrumnap Oynran daxpuaInHOB KaOW BOHU3IAp
HOMJIapH Mallxyp oynran. Ynap opacuaa, kupru3z ®@oruma Mamupanuesa, Typkman /1. XycumaBous,
¥36ek FOcymoB, ¥30ek Ba KO30K THIUIapuHM Ouitaaurad CelnrMMOHOB KaOUIapHU caHalll MyMKHUH [6].

[ynara xapamaciaan Oapya KopxoHamapja Xam Oy kaOu Tagouwpiap, KUToO MyTojlaacd Ba
MaTOyoTun OWMIMMJIOHJAp YKYBJIApH TAIIKWI KuiauHMarad. JKymmanan, “MarHutctpoil” Tpectuna
MeXHaT apMUSUMIAPUHUHT E€TOKXOHAJIApU Ba YOMXOHaAa AOUMHUN OWPUKTHUPUITAH TapruOOoTYMIIap
OynMaraniauru cababay MexHaTKaluiap opacuaa TapFuooT unuiapu onud copunmaras. LHIyHuHTIEK,
MeaHoropck maxpuaa cyiabdar KMUCIoTa 3aBOJIuAa XaM MEXHAT apMUSUYUIIAPUHUHT ETOKXOHAIapuaa
cu€cuii-TapOusBui Huulap oaud OOpUIMACIUTH Ba raserajap YKUJIMAcIuTd aHMKJIaHTaH. UkalioB
MapoBO3 TabMHpJIAIl 3aBOAUJA cUECHUU-TapFuO0T unutapura Kusun apmusa xapOuii xuzmaTdauiapu
xano stunrad. Ynap 1943 HumHUHT anpen-aBrycTt oiapuia HII4miIapu OWiiaH HUrupMa oiaTu Mapra
“ypymr kynHnapuga UTTudox XankIapuHUHT OYCTIWIKM - FajabamMu3 rapoBu”, ‘““KOpui Xousar
TYyfpucuaa” kaOu MaB3ynapuia cyxOarnammwirad. Xap Oup umkunuiapna yprada 200 nHadap
V36exucTon Ba KO3OFHCTOH HIMMMIApH HINTHPOK STrAHIHKIAPH MaHOATapaa Kaii STHira. [7].
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By kabu xomatmap “HOxypantspkerpoil” TpecTuHHHT NeS16-3aBoj KypWIIMIINAA WILTaéTraH
¥30ek Ba KO30KJIap opacuja XaM TallKWJ KWJIMHMaraH, MWUIMM TWlapaard raseraisap eTuo
O6opmaraH, coBeT-repMad (ppoOHTUAATH XapOuii XapakaTiap TYFpucHuaa cyxoariap yTkasuiMaras.

Mapaanuii-okapTyB HIILIa Opacuia KypWIUII OTpsA/iapu KiyOnapuaa MUIUIMA TeaTp-MyCHKa
Tyrapakiaapud (aonuaTH XaMm #Hydara KYWWITQaHIWTHHU aJoXHIa TabKUAJam JIo3uM. MexHar
apMUSYWIIApU 3UY SLIaIUraH xKoinapaa ¥3 MUUTMN MycuKa acOobmapura, YuKUuiapura sra Oyiran
XaBaCKOPJIUK >KaMoayapu Ty3wiraH. byara UensOMHCK KypuiIvIn OOmKapMacHHUHT NoS-KypUIIUII
OTPSAJIMHUA MUCOJ KUJIUII MyMKHH.

S"pTa Ocué wmexHaT apMUsYWIapUIaH TaAlIKWI TONTaH MWUIMH XaBAaCKOPJIUK HWKOIUM
KaMoaJlapy KypHWJIMII Ba CAaHOAT KOPXOHAJIApUIAru MAJUIATAOUUIAPY MaIaHUI YUKUILITIAp KWIITaHIap.
“MaruutcTpoii” Tpectuaa PanMmOekoB paxOapiauruaa MEXHAT apMusTIAIapyuIad HOOpaT KO30K-y30ek
aHcaMOnm Ty3miras. Vbkomuit skamoa 1945 iiun 23-24 mapt kyHiaapu UYensOMHCK BUJIOSTH CaHOAT
KOpPXOHAJIApUHUHT XaBACKOPJIMK XOpJapyu Ba BOKATYWJIAPU TAaHJIOBUIA UIITUPOK 3TraH Ba Xxakamiiap
TOMOHUJAH “..MWJUIMHA KYIIUKJIAQPHUHT OHI SXIIA WKPOCH Ba XakKuKuil Oamuuii Oe3ak”
HOMUHAWsIcHa pTHpod KumuHraH. 1943 iinnauHr 6axopuaa YkaaoB BUIOATHAATH UITIMWIAD YIYH
TomkeHnT pecny0ivka (UIAPMOHUICH APTUCTIAPUHUHT KOHIEPT AAcCTypiapd HAMOWMINU TAIIKUI
KWJIMHTaH.

bynpan tamkapu Yensobunck, Komeiick, 3nmatoyct Ba MarHuroropckaa MexHaT KUJIQJWTaH
unramiap yayH “Asamar”, “Hacpunaun Byxopona” dunmmapyn HaMOHHMIIN XaM TAIIKHII KAJIAHTaH.

1944 #innga YensOuMHCKAArn MINYWIAp Y4yH 3aBoA MamaHusar capoituaa y30eK caHbaTKOpH
TamapaxOHHUM UIITHPOKHIA KOHIEPT-yUpalllyBU XaM TaIlIKWJI KUJIMHTaH.

Xynoca cudatuaa Tabkuagam MyMKUHKH, 1941-1945 iiunmap naBommia V36eKnCTORINK
“MexHar apMusymiIapu’ ypracuaa oiaubd Oopwiran TapruOOT-TAIIBUKOT Wuuiapu WMKKkWHYM KaxoH
ypymn naBpuaa MrtudokuHMHr Oapya axonu KaTjiamjaapd oOpacuja TallKuWil KWJIMHTaH KEeHT
MUKEcaru TaAOUpIapHUHT KUYUK OMp KUCMHU OYJraH 3/u.

doiigananuiaran agaduériap pyixaru

1. TAP® (Poccus denepauuscununr Jlasnar apxusu). Poup - 9517, pyiixar -1, um-26, 28-31-
BapakJap.

2. OT'AYO (YensbuHck BwiIOATH Oupramral jnasiar apxusn). [1-288-dona, 8-pyiixar, 261-
WurMma xwui, S6-Bapax.

3. PTACIIN (Poccust wxtumonii-cuécuii Tapuxu fasnaTt apxusu). 17-¢onp, 122-pyiixar, 50-
WurMma xwi, 14-Bapax.

4. PTACIIN. 17-donn, 122-pyiixat, 50-inrma xung, 38, 44-Bapakiap.

5. PTACIIN. 17-doun, 122-pyiixar, 50-iiurma xuna, 14-Bapak.

6. ITHUOO (Openodypr Buntosit Mapkasuii Xyxokatiap aaBiart apxusn). 371-boun, 7-pyiixart,
25-iinrma xuij, 33-BapaKHUHT OpKa TOMOHH.

7. UAHUOO. 371-dpoun, 8-pyiixar, S0-iturma xunm, 61-Bapax.
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TEXNOGEN SIVILIZATSIYA RIVOJLANISHIDA MUHAMMAD
AL-XORAZMIYNING O‘RNI

Ochilov Jamshid Abdurashidovich-
O‘zbekiston xalqaro islom akademiyasi huzuridagi Malaka oshirish markazining Samargand
viloyati mintaqaviy filiali direktori, falsafa fanlari bo‘yicha falsafa doktori (PhD), dotsent

Yurtimizda yashab o‘tgan buyuk allomalarimiz, mutafakkir bobolarimizning ibratli hayoti va
faoliyati, bemisl ilmiy-ijodiy kashfiyotlari bugungi kunda ham dunyo ahlini hayratga solayotganini
g‘urur bilan ta’kidlash lozim. Zero, “Biz boshqalarni kamsitish niyatidan yirogmiz. Ammo bugungi
ayrim saltanatlar ahli gabila-gabila bo‘lib yashagan zamonlarda bizning muborak zaminimizda ilmu-
fan barg urib yashnagani, tabiiy ilmlar, xususan, tibbiyot, matematika, astronomiya kabi fanlar
madrasalarda o‘qitilgani, ilmiy akademiyalar tashkil etilib, Mag‘ribu Mashriqqa nom taratganini
eslasak va bundan har qancha g‘ururlansak arziydi”®!. Albatta, bunda sharqona texnogen sivilizatsiya
ahamiyatini ko‘ramiz.

Mustaqillikning dastlabki yillaridayoq mamlakatimizda xalqimizga milliy o‘zligini anglatib,
ruhiy-ma’naviy yuksaltirish uchun tarixiy merosimizni tiklash va ijodiy rivojlantirish davlat siyosati
darajasiga ko‘tarildi. Darhaqiqat, “Mustaqilligimizning dastlabki kunlaridanoq ajdodlarimiz
tomonidan ko‘p asrlar davomida yaratib kelingan g‘oyat ulkan, bebaho ma’naviy va madaniy merosni
tiklash davlat siyosati darajasiga ko*tarilgan nihoyatda muhim vazifa bo‘lib qoldi”*2. Xalgimiz tarixiy
merosining, umuman jamiyat ijtimoiy-ma’naviy taraqqiyotida, xususan milliy madaniy merosimizning
umuminsoniy qadriyatlar bilan integratsiyalashish xususiyatlarini o‘rganishda, madaniy merosni, olis
o‘tmishni chuqur o‘rganmasdan turib istigbolni belgilab bo‘Imaydi. Kelajakka intilish uchun o‘tmishni
o‘rganish, tajribalarni o°zlashtirish zarur.

Ma’lumki Markaziy Osiyo hududi Sharq Renessansining yirik markazlaridan biri sifatida butun
dunyoda ma’lum va mashhur bo‘lgan. Bu haqda gapirganda, avvalo, ulug® vatandoshimiz — algoritm
asoschisi Al-Xorazmiyni tilga olamiz. Aynigsa, “Muhammad Muso Xorazmiyning o‘nlik sanoq
sistemasini, algoritm va algebra tushunchalarini dunyoda birinchi bo‘lib ilm-fan sohasiga joriy etgani
va shu asosda aniq fanlar rivoji uchun o‘z vaqtida mustahkam asos yaratgani umuminsoniy taraqqiyot
rivojida qanday katta ahamiyatga ega bo‘lganini barchamiz yaxshi bilamiz. Bugungi kunda
odamzotning ilm-fan va zamonaviy texnologiyalar borasida erishayotgan ulkan yutuglarini ko‘z
oldimizga keltirar ekanmiz, beixtiyor ana shu buyuk bobomiz misolida bunday yuksak marralarga
erishishda o‘zbek xalgining ham munosib hissasi borligidan qalbimiz iftixorga to‘ladi”3. Shu
ma’noda, VIII asrning oxiri va IX asrning birinchi yarmida yashab ijod etgan buyuk mutafakkir olim
Muhammad al-Xorazmiy jahon texnogen sivilizatsiyasi taraqqiyotiga qo‘shgan buyuk hissasi hozirgi
kunda butun dunyoga ma’lum. O‘nlik sanoq sistemasini, algoritm va algebra tushunchalarini dunyoda
birinchi bo‘lib ilm-fan sohasiga joriy etishi orgali axborot-kommunikatsiya texnologiyalari sohasini
rivojlanishiga asos soldi. Buning natijasida insonlar yuksak texnologiyalar orgali yer yuzida xattoki
koinotda ham tadgiqotlar olib borib ulkan muvaffagiyatlarga erishmoqda.

Texnogen sivilizatsiya davrida davlat va jamiyat boshgaruvi sohasiga zamonaviy axborot-
kommunikatsiya tizimlarini joriy etish, mamlakatimizda olib borilayotgan islohotlarni samarali
amalga oshirishning muhim sharti  hisoblanadi. Zamonaviy axborot-kommunikatsiya
texnologiyalarining jadal rivojlanib borishi mazkur sohada xizmat gilishga qodir kadrlarni tayyorlash
masalasini o‘ta dolzarb vazifaga aylangan. Xususan, davlatimiz rahbari Shavkat Mirziyoyev 2017 yil
Ostona shahrida bo‘lib o‘tgan Islom hamkorlik tashkilotining fan va texnologiyalar bo‘yicha birinchi

31 Karimov I.A. Bizdan ozod va obod Vatan qolsin. T.2. -T.: O’zbekiston, 1996. 219-220 betlar.
32 Karimov I.A. Xavfsizlik va bargaror taraqqiyot yo’lidan. T.6. -T.:0’zbekiston, 1998. 125 bet.
33 Karimov I.A. Yuksak ma’naviyat — yengilmas kuch. T.:Ma’naviyat, 2008. 26 bet.
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sammitida: “Doimiy qo‘mita homiyligida O‘zbekistonda Al-Xorazmiy xotirasiga bag‘ishlab, yosh
matematiklar o‘rtasida Xalqaro olimpiadani tashkil etish’ni taklif qilgan edi. Bu tashshabus qo‘llab-
quvvatlanib, 2018-yilda ilk marotaba Urganch shahrida Muhammad al-Xorazmiy nomidagi xalgaro
olimpiada o‘tkazildi.

Vazirlar Mahkamasining 2018-yil 26-avgustda “Oliy ta’lim muassasalari talabalari o‘rtasida
matematika fanidan Muxammad al-Xorazmiy nomidagi Xalgaro olimpiadani o‘tkazish to‘g‘risida”gi
686-son Qarori bilan har ikki yilda bir marta talabalar o‘rtasida matematika bo‘yicha Muhammad
Xorazmiy nomidagi xalgaro olimpiada tashkil etilish belgilandi. Xalgaro olimpiadani tashkil etishdan
ko‘zlangan asosiy maqgsad buyuk allomaning jahon ilm-fani va sivilizatsiyasi rivojiga qo‘shgan ulkan
hissasini xalqaro miqyosda targ‘ib etish, qolaversa, iqtidorli talabalarni qo‘llab-quvvatlash, ularni
fundamental va aniq fanlar bilan shug‘ullanishga keng jalb etish hamda ilm-fan yo‘lida xalgaro
hamkorlikni kengaytirishdan iborat.

Ulug* alloma Muhammad al-Xorazmiyning buyuk va bebaho merosini gadrlash, uni yosh avlod
ongiga chuqur singdirish, o‘quvchilarning aniq fanlarning yuksak marralarini zabt etishiga
ko‘maklashish, axborot-kommunikatsiya texnologiyalari sohasidagi iqtidorlarini aniglash hamda
qobiliyatlarini ro‘yobga chiqarish uchun zarur shart-sharoitlar yaratish maqsadida “Muhammad al-
Xorazmiy nomidagi axborot-kommunikatsiya texnologiyalari yo‘nalishiga oid fanlarni chuqurlashtirib
o‘qitishga ixtisoslashtirilgan maktab tashkil etildi. Maktab yoshidagi iqtidorli o‘quvchilarga
matematika, fizika, informatika fanlarini integratsiyalashgan holda qamrab olgan ko‘rik-tanlovlar
o‘tkazish, ularning natijalariga ko‘ra beriladigan «Muhammad al-Xorazmiy izdoshlari» nomli mukofot
ham ta’sis etildi®* .

Mamlakatimizda istigbolli yoshlarni qo‘llab-quvvatlash, ularning iqtidorini ro‘yobga chiqarish,
ulg‘ayib kelayotgan yosh avlodni ilmga keng jalb qilish va intellektual salohiyatini oshirish,
shuningdek, xalgaro maydonda mamlakatimizning nufuzini yanada yuksaltirish uchun igtidorli
yoshlarni aniglash va yuqori malakali kadrlar tayyorlashning uzluksiz tizimini yanada
takomillashtirish magsadida O‘zbekiston Respublikasi Vazirlar Mahkamasining 2020 yil 19 martda
“Al-Xorazmiy nomidagi Xalgaro fizika va matematika maktab-internatini tashkil etish to‘g‘risida”gi
171-son Qarori gabul gilindi.

Yurtimizda mutafakkir olim Muhammad al-Xorazmiy asos solgan sohani jumladan, zamonaviy
axborot-kommunikatsiya texnologiyalarini jamiyatning barcha sohalariga keng joriy etish bo‘yicha
yirik islohotlar amalga oshirilmogda. Jumladan, 2022-2026 yillarga mo‘ljallangan Yangi
O‘zbekistonning Taraqqiyot strategiyasining 9-maqsadida: «Elektron hukumaty tizimini rivojlantirish,
elektron davlat xizmatlarining ulushini 100 foizga yetkazish hamda byurokratiyani bartaraf etish®
belgilab olingan bo‘lib, bu borada tizimli ishlar amalga oshirilib kelinmoqda.

Xulosa qilib aytganda buyuk mutafakkir olim al-Xorazmiy o‘zining ilmiy garashlari asosida
jahon ilm-faniga, texnogen sivilizatsiyaga qo‘shgan o‘lkan xissasi, bugungi kunning yuksak
texnologiyalarini yaratilishiga sabab bo‘ldi. Bu bilan har bir yurtdoshimiz, shu yurtda yashayotganidan
g‘ururlanishi, hamda buyuk allomalarimiz, mutafakkir bobolarimizning boy ilmiy merosini o‘rganib,
ularga munosib avlod bo‘lib, jamiyatimizga halol-pok, el-yurt manfaatini o‘ylab mehnat qiladigan,
intelektual salohiyatli kadrlar bo‘lib yurishlari kerak.

3 (O’zbekiston Respublikasi Prezidentining 2017 yil 14 sentyabrda “Muhammad al-Xorazmiy nomidagi axborot-
kommunikatsiya texnologiyalari yo’nalishiga oid fanlarni chuqurlashtirib o’qitishga ixtisoslashtirilgan maktabni tashkil
etish to’g’risida”gi PQ-3274-son Qarori
3 https://lex.uz/docs/5841063

-44 -



MARKAZIY OSIYO ILMIY, MADANIY MEROSINI O‘RGANISHDA
DISSIMMETRIK YONDASHUVNING O‘RNI

Bekpo‘latov Ulug‘bek Rahmatulla o‘g‘li
Navoiy davlat universiteti doktoranti, f.f.f.d. (PhD), dotsent.

Annotatsiya: Magolada Markaziy Osiyo ilmiy va madaniy merosini o ‘rganishda dissimmetrik
yondashuvning ontologik va gnoseologik asoslari tahlil gilinadi. Ushbu yondashuv tarixiy va madaniy
jarayonlardagi nomuvozanatlik, strukturali uzilish va marginal guruhlar rolini ochib berishga xizmat
giladi. An’anaviy simmetrik yondashuvlardan farqli ravishda, dissimmetrik garash haqiqatni ko ‘p
girrali, ziddiyatli va murakkab tizim sifatida tushunishga imkon beradi. Muallif dissimetriyani
fagatgina metod emas, balki mavjudlikni anglashning konseptual asosi sifatida talgin etadi.

Annotation: The article analyzes the ontological and gnoseological foundations of the
dissymmetric approach in studying the scientific and cultural heritage of Central Asia. This approach
helps reveal imbalance in historical and cultural processes, structural ruptures and the role of
marginal groups. Unlike traditional symmetric approaches, the dissymmetric perspective allows for
understanding truth as a multidimensional, contradictory, and complex system. The author interprets
dissymmetry not merely as a method, but as a conceptual basis for comprehending existence.

Markaziy Osiyo tarixiy sivilizatsiyalar chorrahasida joylashgan bo‘lib, u o‘zining boy ilmiy,
madaniy, falsafiy va dini merosi bilan butun insoniyat taraqqiyotiga beqiyos hissa qo‘shgan. Biroq,
ushbu sivilizatsiyaning o‘tmishdagi merosini o‘rganishda, ko‘pincha simmetrik ya’ni muvozanatli,
chiziqli tarixiy yondashuvlar ustuvor bo‘lib kelgan. Bu esa tarixiy haqiqatning ko‘p qirralarini, ichki
garama-qarshiliklarini, muvozanatsizliklarini, strukturaviy tafovutlarini e’tibordan chetda qoldirishga
olib kelgan. Shu bois, bugungi ilmiy tafakkur tarzi oldida turgan eng muhim vazifalardan biri bu ilmiy-
madaniy merosga dissimetriya tamoyiliga asoslangan holda, ya’ni nomutanosibliklar, asimmetriyalar,
strukturaviy uzilishlar, ijtimoiy va madaniy tafovutlar orgali yondashish zaruriyatidir[1].

Dissimetriya nafagat metodologik yondashuv, balki chugur ontologik va gnoseologik tamoyil
sifatida garalishi mumkin. Bu yondashuv insoniyatning tarixiy rivojlanishini, madaniy tafakkurini va
ijtimoiy shakllanishini fagat uyg‘unlik orqali emas, balki nomuvozanat, asimmetrik kuchlar o‘zaro
ta’sirida shakllangan murakkab dinamik jarayon sifatida tahlil etishga chorlaydi.

“Dissimetriya” tushunchasi dastlab tabiiy fanlarda, xususan fizika va biologiyada qo‘llanila
boshlangan bo‘lib, tizimlardagi nomuvozanat, noaniqlik, asimmetrik energiyalar oqimi orqali
yangicha shakllanish va tartibning yuzaga kelishi holatlarini ifodalaydi[2]. Masalan, I. Prigojin
o‘zining entropiyaga oid ishlanmalarida aynan tartibsizlikdan tartib paydo bo‘lishini isbotlagan[3]. Bu
g‘oya keyinchalik ijtimoiy-falsafiy tafakkurga chuqur kirib keladi. Ushbu konsepsiyani ma’lum
ma’noda dissimmetrik yondashuvning bir qismi sifatida tushunish mumkin.

Dissimetriya ijtimoiy falsafada jamiyatdagi fagat bargarorliknigina emas, balki uning
muvozanatdan chiqib ketgan, parchalanayotgan, ziddiyatli shakllarini ham o‘rganishga undaydi. Bu
esa jamiyatni va tarixni postnoklasik dialektik tafakkur asosida, ya’ni ziddiyatlar orqali shakllanuvchi
tizim sifatida talgin qgilishga olib keladi. Ontologik nuqtai nazardan dissimetriya — mavjudlikning
asosiy sifatlaridan biri. Har qanday mavjudlik, shuningdek, ijtimoiy mavjudlik, o‘z tabiati bilan
asimmetrikdir. Gnoseologik jihatdan esa dissimetriya hagigatni bilishda simmetrik yondashuvlar bilan
cheklanmaslik, balki ko‘rinmas, inkor etilgan, chetlab o‘tilgan girralarni ham aniqlashni taqozo etadi.
Demak, dissimmetrik yondashuv faqat tarixiy tafakkurda emas, balki bilish jarayonining o‘zida ham
chuqur ishtirok etadi[5].

Markaziy Osiyo madaniy merosi hech qachon simmetrik, bir yoglama, izchil tarzda
shakllanmagan. Aksincha, bu mintaga turli sivilizatsiyalar, tillar, dinlar, ijtimoiy gatlamlar, siyosiy
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markazlar o‘rtasidagi murakkab va nomutanosib alogalar, “markaz” va “periferiya” o‘rtasidagi
asimmetrik dinamikalarning kesishgan nugtasidir.

Masalan, IX-XII asrlarda Markaziy Osiyo ilm-fani eng yuqori cho‘qqisiga chiqdi. Buxoro, Xiva,
Samargand, Urganch kabi shaharlar nafagat diniy, balki dunyoviy fanlarning markaziga aylangan edi.
Birog, bu taraqqgiyot keyinchalik parchalanish, tanazzul, siyosiy beqarorlik va tashqgi bosqinchiliklar
natijasida sekinlashdi. Bu ilmiy rivojlanishdagi dissimmetriklik tarixiy tafakkurda chuqur
o‘rganilmagan. Klassik tarixiy yondashuvlar bu o°zgarishlarni bevosita zamon va makon mezonlarida
tushuntiradi, lekin strukturaviy uzilishlar, bilish paradigmasidagi keskin o‘zgarishlar, ijtimoiy ongdagi
tafovutlarni chuqur anglamaydi.Shuningdek, madaniyatda ham dissimmetrik shakllar aniq ko‘rinadi.
Ko‘chmanchi va o‘troq madaniyatlarning o‘zaro ta’siri ko‘pincha kuchlar tengligiga emas, balki
asimmetrik gibridlikka asoslangan. Yoki turli diniy ogimlarning (masalan, rasmiy sunniylik va
tasavvuf) o‘zaro pozitsiyasi Markaziy Osiyo ruhiy dunyosini murakkablashtirgan.

An’anaviy tarixiy tafakkur markazlashgan, ya’ni elita, hukmdorlar, sultonu amirlar, yirik olimlar
doirasida shakllangan. Dissimmetrik yondashuv esa tarixni quyi gatlamlar, marginal guruhlar, ayollar,
etnik ozchiliklar, ijtimoiy periferiya orqali o‘qishga undaydi.

Masalan, o‘rta asr Markaziy Osiyo madaniyatida ayol siymosi rasmiy tarixda deyarli yo‘q. Biroq
tasavvufiy she’riyatda, xalq og‘zaki ijodida, xalq tabobatida ayollar faolligi aniq seziladi. Bu esa
ayollar merosining asimmetrik ifodalanishidir. Shu kabi, mahalliy hunarmandlar, ko‘chmanchi
xalglarning madaniy hissasi rasmiy tarixda inkor etilgan, ammo ularni chuqur o‘rganish tarixga
nisbatan dissimmetrik yondashuvni talab etadi.Bugungi globallashuv, axborot asimmetriyasi, global
ijtimoiy-siyosiy noturg‘unlik sharoitida tarixni va madaniyatni qayta o‘rnganish zarurati yuzaga
chigmoqda. Bunda dissimmetrik yondashuv insoniyatning umumiy rivojlanishidagi nomuvofigliklar,
kuchlar tengsizligi, imkoniyatlar farqgi, madaniy tafovutlarni tahlil gilishda eng samarali vositadir[4].

Ragamli texnologiyalar, arxivlarni ragamlashtirish yordamida tarixiy dinamikalarni yangicha
nigoh bilan ko‘rish imkoniyati paydo bo‘lmoqda. Masalan, xaritalarda bir davrda markaz bo‘lgan
shaharlarning keyingi davrda periferiyaga aylanishi, ilm-fan rivoji bo‘yicha hududlar o‘rtasidagi
tafovutlar, madaniy almashinuvdagi asimmetriya bu yondashuvning dolzarbligini yanada
kuchaytiradi.

Xulosa qilib aytganda, hozirgi davr ilm-fani oldida turgan muhim vazifalardan biri tarix va
madaniyatga dissimmetrik yondashuvni metodologik asos sifatida joriy etish, uni jamiyatni bilish va
tahlil gilishda fundamental tamoyil sifatida shakllantirishdan iboratdir. Dissimmetrik yondashuv bu
tarix, madaniyat va jamiyatni faqat “ideal” emas, balki real, nomutanosib, murakkab holida tushunish
imkonini beruvchi fundamental metodologik vositadir. U zamonaviy ijtimoiy-falsafiy tafakkurning
chuqurlashuviga, inklyuziv tafsirlar paydo bo‘lishiga va yangi ilmiy paradigmalar shakllanishiga
xizmat giladi.
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CUHTE3 TPAIUIIMIA BOCTOYHON ®NJIOCOPUUN HAYKH U COBPEMEHHBIX
TEXHOJIOT'MI HICKYCCTBEHHOI'O UHTEJLJIEKTA B PA3BUTHUH
HAYYHOTI'O ITIO3HAHUA

®ununnos OJbrepa AjleKCAaHAPOBUY-
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Hagowtiickuii punman HYBO “PROFI UNIVERSITY”,

AHHoOTanus: B craThe uccnenyercs NOTEHIIMAI CUHTE3a BOCTOYHOW (DHUIOCOPCKON Tpaauliuu
Y COBPEMEHHBIX TEXHOJOTUI UCKYCCTBEHHOI'O MHTEJIEKTa B KOHTEKCTE Pa3BUTHSI HAYYHOTO TO3HAHUS
XXI Beka. Ocoboe BHUMaHHE YAEISACTCA aHAIM3y METOJOJOTHYECKOTO HAacieIusi MBICITUTENeH
HentpansHoit A3un - anb-®apabu, Mo Cunbl, bepyHu, amb-Xope3mMu - ¥ BO3MOXKHOCTSIM €TO
IIPUMEHEHUSI B Pa3BUTHUU COBPEMEHHBIX CHUCTEM HCKYCCTBEHHOIO MHTEJIeKTa. Paccmarpuaercs
3HaueHue cyduiickor Qumocodckoit Tpaauuuu s (OPMUPOBAHUS STUYECKH OTBETCTBEHHBIX
moaxomoB K pasputuro  MU-texmomormii. Ha  ocHOBe  KOMIUIEKCHOTO  (uiiocodcko-
METOJIOJIOTUYECKOTO aHajdn3a MOKa3aHO, KaK HHTErpalys BOCTOYHOW SIHUCTEMOJOTHU U ATHKHU C
COBPEMEHHBIMU TEXHOJIOTMYECKUMHU PpEHICHUSMH MOKET CIIOCOOCTBOBATh CO3JaHHI0 OoJiee
COBEpIIIEHHBIX UHTEIJICKTYaIbHBIX CHCTEM. O6ocHOBBIBaeTCS HEO0OXOIUMOCTD
MEXIUCIHUIUTMHAPHOTO IUAIOTa MEXIY TPAaIUIMOHHON (PHIOCO(CKON MBICIBIO M COBPEMEHHOU
HAyKOM ISl TApMOHUYHOTO Pa3BUTHS TEXHOJIOTUI UCKYCCTBEHHOTO HHTEJUICKTA.

KiroueBble c¢j10Ba: HMCKYCCTBEHHBI HWHTEIUIEKT, BOCTOYHAs (HIOCOPUS, SMUCTEMOJIOTHS,
cyusm, stuka UU, Hayunoe no3nanue, punocopusi HAyKH.

Annotatsiya: Magolada Sharq falsafiy an’analari va zamonaviy sun’iy intellekt
texnologiyalarining XXI asr ilmiy bilish rivojlanishi kontekstidagi sintezi potensiali o‘rganiladi.
Alohida e’tibor O‘rta asr Markaziy Osiyo mutafakkirlari - al-Forobiy, 1bn Sino, Beruniy, al-Xorazmiy
- metodologik merosini tahlil gilish va uni zamonaviy sun’iy intellekt tizimlarini rivojlantirishda
go‘llash imkoniyatlariga garatilgan. Tasavvuf falsafiy an’anasining sun’iy intellekt texnologiyalarini
rivojlantirishga axlogiy mas’uliyatli yondashuvlarni shakllantirishdagi ahamiyati ko‘rib chigiladi.
Kompleks falsafiy-metodologik tahlil asosida Sharq epistemologiyasi va axlogini zamonaviy
texnologik yechimlar bilan integratsiyalash yanada mukammal intellektual tizimlarni yaratishga
ganday hissa go‘shishi ko‘rsatilgan. Sun’iy intellekt texnologiyalarining uyg‘un rivojlanishi uchun
an’anaviy falsafiy tafakkur va zamonaviy fan o‘rtasidagi fanlararo mulogotning zarurligi asoslanadi.

Kalit so‘zlar: sun’iy intellekt, Sharq falsafasi, epistemologiya, tasavvuf, sun’iy intellekt etikasi,
ilmiy bilish, fan falsafasi.

Abstract: The article explores the potential synthesis of Eastern philosophical tradition and
modern artificial intelligence technologies in the context of 21st-century scientific cognition
development. Special attention is paid to analyzing the methodological heritage of medieval Central
Asian thinkers - al-Farabi, Ibn Sina, Beruni, al-Khwarizmi - and its potential applications in developing
modern artificial intelligence systems. The significance of Sufi philosophical tradition is examined in
relation to forming ethically responsible approaches to Al technology development. Through
comprehensive philosophical and methodological analysis, the study demonstrates how integrating
Eastern epistemology and ethics with modern technological solutions can contribute to creating more
sophisticated intelligent systems. The necessity of interdisciplinary dialogue between traditional
philosophical thought and modern science for the harmonious development of artificial intelligence
technologies is substantiated.
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B snoxy crpemutensHOro pa3Butus uckycctBeHHoro muremiekra (MM) mbl crankuBaemcs ¢
HEOO0XOUMOCTBIO TIYOOKOTO IepeocMbICIeHHsT (PUI0CO(PCKUX OCHOBAaHMI HAYYHOTO IO3HAHMS.
Oco0blif HHTEpEC MpeACTABIAET BO3MOXKHOCTh TBOPYECKOTO CHHTE3a MEXKIy OOraTeilmm HaciaeIueM
BOCTOYHOM (HUIOCO(CKON MBICIM M COBPEMEHHBIMH KOHIeNnuusMu pa3sutus WU, Benymue
HCCIIeIOBATeN MOTYEPKUBAIOT, YTO TEXHOJOTUU UCKYCCTBEHHOT'O MHTEIIEKTa TPEOYIOT HE TOJIBKO
TEXHUYECKOTO COBEPLICHCTBOBAHMSA, HO U TIYOOKOTro (MIOCO(CKOTO OCMBICICHUS B KOHTEKCTE
pasIMYHBIX KyJIbTYPHBIX Tpagumuii [1, 32].

AHanmu3 COBPEMEHHOW HAy4HOM JIMTEpaTypbl CBHIETEIBCTBYET O PacTyleM HHTEpece
aKaJIeMHYeCKOro cOOO0IIecTBa K MHTETrpallii BOCTOUYHBIX (PHIOCO(MCKUX TpaIulUi B COBPEMEHHBIN
HAy4YHBI JUCKypc. OTEYecTBEHHbIE YYEHBIE BHECIM CYIIECTBEHHBIH BKJIAJ B HCCIECIOBAHUE
dumocodckux acmekToB HUGPOBHU3ALKK Yepe3 MPU3MY KyJIbTypHOro Hacieaus Bocrtoka [2, 425].
OcobeHHO TIyOOKO STHUYECKHE acmeKThl pa3BuTus MM B KOHTEKCTE BOCTOYHOH (uiocockoit
TPaJMIMK TPOAHATU3UPOBaHbI B (yHAaMeHTanbHbIX pabortax J[.M. Jlyopoeckoro [3. 208]. B
COBPEMEHHBIX YCIIOBHSIX 0COOYIO aKTyaJlbHOCTh NMPHOOPETAIOT MCCIIEAOBAaHUS B 001acTu mudpoBoi
STUKU ¥ BO3MOKHOCTEH OPraHMYHOTO BKIIOYEHUS TPAJAULIMOHHBIX STUYECKHX CUCTEM B apXUTEKTYpPY
COBPEMEHHBIX TEXHOJIOTUYECKUX PEIICHUI.

JlanHOE uccleqoBaHKNe HAMpaBieHO Ha (GUI0co(CKO-METOAOIOTHUECKUI aHau3 MOTeHIHAala
CHUHTE3a BOCTOYHOW (UIOCOPCKON Tpaj MMM W COBPEMEHHBIX TEXHOJIOTHH HWCKYCCTBEHHOTO
MHTEJJIEKTa B KOHTEKCTE pa3BUTUs HaydHoro no3Hanus XXI| Beka. Metogonornyeckuit pyHaamMeHT
paboTHI COCTaBISIET OPraHUYHOE COUYETAHWE CHCTEMHOTO, KOMIApaTHBHOIO M T'€PMEHEBTUYECKOTO
noaxoaoB. Kak cmpasemiuBo ormedaer M.M. IlapnmeBa [4, 211], coBpeMEHHOE HCCICIOBAHHUEC
TEXHOJIOTUYECKUX (PeHOMEHOB TpeOyeT Iiy00KOM MHTErpauy pasInyHbIX (puiocopckux Tpaaunui
Y METOJI0JIOTUYECKUX MOJIXO0JIOB.

[Ipemiaraemslii B3TJIs11 OTKPHIBAET HOBBIE NEPCIIEKTUBBI B TOHMMaHUHM BO3MOXKHOCTEH CHHTE3a
BOCTOYHOM (MIOCOPCKON MBICIM M COBPEMEHHBIX IOJXOJO0B K pPa3BUTHIO HCKYCCTBEHHOI'O
uHTeIulekTa. Oco0oe BHUMaHHME YIENSIEeTCS CHUCTEMHOMY aHalU3y TOTEHIMANa WHTETPalun
SMHUCTEMOJIOTHUECKUX TNPUHIMIIOB BOCTOYHOW (HIOCOGUM HAyKd B METOAOJIOTHUIO Pa3BUTHUS
coBpeMeHHbIX MU-TtexHonoruil. Takol moaxoa MoO3BOJSET HE TOJNBKO OOOTaTUTh TEOPETHUECKUN
(byHIaMEHT UCCleIOBaHUM B 00J1aCTH HCKYCCTBEHHOTI'O MHTEINJIEKTA, HO U OTKPBITh HOBbIE TOPU30HTHI
MPAKTUYECKOTO IIPUMEHEHUS IPEBHEN MYAPOCTH B PEIICHUN COBPEMEHHBIX TEXHOJIOTHYECKUX 3a/1ad.

Bocrounas ¢uimocodckas Tpamuius nojapuia MHUPY YHHMKaJbHBIA B3IJIAA Ha IMPHPOILY
MO3HAHUsSA, KOTOPBIM TMpHOOpeTaeT OCOOYI0 aKTyalbHOCTh B SIOXY pPa3BUTHS HCKYCCTBEHHOTO
MHTEJUIeKTa. B OCHOBE 3TOro moaxoja JEXHUT TIyOOKOe IOHMMaHUE LEJIOCTHOCTH MHUpa U
B3auMOCBsA3M Beex siBneHui. M.T. CtenaHsHI 0OTMEYaeT, YTO BOCTOYHAS SITUCTEMOJIOTUS MTPEAJIaracT
NPUHIUIHAIBHO HHOE BUJCHHE PEATbHOCTH, TJI€ MMO3HAIOIINI 1 TO3HABAEMOE HE MPOTUBOCTOST JPYT
JpYTy, a 00pa3yroT Hepa3psIBHOE eAMHCTBO [5, 152].

Oco60ro BHUMaHMsI 3aCITy>KUBAET HacJeIue BEJTUKOT0 MbICTUTENS anb-Papadbu, uybsi KOHIETLUS
MepapXUIeCKOil OpraHW3alMy 3HAaHUS YIAHBHUTEIBHBIM 00pa30M IEPEKIMKACTCS C apXUTEKTYpOi
COBpPEMEHHBIX HeHpoHHbIX cereil. b.M. Kenpos [6, 245] B cBomx uccienoBaHHSX YOEIUTEIHHO
MTOKa3bIBAET, KAK METOIOJIOTUYECKHE MPHHIUIB BOCTOUYHOW HAyKH, B YAaCTHOCTH CHUCTEMHOCTh M
MEPapXUYHOCTh IIO3HAHHS, MOTYT CIYXUTh TEOPETUYECKMM (YHAAMEHTOM JUIS pPa3BUTHUSA
COBPEMEHHBIX HHTEIJICKTYAIbHBIX CHCTEM.

B KoHTEKCTe CTPEMHUTENBHOTO Pa3BUTHsI TEXHOJIOTHI MAIlIMHHOTO 00y4YeHHs 0COOYIO IIEeHHOCTh
npeactaisitor paboter E.B. MacnanoBa, packpbiBaromme HEOOXOIUMOCTh TBOPYECKOTO CHHTE3a
pa3UuUHBIX AnHcTeMoyiornueckux tpamuuui [/, 184]. CoBpeMeHHbIE CHUCTEMBI HCKYCCTBEHHOTO
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MHTEJUIEKTa BCE SIBCTBEHHEE IEMOHCTPUPYIOT MOTPEOHOCTh B MHTETPAIUH Pa3HOOOPa3HBIX MOIX0/10B
K OpraHM3alii IO3HaBaTEeJIBLHOrO Mpolecca, BKIOYas OoraTeiflliee METONOJIOIMYECKOE Hacjeaue
BOCTOYHOM (hnococKoil MbICTH.

dunocodckoe Hacieaue Mbicautened llenTpanbHol Asum smoxu Bocrounoro Peneccanca
OTKPBIBAET HOBbIE TOPU3OHTHI JIJIs1 pPa3BUTHSI METOI0JIOTMH UCKYCCTBEHHOI'O MHTEIJIEKTa. TpyAbl allb-
®dapabu, ocobeHHo ero koHrenius "JloopoaerensHoro ropoaa”, mpeajararoT riiyooKoe MOHUMaHHUE
IPUHLIMIIOB CHCTEMHOM OpraHuM3allMd 3HAaHUM W MEXaHU3MOB HpuHATHS pewmeHuil. OD.A.
MyxuairHoBa CIIPaBeIJIMBO yKa3bIBaeT Ha NMOTEHIIMA UCIOIb30BaHuUs pa3padoTaHHoil anb-Dapadbu
UEpapXUYecKOd MOJEIM TO3HaHWS B CO3JAHUM COBPEMEHHBIX MHOI'OYPOBHEBBIX CHCTEM
HCKYCCTBEHHOIO MHTEUICKTa [8, 72].

Oco0y1o riryOuHy M aKkTyaJbHOCTh COXpaHSET 3nucTemMosiornyeckas xKonuenius Mon Cunsl,
OpPraHMYHO COEAMHSIONIAs palOHAIbHOE W AIMIHMPUYECKOE IMOo3HaHue. Ero Teopus HHTENIEKTa,
pasnuyaronas NOTEHIMAIbHBIN U aKTyaJIbHbIN pa3yM, OTKPHIBAET HOBbIE IEPCIEKTUBDI JIJIS1 Pa3BUTHS
COBpPEMEHHBIX MMOIX0/I0B K MAIIIMHHOMY 00y4YeHHI0, Ipeaaras 6oee riiyookoe HOHUMaHUE MPUPO/IbI
MHTEJUIEKTYaJIbHOM J1eATENbHOCTH.

Hayunoe nacnenue bepyHnu, Boigaromerocs sHIuKIoneaAncTa Bocroka, ooperaetr HOBYIO )KU3Hb
B 310Xy OONBIIMX JaHHBIX. Ero MeToqojormuecKkue MPUHIUIBI, OCHOBAHHBIE HA CKPYITYJIE3HOM
HAONIOJIGCHUU W CUCTEMHOW Kiaccu(UKALUK 3HAHWMA, YAUBUTEIBHBIM OOpa3oM COOTBETCTBYIOT
MOoTPeOHOCTSIM COBPEMEHHBIX CHCTEM MAaIIMHHOTO 00yueHus. COBpeMEHHBIE UCCIIE0BATEIN HAXOIAT
B Tpynax bepyHu Merononoruueckuii GyHIaMEHT ISl pa3BUTHUSL TEXHOJIOTUN 00pabOTKH U aHAIM3a
uHdopmarmu [9, 211].

I'myOokoe »THueckoe ydyeHue anb-DPepraHu 0 TAPMOHMYHOM E€IMHCTBE Y€JIOBEKAa U MPHUPOIBI
npuodpeTaeT 0coOyI0 aKTyaJlbHOCTh B KOHTEKCTE Pa3padOTKH STHUYECKHM OTBETCTBEHHBIX CHCTEM
UCKYCCTBEHHOTO HMHTEJNIeKTa. B 3moxy, Korjga 4YenoBEeYeCTBO CTOMT TIEpel  BBI30BaMU
TEXHOJIOTUYECKON PEBOJIOINH, €r0 UJEH 0 HEOOXOJUMOCTH COXpaHeHus OanaHca MKy IPOrpeccoM
U TIPUPO/IHOM rapMOHUEH 3BydaT 0COOEHHO CBOEBPEMEHHO.

Matematuueckoe Haclieque anb-XOpe3MH, 3aJ0XKHUBIIETO OCHOBBI  aJITOPUTMHYECKOIO
MBIIUIEHHUS], TPOJOJIKAET OKAa3bIBaTh BIMSHUE HA PAa3BUTHE COBPEMEHHOTO MporpammupoBanus. Ero
PEBOJIIOLIMOHHBIE JUISI CBOErO BPEMEHHM MPUHLUIBI CHCTEMATH3alUU MaTeMAaTUYECKUX OIepanui
HaxXoJIT HEOXKHUJAHHOE TpPUMEHEHHE B pa3padOTKe ajlrOpUTMOB MAIIUHHOTO OOYYEHHs,
JEMOHCTPHUPYS YIMBUTEILHYIO )KU3HECTTOCOOHOCTh KIIacCHUecKnx MaTtemaTrueckux uzaei [10, 180].

Oco0oe MecTo B KOHTEKCTE pa3BUTHS HCKYCCTBEHHOTO HMHTEIUIEKTa 3aHUMAeT cyduiickas
¢bunocodcekas Tpaguus ¢ e€ rIyoOKHM MOHMMaHUEM IPUPOJbI Mo3HaHUs U co3HaHus. Cyduiickas
THOCEOJIOTUsA, TMpeAsiararoiias MHOIOYPOBHEBOE IOHMMAHHE pEaJbHOCTH, OTKPHIBAET HOBBIE
TOPU3OHTHI Il pa3pabOTKM CHCTEM HCKycCTBeHHOro wuHteiuiekta. Konmenmus "mapudar”,
paspaboTanHas B TpyAax aib-l'azamu u Xomku Axmana SIccaBu, mpeanaraeT YHUKaIbHBINA MOIX0 K
WHTETPAIH PAIHOHAIBHOTO M MHTYUTHBHOTO IMO3HAHUS, YTO MOKET 000TaTUTh pa3BUTHE THOPHIHBIX
cucrem M. He menee BaxkHa cyduiickas koHenus "anad", npeanaraoias riryookoe moHuMaHue
STHUYECKOM OTBETCTBEHHOCTHM U B3aUMOCBSI3UM BCEX SBJIEHHM, YTO OCOOEHHO aKTyallbHO MJIsi
(bOopMHUPOBAHUS ATHYESCKHUX TPUHIMIIOB PAa3BUTHUS HCKYCCTBEHHOTO MHTe/ekTa [11, 30].

Takum 00pa3om, TBOPUECKUI CHHTE3 OoraTeiiiero Hacaeaus: MpicauTenei LleaTpanbaon A3un
U cy(uiicKoil TpaJuIlMU C COBPEMEHHBIMU TEXHOJIOTHSIMH MCKYCCTBEHHOTO MHTEIUIEKTa OTKPBIBAET
nepesl HaMH HOBBbIE€ TOPU30HTHI HAYYHOI'O TO3HAHMSI, MO3BOJIAS CO3JaBaTh 0oJjiee COBEPILIEHHBIE U
9TUYECKH OTBETCTBEHHBIE TEXHOJIIOTHYECKUE PELICHMUS.

JlanHO€ HCclieZloBaHHE OTKpPHIBAeT IMepe] HaMU 3aXBaThIBAIOIIME MEPCIEKTHBBI Pa3BUTHUS
HAay4yHOr0 IIO3HAHMS Ha OCHOBE TBOPYECKOIO CHHTE3a BOCTOYHON MYJIpPOCTH U COBPEMEHHBIX
TexHosoruii. OCOOEHHO IUIOJOTBOPHBIM — MPEJCTAaBISIETCS  pPa3BUTHE TUOPUIHBIX  CHCTEM
HCKYCCTBEHHOT'O MHTEIUIEKTa, MHTETPUPYIOMIUX CY(PUHCKYIO KOHLETIUIO "Mapudat" B apXUTEKTYpy
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CUCTeM TIIyOOKoro oOydeHus. MeTtomonoruyeckoe Hacienue anb-Dapabu MOXKET MOCITYKUTh
OCHOBOM ISl CO3/1aHNs MHOTOYpOBHEBBIX cucteM MU, a MaTeMarnueckue npo3peHus ajib-Xope3Mu
CIOCOOHBI 000OTaTUTh COBPEMEHHBIC aNTOPUTMBI MAlIMHHOTO OOY4YeHHS. DTHYCCKUE MPUHIIMITHI
cy(puiicKOl TpaJHIINK, B YaCTHOCTH KOHIENIIUA "a1a0", OTKPhIBAIOT HOBBIE TOPU3OHTHI B pa3paboTKe
STUYECKUA OTBETCTBEHHBIX CUCTEM MPUHSITHUS PEIICHUM.

I'my0Ookuii ananu3 BO3MOKHOCTEH CHHTE3a BOCTOYHOM (prtococKoit TpaIuiuu U COBPEMEHHBIX
TEXHOJIOTMI UCKYCCTBEHHOT'O MHTEJUIEKTA MO3BOJISIET CACNAaTh PsiJl BAXKHBIX BBIBOJIOB. [Ipex e Bcero,
CTAHOBUTCSI OUEBHIHBIM OTPOMHBIN TOTEHIIUA METOA0JI0TMYECKOI0 CUHTE3a BOCTOYHON MYJIPOCTH U
COBPEMEHHBIX MOAX00B K pa3BuTHio MU nns nayunoro no3nanust XXI| Beka. Cyduiickas Tpagunus,
c e€ TayOOKMM TOHMMAaHUEM TMPUPOABI CO3HAHUA U T[IO3HAHUS, TMpeAsiaraeT yHUKaJIbHbIE
KOHIIENTYyalbHbIe WHCTPYMEHTHI i OOOTAICHUSI COBPEMEHHBIX TEXHOJOTHH HCKYCCTBEHHOTO
nHTeiekTa. [IpakThdeckoe NPUMEHEHUE TAaKOro CHUHTETUYECKOrO IOJAXO0/a OTKPBIBAET HOBBIE
MEPCIEKTUBBI B PA3JIMYHBIX HAMPABICHUAX TEXHOJIOTUYECKOTO PA3BUTHSI.

TBopueckuili AuamOr MeXAy BOCTOYHBIMU (PHIOCOPCKUMHU TPAIUIUSMU U COBPEMEHHBIMU
MOAXOJaMHU K Pa3BUTHIO UCKYCCTBEHHOTO MHTEIUICKTA MPEACTABISIETCS HE MPOCTO MEPCHEKTUBHBIM
HaMpaBJIEHUEM HCCIIEOBAHUM, HO HEOOXOIMMBIM YCIOBHEM T'apMOHMYHOTO Pa3BUTHSI HAYYHOTO
MO3HAHUA. DTOT CHHTE3 CIIOCOOCH 000TaTUTh KaK TEOPETUYECKHA (PYyHAAMEHT, TaK U MPAKTHUECKHUE
METO/Ibl CO3JJaHMsI MHTEIJUIEKTYalIbHBIX cucTeM. JlanpHeile uccieoBanus B 3Toi 00JacTH MOTYT
MIPUBECTU K KAU€CTBEHHOMY MPOPHIBY B pa3ButTuu texuosoruii U u 6onee rmy0okoMy MOHUMAHHUIO
(GyHIaMEHTAJIbHBIX OCHOB MTO3HAHUS U MIPUPOIBI COSHAHHUS.
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MAPKA3MI1 OCUE MYTACCABY®JIAPH WKOIUJIA UHCOH MOXUATHU TAJIKUHU

Bo3opos Mycrado KaddGopoBuu-
CamapkaHn JaBiat 4yeT Tuiap HHTHTYTH “T'ymManuTap ¢annap Ba ax00poT TeXHOJIOTHsIIapH”
kadeapacu npodeccopu, pancada danmapu Hom3oaU

Annotation. At the fundamental basis of Sufi philosophy are the most important problems related
to man. The idea of Sufism is based on a spiritual understanding of God and boundless love for Him.
The doctrine of Sufism is based on the spiritual and moral purification of a person and self-control.
One of the thinkers, Ahmad Yassavi, condemns negative traits in human nature. The essence of
Abduhalik Gijduvani’s concept is the question of human happiness. In the teachings of Nagshbandi,
the upbringing of the soul was of great importance.

Keywords: Sufism, human, love, moral purification, reason, moral law, seeker, humanism, ego,
honest labor, virtue, mortal, eternal.

TacaBBy( dancadacununr dhyHaaMeHTaI acOCHUa UHCOH, YHUHT MOXMSITH, XaéTH, MabHABUA
nyHEcH Ba Oy WDKTUMOUN Xoucanap Ouinad O0FIuK Oapua Macananap Typaau. TacaBBy(HHUHT acOCHit
OKUMJIapU Ha3apusacH Ba aMaJMETUHUHI WYHAIUIIM WHCOH pyXUHHM Xyzaora myxa00ar Tyirynapu
OpKaJu MabHaBUW KamoJ TonTupuuaaHn wuoboparaup. IIyHuHr ydyH TacaBByQ MYCYJIMOH
¢dancadpacuHUHT MyXHUM KOMIIOHEHTH XucoOnaHaau. TacaBBy( mXKTUMOUN Ba MaJaHUW - MabHABUN
xaéTra yyKyp cMHruo0, (haH, MaJaHUAT Ba aAa0UETHUHT PUBOXKUTA CAIIMOKIIHN Xucca Kyiau. TacaBByd
KOHIEMIUSCUTa OMHOAH WHCOH aXJOKHH MOKIAHWIIHU, Y3-Y3WHU HA30paT KWIHMIIU OPKAIH OJIUN
XaKuKatra kapab 6opaau. TacaBBy(HUHT WHCOHIMAPBAPIUK KOHIEHIMSCHHUHT TY0 MOXUSTH UWHCOH
0axT-caofaTu Macanacuaup. by TabIMMOTHUHT acOCUN MaKCaJl UHCOH 0aXTH yUyH XaKUKHHA XHU3MaT
Kuuanp. MHCOHHUHT y3nmaTra keTud, TapKuAyHE KWIMIIM Ba aKCHHTa AYHE allly-unipariapura
PYXKy Kyiuim TacaBBy( Tanadnapura TYFpH KeIManu.

TacaBBy( KoHLENIIMsACKTA KYpa, UHCOH aXJIOKHM MOKJIaHMIN, ¥3-Y3UHU HA30paT KUJIUII OpKaJn
oNIui BOKeNMKKa Kapald Oopanu. MHcoH Oup Hewa OockuwiapHu Oocu® yTuO, OyHra spumiagu Ba
WJIOXUW 30Tra anjnaHaau. byHHHT ydyH MHCOHTA aKkji OepruiraH. AK/UTH WHCOH XaKHUKATra SPUIITHIIH
Y4yH OFHp Ba MallaKKaTJIM WYJITHU TaHJIAWIH.

Sccasuii(1103-1167ii.1i.) AJUTOXHUHT TaOuaT Ba OJaMHHU SPATHILIAH acl MaKcaad MHCOHIUD,
ne6 »pTupod dTanu. AIIOXHM TAHUII WHCOH YYYH XaKHUKUH Xa€THUHT OomumaHummaup. SlccaBwuii
XUKMaTIapuaard acoCUi YpHUHHHU MaHA-HACHXaT drajuiaian. XuKMaTIapHUHT Oapuacuia cypuitank
TapUKATUHUHT acOCNapHu - XaKUKaTHU Ouiuil, XakHU ceBull, HadCy AYHEAAH YEKHMHHILNTa JabBat
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STYBYHM FOsUIAp Y3 aKCUHU TonraH. IHCOH pyx¥ Ba OHT'MHU Xap KaHAal WiuiaT, KaboxaTaaH 0301 STHII
KEpaK, aHa IIyHJAaruHa WHCOH axJOKWJa Ky3ra TallJIJaHyBYM alpUM HYKCOHJAp o3ara KeaMmauiu,
neraH (UKpiIap KOMWJI WHCOHHHM INAKJUIAHTHPUIIHUHT acocuil Hymmapujgan Oupu cudaTtuga
TabKUJUIaHAIW. 3epo, TacaBBY(d Hadc nas3ariapujiaH Bo3 Keuwinl aeMakaup. Hadce oukyzmuk,
VFPWINK, KaxolaT Ba XyAOMHIMKHU KenTupuO uukapaau. IynuHr yuyn Axman flccaBUMHMHT
xa€Tuil mmopyu KaHoat caHanaau. MHCOH XaKkHU “KYpuIll ’Ta eTUIIHII YIyH OOpUra KaHoaT KUJIUIIIH,
LIYKPOHAINK OWJIIUPUIIM, XaJoJ JIyKMa elumm Jio3uM. Myrtadakkup Hykcuiuiap, O0edopa eTHM-
ecupJiap KajlOuaaH KyBOHY TOIMIL, KaMOarajjapra Xaip-3XCcoH KWIHII HHCOHIIApBAPIUKHUHT MyXUM
GeNrucy SKaHIUTMHI TabKuTaim. %

AxMa SlccaBuii HHCOHHH IIaXBaTra erakiioBuu oarra Hadpat 6mnan kapaiau. [IlyHuHT yayH
KOXHMIITAa Y4 MapTa TaKpopaH IIaXBaTHHTHHU XaWza, 1e0 HacuxarT KWiIagu. YHUHT (UKpUYa UHCOH
AJToXHUHT MyXxab0aTura ca3oBop OYIHIITa HHTUIHINN KEepaK..

Abnyxonuk FroxayBonuit (1103-1179 ii.i.) ¥3 uzponuiapu (COMuK(IIOTUPA, MYPLIUT) Y4yH
axJIOKUH KOHyH-Koupanapau (“Pamaxot”)au unniad aukau. AOyxonuk Fruk IyBOHHIHHHT Oy parrxa
(“obm xaér Tomumiapu’) Japuaa axJOKMi KOHYH-KoMJanap MyxkaccaM Oynran. Myrtadakkup
TOMOHHUJAH UILIa0 yuKkuirad "Pamaxor" KuToOu MHCOH y4yH MY KalljaHraH 0yiau0, yHUHT acocuia
XyIOHU MabHABUI TYIIYHMII Ba spaTyBUMra HucOaTaH 4ekcus Myxaboar roscu éraau. by "Pamaxot"
VH OUTTa KOMAAaHU Y3 nuura onaau. Ynap A6ayxonuk FroknyBonuid, keiinHuanuk 3ca "Hakmbanausa"
TapUKATU YUYH aXJIOKUH KOHYH-KOMAA1ap 3/1.

Myradpakkup AOmyxomuk FrwkayBonuid Y3 acaprmapuiard MabHaBUH - axJIOKMH Ba
WHCOHIIAPBAPIUK KOHLEHIMSCHHUHT TyO0 MOXHUSATH WHCOH OaxT-caojath macajacuaup. by
KOHLeNnusAra OMHOAaH MHCOHHUHI y3j1arra KeTuO, TapKUJIyHE KWIMIIM €KW aKCHHYa JyHE aulmry-
uuIpaTura pyxy KyWuiu TtacaBBy( Tanabnapura TYFpu KenaMaiau. Xask, OAJui OJlaMJIapHUHT
TamBuIulapura Oedapk Kapaml, kamoalaH axpanuO y3naTaa smaml, OMMa OJJIUAA Y3UHUHT
TaKBaJOPJIUTMHU KY3-KY3 Kuinim AOQyXxonuK FrokITyBOHMMHHMHI MHCOHIAPBAJIMK TaMONWIIIapura
TaMoMmIa 3uf 3ad. FiokayBoHMH Ha3apuaa MHCOHHMHI Oy nyHEmaru Basudacu oxuparna AJUiox
BacJIMra €TUIINII Y4yH Taléprapiauk kypuniaup. MyrapakkupHUHT QuKpura kypa, “byHuUHT yuyH
MHCOH fXIIM XHUCIATJIapHU »Srajjiaimid, kKacO-xyHap OwiaH mamFyn Oynumud, Oea-Oeuopa Ba
MyXToJapra €pnaM OepHild, 3au@ Ba HOIPOHJIApra MeXp-IIaBKATIM, CaXOBaTJIM Ba KYJIH OYHUK
6y 3apyp”.3’

Haxmunaun KyOGpo HMHCOH, IIYHUHIZIEK, IIaXCHUHI >KaMUATIard MaBKEM Ba MabHaBU
KaMOJIOTH Macajajapura XaM OSKUIIui 3bpTHOOp Kapatagu. OUKY3IMK HHCOHHU EMOHJIMKKA
eTakiaiu. Y MHCOHTa HIaTOHAAH XxaMm OarTap QylIMaHAUp. DXTUPOC MHCOHHHM OPTHUKYA XaTTH-
XapakaTjiapra yHJaiau, OHTOCTH Op3yJapHU ByXyJra kentupaau. Hatwkana mHcoHna Kubp maiao
6ymaau. OxTHUpocra Oepuiran ogaM AJUTIOXHU YHYTaau. Pyx Ba aki ypracuaa 3uiusT ro3ara Kela/iu.
DOXTUPOC YCTYHJMK KWJTaHAa, WHCOH XOXMII-MCTaKiIap HCKaH)Kacura TyHmIHO Kodagu. DXTHUPOC
Tydailin MHCOH XaBOHAAH XaM Oartap 0Yynub KOMUIHM XaM MyMKWH. ByHmaii ogamnapra sxImiukK,
MeXp-OKuOaT, OarpuKEHINIMK Kabu wmwxkoOuil xuc-tyiirymap OeroHanup. UlyHuHr y4yyH Xam
Haxmunaun KyOpo Oynpail Toumdamarn kxummiaapra WHCOHIIAPBApiIUK 3Mac, Oalku XyAOWHIMK
XOCIUp, JIeraH Xyjocara Kenaau. AHaH 3XTHpOC OaJlocH KaMUSIT ab30Japu YpTacuaaru axjaoKun
MyHOcabarnapra myTyp erka3zagu. by FosiBUN TapKOKJIMKKa OJMO Kenuiyd MyMKuH. Haxmunaux
Ky6po TacaBBy( iynura kupran CoJIMK caxoBaT/U Ba Kapamiid, YWFOK IOpaK Ba COFJIOM akJ 3racu
Oynuim Kepak, nerad gukpra kenaau. LyHuHrek, y akimHUHT QyHKIMsIcUTa KaTTa 6axo 6epud, yHu

%6 Axman Sccasuii. Jleonu xuxmar. T.: A . Koaupuit Homuaarn nampuér. 1999.
S Amukynos X. A6ayxonuk FuxnyBoHMHHMHT TacaBBy(HH TabIMMOTHAA WHCOHIAPBAPIHMK FOSIApUIO// AGIyXONHK
Frxnysonnii Ba racaBByd. Mnmuii kondepennust Mmabpy3sanapu tesuciaapu. Tomkenr.- 2003. 10-6er.
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Hadcera Kapmu Kysau. Haxmuanua KyOponunr ¢ukpuya, akn ranabacu - milMoH fanabacu, Hagc
ranabacu - maiToH Fanadacu aeMakaup. Y Hadc OWIaH MIAWTOHHUHT Y3apo OOFIHMKJIMTU Ba TaKa30
KUJIMIIUHEA acociaiau. MyradakkupHuHT pukprda, Aiiox HadcHH OOp HapcalapHUHT SHT EMOHU
KUIHO spaTay, y MAaRTOHHUHT AYCTH, Oapya EMOHIMKIAPHUHT MaHOauup, MIapuaT Ba akjira Kapiiu
Typu0, X010 - XaBac OuIaH Keumamu.

Haxmuanun KyOpo tabiumoTura OMHOAH MHCOHHMHT Oy AyHENAru XaéTu YTKUHYU OYIraHIuru
y4yH y OOKHI nyHEra KeTumura tTanéprapiauk kypumu kepak. Ly Tait€prapnuk gaBpuaa HHCOHHUHT
epJary J1a33ariapAal Xxainoc Oyauimum MyxuMaup. by ycyn HagcHu nokian, 1e6 aTanaau.

TacaBBy( TaBIMMOTHHUHI MHCOHMAPBAPJIMIU YHUHI KEHI TApKAIMIIM Ba OMMAJIAIIMIINIa
ca6ab Oymmu. TacaBByd TabBIMMOTH OWp HeEYa acpiap JIaBOMHUJA MYCYJIMOH XaJIKJIapHUHHHT
WwKTUMOMI-(ancapuii Tapakkypu Ba MabHaBUH XaéTuaa MyxuM YpuH TyTuO kenau. LllyHuHr yayH
TacaBBy() MHCOHHHMHT ITOKJIAHUIIN Ba KAMOJ TOTHIIHN XaKUAard TAbIUMOTAUD.

HakmGanauii TabJIMMOTHTa Kypa, MHCOHJIAp OMJIaH MYJIOKOT/AA OYIuI, Y3UHHU TyTa OWJIHII Ba
TapOus candmii XycycusTIapaan xaioc Oymumra €pnam Oepaau. MHCOHAa mxoOmii ¢asunariapHu
HIAKJUTAHTUPULI HadakaT YHUHT y3u Ba arpodarwiap ydyH, OaJKM >KaMMIT paBHAKM YUYyH Xam
MyXUMIup. YyHKH MHCOH )aMUAT Oarpuja BosAra eTajiu, axcra aigaHaam, kamoul Tonaau. XKamusr
ab30J1apu XYJK-aTBOpHJA ajojaTiapBapiiuK, WHCOHIAPBApJIUK Ba Iy Kabu mxoOuil dazumnatiap
KaHYaJIMK Ky Oyica, )KaMMATHUHI MabHAaBUN MYXUTU LIYHYAIMK COFJIoM Oynanu. Jlemak, Ma3Kyp
MOJIeJI MHCOHIApBAapJIMK TaMOMMIUIa KaTbUil aman KWJIMIIHU Hazapaa Tyraaud. HaxkmOananii
TaBJIMMOTHIA MTHCOHIIAPBAPIIMK FOSUTAPH YMYMHHCOHHMIA KaApusATIapra aillaHAu Ba MyXUM axaMHsT
Kacoh TAH.

Hakmbannuii TapmuMoTHIa HaPC TapOUsSCH acoCHid YpUHAA Typaau. Xaloumk (akat Hadc
TapOMsICH OpKaJlM, MEXHAT OWJIaH amajira OIIMPWIMINK MyMKWH. TacaBBy]) MHCOHHM MOKJIAII Ba
KaMoJl TONTHUPHMII WIMM OYnub, yHnaru Oapua canOuil xucnariapHu Hadc TyHIyHYacu OwWiiaH
6ornaiinu. by Tapaumotra 6unoan “Hadc — maiToH KyTKycu, Hadc TyOaHJIMKKA TOPTaJUIaH Kyd,
HadCc-XUpCy - XaBac JapakydCH, TaMab, MaHMAaHJIMK, jKaxojaT (axIIHW KeNTHpUO 4MKapaauraH
KyBBaTaup. LIIyHUHT y4yH HHCOHHUHT OMpuHYM Ba3udacu ¥3 HahcuHU KUI0BIAO OJNMIL, YHU MaxB
3THmL[Hp”.39

Hakmbannuii TabiuMoTHTa OMHOAH, XAIOJUTHKKA (hakaT UCTaKHU TapOusyall, MEXHAT OpPKaIH
spulIMIl MyMKUH. By Tabiumotra kypa, "Hadc" - maiiTon KyTKkycu, Hadc - mactra TOpTyBYH Ky,
Ha(Cc - OUKY3JIMK, XyAOUHIIUK, 5KaxoJjiaT, pa3oyiaT Ba €BY3JMKKa yHAOBYM Kyuaup. LIyHuHT yuyH
WHCOHHUHT OMpUHYH Ba3u(acu ¥3 HAQCUHU KUJTIOBJIAII Ba HAQCHU eHruiaup. by moumo tacaBBydaa
MyXHM Macajia XpcoOnaHrad. MHCOH AJIOX yHW €WHIN Ba WYMIN y4YyH sipaTraH, ne0 Yimanau.
HlynuHr yuyH y Hacu aMMoOpaHMHT O6aHaacu, OyHzal canbuii cudatian Xaioc OYIUII MHCOH YUyH
O0COH 5Mac. UyHKM HMHCOH IIAWTOH KyTKycura yuumra monwiaup. IlaiiToH MHCOHHM AioxJaaH
Y30KJIAIIUIITa YHIAHIH.

HakmOanauit ymp OYiu xanon MexHaT OMJIaH KyH KYpHII MYXMMJIMTUTA aloXuaa ybTHOOp
Kaparrad. HakmOaHIUWIUKHUAT acOCHH TaMOWWIW - WYJaH Xyao OuiaH, TallKapuaaH oJamiiap
Oounan Oymummup. Jlemak, Oy TapIuMMOT Xa€Tra SIKWHINATH, TyHEBUIIMKHU Y3UTa CHHTIAHPTAHIATH
OuaH axxpanud Typaaiu.

TacaBBy(] nHCOHHU Oapyua MaBXKyUTMKHUHT KyHIAJIUK Xa€TH, 11y )KyMiIaJiaH, Oup-0upura paxm-
magKaT KWIMII TapTuOura kuputuiira xapakaT kuinaau. M.T. Crenmassy ‘“‘racaBBy(d 5HT

BA6mynxaxum Llapsuii XKy3xonuii. TacapByd Ba nucon TomkenT. “Anonar” 2001. 77- 6.
SU6poxum Xaxkyn. Tapukar Ba mabpudar napxacu.// A6myxomuk FukmyBonuii Ba TacaBByd. MnMuii kondepermus
Mabpy3anapu tesuciapu. Tomxkent. -2003. 8-6er.
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PUBOKIIAHTAH AJIMTAP OHT MaXCYJH, ¥3 aBpUaa OMMaBUH XallK IUHU OYITraH” TUTUHU TabKUIJIANHIH.
40

Annox OunaH OMpamraHMHA XUC KMITaH o/1aM Oapya TyHEBHUI Hapcajapra 3XTHEX CYHTaHHHU
Ba ¥3WJIaH BO3 KEUTaHUHM ce3aau. byHIa MHCOH “MeH MHUHT AJIOXTa FapK OYITaHauru, sbHU GaHo
¢uno Hamoén 6ynaau. bynu akagemux W.I1 [letpymesckuii MycyaMoH HUpBaHacu, 1e6 ataiinm. !

TacaBBy( HyKTam HazapuJaH Kaparanja, TYFWIHLI Ba SIUAIIHUHT Y34 Xaau (POHUHIMKIAH
nanonat O6epmaiiau. @aHo OOCKWYMHU 3rajulall Xap KUMra xaM HacuO kuiamaiau. MHcon Qonwmii
OYIuIIM Y9yH TacaBBy( Wynura KMpUIM mapT xucoodnanaan. KadoHku, HHCOH 3 GUKpUHHA AJUTOXTa
HYHanTHpca, yHJa XaMMa HAapCaHM YHYTaJu Ba IIyHJA 3KCTa3(3aBK-IIaBKIaH KATTHK XasyKOHra
Tymmin), Gukpy - xaémiapra Oepuwiuin Xosamiapu coaup Oynanu. MaHOHMHI WIK JlaX3acuIaH
Oomad, UHCOH pyXu OWJIaH OJaMHMU PYXHHMHI OWPHKHIIN TYFPUCHJIATH TabIUMOT (“Baxman yi-
ByXyn”) GancahaHUHT MOXUATHHHI TAIIKKI 3Tau. *?

Hemak, Mapkasuii Ocué wmyrtaccaBy(pIapuHUHT WHCOH OOpJHMFH, YHHUHT AyHEKapaliw,
MabHABUH-axJIOKUH KuEPacu TYFpUCHIATH TABIMMOTIAPUHUHT MyXTacap TaxXJIMiIH Oy MEpPOCHUHT
yMpOOKUH SKaHJIUIMHU Kypcaraau. TacaBBY(HUHI MXTUMOUH, ¢ayicapuil Ba axJIOKUH Ma3MyHU
Xam/1a THCOHMAapBapIIMK FOSUIapy II100aJulallyB IIApOUTHAA MabHABUH-MabpUpH axaMUsITIa 3raiup.

3BOJIIOIUSA OHTOJOTMYECKNX U THOCEOJIOTMYECKUX NPEICTABJIEHUM O
IMUBUJIN3AIIMNA B KOHTEKCTE IU®POBON TPAHCH®OPMAILIUN
OBPA3OBATEJIBHBIX CUCTEM TIOPKCKHUX CTPAH

JlxypaeB ABa3 AXMel:KaHOBUY-
Kangunat punocodcekux Hayk, 10oUeHT Kadenpsl «I'yMaHUTapHBIX M COLMAIBHBIX HAYK»
AHTpeHCKOro YHUBEpCUTETa, Y30eKHCTaH
dxypaeBa Huropa AsasoBHa-
¢dakynpTer ConanbHbIX HaykK, Kadeapa «Dunocodusi»- crapmmii npenoaasatens, PhD
HanmonaneHblil yauBepcuteT Y30ekuctana uMenn Mupso Yiyroeka, Y30ekuctan

AHHoTanusi. CTaThsi TOCBAIICHA HWCCICAOBAHUIO  JBOJIONMH  OHTOJIOTHYCCKHX U
THOCEOJIOTUYECKUX TMPEACTABICHUI O IMBWIM3AIMM B KOHTEKcTe IuppoBOi TpaHchopManuu
0o0pa3oBaTeNbHBIX CHUCTEM TIOPKCKUX cTpaH. B pabGore paccmarpuBaercs, Kak HHGPOBU3AIMS
M3MEHSIET TPaJAULIMOHHBIE TPE/ICTABICHUS O CYIIIHOCTH U Pa3BUTHH IIUBUIIM3AIINH, a TAK)KE O CIIOC00ax
TMO3HAHMS ¥ BOCTIPUATHSI 3HAHUN B 00pa30BaTEIIbHBIX CUCTEMaX.

KuaroueBble cioBa: mapaaurma, uuBuiu3anus, Yi3OekucraH, Kaszaxcran, nudposuszarus,
OHTOJIOTHSI, THOCEOJIOTHS.

Abstract. The article is dedicated to the study of the evolution of ontological and
epistemological concepts of civilization in the context of the digital transformation of educational
systems in Turkic countries. The paper examines how digitalization is changing traditional ideas about
the essence and development of civilization, as well as the ways of knowledge acquisition and
perception in educational systems.

4Crenansun M.T. ®unocodekue acrexts! cydusma. M.: Hayka, 1987.
“Merpymesckuit U.I1. Ucnam B Upane B VII-XVY keyax. JITY. 1966. 326-327.
“Iomues P.T. baxpuesa JI.X. Cydusm B qyx0BHOI n3HA HapoaoB Masepannaxpa (1X-X1 BB.) Camapkanz. 2018. 80
cTp.
-54 -
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[Mudposas Tpanchopmanus 06pa3oBaTeIbHBIX CUCTEM MPEACTaBIAET COOON OMH U3 KIFOUYEBbIX
acIIeKTOB COBPEMEHHOTO pa3BUTHs o0mecTBa. B ycioBusx rimobanu3anud UM CTPEMHTEIBHOTO
pa3BUTH UHPOPMALMOHHO-KOMMYHHUKAIIMOHHBIX TEXHOJIOIMH 00pa30BaHUE CTAHOBUTCS BaXKHEHIINM
MHCTPYMEHTOM (OPMHUPOBAHMS HOBBIX LMBMWIM3ALMOHHBIX HapaJurM, KOTOPHIE YYHTHIBAIOT Kak
TEXHOJIOTUYECKHE U3MEHEHHs, TaK M KyJIbTypHble ocoOeHHocTH. BaxkHocTh 1udpoBoit
TpaHchopMmanuu B 00pa30BaHUH MPOSBISETCS B TOM, YTO OHA HE TOJIBKO MEHSET CIIOCOOBI JOCTYNA K
3HAHUSIM M METOJbl MX YCBOEHMsI, HO M CYIIECTBEHHO BIMSIET Ha MHUPOBO33PEHHE U MOAXOIbl K
00y4YeHHIO M HAYYIHOM JIeATeNIbHOCTH. B yacTHOCTH, IU(POBU3AIHS OTKPHIBAET HOBBIE TOPU3OHTHI JIJIsI
MEXKYJIbTYpPHOr0 0OMEHa, a TAKXkKe CO3/1aeT YCIOBHsI i 3 PEKTUBHON HHTErpallui TPaIULIMOHHOTO
U WHHOBAI[MOHHOIO IOJXO0JI0B B 00pa3oBareibHbIA mporecc. OHTOJNIOTHS B JaHHOM KOHTEKCTE
MIO3BOJISIET PACCMATPUBATh U3MEHEHUS B MPEACTABICHUAX O MPUPOIE 00pa30BaHUs U LIMBUIM3ALMH.
['HOCceosioTHsl TTOMOTAET aHAIM3MPOBATH, KaK IU(POBH3AIMS BIUSET HA CIIOCOOBI TOITYYEHUS U
BoCHpuATHs 3HaHUN. L{uBunM3anus B KOHTEKcTe LU(POBOM 3M0XH MPHOOpETaeT HOBOE 3BYYaHUE,
IIOCKOJIBKY OHA BKJIIOYAET B ce0sl HE TOJNBKO KYJIbTYPHBIE U COLIMAIbHBIC, HO U TEXHOJIOTMYECKUE
KOMIIOHEHTBI, KOTOpble (popMupytoT Oyaymiee obuiectsa. B ycnoBusx uudposoit Tpanchopmauuu
BAKHO TIOHATbH, KaK 3TU MU3MEHEHHS BIUSIOT Ha OHTO-THOCEOJIOIMUECKHUE ACIEKThl 00pa3oBaHus, a
TaKXKe Ha KOHLEHIHIO IUBUIN3ALIUY.

TpaguiMoHHbIE OHTOJIOTMYECKUE TPEACTABICHUS O IMapajurMe LUBUIM3ALUi, OCOOCHHO, B
KOHTEKCTE TIOPKCKMX HAapOOB, TPAJULMOHHO CBS3bIBAIOTCA C MCTOPHYECKOW HMPEEMCTBEHHOCTHIO,
COLIMAJIBbHBIMU CTPYKTYpaMM, a TakXe KyJIbTYPHBIMU U JIyXOBHBIMU aKCHUOJOTHYECKUMU
opHeHTUpaMu. B MUPOBO33peHUH TIOPKCKUX HApOJOB LIMBUJIM3ALIMOHHAS MapajurmMa, Kak MpaBuilo,
paccMaTpuBanach Kak HEYTO OPraHUYECKOE, HBOJIIOLMOHUPYIOLIEE B TECHOW CBSI3U C NPHPOJIOH,
OOIIMHHBIMU TPAAULMAMH M TyXOBHBIMU IpakTHkamu. Hampumep, KyibTypa TIOPKCKMX HapoJIOB
BCEr/la OTJIMYaiach CBOEH rapMOHUEN C IPUPOJION, MOYMTAHUEM MPEIKOB U YBAKECHUEM K 3HAHUSM,
IIepe1aBaBIIMMCS YCTHO. B 3TOM KOHTEKCTE, HIMBUIN3allMOHHASI MOZEIb BOCIIPUHUMAIACh KaK HEYTO
YCTOWYHMBOE, COXpaHEHHOE Yepe3 BeKa B (hopMe OOLIMHHBIX TPAJAULIUN U TyXOBHBIX NMPakTUK. OaHAKO
B YCIIOBHSIX UG POBON TpaHChOpMaIMK 3TH MpecTaBieHus u3MeHstotcs. LndpoBuzanus cTaBut nox
COMHEHHE TpPaJUIMOHHbIE B3IJIAAbl HAa IUBWIM3AIMIO, BBOJAS KOHLENTHl BHUPTYaIbHOCTH,
rno0anu3alid M TOCTOSHHBIX TEXHOJOTMYeCKMX u3MeHeHud. LluBmimzanumoHHas Marpuua
CTAHOBUTCS HE TOJBKO HCTOPUYECKUM, HO M TEXHOJOTMYECKMM (PEHOMEHOM, TIJie BakKHEWIeil
COCTABJISAIOLIEH CTAaHOBUTCS CIIOCOOHOCTh aJanTUpoBaThcs K LUGPOBBIM BbI3oBaM. Hampumep,
BHEJPEHUE TEXHOJIOT Uil B TOBCEIHEBHYIO )KU3Hb MEHSIET BOCIIPUATHE TAKUX MMOHATHI, KaK «IIPOTPECCH
U «pa3BUTHEY, IpeJIaras HoBble (HOPMbI B3aUMOAECHCTBHS ¢ OOIIECTBOM U KYJIbTYpPOM.

B ycnoBusix nugpoBoil 3moxu MpoucxXoauT TpaHnchopMalys NOHATUN «UCTHHBD), «IEHHOCTH»
u «pa3BuTUsA». C pa3BUTHEM HCKYCCTBEHHOI'O HMHTEIJIEKTa U JAPYIMX IHM(POBBIX TEXHOJIOTHIA,
MOHATUMHAA CTPYKTypa MapaJurMbl HAUMHAET CTPOMTHCS HE TOJIBKO Ha HMCTOPUYECKON WU
KyJIbTypHOI 0a3e, HO M Ha TexHoJornyecko. Hampumep, NOHATHE «MCTUHBI» TEHEph MOXKET OBITH
CBSI3aHO C JOCTYIOM K MH(OpMalKH, a He TOJIBKO C TPAJAULIIMOHHBIMUA HCTOYHUKAMU 3HAHUN, TAKUMU
KaK KHUTM WIM yCTHbIE npenanus. L{udppoBuzanuss mpuBOAUT K TOMY, YTO HCTHHA CTAHOBUTCS
MHOT03HaYHON ¥ KOHTEKCTYaJIbHOH, B 3aBUCUMOCTHU OT JOCTYIHBIX IJIATPOPM U TEXHOJIOTHUH.

Taxoke mmMdpoBHU3anMsa CIOCOOCTBYET MEPEpaCHpesIeIeHUI0 BIACTH U BIUSHUS B COLIMYME.
TexHonoruu, Takue Kak MHTEPHET, coluanbHble ceTd U MU MeHSI0T TpaaiuluOHHBIE MEXaHU3MbI
KOHTPOJIS M pactipesienienus: HHpopMauu. B TIOpKCKUX cTpaHax 3TO MPOSBISETCS B BOSHUKHOBEHUHU
HOBBIX (OpPM BIACTH, IZeé 3HAHWE M MH(POPMAIUSA CTAHOBATCS BaKHEHIIMMHU PECYpPCAMH.
[udpoBuzamys BIacTU MPEAINOIAraeT HOBYIO CHCTEMY OBITMMHBIX OTHOIICHUH, re nHdopMalys u
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TEXHOJIOTUSI UTPAIOT IEHTPaJbHYIO poib. CienyeT OTMETUTh M TOT (pakT, yTo UU(POBU3ALUSL
W3MEHSEeT MOJIXOAbl K MO3HAHWIO U YCBOEHUIO 3HaHMM, mpejanaras HOBble (hOpMbl 00Opa3oBaHUS U
crocoObl BocipusATus nHopManuu. TpaguiimoHHOe 00pa30BaHKe, I/I€ YICHUKHU TOTy4Yald 3HAHHS
yepe3 JIEKIMM W KHUTH, 3aMeHsieTcd Ha Oosee ruOkue M AMHAMU4YHbBIE (DOPMBI OOydEHHUS C
WCTOJIB30BAHUEM IU(PPOBBIX TEXHOJOTMH, OTKPBIBAIOIINE HOBBIE BO3MOXKHOCTU JUIA JIOCTyHa K
3HaHUSM, HO JAHHOE SIBJICHUE TAK)KE BbI3bIBAET BOIPOCHI O KAYECTBE U IOCTOBEPHOCTH MOJIYYaeMOil
uHpopmanuu. B obmactu uccinenoBanus npoOneM HHU(POBOH T'PaMOTHOCTH W COLMATHM3ALUN
MOJIOJIC)KHU C aHAJIM30M BIIMSIHUSA COBPEMEHHBIX TEXHOIOTIUI Ha (POPMUPOBAHKE LIECHHOCTEH U HABBIKOB
CYLIECTBYET MHOKECTBO YYEHBIX, KOTOpbIE BHECIM 3HAYMTENbHBIM BKIala. B uwactHocTtH, ['enpu
JUKEHKUHC SIBJISETCS OJHUM M3 BEAyIMX HcciegoBaresnied B 00JacTH MeAua MU KyJIbTYPHBIX
uccinenoBanuil. OH uccaeayeT BIAMSHUE MEIWAa U TEXHOJOTMH Ha MOJIOJEXb U OOILIECTBO, a TAKXKE
nudpoByto rpamoTHOCTh[1, 279]. AHHeT MapkxsM - aHTPOIOJIOT W HCCIEAOBATENIb COIMAIBHBIX
Me/aua, AaHaJU3UpyeT KYJNIbTYpHbIE W COLMAJbHBIC AaCHEKThl HCIOJB30BaHUA LU(MPOBBIX
TexHosiorui[2]. bonee Toro, uudposas TpaHcpopmalus TakKe BEJET K H3MEHEHHIO METO/0B
no3HaHusA. Ecnm B TpagMIMOHHOM TOAXOJE 3HAaHWE OBLUIO OTPAaHUYCHO OIPEeICHHBIMU
UCTOYHHUKAMH, TAKUMM KaK y4eOHUKH, JIEKIIMU U HACTAaBHUKHU, TO B 3IOXY LU(POBBIX TEXHOJIOTHUI
JOCTYIl K 3HaHUSIM CTaJl MTHOBEHHBIM, 4TO TPeOyeT HOBBIX METOAOB KPUTUYECKOTO BOCHIPUATHUS U
aHanu3a “HpopManuu. B TIOpKCKMX cTpaHax, HallpUMEp, MaccOBOE BHEIPEHHE OHJIAWH-KYpCOB U
00pa3oBaTEeNbHBIX IUIATGOPM CTaJO BAXKHBIM IIArOM B OOHOBJIEHHH OOPa30BATEIBHBIX CHCTEM,
OTKpBIBass JOCTYH K KayeCTBEHHBIM pecypcaM, HE3aBUCHUMO OT Treorpauyeckoro IMOJI0KEHUs.
[Tpumepom sToro nporiecca siBisiercs: ncnoiab3zoBanne MW n ornaita-miatgopm B 00pa3oBaHny, TAKKX
kak Hemis, Coursera U OTE€4ECTBEHHBIC PECYPChI, KOTOpPBIC CTallM Moy sipHbiMU B cTpanax CHI,
Bkitovast Kazaxcran u Y30ekucran. L{upposuzamms o0pazoBaTeIbHBIX CUCTEM B TIOPKCKHUX CTpaHax
Habmoxaercs B pasHblx (opmax. Hampumep, B Kazaxcrane u Y30ekucraHe akTUBHO BHEIPSIOTCS
ANIEKTPOHHbIE Y4YeOHUKH, OHJAMH-KYypChl M AUCTaHIMOHHOe oOyuenue. B Typrum pasBuBaercs
ucnonb3oBanue WU g mepcoHanM3MpOBAaHHOTO OOydYeHHs, YTO TO3BOJISIET YYUTHIBATh
WHIUBUAYAJIbHbIE TMOTPEOHOCTH KaXJOTO YYE€HHKa M CO3[laBaTh MEPCOHAIU3HPOBAHHBIE
oOpa3oBaTenbHble TpaeKTOpuu. B 3TuxX cTpaHax HU(POBBIE TEXHOJOTMM IOMOTAIOT YCTPAaHUTh
MHOTHE Oapbephl, Takue Kak (u3NyecKas yAaJeHHOCTb, OTpaHMYEHHBbIE PECYpChl M HeXBaTKa
npernoiaBaTeneil, npeanaras HoBble (popMaThl 0Opa30BaHUs, JOCTYIHbIE s O0Jee MUPOKUX CIOEB
HacCeJIeHUS.

«B Hacrosmee Bpems mepexol K HMH(DOPMAIMOHHO-TEXHOJOTHYECKOMY  OOIIECTBY
(MHPOPMAIIMOHHO-TEXHOJIOTHYECKON MapagurMe) cTajl OJHOW M3 MEePCIEeKTHB 3KOHOMHYECKOTO,
COL[MAJIBHOTO, MOJIUTUYECKOT0, KYJbTYPHOTO Pa3BUTUs LUBMIN3aLUi. TeXHOIOrun u uHpopManus
B3alMOCBS3aHbl U 00pa3yloT CETEBYIO CUCTEMY IO OTHOIIEHHUIO K BJIACTHU, IPOU3BOJACTBY...Ceroaus
MBI BUJUM I (PPOBU3ALMIO0 KOTHUTUBHOTO anmnapaTa CO3HaHHs, KOTopas OpoAnjia HOBYIO KYJIbTYpY
B UEJIOBEYECKOM OBITHH. DTa KYJIbTypa HEMOCPEICTBEHHO CBSI3aHA C BUPTYAJIbHOCTBIO, OXBAaTHUBIIECH
MOYTH BCE acmeKThl Hamel xu3Hu. [locpencTBom MHTepHETa - YaThl, TPYIIbI, KaHAIbI, (GOPYMBI U T.
7. BO3HUK TaK Ha3blBaeMbIil MUKpocoluyM. Bee Haile peanbHoe ObITHE 00CYXAaeTca U peliaercs B
BUPTyaJIbHOM OBITHH. Takoro xapakrepa sBJIE€HHS MEHSIOT OOJIMK rOpPOOB, OOIIECTB, [IMBUIN3ALIHIA.
HuBunuzanuu crany 100aJbHO JUHAMHYHBI, a COIHUAJIbHOE TIPOCTPAHCTBO OINOCPEIOBAHO
nHpopManue, TEXHOIOTUIMH, CUMBOJIaMU U T.7. CerojHs BpeMs - 3TO SKOHOMHUYECKHI pecypc ¢
yepTaMud HEOoOpaTHUMOCTH, HEU3BECTHOCTH, YCKOPEHHOCTH, a YEJOBEK IbITAeTCS MaHUIYJIUPOBAThH
BpeMeHnem» [3, c.129].

Hudposas Tpancpopmaiusi 00pa30BaTEIbHBIX CHUCTEM TIOPKCKUX CTpaH MPHUBOJIUT K
3HAUUTENIBHBIM H3MEHEHHUSM B OHTOJIOTMYECKMX U THOCEOJIOTMUECKHUX IPEACTABICHUSAX O
LIUBWIN3ALUU. B OHTONIOrMYeCKOM KOHTEKCTE€ LMBMIIM3ALMA IEpPecTaeT ObITh HCKIFOUUTEIHLHO
KyJIbTYpHBIM M HMCTOPUYECKHM SIBJICHHEM, a CTaHOBUTCS AaKTHBHO B3aUMOJCHCTBYIOIIUM C
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TEXHOJOTHSMH, T/Ie IU(PPOBLIC PEIICHUS HUTPAOT KIIOYEBYIO poib. [{udpoBuszamus mpuBOAUT K
WU3MEHCHHIO TIOHSATUI «HCTUHBD», «IIEHHOCTH» U «Pa3BUTHS», PACHIMPSS MX PAMKH U HHTCTPUPYS
HOBBIC (DOpMBI 3HAHHMS W KyIbTyphl. ['HOCeoOTMYeCKHM UU(POBHU3AIMS H3MEHSET IMOAXOIbI K
MMO3HAHMIO, CIOCOOCTBYS TEPEXOAy OT TPaaUIHUOHHBIX (GopM oOydeHHss K Ooyiee THOKUM H
TEXHOJOTHYHBIM METO/IaM, OCHOBAaHHBIM Ha IIU(PPOBLIX HHCTPYMEHTAX U OHJIAH-pECypcax.
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AHHOTa].[I/Iﬂ: B ,[[aHHOﬁ CTAaTbC QAHAIM3UPYCTCS PCIUTHO3HAA TOJCPAHTHOCTL AYXOBHOTO
Hacyenus mpicauTenei LlentpanbHoit A3un.

KiroueBble ciioBa: nacs L[06pa, PpCIIMI'uO3HasA TOJICPAHTHOCTL, COIJIACHUE, COAPYIKECTBO,
CIIPABEIUBOCTb.

Abstract: This article analyzes religious tolerance of the spiritual heritage of Central Asian
thinkers.

Keywords: idea of good, religious tolerance, harmony, community, justice.

Hctopus  coumanbHO-puiocopckoir  Mbicau  LleHTpanbHOH  A3uM  cpeHUX  BEKOB
CBUJETEILCTBYET 00 yCIEeHON naeiiHONH 60pb0e MPOTUB PETUTHO3HOTO (paHaTU3Ma U BPaX/Ibl uepe3
MEXIYHapOAHOE COIVIACHE€ M COJIMJIAPHOCTb, PEIUTHO3HYIO TOJEPAHTHOCTh M B3aUMHOE JIOBEPHE,
yepe3 CTpPEMJIEHHE K SKOHOMHYECKOMY KYJIBTYPHOMY COTPYIHHYECTBY C HapOJaMU CTpaH pa3HbIX
BEpOHUCIOBeAaHn. beckoHEeUHO OrpoMeH BKJIaJ, BO3HUKIINI B TO BpeMs TEOPETUKO-(DUIOCO(YCKUX U
JyXOBHO-HPAaBCTBEHHBIX WJEH, B JIOCTM)KEHUU OIpPENEIEHHBIX PE3yJIbTaTOB B 00JAaCTU IMOJIUTUKH,
HSKOHOMHKHM M TpaBa. B ucropum conmanbHO-puiIocopckoil Mpicau HapooB LleHTpanbHOi A3un
MOJIXOJT K COLMAIBbHON KyJIbTYPHO-HPABCTBEHHOM CYIIHOCTH PEJUTHH C TOUYKU 3PEHUS! COLMAIbHO-
SKOHOMMUYECKOTO U KYJIbTYPHO-TyXOBHOIO YCIOBHSI BDEMEHH, IPUMEHEHUS €€ [ICHHOCTEHN B YCIOBHSX
peanbHON KU3HM MMeEN OOraTyro TPaJWIMI0 YK€ B Hadaje cpeaHux BekoB. OCHOBHOM 3aciyrou
penuruy B HEl, B MEPBYIO odepeb, ObUIO BOCIMTAHHE JIIOJIEH B JlyXe BBICOKOW HPAaBCTBEHHOCTH,
MIPU3bIB K B3aMHOMY COTJIACHIO U COTPYAHUYECTBY, U B PE3yJIbTaTe BCE 3TO MPUBEJIO K 00ECIIEUEHUIO
CTa0MJIBHOCTH, MUpa U OJaromnoyryyusi, coriacusi cpenu jiroaeid. Muicaurenu LleHTpanbHON A3suw,
OOBHHSISI pETMTUO3HBINA (PaHATU3M U PEIUTHO3HYIO KOPBICTh, CTABIINE MPUYMHON YCUJICHHS YyBCTBA,
HEOBEpUSl M BPaXJbl MEXKIY HAapoJaMHM M CTpaHaMM, BBLABHTAIM BIEPEN MU PETUTHO3HON
TOJIEPAHTHOCTH, a TAKXKE COTJIAIICHUS MEXAY IPEICTaBUTENISIMH Pa3HbIX BEPOUCIIOBEIaHUH.

OnHUM M3 BETUKUX MBICIMTENEH, KOTOPBIA MOCIENOBaTENIbHO pa3padoTall U IOMBITANICS
TEOPETUYECKH U (PUIOCOPCKH 0OOCHOBATH U/EI0 YCTAHOBIEHHS MUpa U COTJIacus MEX]y HapOoAaMH,
KHUTb B COTPYJHHUYECTBE M COMUAAPHOCTH, ObLI Hall cooTedecTBeHHUK A0y Hacp ®@apabu. On Obu1
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CTOPOHHUKOM 3BAEMOHU3Ma (cuacThsi). OH yTBEp:K1ai, 4YTO CYLUTHOCTh YEJIOBEUECKasg—yAacTauBaThCs
noAnuHHOro cyactbs. IIpojgomkast cBoto Mbiciib, @apabu MOAUEPKUBACT, YTO YENIOBEK JOJDKEH,
MIPEX/Ie BCET0, 3HATh, YTO TAKOE CUACTHE, JOCTHIKEHHE €0 MPEBPATUTH JUIA ce0s B UACI0, 3HATH ITYTH
U Cpe/CTBa, Beaylue K Hemy. B cBoux mHorux npousBenenusix ®apalu, B 4aCTHOCTH, B TpaKTaTax
«O B3rIs1ax KUTENEeH M0OPOAETENLHOrO roposay, «O JTOCTOMHCTBE, O CUYACThe M COBEPIICHCTBE)
MOKa3ajl MCTOPUYECKUE U COLUAIbHbIC MPUYUHBI MPOUCXOKACHUS YEIOBEYECKOr0 KOJUIEKTHBA. A
TAKXXC OH IMOKAa3bIBACT OCHOBHYIO IPUYHUHY TOI'O, YTO JIXOAU HC MOT'YT KHUTb 663 oMo Apyr apyra,
TOJIBKO COTPYIHHUYECTBO U B3aMMOIIOMOIIb MOTYT OBITh IPUYMHONW BO3HUKHOBEHHUS YEJIOBEUYECKOIO
KOJIJICKTHBA, CTAOMIIBHOCTH U pa3BuTHs obmiecta. 06 stom Dapabu nuieT Tak: «Yenosex, 1o cBoen
MPUPOJIE, COCTOUT TaKHUM OOpa3oM, UTO I CBOETO CYLIECTBOBAHMS U ISl JOCTUKEHHS BBICILIETO
COBCPUICHCTBA HYXIACTCSA BO MHOI'OM. On OIWH HC MOKCT BCCr0 3TOr0 AOCTUTHYTbL, HJIsI €TI0
JOCTUKEHHS OH HY)KJAeTCsl B YelloBeueckoM obmiecTe. Kaxplil U3 uieHoB 001iecTBa odecreunBaeT
€ro oaHuM, B 4yéM OH HYXIaCTCs. Ka)KIlBIfl YJICH O6HICCTB8, ObIBa€T B TAaKOM TMOJIOKEHHHU IIO
OTHONICHUIO APYr K Apyry. BoT moatomy dyepes coeluHEHUE IPYr C JAPYroM JIOAH JOCTUTAIOT
COBCPUICHCTBA, K KOTOPOMY OHH CTperlTCﬂ».43 3Ha‘~II/IT, Jroad I1pu I1moMomu B3anMHOI'O
COTPYIHUYECTBA U COTJIACHS, Yepe3 B3aMMHYIO TIOMOIIb yOBJIETBOPSIIOT HE TOJILKO MAaTepUANIbHYIO,
HO M JIYXOBHYIO HYXIY, B pe3ylbTaTe 4YEro KaxKIbld YEJIOBEK U LENbIA KOJUIEKTUB JOCTUIAIOT
JyXOBHOT'O COBEpIICHCTBA.

HpI/I‘-II/IHa CyII€CTBOBATH JIIOAbMH KOJIJICKTHBHO, 06”I)€ZII/IHCHI/IC HMX B UEJIOBEUECKHNIT KOJJIEKTHB
JOJDKEH TOSICHATHCS HE MPUHAANEKHOCTBIO MX K KaKOH-TO pace, HallMM M PEJIUTHH, MOXaIyH,
O6”I)$ICHHIOTC$[ B3aMHOM IIOMOIIIbIO, H}’)KIIOI\/JI B COAPYKECTBC U COITIACHH. KOHGLIHO, €CJIM 3THU B3IJIAAbI
MBICITUTENS C OJHOW CTOPOHBI — 3TO OCHOBHAs CyTh OOIIECTBAa M HUAEs, UMEIoLas TyXOBHO-
HPAaBCTBEHHOE 3HAYEHUE, MOKA3bIBAIOIIEE 3aHMMAEMOE MECTO, TOJT U O0S3aHHOCTH KaKIOTO €ro
4JIeHa, TO C IPYrOi CTOPOHBI — ATO MPHU3BIB JOJIEH K COAPYKECTBY U COTIIACHIO.

Kak yrBepxmaer @apabu, BaXKHOCThH 3aKJIFOYAETCS B TOM, YTO HACEJICHHE TaKOTO KOJJICKTHBA
MOJKET COCTOATh M3 JIFOACH, MPUHAUIeKAIUX K pa3HOW pace, HalluM, BEPOUCIIOBEAHNIO, O0BIYAsIM,
TpaauuuaM. [IoToMy UTO «HaceneHue Takoro ropojia coopajioch B 0JHO MECTO HE TOJIBKO Ha OCHOBE
O0IIIEro PO/ICTBA, COBMECTHOT'O JKMJIbs, OJJUHAKOBOM pachl U 0ObrdyaeB. Tak kak B 100pojeTeIbHOM
ropoJa€¢ wu3 BbIIICHA3BAHHBIX q)&KTOpOB HUYEro HET, HJIKW HX CYHIECCTBOBAHHWEC HE OTMCYACT
NIPEUMYIIECTBO WM npuBuierue ropoga».*t Emé dapabu 3aMeTHs1 Ty OIPOMHYIO 3HAYMMOCTB,
KOTOPYIO O0peTaeT TOJEPaHTHOCTh NMPH OCBOCHUH (ATHYECKHX H00poaeTeNeil, NMEIOIMNXCS Y BCeX
OCTaJIbHBIX HAapOJOB WJIHM TOPOJAOB, Y OJHOTO Hapo/a, B palloHaX ropoja WU K€ B YaCTAX KaxJI0ro
paitona».*® 3nech mpeanonaraeTcs HaMMUKeE AKTUBHOM TIPEIPACION0KEHHOCTH OEH APYT K APYTY,
TO €CThb TOJIEPAHTHOCTH, KOTOpasi JIO)KUTCSI B OCHOBY BCSIKOM «@THUEcKOi noOponerenu». Dapabu
3aMCTUJI BAXHYIO POJIb q)OpMPIpOBaHI/Iﬂ COOTBCTCTBYIOIIMX IIPHUBBIYCK B JYXOBHO-HPABCTBCHHOM
BOCIIUTaHHH.

Kakoii pakTop MOXeT cTaTh IPUYUHON TPOYHOCTH CIIOCOOHOCTH HACeIeHUsI TOOPOIETEIbHOTO
ropoga? B uéMm oOmuit QaxTop CIUIOYEHUS STUX JIOAEH IOJ Ha3BaHUEM E€IMHOTO 1EJ0ro
«moopoaetenbHOro ropoaa»? Ilo kakum QakTopam paszauyaeTcsi HaceleHHe <«I00pOJAETEILHOTO
ropoAa» OT Apyrux o0beAMHEHHUH, KyIbTYPHBIX Tpynn? OTBedas Ha 3TH BOIPOCHI, MBICIUTENb TUCAT
Tak: «Bcskoe pacoBoe poJICTBO, HACIEACTBEHHOE, €IMHOE DPYKOBOJCTBO, JOrOBOp, OObIYau H
KyJIbTypHast OOIIHOCTb B SI3bIKE, )KU3Hb HA OJHOI TeppUTOpUH, 0OEea HAJl JPYTUMH TUIEMEHAMH U
npyrue ¢GpakTopbl MOTYT CTaThb MPUYMHOM OOBEAMHEHHUS MOJ MMEHEM OJHOW HalluH, HO BCE ATO —
MPU3HAK HEBEKECTBEHHOCTH, 37100b1. CyIIECTBEHHOE OTINYME TOOPOAETENBHOrO ropoaa OT APYrux

43 Cm. Xaiipynnaes M.M. ®apa6u. — Tomxkent: 1975. — B. 302-303.

4 Cwm. Tam xe. C.29.

4 Anb-®apabu. ConuanbHO-3THUECKUE TpakTaThl. — Anva-Ata: Hayka, 1973. — C.312
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TOPOIOB B TOM, YTO B HEM — O0KECTBEHHOE MTPOCBEIIEHUE U €T0 LIEMH JYXOBHOTO YOCKICHHs, a TAKKe
COBITIO/IEHNE YeIOBEUECKOH HPaBCTBEHHOCTH M JOCTOMHCTBay.

Kak u A6y Hacp anp-®apabu, 16 CuHo cBOCOOpa3HO TOKa3al TaKue COIUATBHBIC SIBIISTHHSI,
KaK COJIMJIapHOCTh, B3aMMHOE COJPYKECTBO, coryacue, cB000/a, KOTOPBIE SBIAIOTCS CTPEMIICHUEM
KKJIOr0 HMHIWBUIA OOeperarb ce6st.*” KosuieKTHBHBIH CTpOl CTaHeT CTaOWIBLHBIM Ha OCHOBE
B3aMMHON TIOMOIIM U TPUHIUIIOB COJPYXKECTBAa €ro wieHoB. «Eciu Mexay HUMH BO3HUKHET
KOH(MIUKT, TO MyCTh KAXIbIH W3 HUX BOCIPUMET CIPABEIJIMBOCTH, IOJE3HOW BCEM WICHAM
KOJIIEKTHBA, 2 HECTIPABEUTMBOCTD MIOWMYT BPEIHBIM JIS WICHOB KOJIIEKTHBaY. 8

Crnenyrommii MpICTHTENh CBOEro BpemeHu, AOy Paiixan bepyHu npuBOAWT HMCTOpHYECKHE
CBEICHUS O TOM, UTO y Hac, Ha Poaune, pacnonoxeHHol Ha Benukom mETKOBOM MyTH, B XapaKTepe
HapoJia BBICOKOPa3BUTHI HAllMOHAJIbHAS U PEJIUTHO3HASI TOJIEPAHTHOCTh. OH B CBOMX MPOU3BEACHMSIX
MKCal O CYLIECTBOBAHUH B TOPOJE YpreHd Thicsiua JIET TOMY Ha3aj KBapTajia eBpeeB, XPUCTHAHCKON
LIEPKBH, KBApTaJIOB, /i€ CIUIOYEHHO, OOBEAMHEHHO KWJIA apalbl, MHAYChI, KUTAUIIBl U CIIABSIHCKUE
Hapozsl. Kak yreepxaan bepynu, moau 00beIMHIINCH B KOJUIEKTUB C IIEJIbI0 OKa3aHUs TOMOIIH APYT
ApYyTy ISl CO3IaHUSI HEOOXOAMMBIX BEIIeH, JJIS KHU3HHU, 4TOOBI obeperaTh ceOsi OT BCAKUX Oen, C
onpeAenEéHHON 1IeNbI0 )KUTh COBMECTHO M B Oe3omacHocTH. OCHOBHAas MPUYHHA BO3HUKHOBEHUS
YeJI0BEYECKOI0 KOJIJIEKTUBA — 3TO B3aMMHas MOMOIb, COCTpaJaHue, eauHoaymme. Bmecte ¢ tem,
bepyHu, kak ryMaHHBII MBICIUTENb, TIOKA3bIBAET, YTO TAKOE MOJIOXKEHUE U MOPSAIOK BIOCIEICTBUU
paspylIiiuch B pe3yJbTaTe pa3iMyHOro rpalexa, MopaiépctBa U Bpaxzasl. Hamnpumep, B
npousBeaeHun «Muneponorusi» bepynun mnumer Tak: «lloTpeOHOCTH y dYenoBeKa HACTOJIBKO
pa3zHoo0pa3Hbl, 4TO CaM OJIMH HE MOXKET UX BCEX YIOBIETBOPHUTH. J{JIsl yTOBIETBOPEHHUSI HEAOCTATOUHO
nomoturHuka. [lorpedHOCTH pa3sHOOOpa3HbI, © UX OY€Hb MHOTO. TOJBKO MpPU MOMOIIU KOJUIEKTHBA,
COCTOSIILIET0 U3 HECKOJIBbKO YEJIOBEK, MOKHO MX YJOBJIETBOPUTH. Il 3TOro JIIOAM BBIHYXIECHbI
co3/aBaTh ropoja».*® Yuémblii 5TH cBOM MBICTH yTBEepKaaeT B mpomsBefenun « eonesus»: «M
MHO>ECTBEHHOCTh (YEJIOBEUECKHX) MOTPEOHOCTEN M HEMOCTATOYHOCTh YIEPKUBATh ce0s OT HUX,
MaJIOUUCIEHHOCTh CPEICTB  CAaMO3alllUThl, MHOTOYHMCIEHHOCTh BparoB 3acTaBWIO JIIOAEH
00BETMHUTHCS POJICTBEHHBIMH CBSI3aMH B OOIIECTBO, B HEM KaXK/IbIN €T0 YJieH OBIBA€T B OTHOIICHHSX
B3aMMOTIOMOIIIY, 3aHUMAIOTCS PAGOTOH YIOBIETBOPEHHS CBOUX M APYTHX MOTpeGHOCTEH.

OnHUM U3 OCHOBHBIX BOIPOCOB, CIYXAIIUX ISl PACKPBITUS UIACHHOTO 3HAYCHUSI JYXOBHOTO
HacjeAus U MUPOBO33peHus bepyHH 110 aHaM3upyeMoi TeMe, IPEkK/Ie BCEro, ONMPEAEICHUE TOTO, YTO
nmoHuMan yuéHelii noj penurueid. O6 stoMm uccnenonarenu A.b.Xonunos u b.T.Opman BbIpaxkaroT
TaKyl MbICIb: «bepyHH, BBIT€Kasi U3 B3IVISIIOB TOIO BPEMEHU, PEJIUTUU JA€T IIMPOKOE 3HAYEHUE U
MIOHUMaET €€ KaK COBOKYIHOCTh AYXOBHOM >KM3HH, JIaK€ OH CUMTAET €€ OTpaciisiMU MPaKTHYECKON
KM3HHU yesioBeKay.”t

Taxoke ecnmu UMETh B BUJLY MBICIA O TOM, 4TO B [leHTpasibHON A3uu ObLIO MHOTO JesiTeseH,
BOIUIOTUBIIIE B ce0€ pETUTHO3HbIE B3TJISABI C 3aKOHOAATENbHBIMH 3HAHUSIMHU, TO BBIBOIBI
BBIIICYTIOMSHYTBIX HCCIIE0BaTENIeN B ONPEEIEHHOMN CTEIIEHU CTAaHYT OYEBU/IHBI.

TakuMm 006pa3zom, TTIaBHBIM 3aMBICIIOM KJIACCUKOB U HAIITMX MBICIUTENCH SIBISETCS TO, YTO OHU
MOCTApAIUCh TO0Ka3aThb BO3BBIINIEHHOE JOCTOMHCTBO JIMYHOCTH, €ro ocBoOoxkaeHue. OHU He
MIPOTUBOMOCTABIISUIM OJIMH HAPOJ JAPYrOMY HApOJy, MOTOMY YTO BCE JIOAU OBLTH pPaBHBI TMEpen
3aKOHOM O0IIeCTBa.

46 A6y Hacp ®opo6uii. dasunat, 6axT-caofar Ba KaMonoT Xakuaa. — Tomkent: Esysun, 2001. — B. 33-34.

47 Cwm.: 16u Cuna. Us6pannsie punocodckue npoussenenus. — M.: Hayka, 1980.

8 Bonraes M. AGy Anu M6 CuHOHUHT (ancaduii-mKTMMOUH TabIuMOTH. — Byxopo, 2001. — B.17.

49 Cm.: A6y Paiixan Bepynu. CoOpanue cBeieHMit s o3HaHus aparoueHHocTel (Munepanorus) — M.:1963. —C. 11.

% Cm.: A6y Paiixan Bepynun. OnpeienieHie rpaHuIl MECT JUIs yTOYHEHHsT PACCTOSHHS MEK/LY HACEIEHHBIMU ITyHKTAMH

(“Teonmesus™). T. III. —M.: 1966. — C. 8§3.

51 Cm.: Xomunos A.B, Dpman B.T. lpeaucnosue k “Unnun” bepynu // Uuaus. T. Il. — M.: Hayka, 1963. — C.47.
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ZAMONAVIY TA’LIM TIZIMIDA KASB1Y KOMPETENTLILIKNING
MOHIYATI VA TUZILMASI

Sh.S.Boboyorov —
NavDU Tarix kafedrasi dotsenti

Annotatsiya: integrativ yondashuv asosida bo‘lajak tarix o‘qituvchilarda kasbiy kompetentlilik
sifatini, ularda erkin, faol, mustaqil fikrlay olish, o‘quv-tarbiyaviy jarayonni modellashtira olish,
o‘quv-tarbiya tizimini yangilash va takomillashtirish bugungi kunning eng dolzarb masalalari ekanligi
tahlil gilingan.

Kalit so‘zlar: kasbiy kompetentlilik, “Barkamol inson™ni shakllantirish, kasbiy pedagogik
kompetensiyalar, o‘qituvchilik mahorati, integrativ fazilat.

AHHOTaIII/ISII Ha ocHose HHTCTPAaTUBHOI'O 1MoOJAXOoAa aHaJIM3UPYCETCI, 4YTO KadC€CTBO
npoeCCHOHATLHON KOMIETEHTHOCTH OYAYIIMX Y4uTelell HCTOPHM, MX CIIOCOOHOCTH MBICIUTH
CBOOOJHO, aKTHBHO W CaMOCTOATENHBHO, yMEHHE MOJEIHPOBaTh 00pa3oBaTEeNbHBIN MpoIlecc,
OOHOBJICHHE M COBEPIICHCTBOBAHNE 00pa30BaTeIbHON CUCTEMBI SIBJISIOTCS Hanbojee aKkTyalbHBIMU
poGiieMaMy COBPEMEHHOCTH.

KitoueBble cnoBa: mnpodeccruoHalbHasi KOMIIETEHTHOCTh, (DOPMHUpPOBaHHE «HICATBHOTO
9eJoBeKa», TMpo(ecCHOHANBHO-TIEJArOTHIECKAE KOMIIETEHINH, MeJIarorHieckoe MacTepCTBO,
UHTETpaTUBHAas 100pOAETENb.

Annotation: on the basis of an integrative approach, the future history has been analyzed that
the quality of professional competence in teachers, being able to think freely, actively, independently
in them, modeling the educational process, updating and improving the educational system are the
most pressing issues of today.

Keywords: professional competency, the formation of a “harmonious person”, professional
pedagogical competencies, teaching skills, integrative quality.

O‘qitishning zamonaviy usul va vositalarini, o‘qitish jarayonini tashkil qilishning yangi
shakllarini amaliyotga joriy qilish, shuningdek, o‘qituvchilarning innovatsion Yyondashuvga
asoslangan zaruriy ko‘nikmalarini shakllantirish muhimligidan kelib chiggan holda o‘quv dasturlari
takomillashtirilmoqda, ta’lim mazmuni modernizatsiya qilinmoqda. Bugungi yangilanishlar davrida
ta’lim-tarbiyaning sifat va samaradorligi uchun mas’ul bo‘lgan o‘qituvchilarning innovatsion faoliyat
yuritishlari muhim hisoblanadi. Zero, jahon sivilizatsiyasi davri hozirgi avlodni an’anaviy pedagogik
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nazariyalar bilan emas, balki yangilangan o‘quv-tarbiya tizimi asosida tarbiyalashni nazarda tutadi.
Shu bois integrativ yondashuv asosida bo‘lajak tarix o‘qituvchilarda kasbiy kompetentlilik sifatini,
ularda erkin, faol, mustaqil fikrlay olish, o‘quv-tarbiyaviy jarayonni modellashtira olish, shuningdek
o‘quv-tarbiya tizimini yangilash va takomillashtirish bugungi kunning eng dolzarb masalalaridan
biridir.

Shu o‘rinda Prezidentimiz Sh.Mirziyoyevning ‘“Yoshlarimizning mustaqil fikrlaydigan,
yuksak intellektual va ma’naviy salohiyatga ega bo‘lib, dunyo miqyosida o‘z tengdoshlariga hech
gaysi sohada bo‘sh kelmaydigan insonlar bo‘lib kamol topishi, baxtli bo‘lishi uchun davlatimiz va
jamiyatimizning bor kuch va imkoniyatlarini safarbar etamiz”°? degan fikrlari ishimizning magsadiga
bevosita mos keladi.

O‘rta asrda Shargning buyuk mutafakkirlari beqiyos ilmiy xazina yaratdilar va ularning
durdona meroslari, boy ijodi, ilmiy va falsafiy fikrlari bugungi kunda ham muhim ahamiyat kasb etadi.
Ulardan (Abu Rayhon Beruniy, Abu Ali ibn Sino, Abu Yusuf al-Kindiy, Nosir Xusrav, Abu Nasr
Forobiy, Umar Hayyom, Muhammad ibn Muso Xorazmiy va boshqa) ko‘plab ma’rifatparvar olimlar
barkamol avlodga ta’lim-tarbiya berishda o‘qituvchining roli, fanlararo integratsiyaning muhimligini
ta’kidlaganlar. Bu yerdan chiggan buyuk allomalar va mutafakkirlar falsafa hamda fanning
shakllanishi va rivojlanishiga katta hissa qo‘shdilar. Jumladan, ularning ilmiy meroslarida zamonaviy
ilmiy texnologiyalarning asosi bo‘lgan bilimlar integratsiyasi, fanlararo yondashuv namunalarini juda
ko‘plab ko‘rishimiz mumkin.

“Barkamol inson”ni shakllantirish g‘oyasining rivojiga buyuk vatandoshlarimiz, qomusiy
olim Abu Ali ibn Sino va Hazrat Alisher Navoiy katta hissa qo‘shgan. Ularning pedagogik qarashlarini
integral pedagogika konsepsiyasi nuqtai nazaridan o‘rgana borib ishonch hosil qilish mumkinki, ular
ma’naviy-axloqiy, aqliy, estetik, musiga va jismoniy ta’limning o‘zaro aloqalariga asoslanib,
mukammal insonni shakllantirishning yetakchi yo‘nalishini kashf etishga harakat qilganlar. Axloqiy
ta’lim mazmuniga ular yoshlardagi niyat pokligi, fidoiylik, himmatlilik, to‘g‘rilik, beg‘arazlik,
vazminlik kabi xislatlarning rivojlanishini kiritgan.

O‘qituvchining yetuk mutaxassis sifatidagi kasbiy kompetentliligini rivojlantirish o°sib
kelayotgan yoshlarning mehnat faoliyatlarida o‘z o‘rnini topishlariga, sifatli ta’lim olishlariga,
shaxslararo ijtimoiy-madaniy mulogotlarini shakllantirishga yordam berishi kerak, biroq bunda eng
muhimi - shaxsni talabga to‘la javob beradigan darajada rivojlantirish va uning o‘z imkoniyatlarini
amalga oshirishi uchun zaruriy sharoitlarni yaratish dolzarb muammodir.

Aynan shuning uchun pedagoglar tayyorlash ta’lim jarayonining asosiy vazifasi zamonaviy
o‘qituvchini kasbiy-pedagogik tayyorgarligining ajralmas qismi bo‘lgan asosiy kompetensiyasini
shakllantirish va rivojlantirishga garatilgan bo‘lishi kerak.

Zamonaviy o‘qituvchining asosiy kompetensiyasi quyidagilardan iborat:
1. O°z “ta’limiy kamchiliklari”ni mustaqil tuzatib, talabalar bilan birga o‘qishni bilish.
2. Talabalarning mustagqil faoliyatini rejalashtirish va tashkil etishni bilish.
O‘quv jarayonini sahnalashtirish bunda turli xil faoliyat usullaridan foydalanish, ularga
talabalarning moyilligi va qiziqishiga qarab ishlarni tagsimlash ko‘nikmasiga ega bo‘lish.
4. Tadqiqotchilik tafakkuriga, talabalarda tadqiqotchilik ko‘nikmasini tashkil etishni bilishi kerak.
5. Talabalarning yutuq va rivojlanishlarini baholash tizimidan foydalanish.
6
7

w

O‘quv jarayonida kompyuter texnologiyalaridan foydalanishni bilish.

Dars jarayonida suhbat va bahs-munozara olib borish, talabalar o‘zlari xohlab aytmoqchi bo‘lgan
fikr, qarash va munosabatlarini bayon eta olishlariga yo‘naltirilgan muhit yaratish. Nafaqat talabalar
bir-birlari bilan balki, o‘qituvchi bilan ham shaxsiy qarash va munosabat, tanqidlarni tahlil gilishlari

%2 Mirziyoyev SH.M. Milliy taraqqiyot yo’limizni qgat’iyat bilan davom ettirib, yangi bosqichga ko’taramiz. - T.:
O’zbekiston, 2017. - 146 b.
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kerak.

Kasbiy pedagogik kompetensiyalarini ishlab chigish eng murakkab pedagogik muammo, eng
dolzarb masala ekanligini ta’kidlar ekanmiz, bu borada aniq ishlab chiqilgan o‘Ichovlar yo‘qligini
ham tan olishimiz lozim. Oliy ta’lim o‘qituvchisi kasbiy kompetensiyasi tizimi pedagogning
mahoratida ko‘zga tashlanadi. Biz yuqorida keltirgan o‘qituvchining kompetensiya modelini uning
kasbiy tayyorgarligi modeli desak xato gilmaymiz. Kasbiy kompetensiyaning eng muhim
qgirralaridan biri o‘qituvchi-pedagogning nazariy tayyorgarligi masalasidir.

Demak, o‘qituvchilik mahorati integrativ fazilat (sifat) bo‘lib, yuqori darajadagi madaniyat,
bilim, malaka, amaliy qobiliyatlarni o‘zida mujassamlashtiradi.

Foydalanilgan adabiyotlar:
1. Mirziyoyev Sh.M. Milliy taraqqiyot yo‘limizni qat’iyat bilan davom ettirib, yangi bosgichga

ko‘taramiz. T. 1.-Toshkent: O‘zbekiston. 2017.

2. Mirziyoyev Sh.M. Buyuk kelajagimizni mard va oliyjanob xalgimiz bilan birga quramiz.-

Toshkent: O‘zbekiston. 2017.

3. “Ta’lim to‘g‘risida”gi Qonun. O‘RQ-637-son. 2020-yil 23-sentabr.https://lex.uz/
4. Karimov I.A O‘zbekiston XX asrga intilmoqda. T., «O‘zbekistony, 2000.

THE INFLUENCE OF INFORMATION ETHICS ON THE SPIRITUAL
UPBRINGING OF YOUTH

Tilavova Umida Kakhramonovna, Phd
The Department of Social Sciences
Navai State University

Annotation. This article discusses the concept of information ethics and explains its impact on
the process of forming the spiritual upbringing of today's youth.

At the beginning of the 21st century, the production, selection, design, storage, transmission,
retrieval, and use of information in society changed society dramatically from a hierarchical, top-down,
mass media society into an interactive, bottom-up, networked society. In a certain sense, the worldview
of a person operating in today’s digital societies, where the status of information is becoming
increasingly dominant, has also begun to move to a new stage. Information ethics, which arose in
connection with these processes, is a category within the framework of ethical criteria that regulates
any information activity related to social relations arising on the basis of global digital technologies in
information societies. Also, information ethics is considered an important mechanism in the
harmonious development of humanity, and it is a universal tool for the rational regulation of relations
that arise in the system of digital societies. Even though much research related to the development of
this field is conducted today, we have little knowledge about its social-philosophical features that
harmonize information technologies and human values. In this article, we analyzed the impact of
digital technologies on human ethics and social relations. In order to achieve more accurate results in
this regard, we conducted a social survey among young people. As a result, we found that regular
adherence to the principles of information ethics is the basis of sustainable development of modern
society.

At the beginning of the 21st century, the production, selection, design, storage, transmission,
retrieval, and use of information in society changed society dramatically from a hierarchical, top-down,
mass media society into an interactive, bottom-up, networked society. Now, the traditional moral
principles that existed before began to require a new approach to solving the modern social problems
that have arisen today. In this sense, the philosophical field that manages and regulates the behavior
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of those operating in the information space is called information ethics. Also, information ethics is a
branch of applied ethics that strictly focuses on the creation, control, use, and impact of information
technology on the personal and social levels. In turn, it aims to direct the subjects operating in the
infosphere to ethical behavior based on responsibility and accountability. While information ethics
focuses on digital information technologies, the field benefits from millennia of scholarly work in
moral philosophy, over the ages, ethicists have developed and discussed several different types of
ethical theories. Globalization of society and increasing closeness, individualization, and virtualization
of people’s lives all over the world are essentially opposite, but complementary processes. They
equally influence the formation of a new type of information ethics in the society of the future. At the
same time, ethical dilemmas and public controversies have emerged amidst the complex entanglements
of human and nonhuman actors involved in the shaping of the information landscape. While there are
obvious benefits to the information society, there are also a number of social and ethical challenges
that need to be dealt with to mitigate potentially negative impacts on society and its citizens.

During our analysis, we studied the concept of information ethics as an open, regularly
changing, and, at the same time, complex system, structurally and functionally. We have analyzed its
constituent elements interdependently. A systematic approach or a systematic method is a holistic
study of a set of objects, in which new integral features of the interaction of the constituent objects of
the system are revealed. Unlike other basic approaches to system analysis, structural-functional
analysis serves to more clearly reveal the relationship between the system and its elements. The
approach to the phenomenon of information ethics as a system makes it possible to consider the object
from the point of view of a universal mechanism that allows a deeper and more comprehensive study.

Considering that several elements of information ethics as a system have been analyzed
according to the areas of their application in various studies, we consider it appropriate to give the
following classification in the most general sense: 1. Internet ethics; 2. Computer ethics; 3. Media
ethics (media ethics); 4. Mobile ethics. While each of these networks has its own characteristics and
factors, there are also common norms that unite them. An in-depth analysis of each area that makes up
this classification will help identify common patterns between them. Thus, the listed components as
elements of the information ethics system (internet ethics, computer ethics, media ethics, and mobile
ethics) were considered in the form of relatively independent sub-systems. Relative independence
refers to the special characteristics and peculiarities inherent in each part of the system. These elements
together serve to ensure that the system moves in accordance with the purpose.

In connection with the formation and further development of the digital society, there is a need
to formulate moral and ethical imperatives that are compatible with the characteristics of the new and
changing social reality and that can oppose the concept of amorality, which is now supported by the
general public. These principles should challenge the prevailing notion of amorality, which is now
endorsed by the general population. The primary cause for this is that in the era of information, the
challenge of equipping individuals with abilities such as rapid information perception, analysis, and
processing of vast quantities of information, skill mastery of information and communication
technologies, and proficiency in working with information is emerging as a pivotal issue. Based on
our findings, we recommend that all parties involved in education and training implement targeted
activities to improve young people’s digital literacy related to information ethics and promote the wise
use of technology. Consideration should also be given to integrating initiatives aimed at developing
social habits and time management skills based on responsibility and accountability. In addition, it is
important to create an environment that supports ethical norms that prioritize their successful use,
recognizing the high role of technology in human life based on cooperation between young people,
parents, and developers. By following these recommendations, we can mitigate the negative impact of
various ethical inconsistencies on the development of the digital society and create a healthier
environment for the next generation.
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SHAXSNING HAYOTIY MAKONI IJTIMOIYLASHUV MAKONI SIFATIDA

Shukurov Akmal Sharofovich-
0O‘zMU, “Falsafa” kafedrasi katta o‘qituvchisi, falsafa fanlari bo‘yicha
falsafa doktori (PhD)

Annotatsiya: Maqolada inson hayotining fazoviy o‘Ichovi ijtimoiy makon sifatida falsafiy va
sotsiologik nuqtayi nazardan tahlil gilinadi. Qolaversa, tarixiy tafakkurdagi makon tushunchasining
evolyutsiyasini ko‘rsatilib, uning zamonaviy ijtimoiy aloqalar va shaxsiy mavjudlikdagi ahamiyatini
ochib beriladi.

Kalit so‘zlar: Ijtimoiy makon, falsafiy tafakkur, ontologik struktura, joylashuv, shaxsiy makon,
madaniy konstruksiya

Abstract: The article analyzes the spatial dimension of human life as social space from a
philosophical and sociological perspective. In addition, it shows the evolution of the concept of space
in historical thought and reveals its importance in modern social relations and personal existence.

Keywords: Social space, philosophical thought, ontological structure, location, personal space,
cultural construct

XX asrgacha Garbiy Yevropa tafakkurida ustuvorlik gilgan eng muhim nazariy qarashlardan
biri jahon tarixining vaqt bo‘ylab yoyilishi, ya’ni tarixiy jarayonlarni zamoniy ketma-ketlik asosida
tushuntirish g‘oyasi edi. Bu konsepsiyaning asoslari Avliyo Avgustin tomonidan shakllantirilib, tarixiy
taraqqiyot va insoniy hayotni vaqt orqali tahlil qilishga intilishda namoyon bo‘ldi. Keyinchalik
pozitivizm ta’sirida bu yondashuv inson tafakkuri va bilimini bosqichma-bosgich davrlashtirish bilan
yanada aniglashtirildi. Mazkur tarixiy va falsafiy konsepsiya rivojlanish va turg‘unlik, inqiroz va davr,
an’ana va vorislik kabi dialektik munosabatlar orqali tushuntirildi.

Biroq inson borlig‘ining asosiy determinantlaridan biri bo‘lgan makon omili uzoq vaqt davomida
nazardan chetda qolib ketdi. Taraqgiyot va vaqt konsepsiyasiga bo‘lgan haddan tashqari ¢’tibor,
makonning mohiyatini ikkinchi darajali deb hisoblashga olib keldi. Chunki o°‘sha davr tafakkurida
taraqqiyotdan ko‘ra ustunroq kategoriya bo‘lishi mumkin emasdek tuyulardi. Ammo XX asrda A.
Eynshteyn tomonidan vaqt va makonning o‘zaro bog‘ligligini ko‘rsatuvchi nisbiylik nazariyasining
ishlab chigilishi natijasida makon tushunchasi ham fundamental falsafiy muammoga aylandi va yangi
metodologik asosda ko‘rib chiqila boshlandi.

Makonga bo‘lgan bu yangicha yondashuv aynigsa ijtimoiy fanlar, xususan ijtimoiy falsafa uchun
g‘oyat muhim bo‘lib chiqdi. Chunki har ganday ijtimoiy hodisa muayyan makonda sodir bo‘ladi,
makon ijtimoiy vogelikning zaruriy sharti sifatida namoyon bo‘ladi. Bundan tashqari, ijtimoiy
amaliyotlar nafagat mavjud makonlarda kechadi, balki ular makonda o‘zgartirishlar kiritish, uni qayta
shakllantirish, ya’ni ijtimoiy jihatdan konstruksiya qilish quvvatiga ham egadir. Shu tariqa, zamon va
makon o°zaro bog‘langan ontologik va epistemologik kategoriyalar sifatida inson mavjudligini idrok
etishda markaziy ahamiyat kasb eta boshladi.

Inson mavjudligining makoniy o‘lchovi uzoq vaqt davomida asosan ijtimoiy geografiya
doirasida tahlil etilib keldi. Mazkur yondashuvda makon tushunchasi ko‘proq obyektiv hududiy birlik
sifatida talgin gilinar, uning ijtimoiy va ekzistensial mazmuni esa yetarlicha chuqur ochib berilmas
edi. Geosiyosiy tadgiqotlarda ham makon muammosi muhim o‘rin tutgan bo‘lsa-da, bu yerda makon
masalasi odatda global darajadagi strategik resurslar va siyosiy qudrat munosabatlari kontekstida
ko‘rilgan, individual-subyektiv tajriba esa deyarli chetda golgan.

ljtimoiy tafakkurda esa makon uzoq vaqt davomida tahlilning mustaqil obyekti sifatida
garalmagan. Garchi inson ijtimoiy mavjudot sifatida o‘z hayotini har doim makoniy kontekstda
kechirsa-da, bu kontekstning strukturaviy va semantik jihatlari ijtimoiy falsafada yetarlicha e’tiborga
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olinmagan. Vaholanki, har ganday tirik mavjudot — u inson bo‘ladimi yoki boshqa biologik tur — 0z
hayotiy makonini tashqi muhit, ragobatchilar, hatto o‘z biogenetik muhitiga mansub yaqinlardan ham
ma’lum ma’noda ajratishga, uni himoya qilishga intiladi.

Inson mavjudoti uchun makon fagat jismoniy joy emas, balki ruhiy va ijtimoiy ehtiyojlarning
gondirilishiga xizmat qiluvchi ma’naviy-madaniy konstrukt sifatida ham muhimdir. Shaxsiy makon
— bu individning «o‘zi bilan yolg‘iz qolishi» yoki «boshqalar bilan xoli holatda mavjud bo‘lishi»
imkonini beruvchi mugaddas mubhitdir. Unga tabiiy ehtiyojlarni qondirish (masalan, yashash,
ovqatlanish, dam olish), ijtimoiy amaliyotlar (ishlash, muloqot qgilish, harakatlanish) hamda ichki ong
faoliyatlari (fikrlash, xayol surish, kontemplatsiya) uchun maxsus makoniy sharoitlar zarur bo‘ladi.

Shunday qilib, insoniy mavjudlikni tushunishda makonni nafagat fon sifatida, balki faol
ontologik shart-sharoit sifatida ko‘rish zarur bo‘ladi. Makon — bu insonning jismoniy tanasi, ruhiy
tajribasi va ijtimoiy amaliyoti bilan o‘zaro dialektik bog‘liq bo‘lgan borliq shaklidir. Shu nuqtayi
nazardan garalganda, makon endilikda nafaqgat sotsiologik, balki antropologik va ekzistensial falsafa
uchun ham markaziy kategoriya sifatida gayta talgin gilinmogda.

Makon masalasini muhokama gilganda, odatda u jismoniy hudud yoki aniq joylashuv sifatida
tasavvur gilinadi. Tarixiy tafakkurda, xususan o‘rta asrlar davridayoq, joylar muayyan ierarxik tizim
asosida tartiblangan edi. Bu ierarxiyada muqaddas va dunyoviy joylar, himoyalangan va ochiq, ya’'ni
himoyasiz makonlar o‘rtasidagi tafovut yaqqol belgilangan. Falsafiy jihatdan bu joylar borliq shakllari
sifatida emas, balki insoniy tajribaning tartibga solingan kontekstlari sifatida mavjud bo‘lgan.

Mazkur tafakkur doirasida makon birgina geografik kategoriya emas, balki kosmologik va
metafizik ma’nolarni o‘zida mujassam etgan tushuncha edi. Do‘zax, a’rof va jannat kabi transendent
makonlar bilan bir qatorda, yerlik va samoviy dunyo o‘rtasida keskin ontologik farglar mavjud edi.
Har bir joyning o‘ziga xos metafizik maqomi bor edi. Shahar — ijtimoiy tartib va hokimiyat timsoli,
ibodatxona — mugaddaslik va ilohiy mavjudlikning manzili, gabriston esa hayot va o‘lim o‘rtasidagi
chegarani bildiruvchi liminal makon sifatida idrok etilardi.

Shu bilan birga, bu joylar «qo‘zg‘almas» yoki betaraf bo‘lmagan edi: ular shunchaki jismlarning
yoki shaxslarning makondagi fizik joylashuvini bildiruvchi koordinatalar emas, balki individning
mavjudlik shaklini, ijtimoiy rolini va hayotiy marshrutini belgilovchi normativ kontekstlar bo‘lib
xizmat qilgan. Ma’lum bir makonda bo‘lish — bu fagat fazoviy pozitsiyani emas, balki ijtimoiy va
ekzistensial magomni ham belgilagan.

Shunday qilib, makon o‘tmishdagi tafakkurda borligni idrok etish, uni tartibga solish va
ma’nolash jarayonining ajralmas qismi sifatida qaralgan. U nafaqat moddiy reallik, balki ijtimoiy
tartib, axloqiy ierarxiya va ruhiy yo‘nalishlar uchun semantik mezon vazifasini bajargan. Bugungi
kunda makonga bo‘lgan bu ko‘p qatlamli yondashuvlar — aynigsa fenomenologiya, sotsiologiya va
madaniyatshunoslik sohalarida — gqayta talgin gilinmoqgda va inson borlig‘i uchun markaziy ontologik
omil sifatida gayta kashf etilmoqda.

Galileyning ilmiy inqilobi bilan bog‘liq kashfiyotlar fazo va makonning tarixiy-falsafiy talginida
tub burilish yasadi. U ilgari mavjud bo‘lgan, ya’ni o‘rta asr tafakkurida hukmron bo‘lgan
“mahalliylashtirilgan” yoki ierarxik tarzda muqaddas va dunyoviy zonalarga ajratilgan fazoviy
tasavvurlarni yemirib, ularning o‘rniga cheksiz va ochiq fazo konsepsiyasini taqdim etdi. M. Fuko
ta’kidlaganidek, aynan Galiley konsepsiyasi natijasida “joy” tushunchasi o‘z semantik va ontologik
kuchini yo‘qotdi; endilikda u statik va muqaddas ma’no kasb etuvchi makon emas, balki harakatdagi
nugta — ya’ni obyektlarning dinamik pozitsiyasi sifatida qayta talgin gilina boshlandi®®. Bu esa
narsaning harakatsiz holatini ham harakatning maksimal darajada sekinlashgan shakli sifatida
tushunishga olib keldi. XVI1I asrga kelib, Galiley ingilobi fazoni mahalliylashtirish konsepsiyasi
asosida emas, balki harakat va joylashuvga asoslangan zamonaviy makon paradigmasi bilan

%8 @yxo M. UntennekTyans! U BacTh: M30p. MONMT, CT., BRICTYI, 1 MHTEPBEI0. U.3. M., 2006. C. 192.
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almashtirdi. Bu o‘zgarish natijasida «makon» — mahalliylashtirishni, «joylashuv» esa makonni
almashtirdi. Joylashuv esa o‘z navbatida fazoviy nuqtalar va elementlar o‘rtasidagi strukturaviy
munosabatlar muammosini ilgari surdi.

Joylashuv tushunchasi — bu shunchaki fazoviy koordinata emas, balki elementlar o‘rtasidagi
qo‘shnichilik va o‘zaro bog‘liglik asosida qurilgan tizimdir. Uni matematik va texnik nuqtayi nazardan
formal ifodalash imkoniyati mavjud: gatorlar, daraxtlar (graf shakllarida) yoki panjaralar (grid) orqali
modellashtirish mumkin®. Bunday tushunchaviy siljish fazoning bevosita sezilmaydigan, lekin
tartibga soluvchi (regulyativ) strukturaviy aspektlarini ochib beradi.

Joylashuv tushunchasi texnik sohalarda ham muhim ahamiyat kasb etadi. Ma’lumotlarni
diskning aniq qismiga joylashtirish, navigatsiyani ta’minlash, algoritmik marshrutlarni aniglash kabi
amaliyotlarda aynan joylashuv tamoyili ustuvorlik giladi. Falsafiy nuqtayi nazardan esa bu joylashuv
— fazoning neytral emasligini, balki har doim ijtimoiy va texnik munosabatlarda namoyon bo‘lishini
ko‘rsatadi.

Ijtimoiy kontekstda esa ijtimoiy makon individlar va ijtimoiy guruhlarning joylashuvi, ular
o‘rtasidagi ierarxik va funksional munosabatlar, hamda ijtimoiy amaliyotlar orqali tashkil topgan tizim
sifatida garaladi. U fagatgina fazoviy joy emas, balki ijtimoiy pozitsiyalarni aniglovchi va tartibga
soluvchi ontologik struktura sifatida namoyon bo‘ladi. Shunday qilib, ijtimoiy makon fazoning neytral
emasligini, balki har doim ijtimoiy munosabatlar bilan g‘oyaviy va funksional jihatdan
shakllantirilganligini anglatadi.

P.A. Sorokin o‘z tadqiqotlarida “ijtimoily makon” tushunchasiga oid terminologik
izlanishlarning mavjudligini e’tirof etar ekan, bu ibora ko‘plab ilmiy matnlarda qo‘llanilgan bo‘lsa-da,
unga qat’ly va izchil ta’rif berish borasida jiddiy urinishlar anchayin kam bo‘lganini ta’kidlaydi. U bu
masalada tarixiy-falsafiy tafakkurning yetuk namoyandalari — R.Dekart, T.Gobbs, L.Leybnis, Vaygel,
F.Ratsel, G.Zimmel, E.Dyurkgeym, R.Park, E.Bogardus, L. fon Vize, P.Burdye® * hamda o‘zining
nomini qayd etadi®’.

Ta’kidlash joizki, XX asrgacha “ijtimoiy makon” atamasi ilmiy diskursda aniq ajralib
chigmagan bo‘lsa-da, uning o‘rnida keng qo‘llanilgan “muhit” (frans. milieu) tushunchasi faol
ishlatilgan. Har holda, Uyg‘onish davri fransuz tarixchilari va faylasuflari tomonidan “muhit” iborasi
insonlarning yashash, harakat qilish, mehnat faoliyati va madaniy o‘zgarishlarini ifodalovchi sharoitlar
majmui sifatida qo‘llanilgan. Biroq hozirgi metodologik sharoitda “muhit”dan ko‘ra “ijtimoiy makon”
tushunchasi ancha samaraliroq nazariy kategoriya sifatida namoyon bo‘lmoqgda. Chunki u insonlar
o‘rtasidagi ijtimoly munosabatlarning aniq chegaralarga ega tizimini ifodalash imkonini beradi va
subyektlar o‘rtasidagi joylashuv, holat, pozitsiya va ierarxiyani aniqlashga xizmat qiladi.

“[jtimoiy makon” tushunchasi nafaqat mavjud fazoni tasvirlaydi, balki uni o‘zlashtirish, egallash
va o‘zgartirish kabi dinamik jarayonlarni ham o‘z ichiga oladi. Insonlar makonni passiv tarzda
egallamaydi, balki uni ijtimoiy amaliyotlar, mulogot shakllari, hokimiyat alogalari va madaniy
konstruksiyalar orqali faol ravishda shakllantiradi. Ma’lum bir joy yoki hududning ijtimoiy makonga
aylanishi esa, eng avvalo, u yerda kechayotgan kommunikativ jarayonlar, ijtimoiy alogalar va
institutsional tartibotlar orgali tasdiglanadi. Bu tasdiq vogelikni anglashning tilshunoslik, semiotika va
sotsiologiya kesishgan nugtasida amalga oshadi.

5 @yxo M. Vkas. cou. C. 192-193.
55 Cm.: Bypove I1. ®usnueckoe U CONUAILHOE IPOCTPAHCTBO: NPOHMKHOBEHNE 1 TIpucBoeHne // COIHOIOrUs HOIUTUKH.
M., 1993.
% Cwm., manpumep, crateu 1 kaury D. 5. Baranosa, A.M. Bexapesa, U.JI. benenskoro, A. Benreposa, A.A. Jlasbinosa, b.3.
Hoxroposa u nip.
57 Cm.: Copoxun IT. Counanbhas crpatuduxanus u MoounsHocTs / I1.A.Copoxun. UenoBek, MUBUIM3ALKs, 00mEcTBO. M. :
IMomutuznar, 1992. C. 297.
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Bugungi kunda “ijtimoiy makon” tushunchasi tobora ko‘proq e’tibor qozonmoqda. Zamonaviy
sotsiologik va falsafiy tadgigotlar ushbu tushunchani jamiyatdagi tengsizliklar, ijtimoiy sinflanish,
madaniy hegemoniyalar va urbanistik dinamikalar kontekstida chuqur tahlil gilishga intilmogda. Shu
bois, “ijtimoiy makon” — nafaqgat hududiy joylashuv, balki ijtimoiy mavjudlikning strukturaviy shakli
sifatida — zamonaviy ijtimoiy-falsafiy tahlilning markaziy kategoriyalaridan biriga aylanmoqda.

Foydalanilgan adabiyotlar ro‘yxati:

1. ®yko M. NHTemnexTyansl u BIacTh: M30p. moauT, CT., BBICTYI, U HHTEpBHIO. Y.3. M., 2006.
C.192.

2. Bypape Il. ®usnyeckoe U CONMHMAIBLHOE MPOCTPAHCTBO: MPOHUKHOBEHUE W TPHUCBOEHUE //
Conmonorus mouTuku. M., 1993,

3. Copoxun II. Commanbnas crtparudukamus u MoOmwibHOCTH / I1.A.Copokun. Yemnosex,
nuBHIM3anus, oomectso. M.: Ilomutusgar, 1992, C. 297.

HUCTOPUYECKHI OB30P HAYYHOI'O ¥ JYXOBHOTI'O HACJIEJIUA

Papkanmosa Haranbs bazapoBna-
Tepmesckuii rocyrapcTBEHHBINH YHUBEPCUTET Kadeapa pyccKoro si3piko3Hanus PhD

AHHOTanusA. B COBpeMEHHOM Mupe, TIA€ CTPEMUTENBHOE pPa3BUTHE TEXHOJIOTMM U
rno6ann3au1/m OKa3bIBAKOT 3HAYUTCIIBHOC BJIIMAHHUEC Ha BCEC C(I)epbl JKU3HH, BOIIPOC BOCIIMTAHUA
MOJIOJI)KH CTAHOBUTCSI 0COOEHHO aKTyalIbHBIM. MOJIOAEXKb, SIBISACH Oy TyIM OOIIECTBA, HYKIaeTCs
B (I)OpMI/IpOBaHI/II/I YCTOﬁHHBBIX HeHHOCTCﬁ, AYXOBHBIX OPUCHTHUPOB W HAYYHBIX 3HaHI/II71, KOTOpPbIC
IIOMOT'YT UM HE€ TOJIBKO aAallTUPOBATHCA K USMCHAIOIHUMCA YCJIOBHUAM, HO U AKTUBHO Yy4aCTBOBATh B
KNU3HU O6IJ.I€CTB8.. B »TOM KOHTEKCTE POJIb HAYYHOT'O U AYXOBHOI'O HACJICOU an06peTaeT ocoboe
3HaueHne. HaydyHoe Hacienue, mpeacTaBisioniee co00il TOCTHKEHHUS YeTOBEYeCTBA B 00JIACTH HAYKH
U TCXHUKH, a TAKKC AYXOBHOC HACICAWUC, BKIIIOYAIOMICC B ceos (I)I/IHOCOCI)CKI/IC, PCIINTHUO3HBIC U
KyJIbTYpHBIE Tpaguliuu, (GOpMHUPYIOT 0a3y Uil BOCIHUTAHHUS OTBETCTBEHHBIX M CO3HATEIBHBIX
rpaxxJaaH.

KuroueBble cJioBa: HAay4YHOC HacCJICAuc, AYXOBHOC HACJICAUC, KYJIbTypa, Tpaauluu,
o0pa3oBaHue, MOJIOJIEKb, MUPOBO33PEHHE, COLITYM.

Annotation. In today’s world, where the rapid development of technology and globalization
have a significant impact on all spheres of life, the issue of youth education is becoming particularly
relevant. Young people, being the future of society, need to form sustainable values, spiritual
guidelines and scientific knowledge that will help them not only adapt to changing conditions, but also
actively participate in the life of society. In this context, the role of scientific and spiritual heritage is
of particular importance. The scientific heritage, which represents the achievements of mankind in the
field of science and technology, as well as the spiritual heritage, which includes philosophical,
religious and cultural traditions, form the basis for the education of responsible and conscious citizens.

Key words: scientific heritage, spiritual heritage, culture, traditions, education, youth,
worldview, society.

Hcropuueckuii 0030p Hay4HOTO M JYXOBHOT'O HACJIeAUs MOKA3bIBAET, YTO HA IPOTSXKEHUH BEKOB
YeJIOBEYECTBO HAKAIJIMBAJIO 3HAHUS U MYAPOCTb, KOTOPbIE CIYXWJIA OCHOBOW JJisi pa3BUTHUSA
KyJIbTYpbl U 00pa3zoBaHus. HaydHble OTKpPBITUS M JOCTH)KEHUS, HAUMHAS C aHTMYHBIX BPEMEH U 10
HallMX JHeH, cTadl He TOJIbKO HCTOYHUKOM MPAKTHUECKUX 3HAHUW, HO M CTUMYJIOM st
MHTEJUIEKTYaJIbHOTO M JYXOBHOTO pocTa. JlyXxoBHOE HacjaeIue, B CBOIO o4epe/ib, (popMUPOBAIOCH MO
BJIUSHUEM Ppa3IMYHBIX PEIUTHO3HBIX M (PUIocoCckux y4YeHHH, KOTOpble Mpeajaraiu JoIsiIM
MOpaJIbHble OPUEHTHPHl W TOHMMAaHME CMBICHA JXKU3HU. TakuM oOpa3oM, HayyHOE U JYXOBHOE
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HaCJIEMEe HEpa3pbIBHO CBA3aHO M B3aWMOJOIOJHAET APYT JApyra, co3/JaBas LEIOCTHYIO KapTHHY
YeJI0BEYECKOIO OIIbITA.

BocnuraTenpHble acleKThl HAYyYHOTO W JAYXOBHOT'O HAclelus BKIIOYAIOT B ce0s HE TOJIBKO
nepefayy 3HaHUH, HO M (OPMHMPOBAHUE JIMYHOCTHBIX KAauyecTB, TAKMX KaK OTBETCTBEHHOCTb,
KPUTHUYECKOE MBILIICHUE, YBAKEHHUE K TPAIULUAM U KYJIbTYype. B ycI0BUsIX COBpEMEHHOr0 Mupa, rzie
MOJIOZICKb CTAJIKMBACTCS C MHOYKECTBOM BBI30BOB, TAKMX KAK COLMAJIBHBIE M JKOHOMHYECKHE
poOJIeMBI, BONPOCH HJISHTUYHOCTH W MOPAJIHHONH OTBETCTBEHHOCTH, BA)KHOCTh BOCHHTAHUS Ha
OCHOBE HAy4YHOI'O M AYXOBHOI'O HacJIeJusi CTAHOBUTCS OYEBUIHOW. DTO HACIEIUE IPENOCTaBIAET
MOJIO/IE’KM UHCTPYMEHTHI /ISl IOHUMAaHMs OKPYXKAlOIIEero MUpa, pa3BUTHs aHAIMTUYECKUX HABBIKOB
1 GOPMHUPOBAHUS COOCTBEHHBIX B3IJIS10B HA KU3Hb.

OpnHako, HECMOTPS HA OYEBUAHYIO 3HAUUMOCTbh HAYYHOT'O U JYXOBHOTI'O HacJeus, COBPEMEHHOE
OO0IIECTBO CTAJIKMBAETCS € PSIOM MPOOJIEM U BBI30BOB, KOTOPBIE MPENATCTBYIOT 3((HEKTUBHOMY €ro
WCIOJB30BAHUIO B BOCIUTATENIFHOM Mpoliecce. BricTpas cMeHa TEXHOJIOTHH, WH(OpMAIMOHHbBIE
IIeperpy3Ku, yrpara MHTepeca K TPaAULMOHHBIM LIECHHOCTSM U KYJIbTYPHBIM IIPAKTUKAM — BCE 3TO
co3zaetr Oappepbl HA IyTH K MHTETPAllMM HAYYHOTO M JYXOBHOTO HACIEAWS B JKU3Hb MOJIOJCHKH.
Kpome Toro, cymectByeT puCK MaprHHaIu3aluy TPaJAULMOHHBIX 3HAHMHW M TyXOBHBIX NPAKTUK B
yCIOBUSX TIJ00anu3anuy, 49To TpedyeT o0co0Oro BHHMAHHMA CO CTOPOHBI 00pa30BaTENIbHBIX
YUpEeXaAeHUI 1 001IeCcTBa B LIETIOM.

[TosTOMy HEOOXOIMMO MCKATh MYTH PEUICHUS STHX MPOOJIEM, KOTOPHIE MO3BOJIAT APPEKTHBHO
MHTErpUPOBATh HAYYHOE U JIYXOBHOE HACJIEINE B BOCIIUTATEIbHBIN IIPOLIECC. DTO MOXKET BKJIFOYAThH B
ce0s1 pa3pabOTKy HOBBIX 00pA30BATEIBHBIX MPOTPaMM, KOTOpbIE OyIyT cOUYeTaTh COBPEMEHHBIC
Hay4HbIE JIOCTH)KEHHUS C TPAJIULUOHHBIMU JyXOBHBIMU LIECHHOCTSIMH, @ TAKXKE aKTUBHOE BOBJICUYECHUE
MOJIOJIE)KM B KYJIbTYPHbIE U HAyuyHbl€ WHULMATHUBBI, KOTOpPHIE MOMOIYT UM OCO3HaTh Ba)XKHOCTh
Hacleans JUIsl MX JIMYHOCTHOI'O pocTa U pa3BUTHA. Takum o0Opa3oM, poJib HayyHOI'O U JTyXOBHOTO
Hacjeausi B BOCIIUTAHUU MOJIOJICKM HE TOJIBKO aKTyalbHa, HO U TpeOyeT CHCTEMHOIO IO0JAX0/a,
HaNpaBJIEHHOr0 HA CO3/JaHHE TAPMOHHYHOTO U YCTOHYHMBOTO OOIIECTBA.

DTO MO3BOJISIET HE TOJBKO (POPMHUPOBATH Y MOJIOAECKU KPUTHUUECKOE MBINIJIEHHE M HAay4YHBIH
MOJXOA K JKW3HH, HO W pa3BUBaThb JyXOBHbIE M MOpaJbHbIE OPHUEHTHPHI, CIIOCOOCTBYIOIINE
FapMOHUYHOMY pAa3BUTHUIO JIMYHOCTH U YKPEIUIEHHWIO COIMAJIbHOM CIJIOYEHHOCTH. B ycnoBusax
rino0anu3anuu U OBICTPOro TEXHOJIOTHYECKOTo Mporpecca, NIOHUMaHUe U MCIOJb30BaHUE Hacenus
CTAaHOBUTCS KJIIOUEBBIM (PaKTOpOM B (POPMHPOBAHMH OTBETCTBEHHOIO M II€JIEyCTPEMIIEHHOTO
ITOKOJICHUS.

HcTtopudeckuii 0630p HAy4HOrO M JTyXOBHOT'O HAcCJEIusl MPEICTaBIIET cO00M OOLIMPHYIO U
MHOTOCJIOMHYIO T€MY, OXBAaTBIBAIOIIYI0 DPAa3BUTHE DPA3IMYHBIX YUYEHUH M (PHIOCOPCKUX CUCTEM,
KOTOpbI€ OKAa3bIBAJIM 3HAYMTENIbHOE BIMSHHE Ha (POPMHUPOBAHUE MHUPOBO33PEHUS U BOCIHUTAHUE
MOJIOZIE)KM Ha MpPOTSHKEHUMM BEKOoB. HaydyHoe M JyXOBHOE HacieAue 4YelIOBEYECTBA MOXKHO
paccMaTpuBaTh Kak J[Ba B3aMMOCBSI3aHHBIX, HO B TO K€ BpeMsl YHUKaJIbHBIX acleKTa, KOTOphIe
¢dbopMHpOBaTUCh B pa3Hble HCTOPHYECKHE OIOXM, OTpaxkas KyJIbTypHBIE, COLMAIbHbIE MU
MOJINTUYECKHE U3MEHEHHUSI, TPOUCXOUBIINE B OOIIECTBE.

HauneMm ¢ 1peBHMX LMBHIIM3ALMH, KOTJa HAyKa M JyXOBHOCTh OBIIM HEPa3pbIBHO CBSi3aHBL. B
HpeBHem Erunrte, Meconoramun, Maann n Kutae Hayka pasBuBasiach B KOHTEKCTE PEIMTHO3HBIX
ydeHul. ACTpOHOMHMSI, MAaTEMAaTUKAa U MEINULIMHA CIYKWIH HE TOJIBKO IPAKTUYECKUM LEJISAM, HO U
ObUIM YacThi0 JyXOBHOM mpaktuku. Hampumep, B [IpeBnem Erunrte acrpoHomuueckue HaOI0aeHUS
HCIOJIb30BAJIUCh JUISl ONPENEIICHUS BPEMEHM PEJIUTHMO3HBIX IPA3AHMUKOB, 4YTO IOAYEPKUBAJIO
BAXHOCTb CBSI3W MEXJy HAyyHbIMHU 3HAHUSIMH M JyXOBHOHM mpakTtukoil. Cucrema ueporingos,
UCToJb3yeMasi sl 3alKiCH 3HaHuH, cama 1o cebe ObLIa CBAIICHHOM, YTO MOJYEePKUBAIO 3HAYUMOCTb
HayKH KaK HHCTPYMEHTA MM03HaHUs 00KECTBEHHOTO.
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B [pesnueii ['perun Hayka u ¢unocodus Havamum OTAECNATHCS OT PEIUTHO3HBIX YYCHHH, YTO
CTaJl0O OCHOBOHM JUIsl Pa3sBUTHUS DPALMOHAIBHOrO MblnuleHuss. Pwuiocodsl, Takue kak IlnatoH u
Apucrorenb, 3aJaBaIMCh BOIPOCAMHU O MPUPOJAE OBITHS, 3HAHUS M MOPAJH, CO37aBas OCHOBBI IS
Oyaylmux Hay4dHbIX HccaenoBaHui. [InaTon, Hanpumep, yepe3 CBOM JUaIOrH UCCIIEA0BaNl KOHLIETIUH
UCATBHOTO TOCyapcTBa M POl 00pa3oBaHusl B BOCHUTAHUU Mousiofexu. Ero uaen o ¢punocodax-
IIPABUTENIAX U 3HAYEHUU 00yueHHs A GopMUpPOBaHMS JOOPOJAETENbHBIX IPAXKAaH CTAIM BaKHBIMU
IUIE TIOHMMaHMA PO oOpa3oBaHUs B oOmIecTBE. APHUCTOTENb, B CBOIO OdYepenb, pazpaboran
CHCTEMaTUYEeCKHH MOAXOJ] K H3YYEHHUIO MPUPOJbl U YEJIOBEKa, 4TO CTaJl0 OCHOBOHM Ui MHOTHUX
HAYYHBIX TUCHHIUIMH. Ero paboThl O 3THKE M MOJUTHUKE TAK)KE OKA3aJld 3HAYUTEIHHOE BIIHMSHUAE HA
BOCIIUTAHUE MOJIOACKH, TMOAYEPKHBAas Ba)XHOCTh MOPAIbHBIX LIEHHOCTEM M TIpakJaHCKOH
OTBETCTBEHHOCTH.

B cpennue Beka HayuyHOe Hacienue, Kak MPaBUIIO, OTOLUIO HA BTOPOH IIaH IO CPAaBHEHMIO C
TyxoBHBIM. OIHAKO UMEHHO B 3TO BpeMs MPOM30IIIO COXPAaHEHHE W Tepeaaya aHTUYHBIX 3HAHHUN
yepes apabckux yueHsix. Ucinamckas 3omoras snoxa (VI11-XI111 Beka) crana BpemeHeM 3HAYUTENBHBIX
JIOCTIDKEHU B MaTeMaTWKe, aCTPOHOMHUH, MeAWIHHE M (uimocoduu. YdeHble, Takue Kak AJib-
Xope3Mmu U ABULIEHHA, HE TOJIBKO COXPaHSUIM aHTUYHBIE TEKCThI, HO ¥ Pa3BUBAJIU UX, CO3/1aBasi HOBbIE
TEOPUHU U KOHLIETILMU. DTH 3HaHUs 1103Ke BEpHYyIUCch B EBpory, 4to ctano ocHoBol 11 Peneccanca.
B 3T0T nepuos1 BHOBb BO3pOJMIICS MHTEpEC K Hayke U (uiIocopuu, 4To CocoOCTBOBAIO Pa3BUTHUIO
ryMaHH3Ma U HOBBIX 00pa30BaTEIbHBIX CUCTEM.

Peneccanc crajn NMOBOPOTHBIM MOMEHTOM B HCTOPHMM, KOIJIa HayKa M HCKYCCTBO Hayalld
pa3BHUBATHCS NMAPAJLICIIBHO C TYXOBHOCTBIO. YueHble, Takue Kak ['anuneo ['anunei u Mcaak HproToH,
HayalMd CTaBUTh IOJ] COMHEHHUE TPATULMOHHBIE B3IJISAbl HA MUpP, OCHOBBIBAsCh HAa HAOIIONECHUSAX U
AKCIIEPUMEHTAX. DTO BPEMsI CTAJIO CBUAETEIEM POKJIEHUS HAYYHOI'O METO/1a, KOTOPBIi cTain OCHOBOM
U1 aibHEeHIIMX uccnenoBanuil. OgHako Guiocodcekue U lyXOBHbIE yUEHHsI TAKXKe HE OCTaBaIMCh B
ctopoHe. Maptun Jlrotep u apyrue pedopMaropbl Haudadud IEepecMaTpUBaTh TPATUIIMOHHBIC
PEUTHO3HbIE B3IVISJIBI, YTO MPHUBEIO K BO3HUKHOBEHHMIO HOBBIX TEUEHHH B XPHCTUAHCTBE M
OCO3HAHHUIO Ba)KHOCTH MHAUBUAYAIBHOIO OJIX0a K BEpE.

C XVIII Beka, ¢ nHawanom IlpocBemienus, Hayka u ¢(uiaocodus Hadanu pa3BUBATbCA C
HeOBIBaJIONW CKOPOCTHI0. MBICH 0 pazyme, cBOOOI€ U ITPOrpecce CTajlu OCHOBOM /i (POpMUPOBAHUS
HOBBIX Hay4HbIX M ¢unocopckux yueHui. dunocodsl, Takue kak BombTep u Pycco, mogHumanu
BOIIPOCHI O MpaBax 4yesloBeKa, 00pa3oBaHUM M POJIM TOCYJapcTBa B BOCHUTaHUM rpaxkaaH. Pycco, B
YacTHOCTH, B cBoeil pabore «OMumib, i O BOCHHMTAHUM» MPEAJIOKUI HUIEH O €CTECTBEHHOM
BOCIIUTaHHUH, TIOJUYEPKUBAsi BAXXHOCTh PA3BUTHS WHIMBHIYaTHbHOCTH W CBOOOJBI BBIOOpa. DTH HIIEH
OKa3aJli 3HaYUTEIbHOE BIMSHUE Ha MIeJarOrnYeCcKHe MPaKTHUKHU U IOX0/1bI K BOCIIUTAaHUIO MOJIOJIEKH.

C XIX Beka Havanics OypHBIH POCT HAy4yHBIX 3HAHUHM, YTO TMPUBEIO K CO3JaHUIO HOBBIX
JTUCLUIUINH, TAKUX KaK IICUXOJIOTHUS, COLMOJIOTH M Ouonorus. HaydHble OTKpBITHS, TAKUE KaK TEOPUs
sBosoninu Yapiw3a [lapBuHa, H3MEHUIU MIPEJICTABICHUS O YEJIOBEKE U €ro MEeCTe B MUpe. DTU UIeU
9YacTO BCTYNAIW B KOH(QIMKT C TPAagUIMOHHBIMH PETUTHO3HBIMH YUEHHSIMM, UYTO CO3/aBajio
HanpsLKEHHOCTh B oO1iecTBe. OHAKO UMEHHO B 3TO BpEMs HAyajioCh OCO3HAHHE HEOOXOIUMOCTH
MHTETPALlMN HAYYHBIX M TyXOBHBIX 3HaHUH. YueHble U Gpriiocodsl, Takue Kak Anp0epT DUHIITEHH U
Kapn IOur, Hauanu wuccinegoBaTh BOIPOCH], KacaloUIUEecsl CMbICIA KU3HU, IYXOBHOCTH H
YeJIOBEYECKOH MPHUPOJBI, UYTO CIIOCOOCTBOBANO CO3JAHMIO HOBBIX IOJXOJOB K BOCHHTAHUIO
MOJIOZICKHU.

XX Bek cTaj BpeMeHEM 3HAYUTEIbHBIX U3MEHEHUH U BBI30BOB. HayuHble TOCTHXKEHHUS, TaKue
KaK OTKPBITHE aTOMHOM SHEPTHH U pa3BUTHE WHPOPMAIMOHHBIX TEXHOJIOTHUH, N3MEHWIIN OOIIECTBO U
€ro 1IeHHOCTH. B TO ke BpeMs, JyXOBHBIE YUCHHs HaYaJIl MEPEOCMBICIIATHCS B CBETE HOBBIX peasuil.
[lcuxonoruss U COLMOJNOrHs CTalM BaKHBIMH MHCTPYMEHTaMH JUlId NOHHUMaHMs MOJIOJSXKH U €€
norpeOHocTeil. IlosiBneHne HOBBIX (UIOCO(MCKUX TEUEHUH, TAaKMX KaK OHK3UCTECHIHMAIM3M U
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MIOCTMOJICPHU3M, TOCTaBHJIO IMOJ COMHEHHE TPAJUIMOHHBIC NMPEICTABICHUS O MOpAJd U CMBICIE
KU3HU. OTH HM3MEHEHHs MPUBEIM K HEOOXOAMMOCTH TMepecMoTpa MOAXOAOB K BOCIUTAHUIO
MOJIOJIC)KH, AKIICHTUPYSI BHUMaHUE HA HHIUBUIYaJIbHOCTH, CBOOOIE BHIOOPA U OTBETCTBEHHOCTH.

B coBpeMeHHOM Mupe Hay4HOE M AYXOBHOE Hacjelue MPOJOJDKACT UTpaTh BaXKHYIO POJIb B
BOCIUTAaHUH MoJoAeku. C OJHOH CTOPOHBI, HAay4HBIE JOCTHIKECHHS TPEAOCTABISIOT HOBBIC
BO3MO>XHOCTHU U HHCTPYMEHTHI JUIs o3HaHUs Mupa. C Apyroil CTOPOHBI, AYXOBHBIE YUEHUS IOMOTAIOT
MOJIOJIC)KH OCMBICIIUTH CBOE MECTO B 3TOM MHpE, (OPMUPYsI MOpPAJIbHBIE M STHYECKHE [IEHHOCTH. B
YCIIOBUSIX IN100aTU3aluU U OBICTPOTO U3MEHEHUS TEXHOJIOTUN BaXKHO HaXOUTh OallaHC MEXKIY 3TUMU
JBYMSI aCTIEKTaMH, YTOOBI 00€CIIeYUTh TAPMOHHUYHOE PA3BUTHE JINYHOCTH.

Taxum 00pa3zom, HCTOpUUECKUN 0030p HAYYHOTO U JTyXOBHOI'O HACJENUs MOKA3bIBAET, YTO ITU
7IBa aCHEeKTa HE TOJBKO Pa3BUBAIUCH MapajuleIbHO, HO M B3aMMHO oOoramanu Apyr Apyra Ha
MPOTSHKEHUH BeKOB. HayuHble TOCTHKEHUSI CTAHOBUIIUCH OCHOBOM ISl HOBBIX (hMIOCOPCKUX UJIEH, a
JyXOBHBIE YUCHHUS TIOMOTAJIM OCMBICIIHTH ¥ IPUMCHHUTH 3TH 3HAHUS B )KU3HU. BoCTIMTaHHE MOJIOICKH,
OCHOBaHHOE€ Ha YBO)XCHHUU K HAYYHBIM U JYXOBHBIM LEHHOCTSAM, MOXET CTaTh KJIFOUOM K CO3/aHUIO
FapMOHUYHOTO M YCTOMYMBOTrO 00I1IeCTBa B OYAyIIEM.

Hayunoe Hacienue, c OAHON CTOPOHBI, IPEACTABISET COOON Pe3yabTaT MHOTOBEKOBBIX YCHIIUN
YeJoBeYeCTBa B IMOHMMAHUHM OKPYKAIOMIETO MHpa, €ro 3aKOHOB W MeXaHW3MoB. Haydnbie
JOCTUXKEHHS, OTKPBITUS M pPa3pabOTKu (HOPMHUPYIOT OCHOBY JJIsi KPUTHYECKOTO MBIIUICHUS,
AQHAJIMTUYECKOTO IO/X0J1a U CIIOCOOHOCTH K PELICHHIO CIOKHBIX 337ady. Bocrnuranue Monoaexu Ha
OCHOBE HAay4HOT'O Hacjeaus MoJpa3yMeBaeT He TOJIbKO Mepenady 3HaHWil, HO U pa3BUTUE YMEHHUM U
HABBIKOB, HEOOXOAUMBIX ISl YCIICHIHOM ajanTanud B ObICTpO MeHstomeMcs: Mmupe. CoBpeMeHHbIe
BBI30OBBI, TakuWe Kak rioOanu3anus, HudpoBHU3alMs U SKOJIOTMYECKHE NpoOsieMbl, TPeOyrT OT
MOJIOJI)KU HE TOJBKO ITyOOKUX 3HAHUHM, HO U YMEHHSI IPUMEHSATh UX HA MPAKTUKE, YTO HEBO3MOKHO
0€e3 OIMopbl Ha JOCTHUKEHHS HAYKH.

C napyroit CTOpPOHBI, TyXOBHOE HacieAue, OXBaTbiBawliee (UIOCO(PCKUE, PEIUTHO3HBIE U
KYIbTYpPHbIE TpPaTUIUU, UTPAeT KIIYEBYIO poJib B (OPMUPOBAHUU MOPATBHBIX W ITHYECKUX
OpHeHTUPOB. JlyXOBHBIE IIEHHOCTHM W TIPUHIIMIIBI, TIEpelaBacMble W3 TOKOJECHHS B MOKOJICHHE,
CHOCOOCTBYIOT Pa3BUTHIO YyBCTBA OTBETCTBEHHOCTH, YBA)KEHHUS K OKPYKAIOIIUM U CTPEMIICHUS K
CaMOCOBEPIIEHCTBOBaHHUIO. BocnuTanue MOJOJEXKHM Ha OCHOBE JyXOBHOI'O HAcClequsi MOMOTaeT
(GbopMHUPOBATh IENOCTHYIO JHYHOCTh, CIIOCOOHYIO K COYYBCTBHIO, MOHUMAHHIO W MPHHITUIO
pazHooOpa3usi MHEHUH M KyJabTyp. B ycnoBHAX COBpeMEHHOro Mupa, I/I€ 4acTO HalOusomaercs
NeUIUT TyXOBHBIX OPUEHTHUPOB, OCOOEHHO BAXKHO AaKIEHTHPOBAaTh BHHMAaHHWE HAa BOCIHTAHUU
MOJIO/IEKH B 1yX€ 'yMaHU3Ma, TOJIEPAHTHOCTH U B3aMMOIIOMOIIIH.

OpHol U3 IIaBHBIX MPOOJIEM SIBISETCS yTpaTa HHTepeca K HAyYHOMY U JYXOBHOMY HACJEIHUIO,
YTO MOKET OBITh CBS3aHO C BIMSIHIEM MacCOBOM KYJIbTYPHI, CTPEMIIEHHEM K OBICTPOMY TIOTPEOICHUIO
nH(MOpMalUM ¥ MOBEPXHOCTHOMY BOCIPHUSATHIO 3HAHUN. MONOJEKb BCE Yallle OKa3bIBaeTCsS MOJ
BO3/eicTBHEM (parmMeHTapHOW WHGOPMAIMK, YTO 3aTpyaHseT (OPMHUPOBAHHE TIyOOKOTO
MMOHMUMAaHUS KaK HAyYHBIX, TaK ¥ TyXOBHBIX KOHIIENIUI. B pe3ynbraTe, MOJIOABIE JIFOIU MOTYT TEPAThH
CBSI3b C TPAIUIUSMH, KOTOPBIE CITY’)KaT OCHOBOH MX KYJIbTYPHOW HICHTUIHOCTH.

Kpome Toro, B COBpeMEHHOM MHpE HAONIOJAeTCs POCT WHAMBHUIYyANIHW3Ma, KOTOPBIA MOpOH
MPUBOANT K HM30JSIIIMA W OTCYTCTBUIO YYBCTBA OOIIHOCTH. B yCIOBHSAX TIOOANBHBIX M3MEHEHUH
MOJIOJIC)Kb MOXKET MCIBITHIBATH TPYAHOCTH B OCMBICICHHHM CBOEr0 MEcCTa B OOILIECTBE M B MHUpPE B
[eJIOM. DTO MOAYEPKHUBAET HEOOXOAUMOCTh CO3IaHUsI 00pa30BaTENBHBIX MPOrpaMM U WHUIIHATHB,
KOTOpBIe OYIyT COCOOCTBOBATH MHTETPAIIMHM HAYYHOTO W JYXOBHOTO HACTEAUS B BOCIUTATEIHHBIN
poLecc.

OnHuM w3 myTed  pemieHUst  OOO3HAa4eHHBIX  mpoOieM  sBIsieTcs  pa3paboTka
MEXIUCUUIUIMHAPHBIX MOIXO0J0B K 00pa30BaHHIO, KOTOpbIE OOBEAUHSIOT HAy4YHBIE U TyXOBHBIE
acmeKkThl. BakHO, 4TOOBI 0Opa3oBaTeNbHBIC YUPESKICHUS HE TOJBKO NepefaBaid 3HAHHS, HO U
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(bopMHpOBATTH Y MOJIOJICKU CIIOCOOHOCTh K KPUTHUECKOMY MBIIIICHHIO, YMEHUE aHATU3UPOBATh U
CHUHTE3MPOBaTh UH(OPMAIIHIO, & TAKXKE Pa3BUBAIN JAYyXOBHbIE LIeHHOCTH. [IporpaMmMbl, OCHOBaHHBIE
HA WHTETPALUU Pa3IWYHbIX JAUCIHUILINH, MOTYT CIOCOOCTBOBATH Oojiee TTyOOKOMY HMOHUMAaHHIO U
BOCIIPUATHIO KaK HAyYHOI'O, TaK U JYXOBHOI'O HAacJeIusl.

Taxke HEOOXOAMMO aKTHUBHOE BOBJIICYCHHE MOJIOJICKH B MPOCKTHI, HANpPABICHHBIE Ha
COXPaHEHME U MOIMYJIAPU3ALMIO KyJbTYPHOTO U HAYYHOT'O Hacjeaus. ITO MOXKET ObITh PEATM30BAHO
gyepe3 BOJIOHTEPCKUE MPOrpamMMbl, HCCIEIOBATEIBCKUE MPOEKThI, YYacTHE B KYJIbTYPHBIX
MEpONPUATHIAX M HaydHbIX KOH(pepeHuusX. Takue MHUIMATUBBI MOMOTYT MOJIOAEKH HE TOJIBKO
y3HaTh OOJIbIIIE O CBOEM HAcCJeIWH, HO ¥ MOYYyBCTBOBATh CBOIO MPUYACTHOCTH K €r0 COXPAaHEHUIO U
pa3BUTHIO.

He MeHee BaXHBIM SIBISICTCA MCIIOJIb30BAaHUE COBPEMEHHBIX TEXHOJOTHH B Ipolecce
Bocniutanus. Lludpossie niaardopmel U pecypcbl MOTyT CTaTh 3(PPEKTUBHBIM HHCTPYMEHTOM AJIs
pacrpocTpaHeHHs 3HAHWH O HAyYHOM M JAyXOBHOM Hacienuu. Co3/liaHue MHTEPAKTHBHBIX KYPCOB,
OHJIAMH-JIEKIMH, BUPTYaJbHBIX BBICTABOK M JPYTUX (OpMATOB IO3BOJUT MPUBIECYb MOJIOJEKD,
cenarhb mporecc o0ydeHus 0ojiee yBIEKAaTEIbHBIM U JOCTYITHBIM. Ba)XHO, 9TOOBI 3TH TEXHOJIOTUU
UCMOJb30BAJMCh HE KaK 3aMeHa TPaJULMOHHOMY OOpa30BaHMIO, a Kak €ro JOIOJHEHHE,
crocoOcTByloIIee 6oee TITy00KOMY U OCMBICIEHHOMY BOCIPHUSTHIO MaTepHaa.

B 3aknrouenue, posib HAyYHOTO M JYXOBHOTO Haclieis B BOCHMTAHUU MOJIOJEKU HEIb3s
MEPeOleHUTh. DTH J[Ba AaclieKTa CIIY)KaT OCHOBOW st (DOPMHUPOBAHMS LEIOCTHON JIMYHOCTH,
CIOCOOHON K KPUTHMUYECKOMY MBILIUICHUIO, MOPAJIbHOM OTBETCTBEHHOCTH U aKTMBHOMY YYaCTHIO B
KU3HH OOIECTBa. B yCIOBHSX COBPEMEHHBIX BBHI30BOB HEOOXOIMMO HAaXOAWUTH HOBBIC MOJIXOABI U
peleHysl, KOTOpble MO3BOJIAT MHTErPUPOBATh HAyYHOE U JIyXOBHOE Haciieue B oOpa3oBaTellbHbIC
nporecchl. TONBKO Tak MOXXHO OOECIEeYHTh HE TOJNBKO Tepenady 3HaHui, HO W (OpPMHpPOBAHUE
LIEHHOCTEH, KOTopble OyIyT CIIOCOOCTBOBAaTh MAPMOHMYHOMY Pa3BUTHIO MOJIOJIEKHU M OOlIECTBA B
1esioM. BakHO TOMHUTB, YTO UMEHHO Ha MOJIOJICKb BO3JIAraeTcs OTBETCTBEHHOCTH 3a Oymyiiee,
MMEHHO OT UX BOCHHUTAHUS 3aBUCHUT, KAKUM 3T0 OyayIiee Oyzer.
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ALISHER NAVOILY TASAVVUFIY G‘OYALARINING MA’NAVIY VA
INTELLEKTUAL MOHIYATI

Turobov Bekpulat Nusratullayevich-
Samargand davlat chet tillar instituti, Gumanitar fanlar kafedrasi dotsenti, PhD.

Annotation: The greatness of Alisher Navoi is determined not only by his unparalleled artistic
creativity but also by his exceptional scholarly contributions. The thinker’s works on language,
literature, history, and Sufism have not lost their scientific value to this day. The study of Sufism,
which influenced the development of social and philosophical thought and left a deep mark on the
spiritual life of society, as well as its impact on Navoi’s works and worldview, remains one of the
pressing issues not only for literary scholars but also for philosophers.

Keywords: Sufism, classical philosophy, intellectual, thinker, Khoja Ahrar Vali, Abdurahman
Jami, Husayn Vaiz Kashifi, Mawarannahr, Khorasan, Central Asia.

O‘zbekistonning istigboli, taraqqiyoti va ravnaqi yoshlarimizning ma’naviy-axlogiy
barkamolligi, aqliy salohiyatining yetukligiga ham bevosita bog‘ligdir. Bu Sharq ijtimoiy-falsafiy,
ma’naviy-axloqiy tafakkur taraqqiyotiga katta xissa ko‘shgan mutafakkir va allomalar ma’naviy
merosini o‘rganish va undagi axloqiy g‘oyalarni yoshlarimiz ongiga singdirish muhimligidan dalolat
beradi. Shunday mutafakkirlardan biri Alisher Navoiy bo‘lib, u 0°zbek adabiyoti asoschisi, faylasuf va
axlogshunosdir. Shuning uchun O‘zbekiston Respublikasi Prezidenti Sh.M.Mirziyoyev “Alisher
Navoiy bobomiz xotirasiga ehtirom ko‘rsatish, ul zotning tabarruk merosini o‘rganish, yosh
avlodimizga bezavol yetkazish” zarurligini ta’kidlaydi.*

Mustaqillik yillarida tasavvuf tarigatlari tarixi, falsafasi va adabiyoti muammolarini ilmiy
tadqiqot ob’ekti sifatida o‘rganishga imkoniyat tug‘ildi. Tasavvufni chuqur tadqiq etmasdan mumtoz
falsafa va adabiyotni o‘rganish samara bermasligi ham ayon bo‘ldi. Vaholanki, ayrim yuzaki mazmun
va shaklga ega bo‘lgan va salmoqli ilmiy tadqiqot mahsuli deb taqdim qilingan ishlarni nazardan soqit
qilganda, ulug® shoirning 1jodiyotini yangicha talqin qilishga qaratilgan ilmiy izlanishlar ham olib
borildi. Shu bilan birga, Navoiy she’rlarida tasvirlangan ma’no va timsollarning zohiriy emas, balki
botiniy “qatlam”lari to‘g‘risida chuqur mushohada yuritish asosiy magsadga aylandi. Buning uchun
esa tasavvuf to‘g‘risidagi ilmga ega bo‘lish zaruriyati tug‘ildi. Akademik M.M.Xayrullayev
E.E.Bertels so‘zlariga asoslanib, Navoiyning nagshbandiylik tariqatiga kirganini hayotdan uzoqlashish
emas, balki ramziy hodisa sifatida garash kerak, deb hisoblaydi. Uningcha, shoirning hayoti va
faoliyati naqshbandiylikning ilg‘or g‘oyalarini rivojlantirganidan dalolat beradi.>®

Alisher Navoiy O‘rta asr Sharq mumtoz adabiyotining boy an’analaridan, falsafiy tafakkur
durdonalaridan, islom manbalaridan ilhomlangan mutafakkirdir. Shuningdek, shoir o‘zbek mumtoz
adabiyotining XIV-XV asrlardagi namoyondalari kabi, nagshbandiya ta’limotiga e’tiqod qilib, undagi
insonparvarlik g‘oyalardan o‘z ijodida samarali foydalandi.®

Navoiyning asarlarida tasavvuf, aynigsa, nagshbandiylik tariqatining ta’siri aniq ko‘rinadi.
Shoirning nagshbandiylik tarigatiga kirganligi sabablarini quyidagicha izohlash mumkin: birinchidan,
o‘sha zamonda ushbu tariqat Movarounnahr va Xuroson bilan birga Hindiston va O‘rta Sharqnig
boshga mamlakatlarida ham keng targalgan edi; ikkinchidan, XV asrning atogli shoir va tasavvuf
vakillari bo‘lgan Hoja Axror Valiy, Abdurahmon Jomiy, Husayn Voiz Koshifiylar ushbu tariqatning

58 Mupsuées 111.M.Bylok KeaardMHU3HH Map/ Ba OJIKAHOO XalTKUMH3 OuiiaH Gupra Kypamu3. TOmKeHT. Y36eKuCTOH.

2017. Bb.113.
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nazariy va amaliy jihatlarini rivojlantirib, yangi mazmun bilan boyitgan edilar. Alisher Navoiy
tasavvufning nazariy tomonlari, vahdat ul-vujud ta’limoti bilan maxsus shug‘ullanmagan, balki oz
asarlarida ko‘pincha tasavvufning amaliy tomonlar, ya’ni axloq va ta’lim-tarbiyaga oid masalalarni
ko‘targan. Ammo Alisher Navoiy tasavvuf ta’limotining nazariy manbalari va amaliy tomonlaridan
oziglangan va uning qonun-qoidalariga amal qilgan; uchinchidan, nagshbandiylik tarigatidagi
ma’naviy-axlogiy va insonparvarlik, undagi ixtiyoriy faqirlik, halol mehnat bilan yashash, nafsni
tiyish, tekinxo‘rlik, boylik, ta’magirlik va ochko‘zlikni rad etish, beva-bechoralar va muhtojlarga xayr-
ehson gilish kabi g‘oyalar Navoiyni o‘ziga jalb qilganligi tabiiydir.

Sultunmurod Olim, naqshbandiylik tariqati g‘oyalari Alisher Navoiy asarlari mag‘z-mag‘ziga
chuqur singib ketganligini yozadi. Bu tariqat to‘g‘risidagi fikrlarni fagat shoir ochig-oydin tilga olgan
joylardan qidirish kerak emas. Alisher Navoiyning she’riyatida tasavvufning talay jihatlari talqin,
targ‘ib qgilingan, sharhlangan, mazkur falsafaning u yoki bu masalaga bevosita munosabati namoyon
bo‘lgan.%? Navoiyning tasavvuf chashmalaridan chuqur bahramand bo‘lganligini isbotlash uchun shoir
jjodining o‘ziga murojaat qilish kifoya. Ulug* shoir va mutafakkir Navoiyning inson hayotiga doir
falsafiy-axloqiy mushohadalari nagshbandiylik tariqati talab va ko‘rsatmalari bo‘yicha yoritilgan.

Nagshbandiylik aslida dunyoviy va zamonaviy xususiyatlarga boy tarigat ekanligi bilan ajralib
turadi. Bu tarigatning ilk mohiyati tasavvuf an’analariga asoslangan bo‘lishiga qaramasdan,
zamonaviy gonun-goidalarga ham ega edi. Masalan, Navoiyning izohicha, xoja Bahovuddindan
sizning tariqatingizda zikri jahr, xilvat va samo* bo‘ladimi? deb savol berganlarida, u zot bo‘lmaydi,
deb javob bergan ekan.®® Navoiying yozishicha, u kishidan “so‘radilarki, sizning tariqatingiz binosi ne
ishgadur?” Dedilarki, anjumanda xilvat: zohir yuzidin xalq bila va botin tarafidin haq subhonahu va
taolo bila”, deb javob bergan.®* Nagshbandiylik ta’limotining “anjumanda xilvat” deb nomlanadigan
zikr tamoyili asosiy qoidaga aylandi.

Nagshband ta’limoti asosida faqirlik (ixtiyoriy qashshoqlik) talabi turadi. Ammo mutasavvifning
fikricha, faqirlikni boshgalarning xayr-ehsonlari hisobidan kun ko‘rish ma’nosida tushunmaslik kerak.
Fagirlikning mezoni fagat kishining o‘z mehnati bilan topilgan halol rizq hisoblanadi.®® Shuning uchun
tabiiyki, Nagshbandning darveshlardan uzlatga sekinish va chillada o‘tirishni talab qilishi mantiqqa
zid bo‘lar edi. Hatto Navoiy va uning ustozi Jomiy ham uzlatga chekinish nagshbandiylik tarigati
qoidalari doirasidan tashqgarida ekanligini teran anglaganlar. Umuman olganda, Navoiy asarlarida
tasavvuf falsafasidagi axlogiy gonun-qoidalar, insonparvarlik, nafsni tiyish, adolat, tabiat va insonni
sevish, ta’lim tarbiya to‘g‘risidagi g‘oyalar singdirilgan. Yuksak darajada insonparvarlik ruhi bilan
sug‘orilgan tasavvufning o‘zbek mumtoz adabiyotiga ijobiy ta’sirini Navoiy ijodida ko‘rish mumkin. Bu
Markaziy Osiyo tasavvufining islom olamida egallagan mavgei uning nihoyatda xalqgchil va insonparvar
ta’limot ekanligidan dalolat beradi. Tasavvuf ta’limoti bir necha asrlar davomida musulmon xalqlari ijtimoiy-
falsafiy tafakkuri va ma’naviy hayotida muhim rol o‘ynadi.
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QORAXONIYLAR DAVLATI TARIXINI O‘RGANISHDA MAHMUD KOSHG‘ARIY
MA'LUMOTLARINING AHAMIYATI

Sayfullayev Behruz Dilshod o°g‘li-
Toshkent xalgaro moliyaviy boshqaruv va texnologiya universiteti “Ijtimoiy-gumanitar fanlar
va tarix” kafedrasi mudiri, tarix fanlari bo‘yicha (PhD)
Maxmudov Bexzod Xamidovich-
Toshkent xalgaro moliyaviy boshgaruv va texnologiya universiteti “Ijtimoiy-gumanitar fanlar
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Abstract. This article discusses Mahmud Kashgari’s work "Devonu Lugatit Turk” and its
significance in studying the history of the Karakhanid state. In it, the possibilities of studying the ethnic
composition of the Karakhanid state, the state’s administrative system, and the meaning of the titles
used in the names of the khagans based on the information provided in the source are described.

Keyword: Karakhanids, Mahmud Kashgari, Devonu Lugatit Turk, Turkish khaganate, garlug,
chigil, halach, yag ‘mo, tokhsi, kay, yamak, yabaqu, qang ‘li, az, Khoganiya Afrosiyob, tegin.

Annotatsiya. Ushbu maqolada, Mahmud Koshg ‘ariyning “Devonu lug ‘otit turk” asari va uning
Qoraxoniylar davlati farixini o ‘rganishdagi ahamiyati xususida so ‘z ketadi. Bunda, Qoraxoniylar
davlatining etnik tarkibi, davlatning boshqaruv tizimi, hogon nomlarida qo ‘llangan unvonlarning
ma’no-mazmunini manbada keltirilgan ma’lumotlar asosida tadqiq etish imkoniyatlari bayon etilgan.

Kalit so‘zlar. Qoraxoniylar, Mahmud Koshg ‘ariy, Devonu lug ‘otit turk, Turk hogonligi, garluqg,
chig ‘il, xalach, yag ‘mo, to ‘xsi, qay, yamak, yabaqu, gang ‘li, az, Hogoniya Afrosiyob, tegin.

Ma’lumki, IX-XI11 asrlar Movarounnahr tarixida turkiy xalglar sulolalarining hukmronlik mavgei
mustahkamlanganligi bilan ajralib turadi. Ular o°‘z tarixlari davomida bir gancha mustagqil
markazlashgan davlatlarni tashkil etishdi. Ana shunday davlatlardan biri Qoraxoniylar davlatidir.

Qoraxoniylar davlati tarixini o‘rganganimizda, albatta, yirik tilshunos olim Mahmud Koshg‘ariy
(XTI asr)ning “Devonu lugotit turk” [1.B.499:427:466:] asarini chetlab o‘tolmaymiz. Mazkur davr
tarixini o‘rganuvchi deyarli barcha tadgiqotchilar uning bu asaridan keng foydalanishgan. Mazkur
asarda O‘rta Osiyoda yashovchi turkiy qgabilalar va ularning til xususiyatlari, dialektlari haqidagi fikr-
mulohazalaridan tashgari 78 ta gabila va xalg nomi hamda 82 ta shahar va gishlog nomlari zikr etilgan”
[2.B.391-407]. Ularning aksariyati esa Movarounnahr, Xorazm, Yettisuv va Sharqiy Turkiston
hududlarida joylashgan. Ma'lumki, Qoraxoniylar davlati juda ko‘plab turkiy gabilalarning o‘zaro
uyushuvi-ittifogi natijasida vujudga kelgan edi. Mazkur davlat tarixini etnik tarkibini chuqur
o‘rganishda ham Mahmud Koshg‘ariyning ma'lumotlari juda qimmatlidir. Manbada keltirilgan turkiy
qabilalarga oid ma’lumotlar bizga shu qabilalar o‘rtasidagi o‘zaro munosabatlarni va bu qabilalarning
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mamlakat hayotidagi o‘rni qay darajada bo‘lganligini o‘rganishimizga yordam beradi. Shuningdek,
asarda keltirilgan so‘z, iboralarning sharhi va izohi ko‘magida shu davrning ijimoiy-igtisodiy hayoti
va davlat boshqaruviga doir ko‘pgina ma’lumotlarni aniqlab olishimiz mumkin. Masalan, asarda
keltirilgan «tavg‘ach», «tegin», «yug‘rushy», «tuzun»[3.B. 196, 300, 391, 397, 423: 47, 329, 424] kabi
unvon va mansab nomi bilan bog‘liq atamalarni chuqurroq tahlil etib, ularni boshqa manbalardagi
ma’lumotlar bilan solishtirsak, Qoraxoniylar davlat boshgaruviga oid bir gator masalalarga aniglik
kiritish imkoni paydo bo‘ladi. Bu esa mazkur asarni katta ahamiyatga ega ekanligini ko‘rsatadi.

Shuningdek, manbada juda ko‘plab turkiy gabilalar xususida ma'lumot berilgan. Mazkur
ma’lumotlar orgali Qoraxoniylar davlati tarkibidagi turkiy gabilalarning davlatning ijtimoiy-
siyosiy, igtisodiy-madaniy hayotida qay darajada ahamiyatga ega bo‘lganini bilib olishimiz
mumkin. Jumladan, manbada qarluq, chig‘il, yag‘mo kabi yirik turkiy qabilalar qatorida to‘xsi
gabilasi xususida ham atroflicha ma'lumot berilgan. Manbada keltirilishicha to‘xsi etnik guruhi
turkiy qabilalardan biridir. Ular asosan Issigko‘l janubida Qiyos shahrida yashaganlar»[4.B. 342].
Mahmud Koshg‘ariy ularni yag‘mo, chig‘il qabilalari bilan yaqin va o‘zaro aralash holda
yashaganligini qayd etib, ularni til xususiyatlarini izohlaganda ham har vaqt chig‘il, yag‘mo va
to‘xsining til xususiyati deyarli bir xil, deb ko‘rsatadi[5.B. 93]. Asarda mazkur qabilalarni kasb-
korida ham yaqinlik borligi haqida ma’lumotlar mavjud. Jumladan, Mahmud Koshg‘ariy «bista»
so‘ziga izoh berar ekan, shunday deb yozadi: «Bista chetdan kelgan savdogarni uyga qo‘ndiradi,
mollarini sotib beradi, sotguncha o‘zini ham, mollarni ham boqadi: Ketar vaqtida mol boshiga
ma’lum haq oladi. Men buni chig‘il, yag‘mo, to‘xsilarda o‘zim ko‘zim bilan ko‘rdim»[6.B. 52].

Umuman olganda, manbada Qoraxoniylar davlati tarkibida yugorida nomi zikr etilgan
gabilalardan tashgari jumul, qay, yamak, yabaqu, qang‘li, az, uz kabi ko‘plab boshqa gabilalar hagida
ham ma’lumotlar mavjud. Bundan tashqari, biz o‘sha davrda davlatni ganday nom ostida faoliyat
yuritganini ham Mahmud Koshg‘ariy ma'lumotlari orgali bilib olishimiz mumkin. Jumladan olim
Qoraxoniylar davlati tarkibidagi turkiy gabilalarning umumiy so‘zlashuv tili haqida so‘zlayotib,
ko‘pchilikka tushunarli tilni «Hoqoniya» tili, deb yozgan [7.B. 66]. Bu yerda muallif ko‘pchilikka
tushunarli til, deb bevosita davlat nomini ya’ni «Hoqoniya» so‘zini ham qayd etmoqda.

Mahmud Koshg‘ariyning bu ma’lumotlariga asoslangan holda fikr yuritadigan bo‘lsak,
ma’lumki, IX-XI asrlarda Qoraxoniylar davlati tarkibida juda ko‘p turkiy gabilalar istiqomat gilishgan.
Ularning har birida esa o‘z qabilaviy til lahjasi mavjud bo‘lgan. Ammo davlat miqyosida deyarli
barchaga tushunarli umumiy dialekt bu garlug-chig‘il lahjasi asosida vujudga kelgan qarlug-chig‘il
shevasi edi. Mahmud Koshg‘ariy huddi shu jarayonni nazarda tutib, hoqonlikdagi asosiy so‘zlashuv
tilini aytib o‘tish barobarida davlatning nomini ham «Hoqoniya» o‘lkasi, deb ta’riflab o‘tgan.

Yugqorida qayd etilganidek, Mahmud Koshg‘ariyning ma’lumotlari asosida Qoraxoniylar davlat
boshqaruvida qo‘llangan ko‘plab unvonlarning ma'no-mazmuni hagida ham bilib olishimiz mumkun.
Jumladan, “tegin” unvoni xususida. Ma'lumki, «tegin» unvoni Turk hoqonligi davridan juda keng
qo‘llana boshlandi. Uning asl ma’nosi xususida Mahmud Koshg‘ariy «tegin — aslida bu so‘z qul
demakdir», deya izoh beradi[8.B. 391]. U yana fikrini davom ettirib, bunga misollar keltirib o‘tadi.
Masalan, alp-tegin — bahodir qul, qutlug® tegin — muborak qul[9.B. 391].

«Devonxda keltirilgan bu ma’lumotlar juda qadrli bo‘lib, uni faqat o‘ziga xos tarzda tushunib
olishimiz kerak bo‘ladi. Chunki manbada berilgan «tegin» atamasining ma’nosi «qul demakdiry,
degan axborotni biz 0°z tushunchamizdagi «qul» bilan tenglashtirmasligimiz kerak. Masalaga kengroq
nazar tashlaydigan bo‘lsak, Turk hoqonligi davridagi qul va qulchilik bu qadimgi Misr va yunon-rim
jamiyatidagi mavjud bo‘lgan tom ma’nodagi qulchilikka umuman mos kelmaydi. To‘gri, Turk
hoqonligi davrida hoqonlar asosan harbiy yurishlar va istilolar bilan mashg‘ul bo‘lishgan. Bu siyosat
natijasida, golib turklar juda ko‘plab asirlar va o‘ljalarga ega bo‘lishgan. Lekin ular asirlarni oz
yerlariga haydab kelib, muayyan bir yerga joylashtirganlar va ulardan yangi fuqaro sifatida xiroj yig‘ib
olishni yo‘lga qo‘yganlar[10.B. 62-63].
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Bundan ko‘rinib turibdiki, shu davrdagi qul tushunchasini fugaro sifatida tushunishimiz mumkin
ekan. Fikrimizni davom ettiradigan bo‘lsak «tegin» atamasi bu shunchaki qul bo‘lmasdan, balki bir
mas’uliyatli vazifani sidqidildan bajarib, xizmat qilguvchi kishi mazmunini ham anglatgan. Buni biz
yugorida qayd etilgan «alp-teginy», «qutlug*-tegin» kabi mazmunli iboralardan tushunishimiz mumkin.

Abatta, davr o‘tishi bilan «tegin» atamasi o‘zining asl ma’nosiga nisbatan mazmun-mohiyatini
o‘zgartirib borgan. Fikrimizni quvvatlash uchun yana Mahmud Koshg‘ariy asariga murojaat qilsak,
unda «So‘ng bu so‘zni hoqoniya bolalarigagina xoslab atadilar», «bu ism Afrosiyob bolalariga ham
qo‘llana boshlandi», degan ma’lumotlar qayd etilgan [11.B. 391]. Haqgigatan, Turk hoqonligi davrida
«tegin» unvoniga sulola xonadoniga mansub shahzodalar ega bo‘lib, ayni vaqtda ular taxt vorisi ham
hisoblangan [12.B. 61]. Bu unvon egalari keyinchalik taxtga chiqib hoqon bo‘lganda ham o‘z
nomlarida «tegin» unvonini saqlab qolishgan. Jumladan, Shili To‘listegin, Qultegin, Yo‘llig‘tegin va
boshga hogonlar shu sharafli unvon bilan atalgan.

Xulosa, o‘rnida aytish mumkunki, Mahmud Koshg‘ariyning “Devonu lug‘otit turk” asari
Qoraxoniylar davlati davriga to‘g‘ridan-to‘g‘ri tegishli ekanligi va shu davrda yashagan turkiy
gabilalarni orasida bevosita yurib, jonli tarzda til lahjalarini tadqiq etganligi, manbani nihoyatda
ahamiyatli ekanligini tasdiglaydi.
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KITOB MUTOALASI OMMAVIY KOMUNIKATSIYA VOSITASI SIFATIDA

Dulanbayeva Oygul-
O‘zbekiston Milliy universiteti [jtimoiy fanlar fakulteti Sotsiologiya kafedrasi katta o‘qituvchisi,
sotsiologiya fanlari bo‘yicha falsafa doktori (PhD)

Annotatsiya: Mazkur maqgolada kitob mutola qilishning ijtimoiy jixatlari xususan uning
komunikativ xususiyatlari taxlil etilgan. Aynigsa, kitobning ommaviy komunikatsiya vositasi
sifatidagi funksiyalari, kitob mutola gilish bosgichlari, muayyan kitob auditoriyasining xususiyatlariga
aloxida diqqat qaratilgan. Shu bilan birga, mutolaning ijtimoiy hayotdagi o‘rni, ularning shaxs
shakilanishidagi axamiyati xam, ilmiy nazariy xulosalar asosida keltirib o‘tilgan.
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Kalit so‘zlar: kitob mutolasi, ommaviy komunikatsiya, ijtimoiy funksiya, jamiyat, ijtimoiy
hayot, sotsial munosabatlar...

Abstract: This article analyzes the social aspects of reading books, in particular its
communicative characteristics. In particular, special attention is paid to the functions of books as a
means of mass communication, the stages of reading books, and the characteristics of a particular book
audience. At the same time, the role of reading in social life and its importance in the formation of a
person are presented on the basis of scientific theoretical conclusions.

Keywords: public communication, social function, society, social life, social relations.

Odatda kitob tushunchasi tor va keng ma’nolarda qo‘llanilishi mumkin. tor ma’noda kitob-
muayyan axborotni o‘zida aks etirgan elektron, qog‘oz yoki boshqa shakildagi ijod namunasini
anglatadi. Keng ma’noda esa, kitob faqat jamiyatdagina mavjud bo‘la oladigan ijtimoiy xodisa sifatida
namoyon bo‘ladi. Chunki, Muallif 0‘z asarini kimdir o‘qishini ko‘zlab yaratadi. U oz asarini boshqa
odamlarga yetkazishi lozim, buning uchun esa u va bu odamlar bir-birlarini tushunishlari, ya’ni
umumiy tilga hamda umumiy tasavvurlar tizimi va ramziylikka ega bo‘lishlari kerak. Bularning
barchasi fagatgina turli odamlar va ijtimoiy institutlarning o‘zaro alogasi jarayonida shakllanadi, bu
esa jamiyatdan tashqgarida yuzaga kela olmaydi.

Muallif har ganday yo‘l bilan kitobxonga o0°‘z asarini yetkazishni xoxlaydi. Ammo muallif ko‘p
hollarda butun nashriyot siklini o‘zi amalga oshira olmaydi. Buning uchun unga boshga mutaxassislar:
adabiy mubharrir, musahhih, texnik muharrir, badiiy muharrir, matbaachi, kitob targatuvchi kerak
bo‘ladi. Binobarin, kitobni o‘quvchiga yetkazish jarayonida turli odamlar va turli ijtimoiy institutlar
o‘zaro ta’sirga kirishadi.

Tadgigodchilar kitoblarni yaratilishi bilan bog‘liq quydagi ijtimoiy omillarni ajratib
ko‘rsatadilar:

Jamiyatdagi madaniy va ma’rifiy xolatning darajasi;

Tarixiy shart sharoit, jamiyatning ochiqlik darajasi;

Muallif, noshir va kitob savdosi bilan mashg‘ul kishilarning shaxsiyati;

Davlat va jamiyatning siyosiy xolati;

Kitob bozorining to‘yinganlik darajasi;

Kitob bosish texnologiyasining rivojlanganlik darajasi.®®

Shu bilan birga, kitoblarning ijtimoiy jixati ularning komunikativ mazmuni bilan ham bog‘liq.
Zotan u jamiyatning mahsuli va har qanday jamiyatga hamroh hodisadir. Kitob kelib chiqishiga ko‘ra
individual, amal qilish doirasiga ko‘ra esa ijtimoiy xodisa sanaladi.

o XX asrning mashxur sotsiologlaridan biri G.Lassuell kitob o ‘qish jarayonini ommaviy
komunikatsiya vositasi sifatida quydagi tarkibiy gismlarga ajratadi: kommunikator - so‘zlovchi
(muallif);

e auditoriya - murojaat qilinayotgan kishilar (o‘quvchilar);

e xabar - aynan nima hagida gapirishayotgani (asar);

« kanal - texnik vosita (kitob). ¢

¢ Bundan tashgari olim ommaviy komunikatsiya vositalarining quydagi funksiyalarini xam,
keltirib o‘tadi:

e Tevarak atrof xaqida xabar berish;

e Madaniy merosni yetkazish;

Jamiyatning ijtimoiy tuzilmalari bilan korrelyatsiya (teskari aloqa orqali jamiyatga ta’sir
ko‘rsatish).

% Kuura n urenue B 3epxane coruonoruu / Coct. B.JI.Ctenmsmax. — M., 2004,
57 Muponosa M.B. Ilcuxonorusi u conuonorus urenus: Yded. mocodbue mis cTyd. 3 Kypca cnemuansHocTn 021500
«M3naTenpckoe A€n0 U pe- AaKTUPOBaHHE». — YIIbSHOBCK, 2003. — 67 c.
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Jamiyat a’zolarini mobilizatsiya qilish, ularning faoliyatini tartibga solish.®®

Kitob mutolasini ommaviy komunikatsiya vositasi sifatida quydagicha tavsiflash xam mumkin:

ommaviy kommunikatsiyaning yo‘nalishi - ijtimoiy, chunki xabar bir kishiga emas, balki
ko‘pchilikka mo‘ljallangan;

ommaviy kommunikatsiya tashkiliy xususiyatga ega bo‘lib, ma’lumotlar tarqatilishi muayyan
kanallar orqali, ma’lum bir tilda va shu kabi yo‘llar bilan amalga oshiriladi;

ommaviy kommunikatsiya institutsional Xxususiyatga ega (uni muayyan guruhlarning
manfaatlarini himoya giluvchi muassasalar tashkil etadi);

ommaviy kommunikatsiyada bevosita teskari aloqa yo‘q: muallif o‘z asariga bo‘lgan to‘g‘ridan-
to‘g‘ri munosabatni ko‘ra olmaydi, u fagat o‘z auditoriyasini xayolan tasavvur qilishga qodir.

Auditoriya tipologiyasi ko‘pincha quyidagi xususiyatlar bo‘yicha amalga oshiriladi:

e yosh;

e ta’lim darajasi;

e jins;

o kasb;

e milliylik.

Masalan, ayollar mavzulari deb odatda madaniyat, san’at, adabiyot, sog‘ligni saqlash
hisoblansa, ular ko‘pincha sevgi va oilaviy romanlar janrida yozadilar. Erkaklar mavzulari esa
sanoat, qurilish, transport, fan va siyosat, qisman sport bo‘lib, ular asosan detektiv, triller va tarixiy
roman janrlarida ijod giladilar.

Shuningdek, tadgigodchilar kitob mutolasining quydagi bosqichlarini xam ajratib ko rsatadilar:

1. Mutolaaga rag‘batlantirish, dastlabki ko‘rsatmalar.

2. Mutolaa jarayonining o°zi, matn bilan muloqot.

3. Erishilgan natijalarni baholash.

Bu ma’noda, mutola jarayoniga quydagilar ta’sir qiladi:

1) o‘quvchining ijtimoiy-demografik xususiyatlari: jinsi, yoshi, millati, ijtimoiy mavqei,
shaxsning ijtimoiy pozitsiyalari;

2) ijtimoiy-psixologik xususiyatlar: dunyoqarash, qadriyat yo‘nalishlari, e’tiqodlar, ehtiyojlar,
motivlar, gizigishlar, munosabatlar;

3) tajriba (hayotiy va kitobxonlik), bilim, ko‘nikma, malaka, odatlar;

4) bilish psixik jarayonlari: idrok, tasavvur, antitsipatsiya (oldindan payqash, taxmin gilish),
xayol, xotira, tafakkur, diqgat;

5) hissiy-irodaviy xususiyatlar: hissiyotlar, tuyg‘ular, iroda, kayfiyat;

6) shaxsning psixologik xususiyatlari: temperament, xarakter, qobiliyat;

7) sog‘ligning umumiy holati, ko‘rish, o‘zini his qilish;

8) o‘qish uchun vaqtning mavjudligi va miqdori.

Kitobxonlik faoliyatiga (aniqrog‘i, kitob ganday qabul qilinishiga) muallifning xususiyatlari
ham ta’sir ko‘rsatadi: muallifning ijtimoiy-demografik ma’lumotlari va maqomi; dunyoqarashi,
qadriyat yo‘nalishlari, e’tiqodlari; asarni bilishi, uni bayon qila olishi; matndagi ma’lumot va
bilimlar; matnning ko‘rsatkichlari (poligrafik, lingvistik, semantik).®® Xulosa qgilib aytganda, kitob,
uni mutola qilish jarayoni ommaviy komunikatsiya xodisasi sanaladi va kitob o‘qish, uni yaratish
faqatgina ijtimoiy hayotdagina mavjud bo‘la oladi. Qolaversa, kitoblar xatto zamonaviy jamiyat
sharoitida xam, boshga komunikatsiya vositalari kabi rivojlanib, taraqgiy etib boradi.
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CTPYKTYPHASA CYIIHOCTb U COIMAJIBHBIE @ YHKIIUHU
YIPABJEHUYECKOM JEATEJbHOCTH

AcnanoB Cana KapumoBuu-
CuHramypckuii HHCTUTYT Pa3BUTHS MEHEDKMEHTa B TalkeHTe

Annotatsiya. Boshqgaruv faoliyatining mohiyati, har ganday ijtimoiy munosabatlar kabi, uning
ahamiyati va yo‘nalishi uni tizimli hodisa sifatida, yaxlit ijtimoiy tizimning ajralmas protsessual gismi
sifatida ko‘rib chigishda to‘lig ochib beriladi. Boshgaruv faoliyatini o‘rganishda go‘llaniladigan
metodologiya ushbu tushunchaga mos kelishi kerak. Va, tabiiyki, bu holatda tizim metodologiyasi mos
keladi.

Annotation. The essence of management activity, as well as any social relations, its significance
and direction are most fully revealed when considering it as a systemic phenomenon, as a component
procedural part - an integral social system. The methodology applied to the study of management
activity must correspond to this understanding. And, naturally, the systemic methodology turns out to
be appropriate in this case.

AHHOTaI[I/Iﬂ. CYH_IHOCTB ynpaBHqueCKOﬁ ACATCIIBHOCTH, KaK H JIFOOBIX O6H.I€CTBCHHBIX
OTHOIICHUH, €€ 3HAUYMMOCTh M HANpPABIEHHOCTb C HaWOOJbLIEH IMOJIHOTOW pacKpbIBaeTCs MpuU
pPaccMOTpCHUN eé KaK CHCTEMHOI'O SABJICHUA, KaK COCTaBHOU npoueccyanLHoﬁ qacTu - HCHOCTHOﬁ
oOuiecTBeHHOM cucrteMbl. llpuMeHseMas K MCCIEIOBAHUIO YIPABIECHUYECKOW NIE€ATEIbHOCTU
MCTOHOJIOTUA OOJIKHA COOTBETCTBOBATHL TAKOMY ITOHHWMAHHIO. I/I, CCTCCTBCHHO, HOI[XOI[S[H.[CI\;I B
JAaHHOM CJIy4da€ OKa3bIBACTCA CUCTEMHAA METOA0JIOTHA.

HepBI)IM 1 Ba)XHBIM MOMCHTOM B CUCTEMHOM HCCIICJOBAHUU SABJISIETCA IIOJIOXKEHUA O TOM, UTO
mo0asi CcocTaBHAasg YacTh ILIEJIOCTHOM CHCTEMBI HUMEET CBOK KauyeCTBEHHYIO CHCTEMHYIO
onpeNeIEHHOCTh, KOTOpasi 00ycioBiieHa 3(PGEeKTOM EeTOCTHOCTH, B3aUMOCBA3BIO €€ C JIPYyTUMH
gacTamMu. BHe 5TOil IIEOCTHOCTH 4YacTh MepecTaéT ObITh TEM, YTO OHA €CTh, €€ cHUCTeMHas
Ka4yeCTBEHHAas ONPEEIEHHOCTh yTpaunBaeTcs. 1103ToMy UrHOpupoBaHue, HE YUET 3TOTO MOJIOKEHHUS
oOeHSEeT HAIU TPEJCTABICHUS O XapaKTepe HCCIENYyEeMbIX YacTeil, U Mbl HE IMOJy4aeM IOJHOMN
KapTHUHBI TPOUCXOSAIINX OOIMIECTBEHHBIX MPOIIECCOB U SBJICHHM. B 00111eM - TO, CHCTEMHBIN TOIX0/T
UCXOMUT M3 psifa MPUHIUIOB K HCCIEIOBAHUIO CHUCTEM, CPEIU KOTOPBIX HUMEIOTCS TaKue, Kak
BBIACJIICHUC DJJICMCHTOB U YacTell B CHCTEME B COOTBETCTBHM C HUX OOBEKTHUBHOM OTHOCHUTEJIHLHOM
CaMOCTOSITENIFHOCThIO, M YCTaHOBIEHHE €€ CTPYKTYPHBIX YpOBHEH; B3aMMO3aBHUCHMOCTh U
B3aNMOCBA3b 4aCTU U HCHOFO7O . Ot MPUHIUIIBEI TPUMECHUMBI U K HUCCIICIJOBAHUIO ynpaBnqueCKof/'I
JeSITEIbHOCTH.

SIBIISASICH COCTABHOM YaCThIO CIIOCO0a KOOPIAMHAIINH OOIIECTBA, YyIIPaBIeHUECKas AeITEIbHOCTD
HaXOJOUTCSI TIOJ BO3ACWCTBUEM COIMATBHON IEJIOCTHOCTH ¥ BBHIMOJHSIET COOTBETCTBYIOIINE
CUCTeMHbIe (DYHKIMHM, B TOM YHCIE W CHCTeMOOOpa3yrollue, HalpaBJICHHBIE Ha COXpaHEHHUE

0 CHHENIPHUKOB B.M.,I'opmikoB B.A., CBeunukoB B.I1. OcHOBBI 001Ieli METOIOJIOTHH UCCIICIOBAHHS CHCTEM.
M., 2002. C. 150. - 380c.
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COLMAIHONW 1eT0CTHOCTH. OOYyCIOBICHHBIE IIEIOCTHOCTBIO CHUCTEMOOOpasylomue (QyHKIUN
MPEJICTAIOT KaK JOJKHOE, HeoOXOIuMOe MO LeJIeNOojaraHuio M BIUIETAIOTCSA IEIOCTHOCThIO U €€
CTPYKTYPHBIMU KOMIIOHEHTAMH B yIpaBJIeHYeCKHE (YHKIIMU CYObEKTa U OOBEKTa YIIPaBICHUSI.

B pamkax cuctemMHON 00yCIOBIEHHOCTH yIpaBlieHUYECKas NeATEIbHOCTh PYHKIIMOHUPYET Kak
onpenenéHHas cucreMa. B 3Toil CBA3M ciaeAyeT OTMETUTh, YTO HE PEAKO B TEOPUHU U HA IPAKTHKE
MoHsATHE "yNpaBIEHYECKOW JEeATEIbHOCTH" TPUMEHSIETCS B CMbICHE Chepbl MPUITOKCHHS
YIPaBIEHUYECKOIO TpyZa WIM OCYLIECT "BJICHUS LIE€JICHAIPABIECHHBIX OPraHU3YIOIIUX BO3AEHCTBUI
COBOKYITHOCTU PYKOBOJSILIUX OPTaHOB U JIUII. DTO, B ONPE/IeIEHHON Mepe, BEIET K OTOXKAECTBICHUIO
MoHATUH "ympaBiieHueckoro Tpyaa" u "ympasieHueckoit aestenbHocTU". ECy K TaHHBIM MOHATUAM
MOJIONTH C MO3ULUN JIOTHKU, TO MOKHO 3aMETUTh, YTO MO0 00BbEMY M CMBICIOBOM HaNpaBIE€HHOCTU
NnoHsiTUE "ympaBieHUYECKUU Tpyn" oTiMyYaeTrcs OT "ympaBieHUecKou nearesnbHOCTH". B monsThn
"yopaBieHUYeCKUH Tpya" akIEHT CIelaH B CTOPOHY OObEKTa yrpaBiieHUs], GUKCUPYeTCs B OOJbIIEH
CTENIEHW MOMEHT JCUCTBUH CyOBEKTa M BCE TIapaMeTphbl, XapaKTETePE3UPYIOIIUE €ro
npodeccuoHanbHble ympaBieHdeckue crnocodoHoctd u (yHkuuu. I[lonsarue xe "ympaBiieHdeckas
JeSTENLHOCT" ABJISIETCS OOJiee MUPOKUM, OXBATHIBACT BECh CIICKTP OTHOIICHUN CyOBhEKTa U 00BEKTa
yIpaBJICHUS; CMBICIIOBAsl Harpys3ka HallpaBjieHa KaKk Ha CyObEKT, TaK U Ha OOBEKT yHpaBleHUS, a
TaKXe Ha CIIOCO0BI, MPUEMBI, METOBI M CPEJCTBA YIIPABICHUSI.

Takum 00pa3oM Ha OCHOBE BBINICYKa3aHHBIX AHAIU30B JIaHO OMNpEICIICHUE YIPaBICHYECKOM
NESITEIbHOCTH.

YupasiieHueckasi JAeATEJBHOCTh IO CBOEMY CYIIECTBY MPEICTABISIET COOOW CIIOXKHYIO
COLIMAJIbHYIO CHCTEMY, BKJIIOYAIOUIYI0 B C€0sl KOMIIOHEHTBI Pa3IMYHBIX COLUAIbHBIX HU3MEPEHUH.
CyOcTaHIIMOHAIBHYIO OCHOBY 3TOH CHUCTEMBl COCTABIIAIOT TAKUE CTPYKTYpPHBIE KOMIIOHEHTBHI, KaK
CyOBEKT, 0OBbEKT YIPABIICHUS U CPECTBA YIIPABICHUS.

YupaBiieHYeckuil TPyd OCYLIECTBIAETCA HEMOCPEICTBEHHO CYOBEKTOM VIIPaBICHHS, OH
OKa3bIBaeT IIEJICHANIPABIIEHHOE OpraHu3yIollee BO3/CICTBHE Ha NpOTEKaloUlMe B O0OIIECTBE
COLIMAJIbHBIE, DKOHOMMYECKHE, TOJUTHYECKHE M JPYrHe€ IPOLECCH; Ha pPa3jIMYHBIX YPOBHAX
MEepapXUUecKUX CTYNEHEH 5TH MpoLecchl MOTYT TOJBEpPraTbCsi MPSIMOMY WJIH KOCBEHHOMY
PETYJINPOBAHMUIO.

@OYHKUIMHN YIPABJIEHYECKOH JAeATeJIbHOCTH MOTYT BBINOJHATHCS OTIACIbHBIMHU JMIIAMUA WU
CIELIMAJIbHBIMM OpPraHaMHU YIPAaBIEHUS, OCHOBBIBAIOLIMMH CBOKO JESITEIBHOCTh HA Pa3lCICHUM U
KOOTEepaluy pa3IndHbIX BUJIOB padoT.

B coBpeMEHHBIX YCIOBHUSX YIPaBICHHUE OCYILECTBISIETCS, Kak IPABUJIO, CIELUAIbHBIM
amnmapaToM, YHCJIEHHOCTh M CTPYKTypa KOTOPOTO 3aBHUCUT OT oOBEMa paboT U crnenudpuku
YIPaBIEHYECKON JeATenbHOCTU. [lOCKONIIBKY yInpaBlleHHE M CaMOYIPAaBIEHHUE, MpsIMOE WU
KOCBEHHOE€, MPHUCYTCTBYET BO BCEX CTPYKTYpPHBIX OOpa3oBaHHUSAX COLMyMa, TO, (aKTUYECKH, B
KayecTBE CyOBEKTOB YIpaBJIEHUS M CAMOYIPABJICHMS BBICTYNAET JMYHOCTb, COLMAJbHAS TPYIINA,
KOJUIEKTHUB, COLMAIbHbIE OOUTHOCTH U 0011ecTBO B 1ejoM. LlenocTtHoe o0miecTBo npeacrapisercs, B
OonplIel CTerneHu, Kak CyOBbEeKT caMOyIlpaBlIeHUs, a B OOIIeM ciydae, Kak CYOBEKT caMo
KOOpJIUHAIINM, €CJIM Y4YeCTh JIEHCTBUE COCTABIISIIONIMX KOOPAMHALMOHHBIX IPOILIECCOB, TO €CTh
CTUXHUUHBIX WINA CO3HATEIBHBIX MPOLECCOB KOPPEISLMH, PETYIISLUN, CAMOPETYJIISIIIUH, YIIPaBIEHUS,
camoynpasieHusi. ColMalbHBIMU OOBEKTAaMHU YIpABJICHHs SBISIOTCA ''CMeEIIaHHbIE" CHUCTEMBI.
JleficTBUTENbHOE COMepkKaHue 3TUX cucTeM Bhipasun B.I. Adanackes’’. "CwmemanupiMu" OHH
SBJIAIOTCSL TIOTOMY, YTO KOMIIOHEHTaMH 3THUX CHCTEM - OT COBPEMEHHOTO HPEIIpUsTUS 0
MIPOU3BO/ICTBA OOIIIECTBA B LIEJIOM — SIBJIIOTCS M UEJIOBEUYECKHE U BEIIECTBEHHBIE OTHOIIEHU. Bemu
KaK KOMIIOHEHTHI COIIMaIbHOM CHCTEMBI — 3TO TeJla, BOBJICYEHHbBIE B OPOUTY OOIIECTBEHHOM KU3HH.
D70, TIaBHBIM 00pa3oM, HpeAMEThl "BTOPOil MpHpOIBI" - Opyaust M CPEICTBAa TpPyHda, CPEICTBa

"l Apanacse B.I'.Cucremnocts u ob6mectso M.: [TonuTusaar, 1980.C.48.
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notpebienus. OHU CO3JaHbI JIIOIbMU U UCTIONIB3YIOTCS UMH B ITPOM3BOJICTBE, B OBITY, B TIOBCETHEBHON
KU3HU, ABIISIOTCA CPEACTBOM YIOBIIETBOPEHHUS JIFOJIbMU CBOUX Pa3HOOOpa3HbIX nmoTpedHocTel. OHu
OJIyXOTBOPEHBI JEATEIHLHOCTHIO YETIOBEKA, U IMEHHO Yepe3 3TY ACATEIbHOCTh O0OPETAIOT COLUAIBHYIO
pOJIb.

CpenctBaMu yHpaBi€HHs CIY)KAaT COLMAIbHbIE OOBEKTHI, Yepe3 KOTOphIe IMepeaacTcs
yIpaBJsioliee BO3IEHCTBUE OT CyObeKTa K 00BEKTY U OCYILIECTBIsIETCS 00OpaTHas CBsA3b. BaxHelmnm
KOMIIOHEHTOM YIIPABJICHYECKOH NEATETbHOCTH, NMPEACTABISIOMNM €€ CaMOCOBEPIICHCTBYIOIIYIOCS
CUCTEMY, SIBJISIIOTCSI TEOPETUKO-METOA0JI0IrMUYECKOe CO3HAHKE, B M0JI€ 3PEHUSI KOTOPOTO BBILACISIOTCS
TAaKME AaCMEKThl pPEIICHUs pPAa3JMYHbIX YIPABICHYECKHX 3a/a4, KaKk aJIMHUHHCTPATUBHBIC,
SKOHOMHMYECKHE,  HpPAaBCTBEHHbIE, IPABOBbIC,  COLMAIBHO-TICUXOJOTUYECKHE,  SKOHOMHKO-
MaTeMaTHYeCKUe, a TAKKe CBS3aHHBIE C METO/JaMH, NMPHEMaMH, Coco0aMH, CTHIIEM YIIPaBICHHUS.
DOpMUPYIOTCS TEOPETUKO-METOI0JIOTUYECKUE TTOIXObI K MPoOIeMe MOTUBALIUU U CTUMYIUPOBAHUS
JEeSITeTbHOCTH KaK CTPYKTYpE CyObEKTa, Tak U 00BEKTa yIpaBICHHS.

B cyOcraHimoHanmbHOM HM3MEPEHUU CYOBEKT YIpaBlIeHHs OOBIYHO TIPEACTaBIAET COOOM
yIIpaBJIEHYECKHIA ammapar, COCTOSIINN 13 B3aNMOCBI3aHHBIX 3BeHbeB. Kaxoe 6osee HIU3KOe 3BEHO B
MepapXHuecKol Ienu MpeACTaBiseT ceOs KaKk YaCTHYHO CAaMOYMPAaBISEMBbI OOBEKT YIpaBIICHUS.
CtpykTypHas oOpraHu3amusl amnmapara yIOpaBleHHS, KaKk ©  O0beKTa C  YaCTHYHOU
CaMOYNPaBIsIEMOCThIO, HECET OTIEYATOK CUCTEMHON HEOOXOMMOCTH, IIOCKOJIBKY OHA CKJIAbIBACTCS
HA OCHOBE OOBEKTHBHBIX YCIOBHHA M CyOBbEKTUBHBIX (pakTOpoB. OOBEKTUBHBIE YCIOBUS COCTABISIOT
KOMIUIEKC COIMATbHBIX HEOOXOIMMOCTEH, 00YCIOBICHHBIX:

- TOTPEOHOCTSIMU  COLIMAIBHOM 1IETIOCTHOCTU (COIIMyMa), COXpaHEHHEM €€ pPaBHOBECHOTO
JUHAMHYECKOTO COCTOSIHUS;

- IOTpeOHOCTAMU €€ OTAENBHBIX CTPYKTYPHBIX IpeoOpa3oBaHHil Ha JitoOOM YpOBHE, B
COOTBETCTBYIOIIUX cepax KU3HEeATEIbHOCTH;

- UCTOPUYECKON HEOOXOIMMOCThIO, 00YCIIOBIEHHON CTEYEHHEM OIPENETIEHHBIX 00CTOSITENBCTB.

Becr kommiiekc conMangbHBIX HEOOXOAMMOCTEH CO3AaéT MPEANOCHUIKM K BBIIOJHEHUIO
cucteMooOpa3yromux GyHKui. B yrpaBnenyeckue GyHKIMH JTI000TO anmapara yrpaBJIeHHs], KAKUM
Obl HE3aBUCHMBIM OH HE Ka3aJcs, BIUIETAIOTCS cucTeMooOpasyroue (yHKIHUH, KOppeaupyeMble
COIIMYMOM U €T0 YacTSIMHU. DTO BBIPAXKAETCS Yepe3 Pa3InIHbIe POja MOPAIbHOM MOJIUTUKO-TIPAaBOBOM
U aJMUHHCTPATUBHOW OTBETCTBEHHOCTH, a TaKXe MPOXOAHUT Yepe3 CHUCTEeMY HOPMATUBHBIX U
HEHOPMATUBHBIX ~ MHIMBUAYAJIBHBIX  yIpaBlIeHUYECKHX  akToB. Co3HaTenbHas  COIHANIbHAs
KOOpJAMHAIMS OCYIIECTBISIETCS B BUJE CUCTEMBI TOCYJAPCTBEHHOTO YIPABICHMS IMOJUTHUECKUX
OpraHu3anmii #u OOBEIWHEHWIA, CHCTEMBI VIPABICHUS W PETryISIUN HEeroCyIapCTBEHHBIX
OOIIIECTBEHHBIX OpPraHU3alNi, yUpexXIeHHUH, cCUCTeMbl OOIIECTBEHHOIO CAMOYIPABICHHUS U CaMO
PETyISIHH.

®AXPAUIAH PO3HI XAETH BA MKOJIUTA YMYMU BAP HA3ZAP

JunyjaaroB Unosit CanapoBuy-
dancada noxropu (PhD)

Annotation: This article reveals the life and work of Fakhriddin, the complexity of the time he
lived in, the socio-political situation, the reforms in the field of enlightenment and education, the
various theological ideological movements that arose due to socio-economic instability, and the
impact of the competition and struggle between their views on the worldview of scholars.

Qaxpunaua Po3uii 543-itun 25-pamazonna (1149-tiun 6-despan) Pail maxpumga Tyruiras.
[Hoderuit Ba amrbapuii ManOanapuaa “UMOM” YHBOHU OWJIaH TWIITA OJMHAAM. AJUIOMAHUHT OTacu
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YMap yHUHT GUPHMHUM YCTO3M 3M. YH OITH émmia oTacHMHUHT BadoTuaaH cyur CHMHAH MIaxpura
60pu6, Kamonmuanuu ac-CUMHOHMIIaH YKUIITHA JaBOM STTHP/IH.

bupos Bakr yrrau, y Paiira kaiitu®, Hyponuii dainmacyd CyxpaBapauii an-MaxTyJIHUHT
ycTo3napuian oupu 6ynaran Maxauaaun an-Kunuiinan wioxueT Ba dancadanu ypranau. Y OunaH
6upra 6opran Maporagaru Crnuan caboK OJNMIIHY JaBOM STTUPIH. Y3UHUHT I0KCAK aK/I-3aKOBaTH
Ba KaThUATH Ty(Dailyii y KHCKa BakT nuuja y3uHu sxmmiaaad. Mou Py an-Xodua, Myxinaaua UoH
an-Apabuii, A6aynxkonup an-I"aiinonuii, M33unaun 6un AGayccanoM Kabu Malxyp aJuloOMaJlapHUHT
3amouAouM Oynran @axpuanuH Po3uitHUHT WiMui caéxaTiiapyd YHUHT HIyXpaT KO30OHUIIUAA KaTTa
pon yiinaau. Xypxon, Tyc, Xupot, Xopasm, byxopo, Camapkana, X¥yxana, banx, Fasuu Ba Oomka
XUHIUCTOH IIaxapiapu y 6opran Hupuk ¢aH Ba MaJaHUST MapKa3IapuaaHIup.

Xopazmaa OynraH dYorimapuaa MybTa3wivid ynamonap Ouian OynraH MyHo3apanapu
HaTWwKacuaa conup Oynaran 06ab3u Bokeanap Tydaiau y epHU Tapk 3THO, Paiira kaituimra Maxoyp
oynmu. Keiimauanuk y MaBapoyHHaxp miaxapiiapura 6opud, Maapacanapua Y3uHUHT “an-Maboxuc
an-Mampukuiisa” Ba “Illapxyn-HUmopar” kabu acapnapuaan gapc ykunu. Y nactinad Capaxc €éHuaa
TyxTab, Mamxyp Ttabud AOmypaxmMon uOH AOgynkapum OwnaH TaHumwmO, aycrinaman. Y HOH
CuHoHMHT ¥31 yuyH “an-KonyH” 10 HOMIIaHTaH acapyHHU LIapXJjiaraH.

OpoH, TypkuctoH, AQFOHUCTOH Ba XWHIAWNCTOHHUHT 0ab3W MIaxapiapuHu Ke3mb, Xuportra
KOWUNamau. Y yMPUHUHT KOJIraH KUICMHUHA XUPOTAa YTKa3au. Y ¥3 acapiapuHu €3umn ounaH Oupra
300 maH OpTHK LIOTUPAJIApHU XaM TapOwusiiaran. Posuit 606-iminunr 1-masonuaa (1210-iun 29-
Mapt) Xuporaa Badot stau. Kappamwuiinap TomoHMIaH 3axapiaHuO VITUPUITAHU XaM pPUBOST
KUJIMHATH.

V3HHMHT I0KCaK aK/I-3aKOBATH, KY4JIM XOTHPACH Ba TACHPYAH HOTHKIIMTH OHMIIAH TAHMIITAH SHT
Oytok myrtadakkupmapumaan Ooupu xucooOnanran Daxpunmud Posuit ¥3 maBpuHUHT nespiu Oapua
WIMIIAPUHHM, KXKyMJaJaH, WiIoXuer, Gukxuil ycynyn-pukx, tadcup, apad twim, dancada, MaHTUK,
acTpoHOMUs, THOOMET Ba MareMaTWKa KaOW WIMJIAPHM Y3JallITUpraH Ba Iy coxaiapja acapiap
spaTran cepkuppa onumaup. LLlyHuHr yuyH XaMm y “annoma’ HOMH OWJIaH MaIixyp d4H.

Po3uii acocan auHMH unIMiap coxacuia IIyXpaT KO30HTaH. Y (QUKXra ouJ KapalulapuHU
Fa3zonuitunr “an-Boxkns”ura é3ran mapxuja xamiarad 0yica-na, Oy acap OM3HMHT JaBpUMHU3raya
eTu0 kenMaraHnu Oouc, yHUHT (PUKXMH Kapanuiapu KucMaH YHUHT “Mynazopatr” Ba “Madortux ai-
Faii0’napuaan ypranwirad. ¥Ycyn Ba @ypynna modebuiit Ma3xaOuHU XUMOS KWIITaH. YHUHT “YCyn-u
¢ukx’ra oua “an-Maxcyn” Homum acapu FazzommitHunr “an-Mycracha”, XKyBallHUMHUHT “aii-
bypxon”, Konu AGxymxkab0opHuHr “an-Axa” Ba AOyn XycailH an-bacpuiiHunr “an-Mybraman”
acapyapu acocujpard Kuckaptma cananamu. Y Illodenunit mazxabura Tapadmop Oynca-na,
MaTHJIAPHUHT 30XMpUN MabHOCUTA Kypa XyKM 4YuKapuiira moivun 6ynran Ba Kypwonu Kapumuu
TaKKocyam OujaH ’Mac, OalKu sroHa Xxabap OpKajdu aHWKJIAIl MyMKUHJIUTHHU TabKUJjlaral. YHra
K¥pa, xapoM J1e6 aifTuiMaran xamma Hapca sxou3 Ba A0y Mycnum an-Hcdaxonnit kaOyn KUITaHUIEK,
KypbpoHaa Hacx WyK.

Po3uil y3uHUHT akcapusT acapjapuHH MIOXHMET coxacua sparraH. YHHUHT (UKpUYa, WIMIIap
nuuga wioXue€t SHr mapadumcuanp. Yynku Kypwonu Kapumpa mnaiiramOapnap Ba kodupiap
Yypracugarn MHMOH Kypaluiapu OomnaaH oxupurada OaéH sTuiarad. Mciom akugacMHU KaTbui
nanmiap OwnaH ucOoTiad, Kapama-Kapiiy (UKpIIapHU paja dTHUIIHU TaiFaMOapivk KacOu 1ed
Oounran Posuit Tabumii ¢annapra oma macanamapra Ba (dancada Ba HMIOXUET MaB3yJapuUHU
oupnamtupuO, dancapuil wioxuér naBpuHu Oomwiad Oeprad. Y éunumruaan uinoxuér Ba Qancada
OunaH myryIaHuO, uiaM-haH Tapuxura mry coxajapaard HyQysiau maxciapaaH Oupu cudaruia
Kupran Oyica-ma, ManOamapaa Kaiij STUIWIINYA, Y YMPUHHHT OXHpJapuaa uioxu€r Ba Qaycada
KYJUlara ycyiiap YbTUKOJ] Macaialapu/ia MyTJIaK KaHOAT KeJITHpa OIMaiiin, IeTaH Xyjocara Kelaran
Ba XaMMaHH KypboH ycynura KaiiTHIIra qopiarad. Y IMMHAaH OIINH morupan M6poxum n6a A6y
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bakp an-Hcdaxonuit €3raH BacHSATHOMAcuia MaHOATApHUHT Oy aHUKIUTHHHA TaCIUKIOBUU
MabJIyMOTIIap MaBxKY/I.

Poszuit U6H CuHomaH TtabcupiaHran Oyinca-na, yanan (ancada Ba tabumii ganmap coxacuia
karTa oiiaa onran 6ynca-na, yau 6ab3u Macajaiap/ia, XycycaH, aToM Ha3apHsICH, SMaHaIUs Ba HHOST
HazapusAcCHAa TaHKUA KuiaraH. MOH XangyHHUHT €3ummnya, WIOXUET OJMMIIapU opacuja MaHTUKHU
BOCHTa 3Mac, Oanku Mmyctakui (an coxacu cudaruga xKadyn Kuwiran OupuHuu oiauMm DaxpuiauH
Posuitnup. YHUHr Kyd4, Xapakar, €pyFIMK Ba TOBYII XaKWJard Kapaluulapu MyXUM XHcoOiIaHHO,
MaTeMaTHKara ouj acapiiapu OuiaH y3 AaBpyu MaTeMaTUKIIApH KaTOPUAAH KOU OJITaH.

Apab Tunm Ba amabuéru coxacuna X3. Amura HucOaT OepunraH mebpiap Ba AOyn-Arno ai-
Maappuii mebpaapuaan Tabcupiaanrad Posmit apud ap-Pammitnuar “Haxyk an-bamara™ acapunu
mapxJaiu, Ao xyakoxup an->Kyp:koHuiHUHT “/lenabunybi-ubxo3” Ba “An-banabpyropuii” HoMIN
acapylapyHH yMyMIJIAIITHPUO, KaiiTa TapTura conaau. Ypra napaxana apab Ba Gopc IIebplapHHH
xam &3raH, rpaMMarrka Oyiinua acapiap sipaTras.

Xynoca kunuO aitranga, Po3MMHUMHT OUHUI TapukaTra aaoKaIOpJUTHHH HCOOTIOBYU
MabJIyMOTIap eTapiau Oynmaca-fa, y 3 acapiapujaa ojamiapia MyKaJJdacluK KyApaTd OOpiur,
WIOXUIM CUpIApHUHT OOpJIMIY XaKUJard KapalulapHU XUMOS KWJITaHJIMTMHU XHCOoOra oJcak, yHU
tacaBBy(pHHM KaOyn KuwiraH, xed OynMaranga cyQuitnuk Tapakkypd Ba Xa€THHU KaJapllaraH
MyTadakkup ASUUIT MyMKHH.

ENERGY AND THE STATE SOVEREIGNTY
HOW DANGEROUS IS IT FOR UZBEKISTAN’S SOVEREIGNTY TO BE TIED TO
ONE COUNTRY IN A STRATEGIC ISSUE LIKE ENERGY?

Akhadov Shokhjakhon -
Masters student of Politics, Economics, Philosophy program at Higher School of Economics
in Moscow

Abstract. The article examines how Uzbekistan’s energy policy affects its sense of national
sovereignty, concentrating on the strategic choice to collaborate with Russia on the building of a small
nuclear reactor. It looks at the current state and historical background of the energy cooperation
between Russia and Uzbekistan, as well as the hazards associated with geopolitics and the varying
opinions of the public. The analysis addresses the growing energy needs of Uzbekistan as a result of
urbanization and population expansion, the advantages and disadvantages of using nuclear energy, and
the larger problem of energy independence. The main dangers of nuclear power are examined,
including the possibility of radiation leaks, the handling of radioactive waste, threats from terrorists,
natural calamities, and technological malfunctions. The essay also explores the possible effects on
Uzbekistan’s foreign relations and energy sovereignty, as well as the political and financial
ramifications of depending on Russian financing and expertise. In the end, the paper urges a
multifaceted strategy and careful evaluation of alternative energy options to guarantee long-term
national sovereignty and sustainable growth.

Key words: Nuclear Power Plant, Atomic energy, demand and supply, sovereignty, gas, Russia,
Uzbekistan

On May 26, Russian President Vladimir Putin paid an official state visit to Uzbekistan®. This is
the 10th visit of the current Russian leader to Uzbekistan. VVadimir Putin was personally welcomed by
the President of Uzbekistan Shavkat Mirziyoyev at the airport. The next day, the leaders of the two
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countries signed 27 documents on cooperation issues at a ceremony held at the Koksaroy complex, the
most noteworthy of which was the agreed construction of a small nuclear reactor in Jizzakh?.

The public of Uzbekistan reacted differently to this unexpectedly announced decision. In
September 2018, Uzbekistan and Russia signed an agreement on nuclear energy cooperation, including
the construction of the first nuclear power plant in Central Asia in Uzbekistan. According to it, it was
decided that Russia will provide a loan of 11 billion dollars to Uzbekistan for the construction of a
nuclear reactor, and the Uzbek side will find a suitable place for the construction of the reactor. At the
time, this news was met with deep concern and worry by the public, many of whom did not approve
of the initiative due to the dangers and harmful effects of the Atomic power plants on the environment.
Six years have passed since the agreement on this paper has not moved, and many people have the
impression that this initiative has been forgotten. According to Vesti.uz, the reason why the project
did not move forward was the interference of "international partners" and threats of sanctions. Official
Tashkent turned towards "green energy" and reached an agreement on the construction of solar and
wind power plants in Uzbekistan with the funds of the Persian Gulf countries®. However, the news
about the construction of a small-scale nuclear reactor (6 330-megawatt units of 55 megawatts each)
signed between Russia and Uzbekistan on May 27 revived forgotten concerns. However, this time the
emphasis is on the smallness of the reactors, and it is said that they will be built safely and without
affecting the nature and human health®.

Energy and development

As a developing country, it is natural for Uzbekistan’s demand for electricity to increase.
According to the account books of the UzAtom agency, Uzbekistan’s energy demand is currently
76.543 billion cubic hours®. as the population increases, the country’s demand for energy also increases
(as in all developing countries), for example, the population of Uzbekistan was 20 million in 1991, and
by now this figure has reached 37 million®. For thirty-three years, the population of our country has
increased by 17 million people, population growth is happening simultaneously with the process of
urbanization (expansion of cities, construction of new housing, population migration to cities) and, of
course, more More energy is needed for a growing population. According to the information released
by the Development Strategy Center, by 2030, the demand for electricity in Uzbekistan will exceed
the supply by seven times7. But the outdated energy system and infrastructure in Uzbekistan does not
meet the full demand. For its complete renovation, about 30 billion dollars are needed. Countries often
turn to internal or external resources to meet these requirements. Wetlands, countries rich in water
resources (for example, our neighbor Tajikistan), countries with non-renewable resources such as gas
and coal, thermal power plants, hot and sunny countries can solve this problem by building solar or
wind power plants (renewable green). while other countries are looking for a solution, taking into
account different factors (country area, geographical location, climate and environment), they take
alternative ways, such as Nuclear power plants or buying energy from abroad. Stable, continuous
electricity plays a big role in the country’s achievement of high economic development, entire factories
and various enterprises work with electricity. In addition, electricity supply is very important for the
life of the country, for the operation of medical institutions, schools, kindergartens, universities, for
our daily life, and for the Internet, which is an integral part of it. For the past 7 years, Uzbekistan has
been trying to alleviate the country’s most acute problem, unemployment, by attracting foreign
investors, building large factories and enterprises, but to build large enterprises employing thousands
of employees, generating billions of megawatts of electricity, working day and night power plants are
necessary. Without it, it is absolutely impossible to make great economic growth and provide
employment to millions of people. Depending on the population growth, it is necessary to build two
or more power generating stations every 5-10 years. But the problem is how to build these stations.
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Is the atom the solution?

Atomic energy differs from solar and thermal power plants due to its low cost and the fact that
it does not release waste gases (carbon dioxide) into the atmosphere. Although solar power plant is
considered green energy, it is expensive in terms of construction, infrastructure maintenance and
maintenance, and thermal power plants release tons of toxic gases into the air by burning coal and gas,
so itis not considered green energy. But building a nuclear power plant is a very laborious, complicated
and very dangerous process. And of course, it entails great risks:

The first risk is radiation leakage, which can occur as a result of natural, technical or human
error. Radioactive leakage is extremely dangerous for human life and causes diseases such as cancer
and genetic mutation.

The second danger is nuclear waste. Nuclear power plants generate nuclear waste, which
remains highly radioactive for thousands of years. If long-term and guaranteed, safe, special waste
storage methods are not used, water, soil and the entire there is no question that the ecosystem will
become radioactive.

The third threat is an attack. Terrorist attacks can cause unprecedented disasters, in addition,
cyber attacks can disrupt the operation of the station or paralyze the system.

The fourth risk is natural disasters. Natural disasters such as earthquakes, landslides, floods,
and extreme weather can damage nuclear reactors and result in a nuclear disaster.

The fifth risk is technical failure or defects, over time, materials, infrastructure and technical
equipment become obsolete, which increases the probability of failure. Poor design and construction
flaws (due to corruption) also increase the likelihood of reactor failures.

In addition, the construction of nuclear power plants often takes more time and money than
planned, which complicates the process. As mentioned above, a nuclear power plant is very expensive
to build and even more expensive to maintain. Moreover, since nuclear energy is a very controversial
topic, such projects face criticism and opposition from the population. As the water shortage in
Uzbekistan is increasing, it is good to remember the importance of rivers, which are necessary for the
construction of a nuclear power plant. Today, Uzbekistan is a developing country, it is important to be
very careful and considerate when making such drastic decisions, it is important not to sacrifice the
fate of future generations and the prospects of the country for today.

Energy and state independence

The independence of Uzbekistan as a country (and other countries on earth in general) depends
not only on its national currency, state symbols, territory, national army and economic power, but also
on its energy potential and the fact that this potential is in the country’s own hands. Let’s take
Afghanistan for example, as a nation, this country does not have its own national energy system, more
than fifty percent of the electricity needed by Afghanistan comes from its neighbors Iran, Tajikistan,
Uzbekistan, Turkmenistan. delivered by, these countries can stop the supply to Afghanistan at the time
of their need, thereby completely derailing the already difficult life in Afghanistan. It is not surprising
that neighbors use this weakness as a political instrument. Therefore, energy independence is a matter
of life and death for every country. In order for the country to maintain its energy independence, it
should be able to cover at least 70% of its energy needs. The remaining part can then be imported from
neighbors taking into account national interests.

The small NPP project, signed between Russia and Uzbekistan on May 27 and said to be built
this year based on Russian technology, is certainly not without geopolitical questions and risks. Let’s
take a look at these:

First, what are the sources of funding for the project? According to the 2018 agreement, the
Russian side will provide a loan of 11 billion dollars for the project. The agreement signed on May 27
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has not yet said anything about it, or the public is not yet aware of it. If the project is built on the basis
of Russian loans, what will be the terms of repayment of these loans? Through interest? If so, at what
percentage? Deadline and other conditions? Uzbekistan is currently surrounded by a growing debt and
budget deficit. According to the data of 2023, the national debt of Uzbekistan amounted to 31.5
billion®, and as of May 2024, the budget deficit was 25 trillion®. million, in such conditions, it is
necessary to clearly calculate how accepting a large amount of credit will affect our economic situation.

Secondly, to what extent can the construction of the NPP and the involvement of Russia in this
process affect Uzbekistan in the international arena? What is the guarantee that Uzbekistan will not
become a target of secondary sanctions of Western countries? If so, what restrictions can be applied to
Uzbekistan? By which countries? In what form? And how can these sanctions affect which sectors of
Uzbekistan’s economy? How large or small are the resulting damages or losses? If sanctions are
imposed, what can we do to remove them or reduce their impact? | think we must have answers to
these questions before we roll up our sleeves and enter this project.

Thirdly, to what extent will the construction of the NPP and the implementation of this project
by Russia affect Uzbekistan’s energy independence? Russian giants already participate in many
strategically important energy sectors in Uzbekistan, for example, the Kandim gas processing plant
was built with the participation of the Russian company Lukoil®*°. In addition, in 2020, Sibur Holding
0JSC, Gazpromneft OJSC and Uzbekneftgaz OJSC will jointly implement projects related to the
creation of a gas-chemical complex based on MTT technology and the expansion of the production
capacity of Shurtan GKK. an agreement on cooperation was signed**. Also, Russia plans to build two
hydroelectric power plants (GTES) in the lakes of Uzbekistan.

On May 27, Russian President Vladimir Putin informed about the results of the negotiations with
the country’s President Shavkat Mirziyoyev. The program is implemented with the participation of the
Russian corporation RusHydro'?. Of course, all this is only the tip of the iceberg. Uzbekistan and
Russia have relations of alliance and strategic partnership, naturally, these relations cover the energy
sector. But how correct would it be to be completely dependent on one country in an important field
for the independence of the state, such as energy? We have all witnessed that Russia uses energy as a
weapon for political purposes. Russia is a close partner, and we know that cooperation in these areas
will cost us less than the programs we can implement with other countries, but since we also have deep
relations, we can take advantage of the opportunities that other countries can offer regarding NPP
(another strategic issue). our review would be useful. And of course, national sovereignty is taken into
account.

Fourth, the NPP to be built will be based on Russian technology and under the guidance of
Russian experts. Will the Russian specialists keep control of the NPP even after the construction of
the NPP is finished? To what extent do Uzbek specialists participate in the project? Are Uzbek
specialists able to solve the supply, repair, maintenance and other important technical and
technological problems related to the NPP without the participation of Russian personnel? Will the
staff of the IAEA, the UN nuclear organization, be invited to the process for monitoring? In general,
to what extent will Uzbek specialists be able to conduct themselves after this project is launched? Or
will we always need the support of Russian personnel?

In addition, at the same meeting, Russian President Vladimir Putin said that Moscow intends to
increase gas exports to Uzbekistan through the Central Asia-Central gas pipeline. The Central Asia-
Central gas pipeline was built in Soviet times to transport Uzbek gas to the Urals. Today, Russia
supplies Uzbekistan with gas through this pipeline. This is the core of the contract signed between
Gazprom and Uzbekistan on the sale of 9 million cubic meters of gas per day from Russia to
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Uzbekistan. Russian Energy Minister Sergey Sivilyov even mentioned that Russia may sell electricity
to Uzbekistan in the future.

Of course, we hope that all these questions will be answered clearly and completely in the future.
It is important to mention that the purpose of citing the above points is not to question Russia’s
achievements in the field of nuclear energy, Russia’s experience in this field is much greater, in
particular, the Akkulu NPP, which is being built in Turkey with the participation of Rosatom and
Turkish companies, as well as the EI-Daba NPP in Egypt and the Kudankulam NPP in India. example
However, since energy is considered a strategic sector, are there any other alternative options available
to Uzbekistan in this regard? How correct is it to be completely tied to one country in a field directly
related to strategic national independence? Wouldn’t this attachment lead us to handcuff ourselves?
Perhaps a policy of diversification is necessary in this regard as well? | emphasize once again that we
do not intend to undermine Uzbekistan’s strategic partnership or alliance-level relations with Russia.
Leaving our free, independent and peaceful country to future generations is the biggest task for all of
us.
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ALISHER NAVOIYNING IJTIMOIY QARASHLARIDA TAVOZE TALQINI

Gulova Anorgul Axtamovna-
Buxoro davlat universiteti “Ijtimoiy-siyosiy fanlar” kafedrasi dotsenti, falsafa fanlari
bo‘yicha falsafa doktori (PhD)

Annotatsiya: Ushbu magolada Alisher Navoiyning ijtimoiy garashlarida tavoze masalasi tahlil
gilingan.
Kalit so‘zlar: Muhaddis, ma’naviyat, ma’rifat, tafakkur, jamiyat, ta’lim.
Annotation: This article analyzes the issue of modesty in Alisher Navoi’s social views.
Key words: Muhaddis, spirituality, enlightenment, thought, society, education.

Mo‘minni komillikka yetaklaydigan fazilatlardan biri — tavoze hagida ham Hazrat Navoiy
alohida to‘xtaladi. ~ Lug‘atlarda ‘“kamtar, xokisor, sipo, oddiy, yuvosh, kamsuqum” kabi bir necha
so‘zlar bilan izohlangan “tavoze”, asosan, kamtarlikni, kibrning ziddini anglatadi.

Insonning mansabi, ulug‘ligi talab etib turgan holatdan chiqishi va oddiy odamlar maqomiga
tushishi, kamtar bo‘lish holati va shu vaziyat istilohda tavoze sifatida qabul qilinadi.

Muhaqqiq olimlar fikricha, kishining o°‘z nafsiga gadr-giymati ham, alohida ajralib turadigan
xislati ham yo‘q deb qarashi va o°z holatini aslida haqli bo‘lganidan ancha yuqori deb bilishi tavoze
hisoblanadi.

Takabburlik bu — ortigchalikka moyil bo‘ladigan xulq bo‘lsa, aksincha, noqislikka moyil bo‘ladigan
xulq “pastkashlik va xorlik” deyiladi. “Tavoze” esa ularning o‘rtasidagi fazilat bo‘lib, sevimli va
yoqimli xulq sanaladi. Hazrati inson ilmi, odobi, tavozesi bilan yoqimli bo‘lib, mehnati bilan
ulug‘lanadi. Go‘zal insoniy fazilatlardan biri bo‘lgan tavoze — kamtarlik islom ta’limotida alohida
qadrlanib, musulmonlar shu sifatga ega bo‘lish lozimligi da’vat etiladi.

Qur’oni karimda Alloh taolo shunday marhamat qiladi: “Rahmonning (suyukli) bandalari yerda
tavoze bilan (kamtarona) yuradigan, johil kimsalar (bema’ni) so‘z qotganda, “Salomatlik bo‘lsin”, deb
javob qiladigan kishilardir”"2.

Payg‘ambarimiz Muhammad sallolohu alayhi vassallam shunday marhamat qiladi: “Alloh taolo
menga tavozelikda bo‘linglar, hatto bir kishi boshqasi ustidan fahrga bormasin va bir kishi ikkinchi
kishiga zulm qilmasin”, deb vahiy yubordi (Imom Muslim va Imom Abu Dovud rivoyati).

Alloh taolo Qur’oni karimda mutakabirlarni shunday malomat qilib aytdi: “Mutakabbirlarning
joylari nagadar yomon”’3,

Bu oyatga hamohang tarzda Hadisi sharifda shunday deyiladi: “Qalbida zarracha kibri bor inson
jannatga kirmaydi”’* (Imom Muslim va Imom Abu Dovud rivoyati).

Abu Is’hoq Ibrohim ibn Shayboning so‘zini naql qilgan Risolatul Qushayriya sohibi fikricha,
“Sharaf — tavozeda, izzat-ikrom — tagvoda va hurriyat ganoatdadir”.

Shayx Yusuf Husayniy umuminsoniy qadriyat hisoblangan tavozeni ta’riflab, shunday deydi: “Al-Xayru
kulluxu fi baytin va miftoxu at-tavoze va ash-sharru kulluxu fi baytin va miftoxu at-takabbur” (““Yaxshilikning
jami bir uydadirki, uning Kaliti tavozedir va yomonlikning jami bir uydadirki, kaliti takabburlikdir)"°.

Alisher Navoiy “Hukamo gavlining tarjimasi insoniyat bobida” sarlavhali qit’asida komil
insonga xos bo‘lgan uchta xislat: tavoze, kechirimlilik va ato, ya’ni saxovatga urg‘u qaratadi. Demak,

2 A.Mancyp.(tapx. Ba u3ox myauudu). Kypsonu Kapum. @ypkon cypacu, 63-oat. — Bb. 240. www.ziyouz.com.
8 A Mamncyp.(tapx. Ba u30x Myamnudu). Kypsonn Kapum. Haxn cypacu, 29-oa1. — B. 170. www.ziyouz.com.
™ https://islom.uz/maqola/8843
75 Komuinos H. Tacassyd. —Toukent: MoBapoynHaxp-Y36ekucton, 2009, — B. 448.
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Navoiy talginicha, tavoze, kechirimlilik va ato, ya’ni saxovat komil insonga xos bo‘lgan xislatlardir.
Mutafakkir asarlarida manmanlik kamtarlik, tavoze, xokisorlikka garama-qarshi qo‘yiladi. Shu o‘rinda
Navoiy asarlarida alohida ehtirom bilan tilga olingan Boyazid Bistomiy hazratlari nomi tilga olingan
hikoyatga e’tiboringizni qaratmoqchimiz:

Sulton Mahmud G*aznaviy yo‘lda borar ekan, mo‘risidan tutun chiqib turgan bir kulbani ko‘rib
ichkariga kirdi. U yerda Abul Hasan Xaraqoniy hazratlari yashardi. U zot o°z ishlari bilan ovvora
bo‘lib, sultonga e’tibor garatmadi. Bu holdan Sulton Mahmud qattiq xafa bo‘ladi, lekin buni sezdirmay
dedi:

— Ustoz!

— Nima gap?!

— Ustozingiz Boyazid Bistomiy hazratlari ganday inson edi?

Abul Hasan Xaraqgoniy hazratlari ustozining ismini eshitgach to‘lginlanib:

—Ustozim shunday odam ediki, musulmon bo‘lmagan insonning yuziga bogsa, uni imon nuri
bilan sharaflantirardi.

— Bu ganaqa gap bo‘ldi? Payg‘ambarimiz (sollallohu alayhi va sallam) ni Abu Jahl va boshga
mushriklar ko‘rdilar. Ular imon keltirishmadi. Sening ustozing payg‘ambardan ham buyukmi?!

Abul Hasan Xaragoniy shunday javob beradi:

— Abu Jahl va boshqalar Payg‘ambarimiz (alayhissalom)ga Abu Tolibning yetimi deb qarashdi,
payg‘ambar sifatida ko‘ra olmadilar. Ustozimning yuziga biror Kishi Boyazid Bistomiy deb garasa,
imon bilan sharaflantiradi.

Sulton undan mamnun bo‘lib, kulbadan chiqdi. Abul Hasan hazratlari sultonni tashqarigacha
kuzatib qo‘ydi. Mahdum G‘aznaviy bu holdan hayratlanib so‘radi:

— Kelganda yuzimizga ham bogmagan edingiz. Endi nega tashgarigacha kuzatib chigayapsiz?

— Kelganda kibr bilan ichkariga kirdingiz. Chigayotganingizda esa tavoze bilan chigmoqdasiz.
Endi yuzingiz go‘zallashdi’®.

Yugqoridagi hikoyatdan xulosa qilish mumkinki, kishi o‘zini qanchalik kamtarin tutsa,
shunchalik izzat va sharaflarga muyassar bo‘ladi. Boisi banda uchun belgilangan maqom — xokisorlik,
qullikdir. Nagshbandiya tariqati asoschisi Bahouddin Nagshbandga “Nega o‘zingizga xizmatkor
saqlamaysiz”, deyilganda, ul zot: “Menga bandalik xos. Zero, Hojalik va qullik bir-biriga mos
kelmaydi” — deya javob bergan ekanlar. Bundan ko‘rinadiki, banda xokisorlik maqomi tomon harakat
gilar ekan, uning gadamlariga hasanot yozilib, u izzat-ikrom va sharaf sohibiga aylanib boradi.

Navoty ta’kidicha, odobsiz kishilar hech qachon elda aziz bo‘lmaydi. Hayo va odob iymonning
belgisi bo‘lib, insonlarga nisbatan hurmat va tavozeda bo‘lish saodat kaliti sanaladi:

“Bo‘lmas adabsiz kishilar arjumand,

Past etar ul xaylni charxi baland”"’.

“To‘rt narsa bandani oliy darajalarga ko‘taradi, garchi uning amali va ilmi oz bo‘lsa ham:
tavozelik, halimlik, saxiylik va chiroyli xulg. Bular esa iymonning mukammalligidir”, — deydi Junayd
Bag‘dodiy. Ahli donishlardan biri quyidagi fikrni e’tirof etadi: “Kim oz nafsini biror giymatga ega
deb hisoblar ekan, demak, u tavozedan benasibdir. Barchaning tavozeli bo‘lgani yaxshi: agar boy
tavozeli bo‘lsa, hammasidan ham yaxshi!”

Adabning eng yaxshi sifati — tavozedadir deya anglagan buyuk ijodkor asarlarida behuda kulguni
adabsizlikning nishonasi sifatida talgin giladi:

“Kulguki 0‘z haddidin o‘ldi yiroq,

76 Corsonaues K. “Ucnom nypu” razeracunuar 2019 iun, 2-connpan.
" Amvmep Hagowii. Xaitparyn-abpop. MAT.20 sunanuk, K. 7. ~Tomkent: ®an.1991. —B. 155.
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Yig‘lamoq andin ko‘p erur yaxshiroq”’®,.

Alisher Navoiy bola tarbiyasiga ham alohida e’tibor garatib, dastavval, ota-ona mas’uliyati —
farzandiga chiroyli ism quyish, yaxshi muallimga berib, ilm o‘rgatish ekanligini uqtiradi. Shu bilan
birgalikda, farzandlar ota-onalariga munosib hurmat ko‘rsatib, doimo tavozeda bo‘lishlari zarurligini
aytadi:

“Biri erur makrumati volidayn,

Bilki munung qilmog‘idur farzi ayn.

Bu ikining xizmatini bir bil,

Har necha ifrot esa, tagsir bil”’®.

Ota-onangga bir xilda qulluq qil, chunki Alloh taolo: “Ota-onangga yaxshilik qil”®°, — degan.
Ularga xizmat gilishni rasmu odat aylab, bu ishni ikki dunyoning saodati deb bil.

“Bo‘l banda ato-anog‘a yakson-

Kim, Haq dedi: “Volidayn ehson”.

Qulluglarin ayla rasmu odat,

Kavnayn aro bil saodat”®!.

Shirinsuxan, yumshoq fe’lli, og‘ir-bosiq bo‘lish ham tavoze hisoblanadi. Bu kabi insonlar so‘zi,
muomalasi bilan kishilarni o‘ziga ohanrabodek tortadi. Qalb qulflarini ochib, ularda ezgulikka
ishonch, rag‘bat hosil giladi.

Vaholanki, “Yaxshi gap bilan ilon inidan, yomon gap bilan pichoq ginidan chiqadi”, tarzidagi
purma’no hikmat bejizga aytilmagan. Yaxshi so‘z bemorning dardiga shifo bo‘lishi, yovni birodarga
aylantirishi, yo‘lini yo‘qotganni to‘g‘ri yo‘lga solishi mumkin. Mutafakkir Az-Zamaxshariy yaxshi
s0°‘z, pand nasihatni sadaqadan, qo‘ldan berilgan moddiy yordamdan ham yuqori qo‘yadi. Aksincha,
o‘ylanmay aytilgan birgina so‘z kishilar orasiga sovuqchilik solishi, yomon vaziyatlarga olib kelishi
ham hech kimga sir emas. Hadisi Sharifda aytilganidek “Inson go‘zalligining yarmi — uning tilidadir.”
Ma’rifatparvar Abdulla Avloniy ta’biri bilan aytganda “Boshimizga tushadirgan qattiq kulfatlarning
ko‘pi yumshoq tilimizdan keladi”. “So‘zlashda taqvo etish lugma va taomdagi taqvodan ortiqdir”, —
degan edi donishmandlardan biri.

Darhagqiqat, so‘zi taqvoli odam birovning dilini ranjitadigan gaplardan yiroq bo‘ladi. Noo‘rin
vaziyatlarda “dono”lik qilib, insonlarni chalg‘itmaydi.

A, HaBoul, Heda quikamaypyp,

Jlex agab Ouprna xa€ Xymaypyp.

XaéBy amad Oupa Ty3TUil MaoIil,

Sna aitna Tap3uMy XypMatHH ¢oi!

He a1 épu 6yncanr, anap panru 0y,

Heuyk GopcaHr, TyTKHI Y copu iyn®2,

8 Ammep Hapowii. Xaitparyn-abpop. MAT.20 sxunanuk, JK. 7. ~Tomkent: ®@an, 1991. — B. 156.
Anumep Hasouit. Xaiiparysn-adpop. MAT. 20 sxunauk, XK. 7. —Toumkent: ®an, 1991. — B. 160.
80 A Mamncyp.(tapsx. Ba u3ox Myamnudu). Kypsonu Kapum. “Axxod” cypacu, 15-ostnap. — b. 345. www.ziyouz.com.
81 N6patiu xukosTaap Ba Xuciatiu Xxukmatrnap. Hampra taiiépnosunnap A.Tunasos, U.Caiinynnaes, —Tomkent: Cano-
cranmgapt. 2016, —320-6.
82 M6paTau XxuKoATIap Ba XMCIATIN XUKMaTiaap. Hampra taiiépnosunnap A.Tunasos, M.Caiinynnaes, —TomxkenT: CaHo-
crangapt. 2016, —77-0
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SAYYID SHARIF JURJONIY ILMIY MEROSINING
FALSAFIY TAFAKKUR TARAQQIYOTIDAGI AHAMIYATI

M.Norqobilov-
Navoiy davlat universiteti Tarix kafedrasi dotsenti, f.f.f.d. (PhD)

Annotatsiya. Mazkur maqgolada Ikkinchi Renessans davrining buyuk mutafakkiri Said Sharif
Jurjoniyning ilmiy merosi va unda ko’tarilgan asosiy progressiv g’oyalari tahlil qilinadi. Jurjoniyning
ilmiy faoliyati tufayli mantiq Temuriylar davrida inson bilimlarining barchasiga qo‘llaniladigan qoida
va mezon gonuniga aylandi.

Kalit so’zlar. Bilish nazariyasi, Samoviy gumbaz, astronomiya, induksiya, Ulug’bek
akademiyasi.

Sohibgiron Amir Temur tomonidan Samargandning shon-shuhratini oshirish va uni jahon ilmiy
markazlaridan biriga aylantirish niyatida o‘z poytaxtiga to‘plagan olimlaridan biri Mir Sayyid Sharif
Jurjoniydir. 1387-yili Sheroz fath etilgandan keyin mashhur Kishilar qatorida Jurjoniy ham
Samarqandga jo‘natilgan. Temur vafot etgandan keyingina Sherozga gaytib, 1413-yilda olamdan ko‘z
yumdi.

Ali ibn Muhammad ibn Ali Husayn Jurjoniy Astrobod yaqinidagi Tog‘u qishlog‘ida 740 hijriy
(1339) yilda tug‘ilgan. YOshlik davridan boshlab barcha fanlar qatori falsafa, mantiq va tilga juda ham
giziggan. 1365 yili Jurjoniy Hirotga mashhur faylasuf Qutbiddin Muhammad ar-Roziy at-Taxtoniydan
ta’lim olish uchun boradi. Taxtoniy o‘zining qarib qolganligini aytib, Misrdagi shogirdi Muborakshoh
oldiga borishni maslahat bergan. Lekin Jurjoniy 1368-yilgacha Hirotda bo‘lgan. So‘ngra turk faylasufi
Muhammad Ogsaroiydan ta’lim olish uchun Qoramon shahriga jo‘nagan. Muhammad Ogsaroiy
shuhrati va uning asarlari Jurjoniyning e’tiborini jalb etgan bo‘lib, u mashhur faylasuf va mantigshunos
bo‘lib yetishgan Ogsaroiyning shogirdi Muhammad Mullo Fanoriy bilan uchrashib, do‘st tutindi va
birgaliqda 1370 yilda Misrga jo‘nashadi. Jurjoniy Qohirada 4 yil davomida mashhur mantigshunos
Muborakshoh va Akmaliddin al-Bobartiylar ma’ruzalarini tinglab, o‘z saviyasini oshirgach, 1374-
yilda Istambulda ilmiy izlanishlarini davom ettirdi. U yerdan Vataniga gaytib, 1387-yilgacha Sheroz
madrasalarida dars berdi. So‘ng Samargandda 20 yildan ortiq vaqt yashadi. Samargandda yashagan
davri Jurjoniy ijodida juda barakali bo‘ldi. Ilmu fanning barcha sohalariga bag‘ishlangan bir qator
risolalar, o‘tmish mutafakkirlarining asarlariga sharhlar yozdi.

Jurjoniy umri davomida 50 dan ortiq asar yozib, bu asarlar fanning deyarli barcha sohalarini
gamrab olgan. Ammo Ulug‘bekka bevosita ta’sir etgani, shubhasiz uning XII-XI1I asrlarda Xorazmda
yashab o‘tgan Mahmud al-Chag‘miniyning astronomiyaga oid asariga yozgan «Sharh mulahhas al-
haya» («Astronomiyaga oid saylanmaga sharh») va Nasiriddin Tusiy asariga bag‘ishlangan «Sharhe
tazkiratul Nasiriyat» («Astronomiya haqida eslatmaga sharhy) asarlaridir.

Jurjoniy bilish nazariyasi va mantiqqa doir «At-ta’rifot» («Ta’riflary), «Usuli mantigiya»
(«Mantiq usuli») va ilmiy bahs faniga bag‘ishlangan «Odob ul-munozara» («Munozara olib borishning
qoidalari haqida risola») kabi arab tilida yozilgan asarlarning muallifi hamdir. Bundan tashqari
Jurjoniyning fors tilida yozilgan mantiqga oid bir necha asarlari ham bizgacha yetib kelgan. Bulardan
«Sug‘ro» («Kichik dalil bo‘la oladigan hukmy), «Kubro» («Katta dalil bo‘la oladigan hukmy), «Avsat
dar mantig» («Mantiqda o‘rta xulosa») va boshqgalarni ko‘rsatib o‘tish mumkin. Uning «SHarhe faroize
Sarojiya» («Meros bo‘lish majburiyatlarining Sarojiy ta’rifiga sharh») asari huqugshunoslik
masalalariga bag‘ishlangan bo‘lib, faqih Sajovandiy asarlariga javob tariqasida yozilgan.

Jurjoniy X1V asr faylasufi Eziddin Abdurahmon al-ljiy (1300-1356)ning «Muvoqif fi ilm al-
kalom» («Kalom ilmidagi manzillary) asariga yozgan «SHarhe mavoqif fi ilm al-kalom» sharhi uning
zamondoshlari va undan keyingi avlod olimlari uchun falsafa va mantiq bo‘yicha o‘ziga xos qomus
maqomiga ega bo‘ldi.
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Sharhlardan tashqari Jurjoniy juda ko‘p falsafiy asarlarga hoshiyalar yozdi. Uning Abu Ali ibn
Sinoning «Ishorat» («Ko‘rsatmalar») asariga yozgan sharhi, Nasiriddin Tusiyning «Tajvid»
(«Abstraksiyay) asariga sharh yozgan shayx Shamsuddin Mahmud Isfahoniy (1294-1349)ga javob
tarigasida yozilgan hoshiyasi diqggatga sazovordir.

Jurjoniy dunyoqarashi, undan oldin o‘tgan salaflarinikidek, o‘rta asrlardagi butun falsafiy
masalalarni, chunonchi, borliq haqgidagi ta’limot, koinot jumboglari, modda va uning shakllari, jonsiz
va jonli dunyoning xususiyatlari, jismoniy va ruhiy munosabatlar, bilish muammolari, mantiqgiy
fikrlash ta’limoti, til va tafakkur aloqalari va boshgalarni oz ichiga oladi. U koinot, inson va aqlni
gamrab oluvchi dunyoning umumiy manzarasini yaratishga harakat qildi. Jurjoniy agidasiga xos
bo‘lgan narsa borliq manzarasini bosgimcha-bosgich tartibda tushuntirishdan iborat edi. Besh bobdan
iborat bo‘lgan «Dunyoni aks ettiruvchi ko‘zguy risolasining birinchi bobini vojib ul-vujud va mumkin
ul-vujud mavjud ekanligini asoslashga bag‘ishlaydi. Jurjoniy shunday ta’rif beradi: «Yo‘q bo‘lishi
mumkin bo‘Imagan, bor bo‘lishi esa zarur bo‘lgan narsa vojib ul-vujud deb ataladi. Masalan, xoligning
o‘zligi kabi tushuncha. Borlig‘i ham, yo‘qligi ham zarur bo‘lmagan narsa esa mumkin ul-vujud deb
ataladi»[1]. Jurjoniy fikricha, vojib ul-vujud xudo bo‘lib, mumkin ul-vujud moddiy olamdir. U
borligning birinchi sababi sifatida Vojib ul-vujudni, ya’ni xudoning borligini tan oladi. Uningcha,
mumkin ul-vujud o‘zining bor bo‘lishi uchun gandaydir tarzda bo‘lsa ham, biror-bir sababga ehtiyoj
sezadi. U biror-bir narsa tufayli, ya’ni birinchi sabab gimmatiga ko‘ra vojib ul-vujud darajasiga
ko‘tariladi. Jurjoniy tabiatdagi hech bir hodisa sababsiz kelib chigmaydi, deb ta’kidlaydi. Hamma
mavjud ashyolardagi butun harakat va o‘zgarishlar fagat makon va zamondagina ro‘y beradi. Jurjoniy
dunyo-garashiga xos xususiyat, uning butun borligni bir-biriga qonuniy ravishda bog‘langan
bo‘lakchalardan iborat yagona tana sifatida ta’riflashdir. Uning fikricha, moddiy dunyoni tashkil etgan
narsalar asosida to‘rt unsur, ya’ni olov, havo, suv va tuproq yotadi. Uch unsurdan iborat boshqa
jismlar, ya’ni metallar, o‘simliklar va hayvonlar esa, yuqorida aytilgan to‘rt unsurning bir-birlari bilan
qorishishining hosilasi sifatida kelib chiqqandir. To‘rt unsur doimo harakatda ekanligidan
o‘zgaruvchan bo‘lib, biri ikkinchisiga aylanib qolishi mumkin. Havo suvga, suv tuproqqa va hokazo.

Jurjoniy falsafasida moddiylik g‘oyalarigina emas, balki dialektik dunyogarash mavjud. Uning
fikricha, moddiyligdan xoli bo‘lgan bo‘sh joy yo‘q. Bu haqda u shunday yozadi: «Samoviy gumbaz
buyuk doiradir. U barcha jismlarni gamrab olgan bo‘lib, moddiy dunyoni chegaralab turadi. Ammo u
bo‘shliq emas, chunki uni moddadan tashqarida bo‘lgan tushuncha yoki biror o‘Ichov bilan tushuntirib
bo‘lmaydi. Bundan tashqari bir-biri bilan o‘zaro yopishib, ayni vaqtda boshga jism bilan ham
bog‘lanib turgan narsaning o°‘zi bo‘lishi mumkin emas. Har bir atrofdagi dunyo, o0‘zi turgan narsaga
tegib turishi zarur va bir-birining ketidan yuqoridagidek tartibda joylashishi lozim, chunki
bo‘shligning bo‘lishi mumkin emas. Mana shunday jismlar, unsurlar, samoviy doiralar, butun
sayyoralar va moddiy bo‘lakchalarning tarkibiy majmuasi olam deb etaladi»[2].

Jurjoniy Markaziy Osiyo, Yaqin va O‘rta SHarq mamlakatlari mantiqiy merosining barcha
ogimlarini tahlil etib, ularni yanada rivojlantirdi. XV-XVI asrlar davomida mantiq ilmini o‘rganish va
o‘qitish ishlari XIII asrda yozilgan darsliklarga XIV asrda yozilgan sharhlar, aynigsa, mashhur
mantigshunos at-Taxtoniy, uning shogirdi ibn Muborakshoh, Taftazoniy, Jurjoniy tomonidan yozilgan
sharh va hoshiyalar asosida olib borildi. Bu davrda arab tiliga nisbatan fors tilida ko‘proq asarlar
yozildi. Mantiq ilmining huqugq, til va ilohiyot sohasidagi tadqiqotlarda ishlatilish jarayoni ko‘paydi.
Jurjoniy o°‘z ijodida mantigni falsafadan ajratmagan holda, uni ko‘proq huquq va til sohalarida
qo‘llanilishini ta’minladi. Jurjoniyning ta’kidlashicha, nazariy bilimlar hayotiy tajribada hosil qilingan
boshlang‘ich bilimlar va ular to‘g‘risida fikrlash yo‘li bilan kiritiladi. Bunday fikrlash jarayonini u
xulosa deb ataydi va uning uch turini ko‘rsatib o‘tadi. Bular: qiyos (sillogizm), esteqro (induksiya —
bo‘lakdan butunga tomon hukm yuritish) va hads (analogiya — o‘xshatish). Bulardan qiyos xulosaning
bosh turi hisoblanib, nazariy bilimlar hosil gilishning asosiy vositasi bo‘lib maydonga chiqadi.
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Jurjoniy to‘la bo‘lmagan induksiya faqat taxminiy mulohazagagina olib keladi, deb o‘ylaydi va
uning ko‘rsatishicha, biz olovning ayrim xususiy holatlarini kuzatsak, har ganday olov issiqlik
chiqaradi, degan ayrim xususiyatga ega bo‘lgan bilimdan, ya’ni deduktiv (butundan bo‘lakka
o‘tadigan) holatga o‘tadigan xulosa kelib chigishi mumkin[3]. Shu bilan birga uning ta’kidlashicha,
induktiv yo‘l bilan hosil gilingan bilimlar hamma vaqt ham haqiqatga to‘g‘ri kelavermaydi. Chunki
inson tajribasi hech vaqt to‘la mukammallikni bermaydi. Jurjoniyning induktiv va deduktiv xulosalar
hagidagi fikri Arastu va uning Sharqdagi izdoshlari fikrini eslatadi. Ammo bu fikrga noyob xulosalar
qo‘shilib, takomillashtirilgan. Jurjoniyning ilmiy faoliyati tufayli mantig Temuriylar davrida inson
bilimlarining barchasiga qo‘llaniladigan qoida va mezon qonuniga aylandi. U har bir yuritilayotgan
hukmning to‘g‘riligaii tortuvchi fanlarning toshu-tarozisi sifatida namoyon bo‘ldi. Natijada tez orada
vujudga kelgan Ulug‘bek rasadxonasining ilmiy tadqiqotlarida keng qo‘llanildi.

Jurjoniy Ulug‘bekni madrasada bevosita o‘qitibgina qolmay, uning Akademiyasini vujudga
kelishiga ham katta hissa qo‘shdi. Chunki uning shogirdlari bu ilmiy markazning negizini tashkil etar
edi. Shuning uchun ham uning ilmiy merosini to‘laligicha o‘rganish mustaqil Respublikamiz
ma’naviyatiga salmoqli hissa bo‘lib qo‘shilishi shubhasizdir.

Adabiyotlar.

1. O‘zZR FA Beruniy nomidagi Shargshunoslik instituti. Qulyozmalar fondi: «Oynaye
gininamoy, 1-sahifa.

2. Jurjoniy. Sharhe mulaxxas al-haya al-Chag‘miniy. O‘zR FA Beruniy nomidagi
Shargshunoslik institutidagi 2655-ragamli qo‘lyozma, 225-a bet (arab tilida).

3. Qarang: Mir Sayyid Sharif Jurjoniy. At-ta’rifot, Istambul. «Dor-ul toboate omeray», 1818 y.,
11-bet.

SADR SHAHID HUSOMIDDIN BUXORIYNING “VAQF KITOBI” ASARI

Raxshona Kenjaboyeva-
Islomshunoslik fanlari bo‘yicha falsafa doktori (PhD),
Baytul-Hikma Academy MCHJ direktori

Annotation. Sadr Shahid Husam al-Din Bukhari is one of the prominent figures in Islamic law,
and his work “Kitab al-Waqf” is an important source analyzing the figh-based foundations of the waqf
institution in Islamic jurisprudence. This work is dedicated to elucidating the legal and practical aspects
of wagf within the framework of Islamic legal studies, particularly in the Hanafi school of thought.
This article examines the content of “Kitab al-Waqf”, its main figh-based arguments, and its
significance in contemporary research.

This article employs historical-legal and Islamic-legal analysis methods. The primary source,
Husomiddin Bukhari’s “Kitab al-Waqf”, is examined in terms of its structure, main figh-based
arguments, and its comparison with the perspectives of other Islamic legal schools on wagqf.
Additionally, analytical approaches based on primary Islamic sources such as the Qur’an, Hadith, and
other significant Islamic legal texts, as well as modern studies, are applied.

Keywords: Sadr Shahid Husam al-Din al-Bukhari, waqgf, Islamic law, figh sources, Hanafi
school.

Husomiddin Buxoriyning “Kitob al-Vaqf” asari ilk bor Saudiya Arabistonida muhaqgiq
Abdulloh Nazir Ahmad tomonidan ilmiy tadqigot va tabdil jarayonidan o‘tkazilib, nashr etilgan.
Ushbu nashr qadimiy ikki muhim nusxaning birlashtirilishi va to‘ldirilishi asosida tayyorlangan bo‘lib,
bu jarayonda matnning asl tuzilishi va mazmunini saqlab qolishga alohida e’tibor qaratilgan.

“Kitob al-Vaqf’ning ushbu ikki asosiy nusxasi quyidagicha tasniflanadi:
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1. Makka shahridagi Masjid al-Haram kutubxonasida (Maktabatu al-Haram al-Makki ash-
Sharif) saglanayotgan “Kitob al-Vaqf” nusxasi, muallifi As-Sadr ash-Shahid deb ko‘rsatilgan. Ushbu
nusxa nasx xati uslubida yozilgan bo‘lib, kutubxona fondida (08** ragam) bilan belgilangan to‘plamga
Kiritilgan.

2. lIstanbuldagi Murod Mulla kutubxonasida (Murad Mulla nomi bilan ham mashhur)
saqlanayotgan “Kitob al-Vagf va al-Ibtido” nusxasi bo‘lib, unda 41 varaq mavjud. Bu nusxa (1/171)
ragamli to‘plam ostida ro‘yxatga olingan va hijriy 9-asrga mansub qo‘lyozma sifatida tasniflanadi.

Abdulloh Nazir Ahmad Makka shahridagi Masjid al-Haram kutubxonasidagi nusxani
Istanbuldagi nusxa bilan solishtirib, ikkisi o‘rtasidagi muhim farglarni aniglagan va ularni izohlarda
alohida gayd etgan. “Kitob al-Vaqf” asarining matni ixcham shaklda tuzilgan bo‘lib, unda masalalar
gisga va aniq tarzda bayon gilingan, rivoyatlar yoki dalillarni kengroq keltirishdan voz kechilgan.
Muhaqgiq ushbu xususiyatni hisobga olgan holda, asarning asl magsadidan chetga chigmaslik va
izohlarning asl matndan ustun bo‘lib ketishining oldini olish magsadida faqat zaruriyat darajasida
minimal tahrir va sharhlar qo‘shish bilan cheklangan.

Muhaqqiq tahrir jarayonida “tanlab olingan matn” metodologiyasidan foydalangan. Agar asl
nusxada matnning bir qismi tushib qolgan, o‘chirilgan yoki boshqa nusxalarda “to‘g‘riroq yoki eng
to‘g‘ri” shakli mavjud bo‘lib, bu shakl asl matn bilan qarama-qarshi kelgan bo‘lsa, u holda to‘g‘ri deb
topilgan shakl kvadrat qavslar [ ] ichida keltirilgan va ikki nusxa o‘rtasidagi farqlar izohlarda batafsil
bayon gilingan. Shu bilan birga, muhaqgiq kitob matnini paragraflarga ajratib, punktuasiya
belgilaridan foydalangan. Qadimiy klassik manbalarda punktuasiya odatda matnning ma’nosiga qarab
tushunilgan va matn ichida bunday belgilar kamdan-kam qo‘llanilganligini hisobga olsak, bu tahrir
jarayoni zamonaviy o‘quvchilar uchun matnni tushunarliroq qilishga xizmat qilgan.

Bundan tashqari, muhaqqiq kitobda oz sonli keltirilgan hadislar va sahobalar rivoyatlarining
manbalarini aniqlab, ularni izohlarda ko‘rsatgan. Kitobdagi ko‘p matnlar asl manbalar bilan
solishtirilib tekshirilgan va zarur hollarda to‘ldirilgan. Shuningdek, asarda ismi tilga olingan ayrim
figh olimlarining gisqacha tarjimai hollari ham keltirilgan. “Kitob al-Vaqf’da vaqf huquqiga oid
maxsus atamalar mavjud bo‘lib, ularni hozirgi zamon o‘quvchisi to‘liq anglash uchun muayyan ilmiy
malaka talab etiladi. Muhaqqiq ushbu jihatni e’tiborga olgan holda, ba’zi ilmiy terminlarga qisqacha
sharhlar qo‘shgan.

Abdulloh Nazir Ahmad “Kitob al-Vaqf’ni muallifning asl maqsadi doirasida saqlab qolishga
intilib, fagat eng zarur izohlar bilan cheklangan. U ko‘p sonli izohlar qo‘shish, dalillarni to‘liq keltirish
yoki turli fighiy qarashlarni taqqoslash kabi qo‘shimcha tadqiqotlardan qochgan. Asarni ortiqcha sharh
va qo‘shimchalardan xoli holda saglashga e’tibor garatib, tabdil jarayoni bilan kifoyalanib, kitobni
mustaqil tadgiqot sifatida emas, balki o‘zining asl shaklida tagdim etishni magsad qilgan.

Mazkur asar Movarounnahrda vaqf institutining keng qo‘llanilganligini tasdiglovchi muhim
dalil sifatida xizmat qiladi. Asar matnida oilaviy vaqf, xayriya vaqfi, kambag‘al va boylar o‘rtasidagi
huqugiy farglar, shuningdek, vasiyat orqgali vaqf gilish kabi mavzular bir necha bobda aniq misollar
bilan tahlil qilinadi. Ushbu xususiyatlar “Kitob al-Vaqf’ning hanafiy figh tarixidagi o‘rni va
ahamiyatini belgilab beradi, chunki u nafagat huquqgiy nazariyani, balki o‘sha davrdagi ijtimoiy
amaliyotni aks ettiruvchi manba sifatida ham muhimdir.

Husomiddin Buxoriyning “Vaqf kitobi” islom huquqida vaqf institutining nazariy hamda amaliy
asoslarini batafsil bayon giluvchi muhim ilmiy manba hisoblanadi. Asarda vagfning huquqiy tabiati,
shartlari, boshqarilishi va bekor gilinishiga doir qoidalar keng yoritilgan. Mazkur asar zamonaviy
islom huquqi va vaqf tadqiqotlari uchun muhim manba bo‘lib xizmat qiladi.
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MUTAFAKKIR IBN SINO MA’NAVIY MEROSINING FRANSUZ TADQIQOT
TAJRIBASIDAN MAKTAB TA’LIMIDA FOYDALANISH

Kurbanov Djamshid Djurayevich
BMTI akademik litseyi o‘qituvchisi, falsafa tarixi fanlari bo‘yicha falsafa doktori (PhD)

Bogiyeva Marjona Shuhratovna
BMTI akademik litsey ingliz tili o‘qituvchisi

Annotatsiya: Mazkur magolada Abu Ali Ibn Sinoning ilmiy merosining Fransiya ilm-faniga
ta’siri, uning asarlarining Yevropa tiliga tarjima qilinishi, shuningdek, Fransiyada olib borilgan ilmiy
tadqiqotlar va tarjimalar haqida so‘z boradi. Ibn Sinoning tibbiyot, falsafa, astronomiya va musiga
sohalariga qo‘shgan hissasi alohida ta’kidlanadi. Maqolada fransuz tadqiqotchilari tomonidan amalga
oshirilgan ilmiy tadgiqotlar va tarjimalarning Ibn Sino merosining Yevropa ilmiy maktablarida ganday
rivojlanishga olib kelganligi ko‘rsatilgan. Shuningdek, magolada Ibn Sinoning ilmiy merosini maktab
ta’limiga integratsiyalash bo‘yicha takliflar ham berilgan.

Kalit so‘zlar: Ibn Sino, ilmiy meros, Fransiya, tarjima, tibbiyot, falsafa, astronomiya, musiga
nazariyasi, fransuz tadgiqotchilari, maktab ta’limi, Sharq ma’naviy merosi, ilmiy tadqgiqotlar.

Annotation:

This article explores the influence of Abu Ali Ibn Sina’s scientific legacy on French science, the
translation of his works into European languages, and the academic research conducted in France
regarding his contributions. The study highlights Ibn Sina’s impact on medicine, philosophy,
astronomy, and music theory. It also discusses the translations and research carried out by French
scholars, demonstrating how Ibn Sina’s legacy shaped European scientific traditions. Additionally, the
article presents proposals for integrating Ibn Sina’s scientific heritage into school education.

Keywords: Ibn Sina, scientific legacy, France, translation, medicine, philosophy, astronomy,
music theory, French researchers, school education, Eastern spiritual heritage, scientific research.

Markaziy Osiyo insoniyat sivilizatsiyasining eng qadimgi markazlaridan biri bo‘lib, bu hududda
dunyoning eng gadimgi sivilizatsiyalari shakllangan. Tarixiy jarayonlarga nazar tashlansa, ushbu
mintaga buyuk mutafakkirlar va olimlar yetishtirib bergan ma’rifat o‘chog‘i bo‘lib kelgan. Bugungi
kunda Abu Nasr Forobiy, Muso al-Xorazmiy, Ahmad Farg‘oniy, Abu Rayhon Beruniy, Abu Ali Ibn
Sino kabi ulug® allomalar ilm-fan rivojiga qo‘shgan hissasi bilan jahon miqyosida e’tirof etilmoqda.
Ularning ilmiy-ma’naviy merosi nafaqat ilmiy jasorat ramzi, balki insoniyat uchun ibrat namunasi
hisoblanadi.

O‘zbekiston mustaqillikka erishgach, huquqiy demokratik jamiyat barpo etish ustuvor
vazifalardan biri sifatida belgilandi. Bugungi kunda jamiyat taraqgiyotining muhim omillaridan biri
sifatida barkamol shaxsni shakllantirish dolzarb masala bo‘lib qolmoqda. Bu borada davlatimiz rahbari
Sh. Mirziyoyev ta’kidlaganidek, “Ta’lim sohasining yana bir eng asosiy vazifasi bugungi kun uchun
zarur bo‘lgan yangi avlodni, ilm-fan va o°z ixtisosligi asoslarini puxta egallagan, bilimli yoshlarni
tarbiyalashdan iboratligi shubhasiz” 8. Shu nuqtai nazardan, mamlakatimizda “Sog‘lom avlod”
dasturining keng miqyosda amalga oshirilishi, “Kadrlar tayyorlash milliy dasturi” asosida ta’lim
tizimining tubdan isloh qilinishi hamda “Taraqqiyot strategiyasi’da belgilangan maqgsadlarni ro‘yobga
chiqarish bu yo‘nalishda amalga oshirilayotgan muhim qadamlar sirasiga kiradi.

8 Shavkat Mirziyoyev. Yangi O’zbekiston strategiyasi. — T.: “O’zbekiston” nashriyoti, 2021. B.230.
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IBN SINO ILMIY MEROSINING G‘ARB TA’LIMIDAGI O‘RNI

Markaziy osiyolik mutafakkir Abu Ali Ibn Sino ilmiy merosining G*arb ta’limida o‘rganilishi
XII asrda uning mashhur “Qonun fit-Tibb” (“Canon”) asarining lotin tiliga tarjima qilinishi bilan
boshlandi. Dastlab Yevropa mutafakkirlari Ibn Sinoning aynan tibbiyotga oid asarlariga katta gizigish
bildirdilar. Imperator Fridrix II ning topshirig‘iga binoan, Kremonlik Jerard tomonidan Toledo
shahrida Ibn Sinoning “Qonun fit-Tibb” asari lotin tiliga tarjima qilindi va 1187-yilda nashr etildi.
Ushbu tarjimadan so‘ng, Ibn Sinoning tibbiyot, falsafa, astronomiya va matematika sohalariga oid arab
tilidagi qo‘lyozmalari Marc de Tolede va Michel Scot kabi olimlar tomonidan tarjima qilina
boshlandi®.

Bu borada fransiyalik shargshunos A.M. Guachon mutafakkirning ilmiy merosi Yevropa
fanining rivojlanishiga ikki yo‘l bilan ta’sir ko‘rsatganligini ta’kidlaydi. Birinchidan, tarjima asarlar
bevosita Yevropa tadqiqotchilariga ilmiy ta’sir o‘tkazdi, ya’ni Ibn Sinoning ilmiy yutuqlari
Yevropadagi ilmiy maktablarning rivojlanishiga xizmat qildi. Ikkinchidan, uning asarlarining tarjima
qilinishi Yevropa olimlarini yangi ilmiy izlanishlarga ilhomlantirdi, natijada yangi ilmiy yo‘nalishlar
shakllandi®®. Shu tariqa, Ibn Sinoning ilmiy merosi G*arb ilm-fani rivojida alohida o‘rin egalladi.

XVI asrda shveysariyalik mashhur shifokor va kimyogar Paratsels Yevropa universitetlarida
tibbiyot fanining rivoji bilan tanishar ekan, Galen va Ibn Sino asarlarini shifokor tayyorlash uchun
yetarli deb hisoblashganidan hayratda qolgan. U Ibn Sinoning ilmiy yondashuvlarini chuqur o‘rganib,
ularni zamonaviy tibbiyot rivojiga ulkan hissa qo‘shgan asarlar sifatida e’tirof etgan®. Aynigsa, lbn
Sinoning "Tib qonunlari" asari o‘rta asrlarda G‘arb tibbiyotining asosiy qo‘llanmasiga aylangan bo‘lib,
bu asar ko‘plab yevropalik shifokorlar tomonidan asosiy manba sifatida qo‘llanilgan.

FRANSIYA ILMIY MUHITIDA IBN SINO TADQIQOTLARI

Bugungi kunda Ibn Sinoning tibbiyot sohasiga oid asarlarining o‘rta asrlardagi nusxalari G‘arb
davlatlarining yirik kutubxonalarida saglanmoqda. Fransiya Milliy kutubxonasida mutafakkir
merosining bir nechta tarjima nusxalari mavjud. Jumladan:

e “Tib gonunlari” (“Qonun fit-Tibb”) asarining XII asrga oid lotin tilidagi qo‘lyozma
parchalarini uchratish mumekin;

« XV asrga oid to‘liq lotincha (1486) va ivritcha (1491) tarjimalari mavjud®’.

XX asrning o‘rtalarida Fransiyada Ibn Sino asarlarini tarjima qilish va ilmiy tadqiq qilish ishlari
davom etdi. Ushbu davrda A. Muhammad, M. Henri, A. Georges C., C. Amelie-Marie, H. E. John, M.
D. Christopher, Sh. Nabil kabi fransuz tadqiqotchilari mutafakkir ilmiy merosini chuqur o‘rganish
bilan shug‘ullandi.

Mazkur davrda amalga oshirilgan muhim ilmiy tarjimalar va tadgigotlar quyidagilardan iborat:

« Shargshunos A. Muhammad va M. Henri Ibn Sinoning “Donishnoma” asarini fors tilidan
fransuz tiliga tarjima qildi va unga ilmiy sharhlar yozdi®,

8 DEA en sciences de | information et de la communication. option : 4. Manuscrits et imprimes arabes daris la France
du XVII e siecle :1 630- 1 740 / Annie VERNAY- NOURI. La page 66.

8 Goichon A.-M. La distinction de I’essence et de I’existence d’aprés Ibn Sina (Avicenne). Paris: Desclée de Brouwer,
1937. P.546

8 Avicenne et I’ éthique des sciences et des technologies aujourd’hui. Composé et imprimé dans les ateliers de
I’UNESCO. Publié en 2004 par I’Organisation des Nations Unies pour 1’éducation, la science et la culture 7, place de
Fontenoy, 75352 Paris 07 SP. UNESCO 2004

87 “Tib qonunlari” asarining eng gadimiy qo’lyozma nusxalari lotin tilida 1201-1300-yillar oralig’ida jamlangan.
Ushbu nusxa Fransiya Milliy kutubxonasida NB. 6454 ragam ostida saglanmoqda.

8 Achena Muhammad, Masse Henri. Avicenne. Le Livre de science (traduction seule). (I), Logique, Métaphysique;
(ID), Physique, Arithmétique, Géométrie, Astronomie, Musique. Les Belles-Lettres, Paris 1955-1958.
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e Misrlik faylasuf A. Georges Ibn Sinoning “Kitob ash-Shifo” asarining metafizikaga oid
bo‘limini fransuz tiliga tarjima qilib, izoh va ilmiy tahlillar bilan boyitdi®.

« Fransiya Akademiyasi a’zosi Goichon Amelie-Marie Ibn Sinoning “Fikrlar va qaydlar kitobi”
asarini tarjima qilib, uning falsafiy garashlarini tadgiq etdi®.

« J. Henri va N. Abdelkader Ibn Sinoning XI11-XI11 asrlarda arab tilidan lotin va fransuz tillariga
tarjima qilingan “Urjuza fi-t-Tibb” (“Tibbiyot qasida™) asarini ilmiy tahlil qilib, fransuz tiliga to‘liq
tarjima qildi®.

e Fransiyalik sharqshunos va musiqashunos Rodolphe D’Erlanger va F. H. Georg arab musigasi
tarixiga oid tadgiqotlar jarayonida Ibn Sinoning musiga nazariyasiga oid fikrlarini tarjima qilib, ularni
ilmiy baholash bilan shug‘ullandi®.

Mazkur ilmiy tadgiqotlar 1bn Sino ilmiy merosining Yevropa ilm-fani, aynigsa, falsafa, tibbiyot
va musiqashunoslikka bo‘lgan ta’sirini yanada keng ochib berdi.

IBN SINO MEROSINI MAKTAB TA’LIMIGA INTEGRATSIYALASH

Fransiyada ta’lim tizimida fan tarixi va unga hissa qo‘shgan olimlarning ijodi o‘qitilib kelinadi.
Bunday yondashuv orqali o‘quvchilarning fanga bo‘lgan qiziqishi ortadi va ularni olimlarning hayoti
hamda asarlari bilan tanishtirish imkoniyati yaratiladi. Shu magsadda, fransuz shargshunoslarining
Sharq ma’naviy merosi bo‘yicha tajribalaridan maktab ta’limida foydalanish yuzasidan quyidagi
takliflarni ilgari suramiz:

o 7-sinf “O‘zbekiston tarixi” darsligida Sharq ma’naviy merosi haqida gapirilganda, xorijiy
mamlakatlardagi tadqiqotlarni o°z ichiga olish zarur;

« Tarbiya darslarida Yevropalik olimlarning Abu Ali Ibn Sino va boshga mutafakkirlarimiz
ilmiy merosiga doir tadgiqotlari hagida so‘zlash;

e Anig fanlar: Ibn Sinoning matematika va astronomiya bo‘yicha fransuz tadqiqotchilari
tomonidan o‘rganilganligi haqida ma’lumot berish;

« Falsafa va gumanitar fanlar: Ibn Sino falsafasining Yevropa gumanizm davri va Uyg‘onish
davri olimlariga ta’siri hagida tahlil yuritish;

« IImiy to‘garaklar tashkil etish va ularda Ibn Sino merosi, uning fanga qo‘shgan hissasi hamda
zamonaviy fan bilan bog‘ligligi haqida munozaralar o‘tkazish.

Yuqoridagi takliflar amalga oshirilsa, o‘quvchilarning ilmiy va madaniy dunyoqarashi
kengayadi hamda Ibn Sino merosini chuqurroq anglashga xizmat giladi. Shu bilan birga, Sharqg va
G‘arb ilmiy an’analarining o‘zaro bog‘ligligini yoritish orqali o‘quvchilarga ilmiy tafakkur va kreativ
fikrlash ko‘nikmalarini rivojlantirish imkoniyati yaratiladi.
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MA’NAVIY MEROSNI O‘RGANISH -TARBIYA MANBAI

Ilyos Quvondiqov-
Toshkent kimyo-texnologiya instituti Yangiyer filiali dotsenti, falsafa doktori (PhD)

“Milliy tarixni milliy ruh bilan yaratish kerak. Aks holda, uning tarbiyaviy ta’siri bo ‘Imaydi.

Biz yoshlarimizni tarixdan saboq olish, xulosa chigarishga o ‘rgatishimiz, ularni tarix ilmi, tarixiy
tafakkur bilan qurollantirishimiz zarur”

Sh. Mirziyoyev®,

Annotatsiya: Ushbu magolada kishilar ongli faoliyati tabiiy tarixiy jarayon bulib, bu kundalik
an’anaviy turmush faoliyatida tarixdan saboq olish, yoshlar dunyoqarashini ilmiy asoslangan xulosalar
bilan boyitish hamda ularda ilmiy-mafkuraviy immunitetni shakllantirishga, tafakkurni
faollashtirishga bag‘ishlangan.

Kalit suzlar: ma’naviyat, ma’rifat, ta’lim, tarbiya, mafkura, Vatanga muhabbat, gadriyat,
mehr-oqibat, ma’naviy meros.

Abstract: This article discusses the conscious activities of individuals as a natural historical
process. It focuses on learning lessons from history in daily traditional life, enriching the worldview
of young people with scientifically grounded conclusions, and developing their scientific and
ideological immunity while activating their thinking.

Keywords: spirituality, enlightenment, education, upbringing, ideology, love for the
fatherland, values, compassion, cultural heritage.

Xalgimizning asrlar davomida yaratgan boy ilmiy, ma’naviy, axloqiy merosi,
mutafakkirlar va allomalarimiz qoldirgan ko‘plab ilmiy asarlar, kashfiyotlar, umrboqiy qadriyatlar va
an’analar ana shu qo‘lyozmalarda ham aks etgan. Milliy madaniy merosimizning ming-minglab
namunalari turli taloto‘p zamonlarda chetga chigib ketgani va ularni asl vataniga gaytarish borasida

9 Mirziyoyev Sh.M. 2021 yil 19 yanvarda ma’ naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish, bu borada davlat va
jamoat tashkilotlarining hamkorligini kuchaytirish masalalari bo’yicha o’tkazilgan videoselektor yig’ilishidagi
ma’ruzasidan. O’zA.
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ham amaliy ishlar boshlanganini hagli bir goniqgish bilan gayd etish kerak, albatta. Ajdodlarimizning
bizga qoldirgan boy va betakror madaniy merosini sanab bitirish mushkul. Ularning e’tiboridan chetda
qolgan sohaning o‘zi yo‘q. Ana shularni qamrab olgan asarlar, yodgorliklar, mamlakatimizning turli
tarixiy shaharlaridan topilgan osori-atiqalar fagat O‘zbekistonning emas, balki butun jahonning,
YUNESKOning bebaho mulkidir. U xalgni xalg, millatni millat qilib turgan asoslar, ya’ni ming
yilliklar mobaynida shakllanib, rivojlanib kelayotgan madaniy, ma’naviy, ma’rifiy, axloqiy va ruhiy
an’ana, qadriyat hamda tamoyillardir.

Bunday madaniyatni va qadriyatlarni o‘rganish yo‘lida islom dinining insonparvarlik va
bag‘rikenglik g‘oyalaridan samarali foydalanish, ularni chuqur o‘rganish, Imom Moturidiy, Imom
Buxoriy, Imom Termiziy, Hakim Termiziy, Abu Lays Samargandiy, Qaffol Shoshiy, Abul Muin
Nasafiy, Makhul Nasafiy, Mahmud Zamaxshariy, Bahouddin Nagshband, Burhoniddin Marg‘inoniy,
Xorazmiy, Mirzo Ulug‘bek va Zahiriddin Muhammad Bobur singari ulug® mutafakkirlarning ilmiy-
ma’naviy merosini tadqiq etish bugungi kunda insonlarni, aynigsa yoshlarni jaholat changalidan
qutqarishda muhim ma’naviy tayanch bo‘lib xizmat qilishi, shubhasiz.

Bugun o°sib kelayotgan yosh avlodni milliy va umuminsoniy qadriyatlar, betakror an’analar
ruhida tarbiyalashga etarlicha e’tibor qaratmaydigan va bu yo‘lda o‘zining tarixiy, madaniy, axloqiy
merosini asrab-avaylab, uni kelajak avlodga qoldirishga e’tibor bermaydigan mamlakat tarixiy
taraqqiyot chorraxasida qolib ketishi tayin. Hartomonlama uyg‘un rivojlangan, mustaqil fikrlaydigan,
0°z qarash va yondashuviga, fuqarolik nuqtai nazariga ega bo‘lgan shaxsni kamol toptirishni 0o‘z oldiga
magsad qilib qo‘ygan yangi O‘zbekistonda madaniy yodgorliklar, aziz qadamjolar hozirgi paytda
yoshlarimizning dunyoqarashini boyitish, ularning tariximizga bo‘lgan msunosabatini shakllantirish
vositasiga aylanib bormoqda.

Ana shunday murakkab bir mafkuraviy makonda boy o‘tmish madaniyatimiz va milliy
an’analarimizni yoshlar ongiga singdirish, ularni tarixiy xotira, ajdodlarimiz merosiga sadoqat va
hurmat ruhida tarbiyalash istigboldagi muhim vazifalardan bo‘lib turibdi. Prezidentlikka kirishishga
bag‘ishlangan tantanada nutq so‘zlagan Shavkat Mirziyoyev yoshlar haqgida to‘xtalar ekan, shunday
degan edi: “Yoshlarimizning mustaqil fikrlaydigan, yuksak intellektual va ma’naviy salohiyatga ega
bo‘lib, dunyo miqyosida o‘z tengdoshlariga hech qaysi sohada bo‘sh kelmaydigan insonlar bo‘lib
kamol topishi, baxtli bo‘lishi uchun davlatimiz va jamiyatimizning bor kuch va imkoniyatlarini
safarbar etamiz” %

Markaziy Osiyo madaniyati azaldan dunyoni lol foldirib kelgan va G‘arb uchun maktab
vazifasini o‘tagan. Bu o‘rinda o‘rta asrlar Sharq uyg‘onish davrining ikki bosqichida, ya’ni IX-XI
asrlarda ro‘y bergan (birinchi bosgich) va XIV asrning ikkinchi yarmi hamda XV asrlarda (ikkinchi
bosgich) yashab ijod etgan muttafakkir va allomalar ijodiga nazar tashlab o‘tish o‘rinlidir. Ma’lumki,
O‘rta asrlar Sharq uyg‘onish davriga kelib, xalq boy an’analarini o‘zida mujassam etgan tarbiyaviy-
axloqiy risolalar paydo bo‘ldi, ularda axlogning ham nazariy, ham amaliy masalalari tahlil etildi.

“Qutadg‘u bilig”, “Axloqi-Nosiriy”, “Qobusnoma”, ‘“Hibatul haqoyiq”, “Guliston”,
“Bo‘ston”, “Axloqi Jaloliy”, “Mahbub ul-qulub ”, “Boburnoma” kabi Yusuf Xos Xojib, Nasriddin
Tusiy, Kaykovus, Ahmad Yugnakiy, Muslihiddin Sa’diy, Abdurahmon Jomiy, Alisher Navoiy,
Zahiriddin Muhammad Bobur va boshqa allomalarimizning ta’limiy-axloqgiy asarlari inson shaxsini
ma’naviy-axlogiy jihatdan shakllantirishda muhim ahamiyatga ega. Birinchi Prezident Islom
Karimovning 2014 yil 15 mayda “O°‘rta asrlar Sharq allomalari va mutafakkirlarining tarixiy merosi,
uning zamonaviy tsivilizatsiya rivojidagi roli va ahamiyati” mavzusida o‘tkazilgan xalqaro anjumanda
so‘zlagan tarixiy nutqida Sharq ma’naviti va ma’rifatining jahon tamaddunidagi roli haqida qimmatli
fikrlar olg‘a surildi va uning roli ta’kidlandi.

% Mirziyoyev Sh.M. “Erkin va farovon, demokratik O’zbekiston davlatini mard va olijanob xalqimiz bilan birga quramiz
“Xalq so’zi gazetasi 2016 yil 15 dekabr. O’zbekiston Respublikasi Prezidenti lavozimiga kirishish tantanali marosimiga
bag’ishlangan Oliy Majlis palatalarining qo’shma majlisidagi nutqidan”.
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Kaykovusning “Qobusnoma” asari ma’naviyat, axlog-odobga, ta’lim-tarbiyaga oid nodir
asarlardan hisoblanadi. “Qobusnoma” qirq to‘rt bobdan iborat. Kaykovus o‘zining hayotiy tajribasi
asosida o°‘g‘li Gilonshohni tarbiyalashni istaydi va toju-taxt, boylik emas, pand-nasihatlarni bebaho
meros, deb ta’kidlaydi. U o‘g‘liga shunday deb murojat giladi: “Ey farzand, umidim shuki, sen shu
pandlarni qabul gilgaysan. Men otalik vazifasini bajo keltirgan bo‘lurman. Bilginki, xalgning rasmi,
odati shundayki, yugurib- elib, gidirib-axtarib dunyodan biror narsa hosil giladilar va (bu topgan)
narsalarini o‘zlarining yaxshi ko‘rgan kishisiga qoldirib ketadilar. Men dunyoda mana shu so‘zlarni
hosil gildim, sen mening uchun gimmatbahosan. Menga safar vaqti yaginlashdi, dunyodan nima hosil
qilgan bo‘lsam, sening oldinga qo‘ydim, toki o‘zingga bino qo‘ymagaysan va o‘zingga nomunosib
ishlarni qilmagaysan”®.

“O‘zi poku, so‘zi poku, ko‘zi pok...” yoki xalqimiz ma’naviyatining noyob yodgorligi
bo‘lmish “Avesto” kitobida ezgu fikr, ezgu so‘z va ezgu amal degan da’vatlarga urg‘u berilishi
ajdodlarimizning komillikni juda keng ma’noda tushunganini ko‘rsatadi. Insonning ma’naviyati, fikri,
so‘zi va harakati halol mehnat va halol rizq asosiga qurilishi lozimligi ming yillar mobaynida
tarbiyamizning mazmun mohiyatini belgilab kelgan va ushbu g‘oyalar milliy g‘oyamizning ham
poydevoriga asos qilib olingan. Yurt tinchliga, xalq farovonligi, komil inson tarbiyasi kabi g‘oyalar
ajdodlarimiz amal qilgan va meros qoldirgan an’analarga to‘la mos va xosdir. Adolat va halol mehnat
inson kamolotini ta’minlashning mezoni ekanligi milliy g‘oyamizning ham tamoyillariga asos qilib
olingan.

Ma’lumki, insonning etuklikka intilishida va kamol topishida hamisha ma’naviy tarbiya
muhim ahamiyat kasb etgan. Bu boradagi Sharq mutaffakirlarining dahosi, ilm-fanning turli
yo‘nalishlaridagi izlanishlari va qomusiy bilimlari hamon insoniyatni hayratga solib kelmoqda. Sharq
Uyg‘onish davri falsafasida ta’limiy-axloqiy yo‘nalish muhim ahamiyat kasb etgan. Masalan, axlog
masalasi faylasuflarning, buyuk mutafakkirlarning, tarixchi-yu shoir va adiblarning digqgat markazida
bo‘lgan. Ta’limiy-axloqiy risolalar yozilgan, axlogning nazariy va amaliy masalalari tahlil etilgan.
«Fozil odamlar shahri», «Baxt-saodatga erishuv haqida», «Axloq haqida risola», «Ishq risolasi»,
«Qutadg‘u bilign, «Axloqi Nosiriy», «Axloqi Jaloliy», «Axloqi Muhsiniy», «Hibatul-haqoyigy,
«Qobusnomay, «Guliston», «Bo‘ston», «Mahbub ul-qulub» kabi Forobiy, Ibn Sino, Yusuf Xos Hojib,
Ahmad Yugnakiy, Tusiy, Davoniy, Koshifiy, Kaykovus, Sa’diy, Jomiy, Alisher Navoiylarning
ta’limiy-axloqiy asarlari inson shaxsini ma’naviy-axlogiy shakllantirish muammosini hal etishda
tarbiyaviy asarlar sifatida muhim ahamiyatga ega.

Afsuski, insoniyat boshidan kechirgan fojialar, urushlar, tabiiy ofatlar natijasida ular
goldirgan buyuk merosning, aytish mumkinki, mingdan bir gismigina bizgacha etib kelgan, xolos.
Tarixning zulmat va jaholat hukmronlik qilgan muayyan davrlarida olimlarning quvg‘inga va ta’qibga
uchragani, ko‘pchiligining hayoti fojiali yakun topganiga tarix guvox.

Qadimgi dunyoning eng ulkan Aleksandriya kutubxonasi, Mirzo Ulug‘bekning noyob
shaxsiy kutubxonasi yo‘q qilib yuborilgan. Bunday fojiali ro‘yxatni yana davom ettirish mumkin.
Biroq, barcha qiyinchilik va ayovsiz sinovlarga qaramasdan, alloma va mutafakkirlar o‘zlarining ilmu
fan rivoji yo‘lidagi burchiga, gumanizm va ma’rifat g‘oyalariga sodiq qolganlar, ijoddan
to‘xtamaganlar.

Ana shulardan biri XI asrda yashab ijod etgan olim va mutafakkir Mahmud Qoshg‘ariydir.
Uning ta’lim-tarbiyaga, xulg-atvorga oid «Devonu lug‘otit turk» asarida olg‘a surgan g‘oyalari hamon
0°‘z ahamiyatini yo‘qotmagan. Ushbu asarda qadimgi turkiy xalqlar tili tarkibiga kirgan so‘zlarning
arabcha izohli tarjimasi berilgan. Bu kitobni qadimiy turkiy tilning izohli lug‘ati deyish mumkin.
«Devon»dagi qo‘shiglarda tabiat manzaralari, ov va jang tasvirlari, sevgi-muhabbat tuyg‘ulari, o‘git-
nasihatlar o‘z ifodasini topgan.

% Kaykovus. Qobusnoma. T:, O”gituvchi NMIU. 2006.185 b.
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She’rlarda ilm olishning gadri, bilimli, donishmand kishilarni hurmat qilish, mehmondo‘stlik,
xushxulqlik, mardlik, jasurlikni targ‘ib etuvchi, oz manfaatini ko‘zlagan molparast, baxil, ochko‘z,
do‘stiga va xalqiga xiyonat kabi salbiy tomonlarini qoralaydigan she’rlar ko‘p uchraydi. Bunday
she’rlar turkiy xalglar qgadim-qadimlardan boshlab inson shaxsini shakllantirishda ta’lim-tarbiyaga
katta e’tibor berganligini ko‘rsatadi. Aynigsa, pand-nasihatlarda asosiy o‘rinni ilm olishga undash,
uning foydalari, ilm ahlini hurmat qilish to‘g‘risidagi fikrlar egallaydi. Yoshlarga ilmli kishilarga
yaginlashish, ulardan pand-nasihatlar olish maslahat beriladi. Asarda xalgning ta’lim-tarbiyaga oid
tajribalari ifodalangan magqollar ham mavjud. Magqollarda ham qo‘shiglardagi kabi do‘stlik va
hamkorlik, mehnatga muhabbat, ilm olishga va kasb-hunar egallashga undash, vatanparvarlik va qon-
garindoshlik tuyg‘usi, tejamkorlikning ahamiyati, isrofgarchilik oldini olish, adolat va adolatsizlik,
yaxshilik va yomonlikning oqibatlari, xulg-odob qoidalari, sihat-salomatlikni saqlashga oid o‘gitlar
beriladi. Ushbu jihatlari bilan asar bugungi kunda ham yoshlarga ta’lim va tarbiya berishda muhim
ahamiyat kasb etadi.

XXI asr — intellektual yoshlar asri hisoblanadi. Yangi O‘zbekistonda yoshlarning o‘z
imkoniyatlarini yorgin namoyish qilishlari uchun barcha shart-sharoitlar, keng imkoniyatlar
yaratilmoqda. Aynigsa, keyingi sakkiz yil mobaynida yoshlar hayotida yuz yillarga teng bo‘lgan tub
islohotlar amalga oshirildi. Bu borada mantiqan va tarixan o‘z isbotini topgan bog‘liglik, o‘tmish-
bugun-kelajak o‘rtasida uzviylikni amalga oshira oladigan intellektual salohiyatga ega bo‘lgan
yoshlarni boy milliy meros va an’analarimiz asosida tarbiyalash davlat siyosatining ustuvor yo‘nalishi
qilib belgilandi. Xullas, Sharq ta’lim-tarbiyasida ilmni targ‘ib etish, ta’limiy-axlogiy asarlardagi
ma’naviy an’analarga suyanishga bevosita bog‘liqdir. Shaxs kamoloti muammosiga bunday
yondashish ta’lim-tarbiya maksadi, vazifalari, mazmunini yanada boyitishga yordam beradi.
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JAMIYAT TARAQQIYOTIDA SIYOSIY MODERNIZATSIYANING O‘ZIGA XOS
XUSUSIYATLARI

Xojiyev Tunis Nurkosimovich-
O‘zbekiston Milliy universiteti Huquqiy fanlar kafedrasi dotsenti,
falsafa fanlari bo‘yicha falsafa doktori,

Annotatsiya. Ushbu magolada siyosiy modernizatsiyaning asosiy tushunchalari uchun umumiy
bo‘lgan qoidalarni aniglash masalasi hal etiladi. Nazariyaning alohida yo‘nalishlari paydo bo‘lishi va
rivojlanishining xronologik ketma-ketligi ko‘rib chigiladi, ular umumlashtiriladi va to‘ldiriladi.
Modernizatsiyaning umumiy goidalari shakllantiriladi va ushbu model doirasida islom sotsio-madaniy
muhitida shakllangan jamiyatlaridagi modernizatsion o°zgarishlarning keyingi tahlili amalga
oshiriladi.

Kalit so‘zlar: modernizatsiya, ijtimoiy rivojlanish, modernizatsiya modellari, siyosiy
modernizatsiya, quvib yetuvchi modernizatsiya modeli, kechikkan modernizatsiya.
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Resume. This article addresses the issue of identifying common principles underlying the
fundamental concepts of political modernization. It examines the chronological sequence of the
emergence and development of individual theoretical approaches, summarizing and supplementing
them. The article formulates general principles of modernization and, within this framework, conducts
a further analysis of modernization processes in societies formed within the Islamic socio-cultural
environment.

Keywords: modernization, social development, modernization models, political modernization,
overtaking modernization model, delayed modernization.

[jtimoiy o‘zgarishning o‘zi juda ko‘p qirrali va serma’no bo‘lganligi sababli, uni o‘rganish turli
nazariy-metodologik yondashuvlar doirasida olib borilishi mumkin. Zamonaviy sotsiologiyada
ijtimoiy rivojlanishni tushuntiriga qaratilgan uchta yirik nazariya ilmiy doiralarda ko‘p muhokama
etiladi. Bular formatsion, sivilizatsion va modernizatsion nazariyalardir.

Mamlakatimizda modernizatsiya paradigmasidan  foydalanish, fagat mustagillikka
erishganimizdan keyingina boshlandi. Shu bois, modernizatsiya paradigmasiga e’tibor, asosan, 1980
yillarning oxirida Sovet Ittifoqida shakllangan ko‘p ukladli igtisodiy, ijtimoiy-madaniy va, albatta,
siyosiy o‘zgarishlarni tahlil gilishda uning amaliy samaradorligiga bo‘lgan umid bilan izohlanadi.
Modernizatsiyaning sabab-ogibat alogalarini tushunish uchun zamonaviy davrning mohiyatini
aniqlash zarur bo‘ldai.

Siyosatshunoslar “zamonaviylik”ning umumiy xususiyatlari yoki asosiy tamoyillarini ajratib
ko‘rsatishgan bo‘lib, ularni P.Shtompka quyidagicha umumlashtiradi:

1. Individualizm. Jamiyatda shaxsning markaziy o‘rni uzil-kesil o‘rnatiladi. Bu shaxs majburiy
guruhiy alogalardan ozod bo‘lib, 0‘z xohishiga ko‘ra ijtimoiy jamoani tanlaydi, o‘z harakatlarini
mustaqil ravishda belgilaydi hamda shaxsiy xatti-harakatlari, yutuglari va muvaffagiyatsizliklari
uchun o°zi javobgar bo‘ladi.

2. Differensiatsiya. Bu xususiyat mehnat va xizmat ko‘rsatish sohalariga xos bo‘lib, unda yuqori
darajadagi ta’lim, malaka va tajribani talab etadigan ko‘plab yangi ixtisoslashgan faoliyat turlari
hamda kasblar vujudga keladi.

3. Ratsionallik. Ushbu faoliyat prinsipi davlat boshqaruviga va umuman an’anaviylik
unsurlaridan xoli bo‘lgan byurokratiyaga faol ta’sir ko‘rsatadi. Jamiyatda eng muhim o‘rin bilish
vositasi va voqelikni ozgartirish quroli sifatida ilm-fanga tegishlidir.

4. Ekonomizm. Igtisodiyot jamiyat hayotining hukmron sohasiga aylanib, ijtimoiy
munosabatlarning boshqa sohalaridagi o‘zgarishlarni belgilab beradi hamda ijtimoiy-siyosiy
jarayonlarning asosiy boshqaruvchisi sifatida namoyon bo‘ladi.

5. Ekspansiya, ya’ni zamonaviy turdagi jarayon va munosabatlarning jahon tizimining chekka
gismlarida joylashgan, rivojlanishda orgada qolgan mamlakatlarga tarqalishi va ularni o‘z
gonuniyatlariga bo‘ysundirish qobiliyati[1,56].

Boshgacha qilib aytganda, siyosiy modernizatsiya sanoatlashtirish, byurokratlashtirish,
dunyoviylashtirish, shaharlashtirish, ta’lim va fan sohalarining tezkor rivojlanishi, vakillik siyosiy
hokimiyati, makoniy va ijtimoiy harakatchanlikning jadallashuvi, turmush sifatining yuksalishi,
jtimoly munosabatlarning oqilonalashuvi kabi jarayonlar majmuasi sifatida namoyon bo‘ladi. Bu
jarayonlar “an’anaviy yopiq jamiyat’ga qarama-garshi o‘laroq “zamonaviy ochiq jamiyat™ni
shakllantirishga olib keladi. Umuman olganda, siyosiy modernizatsiya samarali siyosiy tizim, uning
institutlari va amaliyotlarini barpo etish hamda rivojlantirish jarayoni sifatida tavsiflanadi.

Siyosiy modernizatsiyaning dastlabki g‘oyalari XX asr o‘rtalarida mustamlaka imperiyalarining
parchalanishi va shu asosda Osiyo, Afrika va Lotin Amerikasi hududlarida “yosh davlatlar” deb
ataluvchi ko‘plab mamlakatlarning vujudga kelishi sharoitida shakllandi. Bu davlatlar rahbarlari
oldida keyingi taraqqiyot yo‘nalishini tanlash kabi murakkab vazifa paydo bo‘ldi. Ta’kidlash joizki,
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G‘arb andozasidagi islohotlar dasturi XX asr boshlanishidan avval ham ko‘plab mamlakatlarning
mustaqil hukumatlari tomonidan qabul qilingan edi. Bugungi kunda Kklassik hisoblangan
modernizatsiya (mavhum an’anaviylikdan mavhum zamonaviylikka tezkor o‘tish) nazariyasi AQSh
va G‘arbiy Yevropa olimlari hamda faol siyosatchilari tomonidan ishlab chiqilgan. Sovuq urush
davrida u “uchinchi dunyo” mamlakatlariga “kommunistik yo‘l”’ga muqobil sifatida tavsiya etildi.
1950 vyillar - 60 yillar boshida turli metodologik an’analarga amal qiluvchi ko‘plab tahliliy guruhlar
ijtimoiy, iqtisodiy va siyosiy rivojlanish masalalarini tushuntiruvchi murakkab, birog nozik, fanlararo
nazariya (keyinchalik nazariyalar)ni yaratdilar. Bu nazariya yosh davlatlar va ularning ijtimoiy
jihatdan bir xil jamiyatlari taraqqiyotining mazmunli yo‘nalishini belgilash uchun nihoyatda zarur deb
hisoblandi[2, 40-56].

Keyinchalik, XX asrning ikkinchi yarmida, ushbu ilmiy yo‘nalish an’anaviylikdan tan olingan
zamonaviylikka o‘tishning turli jihatlarini, asosan, sanoat jamiyatini o‘rganishning nazariy-uslubiy va
tajribaviy tadgiqotlari bilan sezilarli darajada boyidi. Shu bilan bir vaqtda, dastlab evolyusionizm va
funksionalizm ta’sirida shakllangan yangi ilmiy paradigma ham jiddiy ravishda takomillashdi.
Modernizatsiya nazariyasi real jarayonlar tomonidan doimiy sinovdan o‘tkazilish sharoitida rivojlandi.
Bu jarayonlar ko‘pincha nazariyaning asosiy qoidalariga tuzatishlar Kiritardi.

I.V.Poberejnikov modernizatsiya maktabining rivojlanish bosqichlarini quyidagicha ta’riflaydi:

1. 1950 vyillar oxiri - 60 yillar boshi - modernizatsion tadgigotlarning vujudga kelishi va tez
sur’atlarda migdoriy o°‘sish bosgichi;

2. 1960 vyillarning oxiri - 70 yillar - keng gamrovli ichki konseptual va tashqi tangid natijasida
jiddiy sifat o‘zgarishlari bosqichi;

3. 1980 yillar - jiddiy modernizatsion tadqiqotlarning gayta jonlanish bosqichi bo‘lib, bu davrda
modernizatsiya va dunyo tizimini tahlil gilish maktablarining bir-biriga yaqinlashuvi kuzatildi;

4. 1980 yillarning oxiri - 1990 yillar - asosan, Shargiy va Markaziy Yevropa mamlakatlaridagi
tub o‘zgarishlar natijasida neomodernizatsion va postmodernizatsion tahlilning shakllanish davri
[3,77-95].

Modernizatsiya paradigmasida ijtimoiy rivojlanishning turli jihatlarini tushuntirishga garatilgan
ko‘plab nazariy-metodologik va tarmoglararo yondashuvlar ishlab chigildi.

Modernizatsiya konsepsiyasining dastlabki bosgichida (1950-1960 yillar) faoliyat yuritgan
deyarli barcha olimlar, ularning qaysi sohaga mansubligidan qat’i nazar, evolyusion va tizimli-
funksional xususiyatga ega bo‘lgan bir qator nazariy-metodologik qoidalarni qo‘llab-quvvatlaganlar.
Bu esa modernizatsiyani o‘rganishning dastlabki nazariy-metodologik qurilmasi sifatida chizigli
modelning shakllanishiga olib keldi (U. Rostou, M. Levi, D. Lerner, N. Smelzer, Sh. Eyzenshtadt va
boshqalar)[4, 27].

Chizigli model doirasida ijtimoily o‘zgarish jarayoni inqilobiy tus olib, an’anaviylikdan
zamonaviylikka o‘tishda inson hayoti namunalarining tubdan va keng qamrovli o‘zgarishlari bilan
tavsiflanardi. Modernizatsiyaga komplekslik tamoyili xos bo‘lib, bu uni faqat bitta sohada amalga
oshirish mumkin emasligini anglatardi. Chizigli model yaratuvchilari modernizatsiya bir vagtning
o‘zida inson faoliyatining barcha sohalarida o‘zgarishlarni keltirib chiqaradi, deb hisoblashgan. Bu
jarayon sanoatlashuv, shaharlashtirish, dunyoviylik, siyosiylashuv va millatchilikni, shuningdek,
ommaviy axborot vositalarining keng tarqalishi va aholi orasida ta’lim darajasining o‘sishi bilan
bog‘liq bo‘lgan tarkibiy-funksional tabaqgalanishni yuzaga keltirardi. Chizigli model mualliflari
modernizatsiya jarayonini har ganday ijtimoiy tizimga tezlashtirilgan o‘zgarishlar genini tabiiy
ravishda singdirish sifatida talgin gilishgan.

Ular faoliyat sohalaridan birining majburiy o‘zgarishi boshlanishi bilan, bu mugqarrar ravishda
boshqga sohalarda ham oldindan aytib bo‘ladigan ta’sirlarga olib keladi deb hisoblashardi. Ushbu
dastlabki model modernizatsiyani global vogealar zanjiri sifatida tasavvur etardi. Bu zanjir, bir
tomondan, dolzarb (Amerika-Yevropa) g‘oyalar, texnologiyalar va institutlarning dunyoning barcha
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hududlarida oddiy targalishi, boshga tomondan esa, g*ayri yevropa jamiyatlarining to‘g‘ridan-to‘g‘ri
ichki evolyusiyasi orqali ta’minlanardi. Kashfiyotchilarning tushunchasiga ko‘ra, har qanday
jamiyatni an’anaviylikdan zamonaviylikka o‘tish koordinatalari tizimida joylashtirish mumkin edi.
Nazariy jihatdan, bunday evolyusiya o‘tmishda yoki kelajakda barcha yer yuzidagi jamiyatlar bosib
o‘tishi shart bo‘lgan modernizatsiyaning muayyan bosqichlari orqali kechardi.

Siril Blek modernizatsiyaning to‘rt bosqichini aniqlagan. Unga ko‘ra:

Birinchi bosgich. Jamiyat ichida an’anaviy va yangilanish g‘oyalari o‘rtasidagi ziddiyat,
o‘zgarishlar tarafdorlarining ko‘payishi.

Ikkinchi bosqich. Zamonaviy fikrlaydigan elita qatlamining shakllanishi, uning an’anachilar
ustidan hokimiyat uchun kurashda g‘alaba qozonishi (ko‘pincha bir necha avlod umri davomida
kechgan shafqatsiz garama-qarshilik orgali).

Uchinchi bosgich. Tub iqtisodiy va ijtimoiy o‘zgarishlar bosqichi. Ishlab chiqarishning
an’anaviy unsurlari o‘rnini zamonaviy unsurlar egallashi, keng ko‘lamli sanoatlashtirish va unga
hamroh urbanizatsiya natijasida igtisodiyotning agrar sektori ijtimoiy chekkaga surib chigarilishi
ogibatida yuzaga kelgan shiddatli iqtisodiy o‘sish.

To‘rtinchi bosgich. Jamiyatning sifat jihatidan yangilanishi, uning sanoat integratsiyasi va
tarkibiy qayta tashkil etilishi, bunda muayyan darajada umumlashuv xususiyati ko‘zga tashlanadi.
Jamiyatning sifat jihatidan qayta tug‘ilishi, uning industrial integratsiyasi va tarkibiy qayta tashkil
etilishi, universallashuvning o°ziga xos, ma’lum ulushi shakllanishi[5].

S.Eyzenshtadtning fikricha, siyosiy modernizatsiya quyidagi xususiyatlarga ega: markaziy
hokimiyat institutlarining mintaqaviy va shaxsiy darajadagi ta’siri kuchayadi, hokimiyatni
gonuniylashtirish fagat zamonaviy shakllarda tan olinadi, oliy hokimiyat egasi deb hisoblangan xalq
oldida hukumatning javobgarligi tamoyili amal giladi.

Ushbu model G‘arb sivilizatsiyasining tarixiy taraqqiyoti asosida yaratilgan bo‘lib, amalda
G‘arbiy Yevropa va Shimoliy Amerikadan tashqaridagi ijtimoiy-madaniy tajribalar xilma-xilligini
e’tiborga olmagan. Dastlabki modelning eng muhim kamchiliklaridan biri modernizatsiyaga intilgan
alohida jamiyatlar uchun xalgaro muhit dinamikasini yetarlicha baholamaganligidir. Shuningdek,
evolyusionistlarning barcha xalglar uchun yagona rivojlanish yo‘li mavjud degan, ba’zi “parallel”
yo‘llar bo‘lishi mumkinligini hisobga olmaydigan qarashi ham o°zini oqlamaydi.

Modernizatsiya nazariyasi bo‘yicha dastlabki tadqiqotlarda modernizatsiya jarayoni an’anaviy
jamiyatlardan o‘rtacha zamonaviy jamiyatlarga uzoq muddatli o‘tish sifatida talqin qilingan bo‘lsa,
keyinchalik bu g‘oya qisman modernizatsiya modelida chuqur qayta ko‘rib chiqildi. Ushbu konsepsiya
muallifi D.Ryushemeer, haqiqatan ham ko‘plab jamoalarda an’anaviy va zamonaviy unsurlar o‘zaro
chatishib ketib, bir necha yildan to bir necha avlodgacha mavjud bo‘lishi mumkin bo‘lgan o‘ziga xos
siyosiy-ijtimoiy tizimni yaratishini ta’kidlagan. Tadqiqotchining fikricha, eng salbiy holat an’anaviy
va zamonaviy unsurlar birlashganda bir-birining samarali ishlashiga to‘sqinlik qilishi edi.

Qisman modernizatsiya ehtimoli an’anaviy jamiyatlarda zamonaviy ijtimoiy-madaniy
amaliyotlar va qadriyatlarning paydo bo‘lishi bilan belgilanardi, boshqacha aytganda, rivojlanishning
turli bosgichlarida bo‘lgan jamiyatlar o‘rtasidagi aloga mavjudligiga bog‘liq edi. E’tiborli jihati
shundaki, tarixiy tajriba gabul giluvchi jamiyatlar murakkab institutsional va madaniy hodisalarni
o‘zlashtira olish imkoniyatini ko‘rsatdi, holbuki bu jamiyatlar tegishli hodisalarni mustaqil ravishda
yarata olmas edilar. D.Ryushemeer o‘zlashmalar turli sohalarda turlicha qarshilikka duch kelishini
juda muhim deb hisoblagan. Zamonaviy tashkilotlar muvaffagiyatli faoliyat yuritayotgan, shaxslar
ilgari mavjud bo‘lmagan rollarni o‘zlashtirgan bo‘lsalar-da, ular hamon ushbu mintaga uchun
an’anaviy bo‘lgan qadriyatlarga tayanishlari mumkin. Din ijtimoiy hayotning barcha muhim sohalarini
belgilaydigan zaif tabaqalashgan jamiyatlarni modernizatsiya qilish o‘z oqibatlariga ko‘ra eng katta
qiyinchilikni tug‘diradi. Bunday holatda an’anaviy tizim har qanday yangilikka qat’iy qarshilik
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ko‘rsatadi, biroq yangiliklar g‘alaba qozonsa, butunlay qulab tushadi, bu esa misli ko‘rilmagan
miqgyosdagi ijtimoiy-madaniy falokatni keltirib chigaradi[5].

Modernizatsiyaning ko‘p chizigli modeli demokratiyani har qanday zamonaviy jamiyatning
zaruriy unsuri sifatida ko‘rishdan voz kechadi. Bu yerda chuqur igtisodiy va ijtimoiy-Siyosiy
islohotlarning tezlashtirilgan ketma-ketligi natijasida shakllanishi mumkin bo‘lgan muqobil ijtimoiy
tizimlar sifatida bir-biriga garama-qarshi bo‘lgan kapitalizm va sotsializm ham ko‘rib chiqiladi.

Modernizatsiyaning qisman va chiziqli modellari tarkibiy yondashuvga asoslanib, keng ko‘lamli
ijtimoiy jarayonlar va hodisalarni o‘rganishga tayanadi. Shunday bo‘lsa-da, gisman modernizatsiya
modeli oldingi modelga xos bo‘lgan inqilobiylik, murakkablik, tizimlilik, globallik, bosqichma-
bosqgichlik va gaytarilmaslik xususiyatlarini rad etadi.

1970-1990 yillar mobaynida modernizatsiya nazariyalari majmuasini qayta ko‘rib chiqish
jarayoni modernizatsiya paradigmasiga xos bo‘lgan evolyusionizm va funksionalizmning umumiy
tangidi sharoitida kechdi. XX asrning 90 yillarida E.Tiriakyan[6], P.Shtompka[7], A.Turen[8],
S.Xantington[9] va boshga olimlar modernizatsiya konsepsiyalarining zamonaviy qoidalarini ishlab
chiqish ustida tadqiqot olib bordilar. Natijada esa, zamonaviy ko‘p chizigli modernizatsiya modeli
ishlab chigildi.

Ko‘p chizigli modernizatsiya modeliga quyidagi xususiyatlar xos:

1. Modernizatsiyani G‘arb qadriyatlari va institutlariga yo‘naltirilgan islohotlar zanjiri sifatida
tushunishdan voz kechish, milliy rivojlanish modellarini shakllantirish imkoniyati, islohotlar
yo‘nalishini o‘zgartirish mumkin bo‘lgan “burilish nuqtalari”ning mavjudligi.

2. Modernizatsion o‘zgarishlarni amalga oshirish bosqichida ijtimoiy-madaniy an’ananing
muhim o‘rnini mustahkamlash. Masalan, E.Tiriakyan modernizatsiya jarayonida dinning ijobiy roli
masalasini ko‘taradi. Tadqiqotchining fikricha, din ommani magsadga erishishga samarali tarzda
safarbar gilishi va ayni paytda modernizatsion elitaga qonuniylik baxsh etishi mumkin. Shuningdek,
din samarasiz siyosiy tuzumni qonundan tashqgari deb e’lon qilishi va hukmron avtoritar rejimlarga
garshi turushni samarali rag‘batlantirishi mumkin. E.Tiriakyan o‘z fikrini tasdiglash uchun Polsha,
Eron, Filippin va boshga mamlakatlardagi jarayonlarni misol qilib keltiradi, bu jarayonlar
tadqiqotchining fikricha, dinning ijtimoiy o°zgarishlar sohasidagi salohiyatini tasdiglaydi.

3. Tashqi siyosiy omillarga katta e’tibor garatiladi. XX asrning ikkinchi yarmi va XXI asrning
birinchi o‘n yilligidagi voqealar natijasida, S.Xantington rivojlanayotgan mamlakatlarni
demokratlashtirish jarayonlarini o‘rganib, ushbu mamlakatlardagi o‘zgarishlarning muvaffaqgiyati
Amerika davlatining turli xil ta’siri kuchayishi bilan bog‘liq ekanligini anigladi. Tadqiqotchi buning
ishoti sifatida Ikkinchi jahon urushi yakunidan keyin yuzaga kelgan vaziyatni keltiradi: demokratiya
AQSh qo‘shinlari tomonidan ozod etilgan mamlakatlarda qaror topgan bo‘lsa, sovet armiyasi ketidan
G‘arb tushunchasidagi nodemokratik tuzumlar o‘rnatildi. Shunday qilib, S.Xantingtonning fikricha,
dunyoda demokratiyaning targalish darajasi eng kuchli demokratik davlatlarning hozirgi tashqi siyosiy
faoliyati holatining natijasidir[10].

4. O‘zgarishlar jarayoniga sifat jihatidan ta’sir ko‘rsata oladigan jamoaviy va individual faollarga
birinchi navbatda e’tibor qaratiladi (P. Shtompka[11]).

5. Transformatsiya sodir bo‘layotgan ijtimoiy holatning tarixiy jihati tahlil gilinadi. Siyosiy,
iqtisodiy va madaniy sohalardagi uyg‘unlik afzallik sanaladi, aks holda S.Xantington ta’rifiga ko‘ra
“parchalangan mamlakatlar” vujudga keladi.

6. Modernizatsiya jarayonining davriy tabiati tan olinadi. Jadal islohotlar va davlatlararo
hamkorlik davrlari ko‘pincha ijtimoiy qoniqish yoki charchoq tufayli turli xil turg‘unlik bilan
almashishi mumkin. To‘liq o‘rganilmagan sabablarga ko‘ra, ba’zi hollarda barqarorlik davri har
tomonlama ingirozga aylanadi, boshqa hollarda esa yangi keng ko‘lamli texnologik, ijtimoiy-Siyosiy
va igtisodiy sakrashga zamin yaratadi.
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7. Har tomonlama modernizatsiyada endi eng muhim soha ajratilmaydi, iqtisodiy, ilmiy yoki
siyosiy vogelik ustunligidan voz kechiladi hamda modernizatsiyaning o‘zaro to‘ldiruvchi xususiyati
mustahkamlanadi.

Shunday qilib, siyosiy modernizatsiyaning maqsadi hokimiyat va fuqarolik jamiyati o‘rtasidagi
o‘zaro aloqalarning demokratik shaklini yaratish, aholining aksariyat qismiga eng muhim davlat
garorlarini gabul qilishga ta’sir ko‘rsatish imkonini beradigan ijtimoiy va siyosiy mexanizmlarni
yo‘lga qo‘yish ekanligi e’tirof etilmoqda.
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ABU RAYHON BERUNIY VA IBN SINONING TABIAT VA ATROF-MUHITGA
OID QARASHLARI

Toshturov Sh.E.-
Navoiy davlat universiteti doktoranti, t.f.f.d., PhD

Rezyume. Ushbu maqolada IX-XI asrlarda islom olamida ilm-fan va madaniyatning
yuksalishida movarounnahrlik olimlarning hissasi, Abu Rayhon Beruniy va Abu Ali ibn Sino kabi
buyuk allomalarimizning asarlarida insonning tabiat va atrof-muhitga munosabatlariga oid garashlari
bayon etilgan.

Kalit so‘zlar: Somoniylar hukmronligi, “oltin davr”, Abu Rayhon Beruniy, Abu Ali ibn Sino,
“Qadimgi xalglardan qolgan yodgorliklar”, “Kitob al-gqonun fit-tibb”.

Resume. This article discusses the rise of science and culture in the Islamic world during the
9th-11th centuries, highlighting the peak of scholarly achievements by scholars from Mawarannahr. It
elaborates on the views regarding human relationships with nature and the environment as reflected in
the works of great thinkers such as Abu Rayhan Beruni and Abu Ali ibn Sina.

Keywords: Samanid dynasty, “Golden Age”, Abu Rayhan Beruni, Abu Ali ibn Sina, “The
Remains of Past Nations”, “The Canon of Medicine”.

IX-XI asr Sharq xalqlari fani va madaniyatidagi ilmiy yuksalish, shubhasiz, kop jihatlari bilan
Markaziy Osiyo olimlarining samarali ijodi tufayli vujudga keldi. Bu davr oralig‘ida Markaziy Osiyo
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mintaqasi shunchalik ko‘p buyuk olimlarni berdiki, ularsiz o‘rta asr sharq fanini umuman tasavvur etib
bo‘lmaydi. Bu davrlarda Markaziy Osiyoda kuchli markazlashgan Somoniylar sulolasi hukmronligi
o‘rnatilishi natijasida barqaror muhitning o‘rnatilishi iqtisodiy taraqqiyotga aynigsa, ilm-fan rivoji
yuksak cho‘qqilarga ko‘tarilishiga olib keldi. Shu tariga bir tomondan hududning tarixiy sharoiti bunga
imkon tug‘dirsa, ikkinchi tomondan “islom falsafasidagi kuchli ratsionalistik va materialistik
elementlar qadimgi dunyo g‘oyaviy boyliklarini o‘zlashtirishni osonlashtirdi va tabiiy fanlarning
taragqiyotiga yordam berdi”[1].

IX-XI asr musulmon madaniyatidagi umumiy madaniy yuksalish Movarounnahr va Xuroson
olimlari ijodida o‘zining yuqori cho‘qqisiga ko‘tarildi. Ellinistik davrning oxirlarida fan va madaniyat
o‘chog‘t Misrning Iskandariya shahriga to‘g‘ri kelsa, musulmon madaniyatining “oltin davri”
hisoblangan IX-XI asrlarda fan va madaniyat rivoji Xuroson hamda Amudaryoning ortidagi o‘lka
Movarounnahrga yoki zamonaviy istiloh bilan aytganda, Markaziy Osiyoga ko‘chib o‘tdi. O‘sha
davrlarda Markaziy Osiyodan Muhammad al-Xorazmiy (783-850), Ahmad al-Farg‘oniy (taxminan
798-865), Muxammad Ismoil al-Buxoriy (810-870), Muhammad at-Termiziy (824-892), Abu Nasr al-
Forobiy (873-950), Abu Rayxon al-Beruniy (973-1048), Ibn Sino (980-1037), Maxmud az-
Zamaxshariy (1075-1114) kabi yirik allomalar yetishib chikdiki, ularning benazir aqgl-zakovati ona
zamin dovrug‘ini olamga yoydi [2]. Ushbu allomalardan Abu Rayhon Beruniy va Ibn Sino 0°z asarlari
orgali nafagat diniy bilimlarni, golaversa fan va madaniyatni rivojlantirishga xizmat gilib, insonning
tabiat va atrof-muhitga munosabati hagida fikrlarini bayon etdi va biz bugungi kunda ularni
rivojlangan o‘rta asrlardagi ekologiya, atrof-muhit va tabiatga oid qarashlar sifatida e’tirof etishimiz
Zarur.

Abu Rayhon Beruniy 0‘z zamonasining barcha fanlarini puxta egallagan qomusiy olimi bo‘lib,
973 (hijriy 362) yilda Xorazmning qadimgi Kat shahrida tug‘ildi. Beruniyning o‘z davri ilm-fanining
turli sohalariga oid 160 dan ortig tarjimalari, turli hajmdagi asarlari va yozishmalari bizgacha
ma’lum[3]. Alloma o‘rta asr Sharq ilm-fanining deyarli hamma sohasida astronomiya, matematika,
jug‘rofiya, tarix, geodeziya, mineralogiya, farmakognoziya, falsafa, filologiya, hatto she’riyatda ham
sezilarli iz qoldirgan. Beruniy dastavval yaratgan asarlarning eng yirigi “Qadimgi xalglardan golgan
yodgorliklar” (“Osor al-bogiya an al-qurun al-xoliya”) bo‘lib, mavzu doirasi, unda qamrab olingan
material shunchalik boy, kengki, asarning biror bir aniq ilm sohasiga taallugli ekanini aniglab
bo‘lmaydi. Alloma fikrichaga ko‘ra, Alloh yaratuvchi va u butun borligni harakatga keltiradi, ammo
u yaratgan va harakatga keltirgan dunyo keyinchalik tabiat gonuniga binoan rivojlanadi[4].

Beruniyning dunyoqarashiga kelsak, olim ko‘pchilik ilg‘or zamondoshlari kabi deizm
(( lotincha, deus - xudo) - diniy falsafiy ta’limot bo‘lib, unga ko ‘ra xudo mukammal tabiat
,mashinasi“ni yaratib, unga qonunlar va harakat baxsh etgan olamiy aql deb e’tirof qiladi, biroq
tabiatning o‘z harakatlariga xudoning keyingi aralashuvini inkor etadi va xudoni bilish uchun agldan
o‘zga yo‘lni rad qiladi.) nuqtai nazarida bo‘lgan. Olimning fikricha, yaratuvchi bor, u biror dinning
vakili emas, balki umumbashariy bo‘lib, butun bashariyatni yaratgan, harakatga keltirgan. Shunga
ko‘ra hayot tabiat qonuniga binoan davom eta beradi. Tabiat esa qotib qolgan holda emas, balki doimiy
harakatda, o‘zgaruvchandir[5].

Beruniyning tabiatdagi o‘zgarishlar va iqlim hodisalari haqida quyidagi fikrni ilgari suradi: “Bu
oldindan bilish [ishi) obihavo va turli joylar iglimining xilma-xilligi sababli har xil bo‘ladi. Bu jihatdan
har bir joy uchun [alohida) qonun belgilash zarur bo‘lib, bir joy uchun belgilangan qonunga asoslanib
bo‘lmaydi, chunki bu hamma [joy) uchun yarayvermaydi”[6]. Alloma tabiatdagi o‘zgarishlar, fasllar
almashishi xususida to‘xtalib, “jonivorlarning bir-biridan nasllanishi, daraxtlarning hosil berishi, ekin
va mevalarning paydo bo‘lishidan iborat [vaqt-vaqti bilan) aylanib keluvchi barcha hodisalar shu
[aglga sig‘maydiganlar) jumlasiga kiradi. Basharti (daraxtlar) ahvolidan xabarsiz bo‘lgan bir kishini
barglari to‘kilgan daraxt oldiga olib kelib, daraxtning ko‘karishi, gullashi, meva qilishi va boshqalar

-107 -


https://uz.wikipedia.org/wiki/Lotin_tili

haqgida unga tushunti rish imkoni bo‘lsa, albatta u 0z ko‘zi bilan ko‘rmagunicha [bunday hodi sani)
aqldan uzoq biladi’[7].

Beruniy odamzodning tashqi ko‘rinishi va faoliyati bevosita uni o‘rab turgan atrof-muhitga
bog‘liq ekanligi haqidagi qarashlari allomaning insoniyat rivojlanishida tabiiy muhitning o‘rnini
tushunishga xizmat gilgan. Ya’ni, “.... [odamlar) tuzilishlarining rang, surat, tabiat va axlogda turlicha
bo‘lishi fagatgina nasablarning turlichaligidan emas, balki tuproq, suv, havo va yerning [odam]
yashaydigan joylarining turlichaligidan hamdir. Tillarning turlicha bo‘lishiga bo‘lishiga sabab
odamlarning guruhlarga ajralib ketishi, bir-biridan uzoq turishi, ularning har birida turli xohishlarini
ifodalash uchun [zarur] bo‘lgan so‘zlarga ehtiyoj tug‘ilishidir” [8]. Allomaning fikriga ko‘ra, “tabiat
golibroqdir. Kishi otasi yo onasi, yoki otasining otasi bobosi umricha yashaganda, o‘ziga keladigan
har bir baxtsizlikdan kuchli dalillar bo‘lmasa o‘tib ketolmaydi. Bu daraxtlar va ekinlarda ko‘rinib
turadi, chunki ularning bir navi uzoq vaqt yashash bilan tanilgan bo‘lsa, boshqgasi tez ofat yetish va
gisga muddat yashash bilan mashhurdir” [9].

Markaziy Osiyo xalqlari madaniyatini o‘rta asrlar sharoitida dunyo madaniyatining oldingi
qatoriga olib chiggan buyuk mutafakkirlardan biri Abu Ali ibn Sino bo‘lib, u Yevropada “Avitsenna”
nomi bilan mashhur. Ibn Sino 980 (hijriy 370) yil Buxoroning Afshona qishlog‘ida tavallud topadi va
yoshligidan ilm-fanni o‘rganishga kirishadi. Ibn Sino asarlarining umumiy soni 450 dan oshadi, lekin
bizgacha faqat 160 ga yaqini yetib kelgan[10]. Olimning tabobat bilan bog‘liq ilmlardan tashqari
kimyo, mineralogiya, astronomiya, matematika, o‘simlik va hayvonot dunyosi, geologik jarayonlarni
o‘rganish sohasida ham u yangi-yangi fikrlarni ilgari surdi. Aynigsa uning 5 ta mustaqil katta asardan
tashkil topgan tibbiyotga oid qomusiy asari “Kitob al-gonun fit-tibb” 800 yil davomida hakimlar uchun
asosly qo‘llanma bo‘lib keldi. Allomaning “Tib qonunlari” asarida tabiatda olov, suv, havo va tuproq
kabi unsurlarning inson organizmiga ta’siri xususida quyidagicha bayon etadi: “Tabib, unsurlarning
to‘rtta va to‘rttadan ortiq emasligi to‘g‘risida tabiatshunos olimlarga ishonsin! Unsurning ikkitasi
yengil va ikkitasi og‘irdir. Yengillari olov va havo, og‘irlari suv va yerdir. Yer oddiy jism bo‘lib, uning
tabily o‘rni hammaning o‘rtasidir. U, 0°z tabiati bilan o‘sha o‘rinda turadi, agar o‘z o‘rnidan ajrasa,
yana o‘shanga tomon harakat giladi. Yerning tabiati sovuq va quruqdir. Suvga kelsak, suv oddiy bir
jism bo‘lib, tabiiy o°‘rni bilan, yer va havo o°z tabiiy o‘rinlarida bo‘lganlarida, yerni o‘raydi va havoga
o‘ralib turadi. Shunday o‘rinda bo‘lishi uning nisbiy og‘irligidir. sovuq va ho‘ldir. Havo oddiy bir
jismdir. Tabiiy o‘rni suvdan yuqori, olovdan pastdadir. Shunday bo‘lishiga sabab nisbiy yengilligidir.
Tabiati, yuqorida aytganimizcha, issiq va ho‘ldir. Havoning koinotda mavjudligi bor narsalarning
siyraklanishi, latif bo‘lishi, yengil bo‘lishi va ko‘tarilishi uchundir” deya o°‘z qarashlarini bayon
etadi[11].

Ibn Sino “Tib qonunlari”’da atmosfera havosining tozaligi kishilarning sog‘ligiga ta’sir etuvchi
eng muhim unsur ekanligini ta’kidlab, ko‘plab kasalliklarga sabab bo‘lishini ta’kidlab o‘tadi. Xususan,
“Biz havo deganda oddiy, hech narsa bilan aralashmagan havoni tushunmaymiz, chunki bizni o‘rab
turgan havo unday emas. “Havo” deganda biz fazoga tarqalgan shunday bir jismni tushunamizki, u
jism haqiqiy havo, suv bug‘lari bo‘lakchalari, chang va dud bilan ko‘tarilgan yer bo‘lakchalari va olov
bo‘lakchalari aralashmasidan tashkil topgandir. To‘qay suvi sasib moddasi yomonlashganidek, havo
ham ba’zan sasiydi va moddasi yomonlashadi. Havoning sasishi va vabo paydo bo‘lishi ko‘pincha
yozning oxirida va kuzda bo‘ladi. Havo o‘zgarishi natijasida [odam] badanida ham turli o‘zgarishlar
paydo bo‘ladi” [12].

Xulosa qilib aytganda, Abu Rayhon Beruniy va Ibn Sino kabi buyuk ajdodlarimiz asarlarida
tabiat haqidagi fanlar rivojiga ham katta hissa qo‘shganlar. Ular tabiat qonuniyatlarini, o‘simlik va
hayvonot dunyosini har tomonlama chuqur o‘rganib, atrofimizni o‘rab turgan muhitga nisbatan
ehtiyotkorona munosabatda bo‘lishga chagirganlar.
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“HUDUD UL-OLAM” ASARI MARKAZIY OSIYO UYG‘ONISH DAVRINING
ILMIY MEROSI SIFATIDA

Xudayberdiyev Ikrom-
TIFT o‘qituvchisi (PhD)

Annotatsiya. Maqgolada “Hudud ul-Olam” asarining tuzulishi, bizgacha qanday yetib
kelganligi, bosgichlari va uning Markaziy Osiyo uchun ganchalik ahamiyatli ekanligini yoritilgan.
Shuningdek, asardan parchalar berish orgali ayrim atamalarning kelib chiqishi va “Hudud ul-
Olam” asarida berilgan toponomik joylarni gisman yoritish orqali uning ilmiy yo ‘nalishlarning bir
qanchasiga mos kelishi isbotlangan. Magqola keltirilgan tarjimalar aynan asarning o ‘zidan olingan.
Bu uning ilmiy isbotlanganligini belgilaydi.

THE WORK "HUDUD UL-OLAM"™ AS A SCIENTIFIC HERITAGE OF THE
CENTRAL ASIAN REVIVAL PERIOD.
Abstract. The article discusses the composition of the work "Hudud ul-Alam™, how it came to
us, its stages, and its significance for Central Asia. It also provides excerpts from the work, explaining
the origin of some terms, and partially explaining the toponomic places given in the work "Hudud ul-
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Alam" to prove its correspondence to a number of scientific directions. The translations given in the
article are taken from the work itself. This determines its scientific provenance.

“Hudud ul-Olam” asari kim tomonidan yozilgan hozirgi kungacha aniq emas, lekin
manbashunoslar va tarixchilar tomonidan asar Ibn Farg‘uniy tomonidan yozilgan deb tahmin
gilinadi.®® Bu tahmin 1937-yilda Fyodorovich Vladimir Minorskiy tomonidan asarning ingliz tiliga
tarjima qilish jarayonida vujudga kelgan. Asar 982-983 yillarda yozilgan, keyinchalik yagona
qo‘lyozma nusxasi 1892-yilda Abdulfozil Gulpoygoniy tomonidan Buxoro hududlarida topilgan.
1893-yilgacha A.G.Tumaniskiy kutubxonasida saglangan. 1924-yilga kelib asar Osiyo muzeyi fondiga
topshirilgan. Asar jami 60 bobdan iborat bo‘lib, asar ensiklopedik asar sifatida tan olingan va
o‘rganilgan.

“Hudud ul-Olam” asarining to‘lig nomi “Hudud ul-Olam minal Mashriq ilal Mag‘rib”
hisoblanadi.®” Ushbu asarning o‘zbek tilidagi tarjimasi “Dunyoning sharqdan g‘arbgacha chegaralari”
deb tarjima gilinadi. Ushbu asar geografik asar hisoblanib, Markaziy Osiyo tarixining rivojlanish
jarayonidagi ko‘plab toponomik va geografik ma’lumotlarni o‘zida jamlagan.

Asar rus sharqshunosi A.G. Tumanskiy tomonidan o‘rganilgan bo‘lib, 1893-yilda “Ukraina”
gazetasida “Hudud ul-Olam” va Samarqand tarixi haqida parchalar keltirilgan. Shuningdek, asar V.V.
Bartold tomonidan ham o‘rganilgan bo‘lib, o‘zining “Tamaniskiy maqolasi” nomli mqaola yozadi
vaasarning bir bobini tarjima gilmagan holatda maqolaga ilova giladi. V.V Bartold ushbu asarni
tarjima qilish imkoniyatiga ega bo‘lib, asardagi ayrim toponomik ma’lumotlar juda ham mujmal
berilganligi uchun asarni tarjima gilmagan. Asar nafagat tarixiy-geografik balki, filologlar,
arxeologlar, ekologlar uchun ham birlamchi manba bo‘lib xizmat giladi. Bu holat asar yozilgan davrda
fanning turli sohalarga ajiratilishi yoki mustaqil fan mavjud bo‘lmaganligi bilan ham izohlash mumkin.
Shuning uchun asar umumiy konseptual xarakterga ega hisoblanadi. Bu uning hozirgi kundagi
qiymatini oshirish bilan birga, mavjud ko‘plab soha tadqiqotchilarini o‘ziga jalb qiladi. Asarning
tarjima qilish va o‘rganish jarayonida tur xil leksik birikmalar va boshqa tilga tarjima qilinganda o‘sha
tildagi ekvivalentga ega bo‘lmagan birikmalar ham mavjud. Bu keyinchalik prototerminlarni
o‘rganish, ularni ilmiy muomalaga kiritish kabi masalalarning mavjudligini ko‘rsatadi.

Tarixchi va shargshunos tadqiqotchi sifatida “Hudud ul-olam” asarida “afg‘on” atamasining
kelib chiqishi va hozirgi Afg‘oniston hududlariga to‘g‘ri keluvchi geografik joy nomlari bilan bog‘liq
salmoqli ma’lumotlarni o‘z ichiga olganligi asarning ilmiy qiymatini yanada oshirgan deb
hisoblayman.

Asarda X asrda Sulaymon tog‘laridagi afg‘onlar musulmon bo‘lmaganligi, VII-X asrlarda
Sulaymon tog‘lari atrofida, Gura va boshqa bir qator hozirgi Afg‘onistonning borish qiyin bo‘lgan
hududlarda soxta e’tiqodlar saqlanib qolganligi haqida ma’lumotlar uchraydi. X asrda fanga kiritilgan
manbalarda afg‘onlarga oid birinchi shubhasiz tarixiy manba sifatida “Hudud ul-olam”dagi
ma‘lumotlarni hisobga olish kerak. Asarda G‘azna va Hindiston o‘rtasidagi aholi punktlarini sanab
o‘tish va qisqacha tavsiflashda “afg‘onlar” (afg‘on) atamasi ikki marta uchraydi: birinchi marta Saval
qishlog‘i aholisi nomi sifatida va ikkinchi marta Banihor (mahalliy) hukmdorining xotinlari orasidan
ayollarga nisbatan afg‘on so‘zi ishlatilgan. G‘azna va Hindiston o‘rtasidagi hududlar, shahar va
gishloglarning tasvirlanish tartibi quyidagicha: Gardez, Saval, Husayn, Banihor, Xivon, Jolut va Balut,
Biruza (Multonda). Gardez G‘azna va Hindiston chegarasida joylashgan shahar sifatida belgilangan.
Gardezda qal’a borligi va uning aholisi xorijiylar ekanligi ko‘rsatiladi. Saval tog‘ida joylashgan
qishloq o‘zining go‘zal tabiati bilan tavsiflanadi. Aynan ushbu qishloq haqgida gap ketgan, u yerda
afg‘onlar borligi eslatib o‘tiladi.

% Hudud ul-olam (Movraunnahr tavsifi) / Fors tilidan tarjima, so’z boshi, izohlar va joy nomlari ko rsatkichi. Tarjima
Omonulla Bo’riyev. — Toshkent: O’zbekiston, 2008. — B. 12,
9 Xoliqulov A.Y. Ilk o’rta asrlarda sug’dda bozorlar taraqqiyoti. SamDu ilmiy axborotnomasi. No 2/2 2023.
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“Hudud ul-olam” asarida G‘uzgon tog‘laridan oltin va kumush, temir, mis kabilar qazib
olinganligi ko‘rsatilgan. Gurda temir va mis, Toxaristonda qo‘rg‘oshin, oltingugurt va boshqa metallar
va minerallar, Badaxshonda esa gimmatbaho toshlar qazib olinganligi hagida ma’lumotlar mavjud.
Hunarmandchilikning rivojlanishi karvon savdosining o‘sishiga yordam berdi. Karvon yo‘llari ustida
joylashgan shaharlar muhim hunarmandchilik va savdo markazlariga aylandi. Mahalliy savdogarlar
O‘rta yer dengizi mamlakatlariga, Hindiston va Xitoyga sayohatlar qildilar. Ma’sudiyning aytishicha,
Xurosonda So‘g‘d o‘lkasidan Tibet va Xitoyga o‘tayotgan ko‘plab odamlarni ko‘rganini va Xitoyga
ko‘p marta borgan bir chol bilan Balxda uchrashganini eslab, bu chol hech gachon dengiz orgali
o‘tmaganligini ta’kidlaydi. “Hudud ul-olam”da Banihor va Biruza (Multon) o‘rtasidagi shaharlarni
go‘shimcha sanab o‘tishda avval Xivon, keyin esa Jolut va Balut nomlari keltirilgan. Jolut va Balut
shaharlari haqidagi ma’lumotlarga ko‘ra, ular tog‘ cho‘qqilarida, yo‘lning o‘ng va chap tomonida
joylashgan bo‘lib, daryo bilan bo‘linadi. Xivon hududining qayerda bo‘lganligini hozircha
aniqlashning iloji yo‘q. Tahminlarga ko‘ra, uni Dara Ismoilxon tumanidagi Hind daryosining o‘ng
qirg‘og‘ida (Bannudan Multonga boradigan yo‘lda) qal’a xarobalari orqali aniqlash ehtimoli bor. XIX
asrda bu hudud mahalliy aholi orasida Balut yoki Balot deb nomlangan.

Tohiriylar va Somoniylar davrida Balx ularning mulkidagi eng yirik shaharlardan biri edi. X
asrda kattaligi bo‘yicha Somoniylar poytaxti Buxorodan kam bo‘lmagani hagida ma’lumotlar bor®.
Balxdan muhim karvon yo‘li o‘tgan bo‘lib, O‘rta Osiyodan Hindistonga, Kobul orqali Hindistonni
Xitoy bilan bog‘laydi. Ayrim ma’lumotlarga ko‘ra, Hindiston bilan savdoning eng muhim markazi
Kobul bo‘lgan. Seyistondagi Busg shahri Hindistonga savdo yo‘lida asosiy tranzit nuqtasi bo‘lib
xizmat qilgan. Tolqon katta Shahar bo‘lib, IX asrda u shu qadar keng ediki, unda ikkita masjidi bor
edi. Bu shaharda ishlab chiqarilgan jun matolar juda mashhur bo‘lgan®. Tolgondan sharob va namatlar
ham eksport gilingan.

“Hudud-ul olam” asari ko‘plab ilmiy yo‘nalishlarini o‘z ichiga olganligi asarning bugungi
kundagi ahamiyatini oshiradi. Shuningdek, asar nafaqat O‘zbekiston tarixi uchun ahamyatli balki,
Markaziy Osiyo davlatlari va ularning tarixdagi tashqgi alogalari, madaniyatlarning almashinuvi,
etnoslarning shakllanishi, toponomik ma’lumotlar va boshqa ilmiy asoslangan xulosa, fikrlarni yuzaga
kelishida asosiy, birlamchi manba bo‘lib xizmat giladi.
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EILTAP TAPBUSICUJIA MAPKA3BUIA OCUE MYTA®AKKHAPJIAPY UJIMUIA-
MABHABUI MEPOCHUHI YPHU BA AXAMUSITH

HI.b.TypoGoBa-
Hag/lVY karra ykutyBunCcH

PE3IOME. Ym0y makonana tabiuM- Tapous >xkapaéauna Mapkasuit Ocué myradakkupiapu
WIMHI-MabHABUN MEPOCHHUHT YpHU Ba aXaMUATH XaKua GUKp IOPUTUIIAIN.

PE3IOME. B nanHOl cTaThe paccMaTpUBAETCs pOJIb U 3HAUEHUE HAYYHOI'O U JyXOBHOI'O
Hacneaus meicauteneit Cpegneit Asum B mporiecce oOpa3oBaHMs.

RESUME. This article examines the role and significance of the scientific and spiritual heritage
of Central Asian thinkers in the educational process

3aMOHAaBUH JKAMMATHUHI SHI MYXHUM XapakTepiu S>KHXAaTH YHHUHI Oapua coxajapuja
[J1I00JUTAIYBHUHT KY3Ta TalulaHa&Tranauruaup. [nobamiamys y3-y3ugad TE3KOp XapakaTIaHUII,
3apyp ax00pOTIapHU 3y UMK OWJIaH KyJira KUPUTHIL, YIapHU KaiTa uIlam Ba aMaauérra caMmapaiu
TaA0MK KWIHMIITHHA TaK030 3Taau. by Tap3aa XxapakaTiaHUII HIMKOHHUSTHTA Y3 COXaCHHUHT OMIIMMIOHH
Oynran, kacOui MajakajdapHU IOKOpH Japaxaja srajiail onrad, 60d Taxpuba Ba mMaxopaTra sra
Oynran kaapmapruaa spumanuiap.lllyHnaii dkaH, TapIMMHHHT Oapya OOCKUYIApHUIA, TabIUM
Myaccacajlapua KajapiapHu Taiéprnam kapaéHuJa AaBPHUHI Ma3Kyp TajaOMHM MHOOATra OJMII
Makcaara wmyBoduraup.bapkamon apmox TapOumsicuma Mapkasuit  Ocué€  yHXOHUWIN  JaBpu
MyTadakKupIapuHUHT 00i1 MabHaBUH - UMUK MepocuJaH (oiaanaHum aaBp Tanadbu cudartuaa,oy
6opana V3bexucron PecniyGmukacuuunr [pusuaentn 1IL.M.Mup3uées myunaii neiiu:

“Byrok TapuxJa Xeu Hapca W3CHU3 KeTMaiiiu. Y XaJKIapHUHI KOHUJA, TApUXUN XOTHpacuia
cakjaHaIuM Ba amanui unuiapaa Hamo€H Oymanu. UlyHuHr ydyH xam y Kyzaparauaup.Tapuxuit
MEpOCHU  acpal-aBaiiian,ypraHui Ba aBJOJUIap/laH-aBioJyulapra KOJJIUPUII JIaBIaTHMU3
CHECATUHUHT JHI MYyXUM YCTHBOp HYHanumuiapugan Oupumup. SIHTH Taxaumuiap,Kymiazas,
“oMMaBHi MagaHUAT  XaBpu Ba OOKMMaHAANWK Kalpusatu maiino OymaéraH,0100-aXJIOK
KaJpUATIAPHHUHT HYKOIMHMII XaBpU ro3ara KenaéTraH XO3WPId TI00aJUIallyB MIapouTHAA Oy FOST
MYXHUM axaMmusaT kaco stMokza.llly ca6aGnu, MeHUHT (pUKpUMYA,MTHCOH MabHABUN OJIaMM, XaJKJap
MaJaHUATHUHU Oenrwiaiiiuran MaHOanapHu acpab-aBailnam Ba OoiuTHIl OyryHTM KyHJa Xap
KauoHruaaH xaM Myxumanp” ®OpTumus kaguMmaaH uiaM-GaH Ba MaJAaHMSATHHHT YYOFH OYiIHG
kenrad. XycycaH, 3aMUHUMH3Ja KaMmosl TonraH Mapkasuii Ocué xankiapu WIMHNA- MabHaBUM
MepocHu OYyryHIM KyHJa KUMMATJIM Xa3uHa OYiau0 xu3mar Kwiagud. Ymap onub OopraH HIMHiA
W3JIAHWIUIApJa WHCOH PYXHATHHUHT MabHABUH IOKCAKIMKKAa WHTWIHMIIN, THHWINK-(apOBOHIIHK,
MWIJIATIapapo TOTYBIMK Ba OarpHKEHIVIMK, SpaTyBYaHJIMK, IOPT O00OUIMTH KaOu 33Ty Fosuiap
MyxkaccaM. JlapXxakukar, OM3HMHT MaJaHUSATHMH3 YMYMHHCOHHAT Xa3WHACWHU OOWUTraH yiKaH
xa3uHa 6ynm6, Camapkann, byxopo, XuBa maxapiapu (akar onumiap Ba CaHbaT UXJIOCMaHJIapU
VUyHTHHA 3Mac, Oallki Tapux XamJa MaJaHud MEpOCHMH3 OWJaH KU3WKYBUMJIAp YYYH XaM
3uéparroxra ainanrad. Baranumusuuar Hadakatr Ilapk, Oanku yMymKaXxOH LHMBHIM3ALUSACH
OemmkiIapunaH Oupw OYyiraHd XaJlkapo MHUKECAA KEHT TaH OJMHMOKAA. by Kagumui Xamzaa
Tabappyk 3amuHJa OyloK ajutomanap, ¢o3wily Qy3anonap, oJMMy ylamojiap eTHIINO YHKKaH.
Jluanii Ba JyHEBHH WIMJIAPHMHI acOCIIapy MaHa Iy 3aMHMHJAA SApaTUITaH, CalKaJl TONTaH. DHT
KaJMMTU TOIE3yBIap, ONTUKIApaH TOPTUO, KyTyOXOHaIapuMHU3 Xa3WHAcHJa CakIaHA&TraH HOJUP
Kyné3manap, yjiapjaa My)kaccamyamraH Tapux, angabuér, cadHbaTr, cuécar, axjok, Qancada,

100 111 Mupsuées “Mumiuii TapakkuéT HYTMMH3HE KaThbUAT OWIaH NaBOM STTUPUO, SHIM GOCKMYra KyTapamus”
T.V36exucron 2017 1-xunn 29- 6er
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NICUXOJIOTUs, THOOMET, MaTeMaTuKa, (pusnka, KUME, acTPOHOMHS, MEBMOPUYMINK, NEXKOHUYMIMKKA
oM yH MHHIJIA0 acapnap OM3HHHI OeKMEC MabHABHIl OGOMIMIMMH3, HGTHXOPUMH3IUP. YpTa
acpmap Illapk amnomanapu Ba MyTadaKKHpJIAPHHUHT WIMHHA, Tapuxuii Ba dayncaduii mepocw,
yIapHUHT 3aMOHaBUil WiIM-(paHiap [MAKIUIAHWIIM XamJa pPUBOXKJIAHUIINTA KYIIraH yIKaH
XHCCacura OuJ MacajajlapHU YbTUPO( STMOFUMH3 MaKCaaAra MyBO(UK.

XKymnanan, mwik ypra acp Sxun Ba Ypra Illapkia MajaHuar, WiM-MabpudaTHAHT PaBHAK
Tonrad naBpu cudaruna an-Kungwii, ap-Posuii, AOy Hacp Papobuii, Uon Cuno, WOH Pymn
CHUHTapH OYIOK aJlJIOMajlapHU €TULITHPUO YUKApIu . YIap sipaTrad TabIUMOTIIap , HIIFOP Fosjiap, acTa-
cexrH EBpona yHroHMIN JaBpura y3 TabCUPUHHU YTKA3TaHJIMIU Xed Kumra cup emac. Iy naBpHUHT
OyroKk MyTadakKupiiapuaaH OupH, ¥3 3aMOHACMHUHT WXKTUMOUH -(hancaduii TahakKypH TapakKuETUTra
yIKaH Xucca KymraH Komycuii omum - AOy Hacp ®apobuii TaOuumili-unmuii Ba WXTUMOUN
OwMMIIapHUHT Oapya coxajdapuHu Y3 nuuura onyBud 160maH opTukK pucosa spatrad. dapobuii
SIIaraH JaBp JKaMUAT WKTUCOIWH, CUECHI, MabHAaBMHM XaéThaa Karra Bokeamapra 0o0il Oymuo0,
xymnanan Skun [apkna deoman myHocabaTIapHUHT PUBOXKIIAHUIIN UILTA0 YMKAPUII KyUIapUHUHT
yeuim, XyHapMaH TIHITHK, I1axap MaJaHui XaéTHaard I0KCaIHIN, XaTu(paluKHUHT TYPIH XyAyAJapu
ypTacuia MIYHUHTIEK XUHIMCTOH, BusanTus, Xuroit, Agpuxa, Ypra Ep 1eHrH3u KHProk maxapiapu
OWIIAH TAIIKM CABIOHMHI KydaifMimura onu6 kemmu. AlHHKCa, Oy JaBpaa MabHaBHil coxaza Ypra
Ocué, Xunaucton, KOHOHUCTOH Ba OOIKa Mamiakariap XaJlKJIapyd aHTHK WIMHHA Ba MaJaHU
aH’aHaJlApHM KaiiTa THKJIAml Ba YIapHH Qeoman KaMHUATH OXTUSKIApW 3aMHUHUAA sTHAJa
PUBOXKIAHTHPUII, UKKHHYM TOMOH/IaH MYCYJIMOH PYXOHUUIAPUHUHT (peoman Ty3yMHH Typiu HyIiap
OujaH MycTaxKamJjamra KapaTwiraH XapakarTiapu OWIaH KYMakJIAllUIIMHUHT TYBOXH OyIammus.
@apobuii spaTran acapjapjard IKTUMouii-pancaduil Fosmapu Mar3uja aiHaH = IOKOpHIa
TabKUJIAHTAH TABPHUHT TYO 3UIUSATIAPH, I0TYK Ba KAMYHIIMKIAPH, WKOOHIA Ba CaIONii TOMOHJIApH
TOM MabHOMa ¥3 udomacuHu TorraH.DapoOuil “caxoBar”JIM IIaxapiap axojucHura ‘‘caxoBarcus”
maxapiiapja saiural KuIuiaapHd Kapama-Kapiuu Kysauky, OyHJIal Kuliwiap ai-umpaTHy ¥3
Xxa€Tuil MaKkcaapura aiaHTupuo, aHa 11y aifi-umpat aAe0, Xap KaHaail macTKalUIMKKa Ba spaMac
KUpAUKOpiapra Kya ypyuuviapy MyMmkuH. JKoxwiiap IIaxXpUHUHT axoJiMcH, OaxT-caojaTra
UHTUIMai 1, 6axT-caoaT HUMAJIUTUHKA Ouiamaiim xam. UyHKH, »axosaTaaru ojamiap xed KadoH
0axT TomMaraH Ba OaxT-caoarra MioHManau xaM. DapoBOHIMKKA KeJcak, »axoJjJaTAaru ojamiap
Oab3niap Hazapuaa OaxTy-AaBinaT 0YauO KYpuHaAIUIaH YTKUHYHM, F03aKU HapcajJapHHU, MOJ-I1yHEHHU,
KUCMOHUH J1a33aTIapHU, XUPCY-ILIAaBKaTHU, 00pYy, amall, IIOH-IIYXPaTHU XaKUKUK 0axT, papOoBOHIUK
ne6 yinmaitmumap. 1% Myraddakkup dukpura kypa, G6apuya HapCaHHHI KaluTH >KyMIaaaH
(apoBOHIMK Ba 0axTra HpULIMIIHUHT aCOCH XaM WIM-Mabpudar 6ynub, ury acocqa >kaMUATIaru Xap
KaHgal  €By3 WUIATIIApHM  WyK  KWIMII ~ MYMKHUHJIMTH — TabKHJUIaHAIM. FOxopuna
TabKUJJIAHTAaHU/IEK,MabHABUN  Taxauajgap Ba axO0o0poT XypyXJjapu KydairaH OyryHru
rio0ananrys skapaéHuaa €MulapHu MapKypaBUii UMMYHUTETUHHU MIAKIUIAHTUPULI, ylapaa MUJUIAN
V3UKHU aHTJall TYWFyCHHM TaKOMWJUIAIITUPUII JaBp Taiabu 0ynubd, Mapkasuit Ocué xankiapu
WIMHNA- MabHaBUH MepocHJaH YpuH oiraH Oy HOEO KaApHuATIap XyKYKHH NEMOKPATHK KAMHUST
TaMOWMJITApUTa XaMOXAHTJIUTH OWJIaH KUMMaTiau OynuO Oapkamoil aBioj TapOuscuma  BaTaH
paBHAKH, MaMJIaKaT OCOMMINTAIIUTH, KaMUAT OapKapOPJIUTMHU TabMHMHJIANAA MYXUM axaMHAT KacO
ATaIu.

101 A6y Hacp ®apobuii ,,Po3un oxammnap maxpu’ T.A . Kogupuii Homuaary xaink Mepocu Hampuétn 1993 ii 161-162
0.
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V3BEKUCTOH JUHWI BATPUKEHTJIUK BOPACUJIA HAMYHA

CysonoBa Hacu6a MapnoHoBHa-
HaBowuii naBnat yHuBepcUTeTH WKTUMOMH (haHiap kadeapacu Karta YKUTYBUUCH

AHHOTanus: Ymly Makojaga OapKapop PHUBOXIAHHWIIHUHT SHT YCTYBOP OMUJUIApUIAH
XUCOOJIaHMHUII MaJaHui, WKTUCOAMM, CHECHHM Ba MKTUMOMM TyMaHUTap coxajapja amaira
OIUPHUIAETTaH UCIOXOTIAPHUHT TYO MOXUATHHY TYFPH aHTJIAII, TATKWH dTUII KaOW KyH TapTHUOUIar K
acocuii Basudamap xycycuma cy3 Oopamu. llIyHMHTAEK, XaMUSTUMHU3IArd STHHUK MYyaMMOJIAPHU
OKOOMI Xaj1 KUJIUIIT Oopacuiard XaMm (pukp-Myioxasagap FOPUTHITAH.

Annotation: This article talks about the main tasks of the agenda, such as the correct
understanding and interpretation of the fundamental nature of the reforms implemented in the cultural,
economic, political and social humanitarian spheres, which are considered to be the most important
factors of sustainable development. There were also comments on the positive solution of ethnic
problems in our society.

"Jluauii OarpuKEHTVIMK" aTamMacu oJaTaa IWHIJIAP Opacujiard y3apo XypmaT, THHWIMK Ba
OapKapopMKHHM Ha3apAa TyTagu. by Typaaru GarpUKEeHIVIMK OJaMJIapHUHI JUHUHA 3BTUKOIJIApUra
KapamacJaH, yJiap ypracuja y3apo XypMaT, THHWIMK Ba XaMKUXATIMKHU CakJall MabHOCHUHHU
udonanaiiau. Jlemak, TuHIapapo OarpuKeHINIUK Y3 YpHUIA AUHIIap, KOH(eccusiap Ba MaJaHUATIap
opacujary 3uIUSTIAPHUHT OJIAMHU OJIHII, 0apKapop Ba ¥3apo TYFpu MyHOcadaTIapHU KypHII YIyH
MYXUMIMDP.

Mamnakatumusga Oup 103 YTTH3AaH OPTHK MWJUIAT Ba 3JIaT BaKWILIapU sroHa oOuJa
¢dap3anulapyiek axuil smaiad. AHa IIyHIal Ky COHJIM MMJUIAT Ba 3JIaT BAKWUIAPMHUHT
Oupraaukia, XaMKop Ba XaMXuxat OYJIn0 yMp KeUHPHUIIN HATHXKACU/IA YIIAPHUHT Xap OMpy MabHaBUI
Ba MaJlaHuil xuxartgaH OoHuO, y3apo MyHocabaTiap TabcHpHAa KYI MUJUIATIN XATKUMU3HUHT
TypMyll Tap3u sHajga IokcaaMokaa. IIIyHUHIZEK,ylnapHUHT KOHCTUTYLHMSBMM XYKyK Ba
SPKUHJIMKJIApHU, KOHYHUH MaH(aaTIapuHU TabMHUHJIAII, TAbJIUM OJHILIM, Y3 KU3UKUIIM Ba JTaEKaTH
Oyiinya kacO-XyHap Srajulalliy, MEXHaT KWIMIIM Y4yH Oapya MIapT-IIapouTiap sipaTHirad. AWHU
naiTaa Typiau MUIIAT Ba 3JATIAPHUHT MMJUIMN aHbaHa Ba KaJlpUATIapuHU acpal-aBaiinail, ylapHu
sSHa/la PUBOKJIAHTUPHI, OOMUTHUIN Macajlacu JaBIAaTUMU3HUHT JIOUMUN 3IbTHOOpUIA OYnub
KeJIMOKJIa. YMyMHUH ypTa TabiuM MakTaOJapuMM3/aa €TTH TUia-Y30eK, KOpaKallokK, pyc, KUPFU3,
TypKMaH. KO30K Ba TOXHUK TWUIapuaa OwiauM OepusaéTraHy, HIYHUHTZIEK, OMMaBUH ax0opoT
BOCHTANIApH Y30€KHCTOHa MCTHKOMAT KHUIASTTaH MUIUIATIAPHHHT YHTAa THIMAA (aoiusar omub
6opaétranu OyHuHT EpKuH npomacunup. PecyOnmkagaru npaBociaB YbTUKOANTA aMall KUITyBUMIIAp
yuyH “CnoBo >Xu3HM” TazeracH, “BocTok cBblle” jXypHaJIU, IIYHUHTIEK, H001aT Mabpy3ajlapu Ba
Oomika Mabpuduil HaMIpIap YOI STUIANTH. MaMakaTUMU3/a HCTe€bKOMAT KuiaéTran 6apya MusIiaT
Ba 3J1aT BAKWIJIAPUHUHI ¥3 OHA TWIMJA YKUIIW y4YyH KEHI MMKOHHUATIAP SIPaTWITaHU, OJIUH YKYB
I0pTJIapH, KacO-XyHap KOJUIeKIIapH, akaJeMHK JTUIel Ba MakTabnapaa 6apya MUIUIaT BaKWUIapu yUyH
TEHI IIapT-IIApOMTIap sApaTWiraHd, Kyminad Tuulapja rasera Ba OKypHalap 4Om 3TUIHO,
TeJeKypcaTyB Ba paJHO’IIUTTUpHILIap onduO Oopuiaérranun Oy Oopagard (QaoJUSTHUHT SIKKOJ
Hamuaap. MycTakWwIIMK Hrimapuaa pecnyOnukaMu3ia 1031ad Mackuuiap, YepKoBiap, CHHarora
Ba WOomaT yilapu Kypwiaud Ba KalTa TabMUPIAH YUKAPWIIH. Yap Karopuaa TOIIKEHTIaru
“Xaszpatu MMoMm” MaxmyH, BWIOSAT MapKas3jlapuaard >KOMEb Mackuuiap, TomkeHtnarun Pyc
MpaBoCyaB YEPKOBIAPH, IIYHUHTJEK, OyaaaBuiliuk noonarxonacu, Camapkanaiaru Apmad AnocTo
yepkoBH, Kopakannorucron Peciyonukacunaru “Cynran Baiic 6060” Ba “Myxamman Hopumskonuid”
3uéparroxjapu, “TlanTeiineMon” 4epKkoBH Ba OOIIKATapHU KypcaTtuil MyMKuH. FOpTumMuszmga Amup
Temyp, Mup3o Ynyrbek, Anumep HaBowmii, bepnak, AxuHus3 xaiikamuiapu Karopuaa I aHxaBui,
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Pycrasenu, [Tymkun, llleBueHKOTapHUHT XalKaslapyd XaM Ky4a Ba MaiioHnapumusra Qaii3 Oaxin
50 Typubau. bynmapHuHr Gapuacu QuHIapapo OaFpUKEHIVIMK Ba MUJUIATIIAPAPO TOTYBIMKHHHT
KYpUHULIUIUD.

V36ekucTonna muHME OarpUKEHITHK Ba MIJLIATIAPAPO TOTYBIMK TApUXHH WIIW3 Ba
MycTaxkaM KOHYHUU acociapra sra 6ynu0, TyHEBUI JaBiaT Ba IWH OpacHaard MyHOCa0aTIapHUHT
MyCTaxKaM XyKYKHil acociapH spaTwiran. Y36ekuctoH Pecny6mmkacu Koncruryrumscunuar 31-
Mojacuaa “XamMMa ydyyH BWXKIIOH SPKMHJIMTH Kadonarmanagu. Xap OWp MHCOH XOXJaraH JUHTa
9BTUKOJ KWINII €KM Xe4 KaWCU IMHIa 3bTUKOJ KHUIMACIUK XyKyKura sra. [uHuil KapauuiapHu
MaXOypaH CHHTAUpHINTa Wyn Kyiunmaian” ned Oenrwianrad. YmOy MOJIaHH aMaira OIIUPHII
Mexanu3mu 1998 w1 maiina xkaOyn KWiIMHraH “BHXKIOH SPKUHIWTH Ba JUHUKA TaITKAJIOTIIAP
Tyrpucuaa’tu Konynuga kenr €putud Oepuiran. YHUHT 3-Mojjacura Kypa, BYkKIoH 3pKUHIUTH
(byKapoJapHUHT Xap KaHJal AMHIa bTUKOJ KWIMII €KU Xe4 KaHJal TUHra YbTUKO/ KWIMACIIUKIaH
nbopar xadonaraaHrad KOHCTUTYUUSBUN XyKykuaup. Lllyaunraek, MHCOH XyKyKiIapu yMyM>KaxoH
nexyapauusacuHuHr 18-moxnacuna: “Xap Oup MHCOH (UKD, BMKIOH Ba TUH SPKUHIMIH XYKYKHra
9ra,0y XYKyK ¥3 JAMHU €KU YBTUKOJUHM Y3rapTUPHIL SPKUHIUTMHMU Ba TabIUMOTIA, ToaT nbojat
KUJIMILAA Ba IMHUI pacM-pycyM Xama MapoCUMIIApHM OMMaBHi €K Xycycuil TapTuOia ano 3Tull,
V3 OUHM €KUM JBTHUKOAMIa sIKKa TapTuOAa, UIYHUHIZEK Oolukanap OwiaH Oupra aman KWJIMII
SPKUHJIMTUMHYU ¥3 uuura onagu’, ned6 Oenrunanrad. BMT ToMoHunaH nuHiIapapo OarpUKEHIITIMK
rosicuHu OyTyH nayHéra tapru® stum makcaguaa 2011 iiwmaunar 1-7 ¢eBpans KyHmapuHu OyTyH
*axoHa “/luHnapapo MyHoca0OaTiap yHFyHIUrd OyTyH)KaxoH XadTanurn” 1e0 YbJIOH KUITaH 3/11.

IOpr6ommmusz 1. A.KapuMoB MycTakM/UIMKKaA SpUIIIITaH/IaH CYHT OpaJiaH Kyl yTMail myHaai
neraH 31u: “byryH aHa 1y TUH OpKaJld By)KyAuUMuU3ra mycag ok, AMITUMHU3Ta, HHIIOOJUIOX, HOKIIUK
KUpHO KeIMOKIa. AXIIOK-07100, Mabpudar sHa XOHAJOHMMHU3 (pai3ura, omamyiap XUCIaTHra
alllaHUIINAA UCIIOMHUHT YpHU OeHuxos O0yamokaa. bus kenrycuna AuH onauIaru TYCUKIapHHU 0JIn0
TaluIanMus.

SIXIMTHK HYp KeITHpaaH, EMOHIIHK 3yIMaT Aeiauap. Y36eKHCTOHHIHT KENaKard SXIIHINK
noieBopura KypuiaMor mapt. YyHkH ¢akaT Saxmwiuk Ookui simraiau. OaMiIapHUHT oJaMiapra
axmmurn! FOprrommapHuHr ropTaomapra Sxmuiauru! MuulaToonulapHuHT MAJUIATAONIIapra
sxmmmuru! By Y36eKHCTOHHMHT IIMOPUTHHA 5MAC, 1abBATHIA, YAKUPUFHUTa, XUCIATATA AHIAHCHH.
SIXIIMIMK KUTaH MIJIATHY XypMaTiall, IXIIWINK KWITaH aBJIOIHU 3b3037a1 TadakKyp OJTaMUHUHT
Ky€lmura aljiaHCUH. MEHUHT Op3yM XaM, UCTaruM Xam, TyTap WYJIUM, aCOCUN KAaWFy-TallBUIINM,
KYBOHYY CEeBUHUMMHMHI OOMCH XaMm 11y’

Xynoca KuIuO aWTranja, IOPTUMHU3JAa MUJUIATIApapo Ba JaBiaTjapapo TOTYBIMKHHU sHaza
MycCTaxKamJjallra KapaTuiraH sHTM FOsl Ba TalaOOyclIapHUHT maiino OYnmaéTraHiauru AYCTIUK Ba
XaM)KUXATJIMK KYPFOHUHUHT siHaJla MycTaxkaM OynuimmMra xusmar Kuwiaau. JlaBmaTumus paxodapu
YBTHPOG STTaHUMEK, Y 36eKHCTOHHUHT GOMTHKIAPH KT, TEKHH GM3HUHT HT KAaTTa GOMIHIIMH3, YHT
IOKCaK KaJpUATUMU3—KAMHUATUMH3a XYKM CypaéTraH TUHWIMK, MWUIATiapapo IYCTIMK Ba
XaMKUXATIUKIAUD .

Mamnakarumu3zia oub OoprutaéTral KeHT KYJIaMIId HCIIOXOTIAPHUHT aCOCUM TaMOWUILTapyIaH
O6upn Oy - HMHCOH B5pKM Ba MaH(paaTIapuHU XMMOS KWIMINra KapaTuiarad. llpesuaeHTummus
HI.Mup3uées Tapkuanaranujex: “bapuamusra sxmm aéHKU, THCOH MaH(]aaTIapuHu I0PT THHYINUTH,
KAMUATUMHU3AArH ¥3apo XypMmar, MeXp-OKHMOaT Ba XaMKHXATJIMK MYXUTHIAH axpaTraH XoJjjaa
TacaBByp dToaMaiMu3. bynapauHar 6apyacu OM3HUHT 0e06axo OONMIMIUMH3 Ba YHHU KY3 KOPAuYUFHICK
acpaill Xxap OMpUMU3HUHT MyKajiac Oypuumusaupl”.

MamakaTHMH3/1a MyCTAaKHIUIATHMI3HIHT JJACTIA0KH HHIUTApHIAHOK Y30eKHCTOH Xymyauaa
MCTUKOMAT KWIYBYM TYpJiM MMJUIAT BaKWJUIApU YUYyH XaM)KMXATIUK pam3u Oyiran Oapkapop Ba
OMPJIMK CTpaTeTHsICH WMIUIA0 YMKWIAM Xamjaa Oy JIoWWxaHu OWp KaHYa KapAOoIl MamiIakaTiap Xam
kymna0-kysBarnanau. [lpesunentumus 1I.Mup3uéeB TabKuAIaraHuiek, V36ekucTon  Gomka
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naBnariaap OunaH CcuUECHM  JKUXATHaH pakoOaTiamMaiau, akCHHYa, axuil KYITHHYUIHK
MyHOcCa0aTJIapuHU SHa/1a MycTaxKamMJIaIITUPULT OPKaJIM OMpJaMIINK Ba SKIMIIINK FOSUTApHU EKJIAlN.
3epo, mykannac Kypwonm Kapumpma TabkuiaHranmuek: “MyMuHIap, Xed IIaKk-IryoXxacus orfa-
MHUAMpIIap2”. YIapHUHT opanapura Gupomapiuk coiran 30t Xaxk Taonouunr Ysuaup. Y Gornaran
puIITa Xe4 Ka4oH y3uwimaian3. Muwinatiapapo TOTYBIMK Ba XaMKOPJIMKHHU MYCTaXKaMJIAIITHUPUII
Macajacu IOpPTUMH3 cUECHM XaéTuhard SHI MyXuM, Iy OuiaH Oupra ycryBop BasubanapujaH
xucobnanagy. LIyHUHTAEK, )KaMUATUMU3ard 3THUK MyaMMOJIApHH MOKOOMH Xan Kuiuin Oopacu-
Jlary XaM OKMJIoHa cuécat oJaubd 60pUIMOKIA.

V36ekucTon Peciy6IiKacHHIHT KOHYH Xy KKaTIaph1a MAMJIAKaTIa GaoIusT IOPUTYBUH TypIIH
IVUHUAN TaIKUIOTJIAp COHM Ba YJIApHUHI KaHYa BaKIradya amMayl KWIMII MyJLiariapu Oyiinua xeu
KaH/[all YeKIIOBIAp KyiiiIMaran. Y30k XaIKMHUHT MEHTAJ XapaKTepHra X0c 6Y/IraH XaMKHXaTIIIK,
IUHUNA OaFpUKEHIVIMK, OMpIamiIMK KaOu osinikaHoO MHCOHUHM (Da3uIaTIapHUHT PUBOMIIAHUILN
V3UHUHT Y30K TapHXura sra. by WHCOHUST TapaKKHETHHHHT WIK OOCKHWwiIapura OOpuO Takasiaaw.
Uynku Mapxkasuii Ocué nuBunmzanus Oemmru XxucoOianrad Ba my cababnan Oy Xyayuiapra y3ra
ViKanapAaH XyHapMaHJjap, oJumiIap, 3aprapjap Ba TH)KOpAaTdWiIap MyHTa3aM paBHIa KEJIUIITaH
XamJa akcapusatd Oy epiapaa MykuM YpHamuO xonumrad. Iy Tapuka Typim MuiiaT Ba 3iar
BaKWJJIapy OWJIaH axujl JyCTOHA MyHOCa0aTIapHUHT Hyira KYHWIHIIN HATHXKACUIa MUJUIATIApapo
TOTYBJIMK TYIIYHYACH MOKTUMOUH XaéTumusaa (aon nbopara aitnanrad. MamiakaruMusaaru OyryHru
TapaKKMETHUHI acCOCHM MapKaszujia 3ca IIapKoHa KaJpuATIapiMU3 Ba aHbaHAJAPUMM3Ia COIUKIIUK,
J€MOKPATUK MCIOXOTJIAPHU W3YWII JAaBOM TTUPHII XaM/a [IUBUIN3ALMIIAILTAaH 3p-KUH Ba (GapOBOH
JaBiIaT KypHUIIl KOHIEMIUACH TypuOau. MamilakaTUMH3Aa TypJid MIUDIAT Ba 3JIaT BaKWLIapu
UCTUKOMAT KWJap 5KaH, TaOMuilKu, Typinya AMHUN Kapauuiap XaM MaBxyn Oymaau. Xycyca,
KAMOATUYIIIMK BAaKWJUIAPH Ba MAachy/l TAIIKMIIOTIAp TOMOHHIAH KOHYH XyXOKaTIapura MyBOQWUK,
XPUCTHAHIIMK, Oyan3M, 0axua, sIXyJUHINK, KpUIIHA KaOu axXOH Ba MUWJIIMM JUHIApUra 3bTHKOJ
KWIyBYM IOPTHUMM3Aa UCTHUKOMAT KWIa€TraH (PyKapoJapHUHI XaK-XyKYKJapH JaBiaT TOMOHHJAH
Ha30paT Ba XUMOs KHJIMHMOK/a. boika nuHra sbTUKO ] KWlyBuM (yKaposap ¥3 TuHUA Gaiipamiiapuau
Ba aHbAHAJAPUHHU IPKHUH Xam/la OpTUKYA Ta3MHMKCU3 HUIIOHJIALUIAPU Y4yH Oapua IIapT-IIapoutTiap
apatuirad. Y36exucronnnar bupnaun [pesunentu Y. Kapumos Tama66ycy 6uman 6up Heua inap
TaBoMUa MUJUTHMA Oaripamiapumu3 Xxucoonaumuin KypOon xaitntu Ba Pamazon xautu kabu TUHUMA
Mapocumiapumu3 Ounan O6up katopaa ®Pucux, Pox-nectBo, Ilypum Ba Xanykka kabu Oomka
JIUHJIapra TeruuuM OynraH JAWHUUN Oaljpamiap XaM >KaMOATYWJIMK Opacuaa HUIIOHJIAHUO
KenMHMOKIa. By KaOum ommmmap XaM Y30eKHCTOHHHHT 0apKapop cHEcaTHaa TONEpPAHTIHK,
MUJUIaTIapapo TOTYBIMK Ba JUHUN OarpuUKEHIVIMK KaOW YMYMHUHCOHHMH KaJIpHSITIapUMHU3HUHT
YIyFIaHUIIATA EPKUH MHCOT 6y71a onamy. Y30eKucToH Pecrmy6iukacumary MaBKysl TYpIH THHUIL
KoH(peccusiap (aonusThra KymMakialldil AWH MJIOpajapyd KYMUTAacu Xy3ypuja TYypau JIWHUN
TAIIKUIOTIAp OWIaH TUHHUM OarpHKEHITIMK TaMOMMIUIApH aco-cuia XaMKOPJIMKHM Wyira KyWuil,
IUHJIapapo XaMKUXATIMK Ba OUPIUK MacalajapuHd Taprud XamJa TallBUK KWIMII, KYIal-
KyBBaTJam Makacaauna Kenram Ttamkun sTwirad. Mabpudar, MaJaHUsAT, MabHaBUAT, 0100-
axJIOKHUHT acoCUi ¥3ard XUCOOJaHMHUII TUH WIUIapUra 3bTUOOp KapaTull, AMHUNA OaFpUKEHTIIHK
FOSUTAPUHM YIYFJIAll YHTa amajl KWIMOI 3ca >KaMHUAT WKTUMOMM Xa€THaa THHWIMK, OapKapopiuK
TaMOWWJUTAPUHYA TAbBMUHJIAIIIA MYXUM POJ YHHAWIA.

Xynoca YpHHIA MIYHN TABKUIIAI )KOU3KH, Y 30EKHCTOHHHUT XaIKapo MaiiIoH1ary Hyd)y3HHHHT
FOKCAJIMIIN MaMJIaKaTUMU3/1a HCTUKOMAT KUJIa€TraH Typiu MUJIIAT BaKIJIJIapyUra SXTUPOM KYpcaTHIL
Ba yyap GMIaH IYCTOHA ANOKATAPHH YPHATHII OPKAIIM XaM Oelrunanamy. Y36ekucTon Pecry6nukacu
npesuneHtn [llaBkar Mup3ué€B TOMOHMIAH WKTUMOWN-UKTHCOJIWN COXAHW PH-BOKIAHTHUPHILTA
aloxuza YHTHO0P KapaTUIMOKIa. By xkapaéuna sca Y36eKHCToH1a HCTHKOMAT KIIaéTraH 6up KaHya
MWIJIAT Ba J1aT BAKWIWIA 3pKUH SIIANUIApH YYyH ¥3 coxajapuia KOHYHMM paBumiia (paonusar
IOpUTHLIApY  y4yyH Oapya [apT-IIapouTiap spaTwiraH. MaHa IIyHJall >Kkuxarmiap 9ca
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MaMJIaKaTUMH3/1a TOJIEPAHTIMK, OAaFpUKEHITIUK, XaMKUXATIMK KaOM yMyMHUHCOHUH KaIpusaTiap
HaKajap yJIyFJIaHUIIWIAH aajgonaT Oepaiu.
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1. Mup3suées 1. KonyHn ycTyBopiuru Ba HHCOH MaH(paaTiapuHi TAabMUHIJIANI-IOPT TapaKKUETH
Ba XalK (hapOBOHIMTMHUHT Taposu. - T.:V36exucron, 2017 imn.-b.24.
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OMJIABUM KAJIPUATJIAP TUSUMHUHUHI 3AMOHABHUI
VWKTUMOMWM IIAPOUTJIAP BUJIAH AJTOKACH

Mamaausipoa Majnka-
Has/lY Mycrakun TaqKUKOTYUCH

Annotatsiya. JKamMuaT pUBOXKIJIAHUIIIMHUHT 3aMOHABUM MXKTUMOUN-MaJaHUN Ba MKTUCOIUN
mapouTuaa Xa€T XakuJard 3CKU Fosjap y3rapMoKia, KaJpusTiap KaiWTa 0axolaHMOKAAa Ba SIHTU
KaJApUAT WUYHAIMIUIAPH HILIA0 YMKWIMOKAA, MAJaHUATHUHT MabHaBHH-axXJIOKUWA acociapura
pTHOOp KywaiiMoxna. Kagpustiap maxc, Qykapo TylIyHYaiapura Ba KacOWi pHUBOXKIAHWIIHIA
MYXUM axaMusT KacO 3TMOKJa.

Annotation. In the modern socio-cultural and economic conditions of society's development,
old ideas about life are changing, values are being reevaluated and new value directions are being
developed, and attention is being paid to the spiritual and moral foundations of culture. Values are
gaining importance in the understanding of the individual, citizen, and in professional development.

AHHOTaIII/Iﬂ. B COBPCMCHHBIX COLNUOKYJIBTYPHBIX WM 3KOHOMHUUYCCKHX YCIOBUAX PA3BUTHA
O6H_IGCTB8. MCHAKTCA CTapbI€ MPCEACTABJICHUA O XU3HU, NPOUCXOAUT IICPCOLICHKA LICHHOCTGI\/'I u
BI)Ipa60TKa HOBBIX HCHHOCTHBIX YCTAHOBOK, YCHWJIIMBACTCA BHHUMAHUC K JYXOBHO-HPABCTBCHHBLIM
OCHOBaM KYJBbTYPBHI. HGHHOCT 5 BaXHbI JJISL IIOHUMAaHUs JIUNYHOCTHU, rpaxJiaHnHa u
PO eCCUOHAIBHOTO PA3BUTHS.

3aMOHaBUN JKaMUATAA OWJIAHUHT TYpMYII Tap3u KYN >KUXATAaH CUECHMH Ba MKTUMOMIMA-
VKTHCOIMI COXATapHH KaMpa® ONTaH KEeCKMH y3TapuIlIap OuIaH GOFIMK. YTHII AaBplapuia
OWJIAHMHT >KaMHUST Ba IIaXC YpTacuaard BOCUTauu cupaTUAArd poJIM sHAAA ce3ujapiau Oynaau.
WxtuMonii  y3rapunuiapra MOCHIAIIMIN Japakacura Kypa, OWJIAJapHUHT Y4 TYPUHH aKpaTHII
MYMKHH: a) 0ab3u TypMyll YpTOKJIap coaup OynaérraH y3rapuiiapra mociamumra MyBaddax
Oynmumau; 6) Oomka TypMyll KypraH Xy(QTIuKIap axpaluliMOKAa €KU >KUIIUN HKTHCOIHM,
VOKTUMOUHN Ba TMCUXOJOTHK KY3FaTUIUIApHU OONIJIaH KEYMPHUIIMOK/IA; C) YUYHMHUU TYpyX OWJIanapu
sTHa/Ia MaKCaJTM Ba TYIIYHApJW Y3rapuiuiapHu KyTtuO, "My3nad" xonranmait Tyronauw, Oy cadap
KyTHUIITa, JyHEMArn BOKeaapra "tamkapuaan’ Kapamra xapakat kuaunm. Jyaéna coqup 6ynran
OMIIAHHHT y3TapuIIi CaHOAT-0030p NMBIIM3ANMACHHUHT'? [IAK/TAHWIIA Ba PUBOKIAHHIIN
HaTWKacHJIa 103ara KejaraH OWJIaHWHT WXXTHUMOHMM MHCTUTYTHHHUHT global HHKMPO3MHUHT y3Ura Xoc
udonacunup. JI.b. Tepckux, akcuHYa, OWIaHU Y3rapTUPHIL MOJIEPHU3ALIUS KapaCHU, aHbaHABUNA OMJIa

TypUHH 3aMOHABHIiTa ¥3rapTHPHII Ba YMyMaH HKoOuiA iyHamumra sra 6ymmm n1e6 xucodmnaiimu®,

102 AnTonos A.M. Muxpoconuonorus cemsi. - M.: THOPA-M, 2005. C. 85.
108 Tepckux JI.b. CoumanbHO-?KOHOMHYECKAs afanTalis PasiIHdHbIX AeMOTpadHUecKuX THUIOB CeMeH B YCIOBHAX
pedopm. Jlucc. Ha COUCK. CTENeHH K.c.H. - M., 1996. C. 71.
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OwunaBuii WMHKUPO3 Tapadaopiiapy YHHHT acoCuil (DyHKUMSIApUHUA [JaBlaT Ba KamoaT
WHCTUTYTJIAPA TOMOHHUJIAH WYKOTHUIN €KW aJIMAIITUPUIIHU, KATTa OWJIAHUHI WKTUMOHWM-MaJlaHUI
MeBEPIAPUHN Ba OWJIABHH TYPMYII Tap3WHHU WYK KWIWIIHHU canOwii Oaxomnaiiiunap. Ymap ownaBuid
unuiad YMKApUIIHA YCTYH W)KTUMOMW MKTHUCOIUET Ba OWIABMUA TypMyll Tap3u cudatuma HyK
KUJIMIIHY, Oapya oujia ab30JapUHHU I XaKd MEXHATUTa KYYMPUIIHH, OTa-OHAJIAp Ba OONaJapHUHT
oupranukaara daonmusatuHu individual y3uHU Y31 mapBapuIl KWJIUII Ba UCTEHMOJI KWJIMII OWIaH
AIMalITUPUIITHY, Oapya WKTUMOUN MHCTUTYTIAP (AOTUATHHH ENFU3 IIaxcra WYHAITUPUILHU Kan]
eranunap. UlyHuHr y4yyH ynap ouja cUE€CAaTUHUHI Makcaau cudaThaa OWJIaHH MycCTaxKamulall,
individual kagpusTiapaan ¢hapkiu yIapok OWJIaBUA KaJApUATIAPHU MyCTaxKamulalll, OMJIABHH MYIIK
Ba OMJIABU MIIUTA0 YMKAPULIHU PUBOXKIIAHTUPHUIL, Oapya WKTUMOUN UHCTUTYTJIAPHUHT (DaOTUSITUHU
[IaxC/iaH ouyIara HYHaITUPHUIIHHI TaKIH( KHIMOKIAIap.

Kanpusit Ty3unmanapu roscu (akat oHr OmiiaH OOFIUK Xoaucanapu cudaruga xucodmanr
HOTYFpUIUp. YOy TE3WCHU TACIWKIOBYM MHUCON cudaTHIa COBET XalKW OHIHJA HHKHIOOTa
KapaTwiral SHTY HMKTHCOAWN Ba CcHECHMH Ta(akKypHHM >XOPHHA OSTHINTa TasHraH KadTa KypuIl
MapKypaungapuHUHT MyBad(HaKUATCH3 pPALMOHAIUCTUK TAaXMUHUHU TaKIU( KWIAII STUTIAIH.
Kypunub typubauku, KaapusaT Ty3WJIMaTapUHUHT AUHAMHUKACH, ai0aTTa, OKHIIOHA TapTUOTa COJHIILI
Ba OOIIKapHIl Yy4yH Moc eMac. Ba3usTt anua mypakka0. IHCOHUI KaApUATIApHUHT TY3WIUIIHN, YHUHT
€bTUKOJIJIApH, XapaKaTiapu, UHTHIMIUIAPHHUHT TabUaTu Ba TapTUO TapTHOW WHCOH MHIUBHUIYaITUTH
TaOMaTUHUHT YyKyp TY3WIUIIMHU akc eTtupaau. Kagpusrra acocinanrad qyHEKapall OHI XOucacu
emMac, OaJKM WHCOHHU Y3W simaétran ayHE OwiaH OoraiuraH XaéTui, S’bHH EK3UCTCHIIMAT
MyHOcabatnapaup. Y MakpocoLUyM Joupacujia emac, Oajllku MUKpPOCOLUMYM JIOMpacuja, acocaH,
11axCUi IPUHLUMITHY MAKIUIAHTUPUIIHUHT WIAW3JIApH SIIIMPUHTaH OUJIaa HIaKIIaHAH.

3aMOHAaBUM OWJIAJIAPHUHT TYpPMYII Tap3u Oomika Xycycusmiapra era. OTa-OHaJTUKHUHT
WKTUMOUK  OOpYyCHM eHAM YHUHT MaJaHUITIArd axXaMHUATHUHA  OapKapoplallTHpUIN  Ba
PUBOXKIAHTHPHUII YUYH KYIIMMUYa UMKOHHSTIApra era 0ynau. byHnal MMKOHHUSTIApra >KaMUSTHUHT
unad uyukapum Oupnuru cudaruga Oup KaTop OWIJIATApHU MyCTaxKamuiall Ba OoialapHUHT
"GonuTaHFUY" MO3UIMSIIAPUHUHT aCOCH MapTh cudaTUaa OTa-OHAJAPHUHT KaMUATAArd WKTUMOUHN
OOpYCHHU OLIUPHUIL KUPAIH.

[yngai kumn6d, XXI acp Gommapumga 6u3 kamoat Ty3uiIManap (PaoJTUsSTHHUHT acociaapura
Tabcup Kkypcarran global Tpanchopmammon sxapa€Hiapra TyBOX OYJIMOKIaMH3. AXOJWHUHT
WOKTUMOUN-UKTUCOUN aXBOJU TaXJWIH IIYHH KYpcaTaIuku, aKCapusaT Owiiajap yumiOy aaBpiapaa
OFUp €KM YyTa OFUp WKTUMOUW-UKTUCOAMUN IapouTiapja OMOH Konuirad. TaOuumiiku, Oy
mapouTiapra Moclammob, ojamiap MOCHAIIUIM, HadakaT XyIK-aTBOPUHHU, Oanku (ukpIamn
ycnyOMHH XaM y3raptupuiid kepak enu. Owuna XaéTuga axJIOKUH TaMONWIIaApHUHT OHpo3
KaJIPCU3JIAHUIITINTa UMKOH OepauraH OMOH KOJIUII TU3MMU IaKJuiaHa Oonutaau. JKaMusT OHTHHUHT
oudypkanuscu MaBxyn. bup ToMoHmaH, Hapcanapra NnparMaTuk KapallHUHT aHUK TEHJECHIUSCH
MaBXKyJl, aMMO AaHUKJIAIITUPYBYU CABOJUIAP IIYHU KYpCATAUKH, OHICU3 PABUILJA KaMUAT Xalld
(bapoBoH xamuAT HadakaT MparMaTUK edumilapra TasHUIIM Kepak JeraH aHbaHaBUM FosulaplaH
y30KJIalmMaras, 6anku Xyora UIIOHUII OuiaH OOFIMK MyHoca0aTiaapra xaM, owiara TPaHCIICHACHT
Hapca cudaTuga Kapall OpKaiu IOKOpHY axJIoK Heaiapy MaKuIaHaIu.

3aMOHABUH >KaMUSTHU PUBOKJIAHTHPUII YYyH MOKOOMM HYHanmumiga OowIaBUH Kaipusariap
TU3UMHMHMHT Y3rapHillura ce3wjapid TabCUp KypcaTHIIM MYMKUH OynraH Oup Katop dopa-
TaAOUpIIapHU Ha3ap/a TyTaJAuraH JacTypHU Ta€piaau Ba KypruO YMKHINTA TaKIU( KUIIH.

1. OHanuk, TYFUIUII Ba OWJIaBUI MyHOcCaOaTIapHUHT OOpPYCHHU OLIUPHUII coxXacuaa y30ek
XKAMUATUHUHT OMMABUM OHTUTa TU3UMIIM TaAbCUP KYPCATHII YOpaJapUHU amMalira OIUpHUII.
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1.1. OunaBuii TypMyII Tap3u Ba OMJIABUI KaJpUATIapHH (HA0J TAPFUO KHITHILL.

1.2. OHaHMHI MaKOMUHM SXIIWJIAll HYKTau Ha3apulaH OHAJIMKHMUHI XaMMSTIAru pOJIMHU
KaiiTa 6axosar.

1.3. OmmaBuii ax0opoT BocuTanapuaa Oy3FyHUYH XaTTU-XapaKaTiapHU TapFUO KWIMIITHHHT
Oapua makwIapuHu (3YpaBOHJIMK, Ta)XXOBY3KOp XaTTH-XapakaTiap, XUHCHHM Oy3ykiuk, tamaki
MCTEBMOJI KWINIIL, aJIKOT0JI Ba TMEXBAHJIMK BOCUTAJIapH) MAKCA U1 Ba KaThUI YeKJIall.

Tapuxuil BOKEaJJapHUHI OWJIABUI KaJpusTiapra TabCUPU MaJaHUM IIapoOUTAa OWJIaBU
KAaIpHUATIApHU IIAK/UIAHTUPUIL Ba PUBOXIIAHTUPHIN >KapaCHUHMHI axpanMmac Kucmuaup. Typiaum
TapUXHH JaBpiapia )KaMuATAa MyXUM y3rapuuuiap 103 oepau, Oy ounaBuil Kaapustiaapra 0eBocura
TabCcUp KypcaTau. Mucoll yuyH, ypyluiap Ba HHKWI00Jap naiThaa ouiaiap KUHMHYMIMKIapra 1y4
KEJIMIIIY Ba Y3 KaJApUATIapUHU KaiiTa KYpuO YMKUILIApU, HYKOTULIUIApHU OOlJaH KEYUpHUIILIapy Ba
OMOH KOJIMIITa MOCJIAUIMIUIAPH Kepak enu. bolika TOMOHAAH, HKTUCOIMH YCUIl Ba OapKapOpiIHK
JaBpuJia OWJIABMM KaJpuATiap KOHCEpBaTH3MIa Ba OelruiaHraH MebEp Ba aHbaHAJapHU cakiad
KOJMII HCTATMra MOMHI OYIMIIM MyMKHH. Y30EKHCTOHJA CHECHMH TH3MMIArd Y3rapuiwiap,
VOKTUMOMH MHKWIOO0ap €KUM MMPHUK MaJaHui y3rapuuuiap kaOu Tapuxuil BoKeajap ouJia Ba YHUHT
Ty3WJIUIINAra OOFJIMK OYiaraH Kaipustiapra TabCUp KWIMIIM MyMKHH. YIIOy y3rapuuuiap ouIaBHUii
MyHocalaTiap, epKakjaap Ba aéJUIapHUHI poOJUIapH, OTa-oHaiap, gender HOpMajapu Ba OWJIABHHA
Xa€THUHr OoIKa jkuxamiapuna akc eragu. Llynnail kuiauO, Tapuxuil BOKEaJapHUHI OWJIABUH
KaJIpusTiIapra TabCUPUHU TYLIYHMII MaJaHUAT IIAPOUTHIA OWJIABUN KaIpHUATIAPHU YPraHUIIHUHT
MYXUM >KMXaTH XUcoOIaHaIu.

“INGLIZ VA O‘ZBEK FOLKLORIDA YOLG‘IZLIK MOTIVI”’

Sayidova Moxichexra Islomovna
Aniq va ijtimoiy fanlar universiteti 2-bosgich magistranti

Annotatsiya. Ushbu maqola ingliz va o‘zbek folkloridagi yolg‘izlik motivini tadqiq etishga
bag‘ishlangan. Har bir xalgning folklorida insoniy hayotning murakkab qirralaridan biri bo‘lgan
yolg‘izlik motivi turli madaniy va diniy jihatlar bilan ifodalanadi. Ingliz folklorida bu motiv
gahramonlarning dushmanlari bilan kurashi yoki ichki iztiroblarini yengishi orqali yoritilsa, o‘zbek
folklorida ko‘proq diniy e’tiqod va taqdir bilan yarashish ko‘rinishida ifodalanadi. Maqolada har ikki
folklordagi bu motivlarning o‘ziga xos jihatlari va umumiy tomonlari solishtirilib, tahlil gilinadi.

Kalit so‘zlar: ingliz folklori, o°zbek folklori, yolg*izlik, iztirob, madaniyat, diniy e’tiqod.

Abstract. This article is dedicated to the study of the theme of loneliness in English and Uzbek
folklore. The motif of loneliness, which is one of the most profound and complex human experiences,
is reflected differently in the folklore of each nation, influenced by cultural and religious factors. In
English folklore, this motif is often depicted through characters’ struggles with enemies or their inner
torment, while in Uzbek folklore, it is expressed through faith in God and acceptance of fate. The
article compares and analyzes the unique and shared aspects of this motif in both cultural contexts.

Keywords: English folklore, Uzbek folklore, loneliness, inner turmoil, culture, faith, fate.

Kirish. Folklor har bir xalgning madaniy merosi sifatida xalgning kundalik hayoti, dardlari,
umidlari va tuyg‘ularini aks ettiradi. Uzoq asrlardan beri og‘zaki ijodning turli shakllari orqali xalq
o‘zining ichki olamini ifodalab keladi. O°zbek va ingliz folklori ham bu borada alohida o‘rin egallaydi.
Har ikki madaniyatda ham xalq dostonlari, ertaklari, qo‘shiqglari va balladalarida insoniy tajribalar,
xususan, yolg‘izlik, dard, sevgi va ayriliq keng qamrovli mavzulardan biri hisoblanadi. Yolg‘izlik
motivi xalq og‘zaki ijjodining eng chuqur va keng tarqalgan hissiy holatlarini ifodalaydi.
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Yolg‘izlikning ifodalanishi o‘sha xalgning madaniyati, urf-odatlari va diniy e’tiqodlari bilan
chambarchas bog‘liq. Masalan, ingliz folklori ko‘pincha gahramonlarning ichki kurashlari va
sinovlarini aks ettiradi. Ingliz balladalarida yolg‘izlikning gahramonni iztirobga soluvchi kuch
ekanligi va uni yengib o‘tish yo‘llari yoritiladi. Bunday motivlar insonning ruhiy olami va uning
dushmanlar, giyinchiliklar bilan kurashi orqali ochib beriladi. Ingliz xalq qo‘shiqlarida ko‘pincha
gahramonlar sevgisiz yoki o‘lim tufayli yolg‘iz qolib, hayotlarining ma’nosini izlashadi. Bu asarlar
odamlar orasidagi munosabatlar, dard va yolg‘izlikni chuqur tasvirlaydi.

O‘zbek folklorida esa yolg‘izlik motivi ko‘proq gahramonlarning tagdirga bo‘ysunishi, Allohga
ishonishi va sabr-toqatli bo‘lishi bilan ifodalanadi. O‘zbek xalq dostonlari va qo‘shiqglarida
qahramonlar ko‘pincha uzoq safarlarda, begona yurtlarda yoki janglarda yolg‘iz qolganda ichki
iztirobga duch keladilar. Birog ular bu sinovlarni Allohga tavakkal gilib, taqdirning garshisida sabr
bilan yengib o‘tadilar. Masalan, Alpomish dostonida Alpomishning uzoq yurtlarda yolg‘izligi uning
ruhiy mustahkamligi va gahramonlik salohiyatini sinovdan o‘tkazuvchi asosiy omil sifatida namoyon
bo‘ladi.

Ingliz va o°‘zbek folklorida yolg‘izlik motivining o‘xshash va farqli jihatlari mavjud. Ingliz
madaniyatida bu motiv gahramonlarning ichki dunyosiga ko‘proq urg‘u berilgan bo‘lsa, o‘zbek
madaniyatida bu motiv ko‘proq ma’naviyat va e’tiqod bilan bog‘lanadi. Ushbu magqola ingliz va
o‘zbek folklorida yolg‘izlik motivining ifodalanish usullari va ularning madaniy jihatlarini tahlil
qilishga bag‘ishlanadi.

Ingliz folklorida yolg‘izlik motivi

Ingliz folklori insonning hayotiy sinovlari va ichki kurashlarini aks ettiradi. Masalan, "The
Unquiet Grave" balladasida yolg‘izlik va iztirob sevgilisidan ajralgan qahramonning qayg‘usi orqali
tasvirlangan. Bu asarlarda qahramonlar dushmanlar bilan yolg‘iz kurashadilar yoki sevgi
umidsizliklarida yolg‘iz qoladilar. Ingliz ertaklarida ham qahramonlar ko‘pincha noma’lum joylarda
yolg‘iz qolib, 0‘z qobiliyatlarini sinaydilar.

O‘zbek folklorida yolg‘izlik motivi

O‘zbek folklorida yolg‘izlik ko‘proq diniy va ijtimoiy nuqtai nazardan ifodalanadi. Masalan,
"Alpomish" dostonida qahramon uzoq yurtlarda yolg‘iz qolib, vataniga qaytish uchun kurashadi.
Yolg‘izlik bu yerda insonning sabr-togati va matonatini sinovchi kuch sifatida namoyon bo‘ladi.
Shuningdek, xalq qo‘shiqlarida sevgi va ayriliq motivlari orqali yolg‘izlik chuqur iztirob sifatida
ifodalanadi.

Solishtirish

Ingliz folklorida yolg‘izlik ko‘proq insonning ichki iztirob va hayotiy kurashlariga asoslanadi.
O‘zbek folklorida esa bu motiv diniy va ma’naviy jihatlari bilan yoritiladi. Har ikkala folklorda ham
yolg‘izlik insonning kuchini sinaydigan omil sifatida ko‘riladi.

Muhokama va natijalar.

Ingliz folklorida yolg‘izlik motivi odatda gahramonlarning ichki kurashlari va psixologik
holatlari orqali namoyon bo‘ladi. Qahramonlar ko‘pincha tashqi muhitdan ajralib, yolg‘iz o‘z dardlari
va qiyinchiliklari bilan kurashishga majbur bo‘ladilar. Bu holatlar insonning individualizmi va ichki
quvvati sinovdan o‘tadigan holatlar sifatida aks ettiriladi.

Masalan, ingliz xalq balladalari orasida "The Unquiet Grave" singari asarlar gahramonlarning
yolg‘izligi va iztiroblarini aks ettiradi. Ushbu balladada qahramonning sevgilisi vafot etadi va u
sevgilisining qabrida uzoq vaqt o‘z dardlari bilan yolg‘iz qoladi. Bu yerda yolg‘izlik nafaqat hissiy
holat, balki insonning qayg‘uli kechinmalari bilan bog‘liq bo‘lgan ruhiy sinov sifatida ifodalanadi.
Qahramon o‘lim va ayriliq sababli 0‘z hayotining ma’nosini yo‘qotadi va sevgilisi bilan bo‘lgan
munosabatlarini unutolmay, uzoq muddat yolg‘iz yashaydi. Ushbu holat ingliz folkloridagi
yolg‘izlikning ruhiy va hissiy jihatlarini chuqur aks ettiradi.
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Bundan tashqari, ingliz ertaklarida ham qahramonlarning uzoq yo‘llarda yoki noma’lum joylarda
yolg‘iz qolishi kuzatiladi. Ular bu holatlarda o‘z hayotlari uchun kurashib, ichki quvvatlarini sinashadi.
Bu turdagi ertaklar insonning o‘ziga bo‘lgan ishonchini mustahkamlaydi va individualizmni qadrlaydi.
Yolg‘izlik bu asarlarda ko‘pincha qahramonlarning yetuklik va ichki o‘zgarishlarini bosqichma-
bosqich ko‘rsatadi.

O¢zbek folklorida yolg‘izlikning ifodalanishi. O‘zbek folklori, xususan, dostonlar va xalq
qo‘shiqlarida, yolg‘izlikning ifodalanishi ko‘proq ma’naviy va diniy e’tiqodlar bilan bog‘lanadi.
Qahramonlar ko‘pincha taqdir sinovlariga ro‘baro‘ keladilar va yolg‘izlik bu sinovlarning ajralmas
qismi sifatida qaraladi. Biroq, o‘zbek qahramonlari Allohga tavakkal qilib, bu sinovlardan o‘tishga
tayyor bo‘lganligi bilan ajralib turadi. Masalan, "Alpomish™ dostonida gahramon Alpomish uzoq
yurtlarda yolg‘iz qolib, vataniga gaytish uchun kurashadi. U yolg‘iz qolganida, uning matonati va sabr-
toqati sinovdan o‘tadi. Bu yerda yolg‘izlik nafaqat fizik holat sifatida, balki qahramonning ruhiy va
axloqiy yetukligini ko‘rsatadigan sinov sifatida namoyon bo‘ladi. Alpomishning yolg‘izligi uning
gahramonlik fazilatlarini yanada kuchaytiradi va uni xalq dostonidagi asosiy ideal gahramonga
aylantiradi. Ushbu motivda Allohga bo‘lgan ishonch va sabr-toqat katta rol o‘ynaydi.

Bundan tashqari, o‘zbek xalq qo‘shiqlarida sevgi va ayriligning chuqur iztiroblari tasvirlanadi.
Xalq qo‘shiglarida sevgilisidan ajralgan yoki dushmanlari tomonidan kamsitilgan qahramonlar oz
yolg‘izliklarini Allohga shikoyat qilish orqali yengishga harakat qiladilar. Bu qo‘shiglarda
gahramonlarning iztirob va yolg‘izlikni yengishlari diniy e’tiqod va tavakkal orqali amalga oshiriladi.
Yolg‘izlik bu asarlarda insonning ichki dunyosini boyituvchi va uni kuchliroq giluvchi vosita sifatida
namoyon bo‘ladi.

Ingliz va o‘zbek folklorini solishtirish. Ingliz va o‘zbek folkloridagi yolg‘izlik motivi mazmun
jihatdan farq giladi. Ingliz folklorida yolg‘izlik ko‘proq qahramonning individual kurashlari, ichki
iztiroblari va shaxsiy o‘zgarishlari bilan bog‘liq bo‘lsa, o‘zbek folklorida yolg‘izlik ko‘proq taqdir va
Allohga bo‘lgan ishonch bilan chambarchas bog‘langan. Ingliz xalq asarlarida gahramonlar
yolg‘izlikni 0‘z-0‘zini anglash, shaxsiy o‘sish va ma’naviy jihatdan yetuklikka erishish yo‘li sifatida
qabul qilsalar, o‘zbek gahramonlari yolg‘izlikni sinov sifatida ko‘rib, Allohga tavakkal gilish orgali
bu sinovlardan o‘tadilar.

Har ikki madaniyatda ham yolg‘izlikning insoniy va ruhiy jihatlari chuqur ifodalanadi. Ingliz
qahramonlari yolg‘izlikni yengib, kuchliroq bo‘ladilar va o‘z ichki olamlarini boyitadilar, o‘zbek
gahramonlari esa yolg‘izlikni Allohga ishonish orqali yengadilar va sabr-togat bilan sinovlarni yengib
o‘tadilar. Shu tariqa, har ikki madaniyatda yolg‘izlik insonning kuchini sinovdan o‘tkazadigan va
uning ruhiy holatini shakllantiradigan motiv sifatida tasvirlanadi.

Tahliliy xulosalar. Muhokama jarayonida ko‘rinib turibdiki, ingliz va o‘zbek folkloridagi
yolg‘izlik motivi xalgning madaniyati, urf-odatlari va diniy e’tiqodlari bilan uzviy bog‘liqdir. Ingliz
madaniyati individualizm va qahramonlarning ichki kurashlariga e’tibor gqaratadi, o°‘zbek
madaniyatida esa ma’naviyat va diniy qarashlar asosiy o‘rinni egallaydi. Shu bilan birga, har ikki
madaniyatda yolg‘izlik motivi insonni yetuklashtiruvchi va ruhiy jihatdan shakllantiruvchi kuch
sifatida tasvirlanadi.
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AHAJIN3 CYIIHOCTHU U BBISIBJIEHUE
COIIUAJIBHBIX ®AKTOPOB CEITAPATU3MA

Ka0yaoB Kaxonrup-
Couckarenb YpraHuckoro rocyapCTBEHHOTO YHUBEPCUTETA

Annotatsiya: Magolada separatizm fenomeni, uning mohiyatini tahlil gilish va uning paydo
bo'lishi va targalishiga yordam beradigan omillarni aniglashga bag'ishlangan. Xususan, ushbu
kontseptsiyani aniglashga turli xil yondashuvlar ko'rib chigiladi. Shuningdek, muallif zamonaviy
davrda separatistik harakatlarning paydo bo'lishi va faollashishi sabablarini o'rganadi. magolada,
shuningdek, separatistik mafkuralar asosida yotadigan ajralish huqugining turli xil tushunchalari ko'rib
chigilgan.

AHHOTaIlI/IH: Cratbsa IIOCBAILIICHA (beHOMeHy CCIllapaTru3mMa, aHaJINU3y C€ro CYHIHOCTU U
BBISIBIICHUIO (DAKTOPOB, CIOCOOCTBYIOLIMX €r0 BO3HUKHOBEHHUIO M PACIpPOCTpaHeHuI0. B wactHOCTH,
PACCMOTPCHBI PA3JIMYHBIC IMOAXOJAbl K OIPCACICHUIO I3TOIO IMOHATHA. Taxoke ABTOp HCCICHYCT
MNPCANOCBUIKHA MOABJIICHUA W IMPUYMHBI aKTUBHU3AlIUU CCHAPATHUCTCKUX IIBI/DKCHPIIZ B COBPEMCHHYIO
OI10XY. B pa60Te TAKKC paCCMaTPHUBAIOTCA PA3JIMYHBIC KOHLCIIOUHK IIpaBa Ha CCHCCCHUIO, KOTOPLIC
JIC)KAT B OCHOBC CCIAPATUCTCKHUX HIIGOHOFHﬁ.

Reference: The article is devoted to the phenomenon of separatism, the analysis of its essence
and the identification of factors contributing to its emergence and spread. In particular, various
approaches to the definition of this concept are considered. The author also explores the prerequisites
for the emergence and causes of the intensification of separatist movements in the modern era. The
work also examines various concepts of the right to secession that underlie separatist ideologies.

Ha ceronHAmHUN [€Hb akTyalau3alus CEMAapaTUCTCKUX IPOSBIECHUN Kak B MacCOBOM
CO3HAaHHM, TaK U B MOJUTHUKO-TIPAKTUYECKOM BOIUIOIIEHUH CTajla OJHUM U3 3HAMEHUH COBPEMEHHOTO
sTana MUpoBoH ucropuu. Cenaparu3mM OTHOCUTCSA K OJHOW M3 CaMbIX IOJIMTU3UPOBAHHBIX, I1OAYAC
SMOILIMOHANBHO OKpAIIEHHBIX HCTOPUYECKUX M TOJMTOJIOTMYECKUX KaTeropuid, 4TO 3aTpyaHsET
BBIPAOOTKY O€CHpHUCTPACTHOIO, «aKaJeMHUYEeCKOT0o» IOAX0Ja K aHAIW3y U OLEeHKaM (eHoMeHa
cernapaTU3Ma B UCTOPUH U TeM 00Jiee B COBPEMEHHOM MOJIUTUYECKOM MPaKTUKE.

Cenapatu3Mm (0T JATMHCKOTO Separatus — OTIeNIbHBIN), TOHUMAEMbI Kak CTpeMJIEHHE K
000COOJIEHHIO TE€X WM MHBIX COIMAJIbHBIX TPYIIII, SBISETCS OJHUM M3 (YHIAMEHTAJIbHBIX CBOMCTB
KHU3HHU COLMYMA C MPHUCYIIUMH MOCIEIHEMY MO3aUYHOCTBIO M APOOHOCTHIO HA OCHOBE STHUYECKHX,
PEIUTHO3HBIX, PACOBBIX W JPYIMX OTIMYMN. DTO NOHATHE BOMpaeT B ceds Kak pa3paboTKy
MOJUTUYECKHX MPOTrpaMM, COJEp)KAlIMX KOHIENTyalbHOe OOOCHOBAaHUE IpaBa Ha CYBEPEHHOE
CYLIECTBOBaHME, TaK U JIEHCTBUS, HANpaBICHHbIE Ha UX peanu3anuio. Bmecre ¢ Tem cemaparusm
MHOTOT'paHEH 1 MHOT000pa3eH, 4TO HE BCEr/ia JeNaeT BO3MOKHBIM HCIIOJIb30BAaHUE CIOXKHUBIIUXCS U
MIPUBBIYHBIX OMNPEIEICHUN MpU aHAIU3€e KOHKPETHBIX HCTOPHUYECKUX «KehcoBy. CemapaTuCTCKue
JIBUKEHMSI MOTYT DPa3jIMyaTbCsl MOTHMBALMEH, CTENEHBIO pajuKalu3Ma M METOAAMM JIOCTHKEHUS
Leei, pa3IMYHbIM COOTHOIIEHHWEM 3HAaYMMOCTH BHYTPEHHUX M BHeWHUX (axTtopos. [lo cBoeit
HaMpPaBJICHHOCTU CENApaTUCTCKHUE JABMKEHHUS MOTYT MPUHUMATh (OPMBI CELleCCHOHU3MaA (BBIXOJ U3
cocTaBa eIMHOT0 rocyapcTBa Kakon-I1100 ero 4acTu 1 0OpeTeHne He3aBUCUMOCTH) U UPPEeHTH3MA
(cTpemiieHre K 0ObEJMHEHUIO C COCETHEH CTPaHOW MM €€ YacThlo).

CemnapaTtu3M NOpPOKIAETCS, KaK MPaBUIIO, KOMIUIEKCOM BHYTPEHHUX U BHEIIHUX MPUYHH, YTO
HE UCKITI0YAET aKTyalIM3aI1I0 TeX WK UHBIX OMpeesIeHHBIX (DaKTOPOB B KOHKPETHBIX UCTOPUUYECKHUX
00CTOSITENTLCTBAX (MeX3THUYECKHE MIPOTUBOPEYHS, HEpEeKO neperieTaronmecs c
MEXKOH(ECCUOHAbHBIMU, HYKOHOMHUYECKOE€ HEpPaBEHCTBO, HECOBMAJAIOUINE HIC0JIOTHUYECKUE
OPHEHTHUPBI, UCTOPUYECKHE OOHIbI, PACOBBIE OTIMYUS, MOAECPIKKA CEMAPATUCTCKUX ABUKECHUN U3BHE
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u ap.). CBoeoOpasue cenapaTuCTCKUM MPOSIBICHUSAM MPUAAIOT TaKKEe OCOOCHHOCTH MOJUTUYECKON
KYJIBTYpbl U SMOLIMOHAIIBHO-TICUXOJIOIMUYECKOr0 CKJIaa, IPUCYILUE TEM UM UHBIM HapoaaM.

TakuMm oO6pazom cemapaTusM — d3PGHEKTUBHOE CPEACTBO KOHTPOIIST PU3NIECKOTO MTPOCTPAHCTBA
CTpaTeTMYeCKH BaXHbIX pEruoHOoB Mupa. [lomomp cenapatucraM (BoeHHas, (pUHaHCOBa,
nHGOPMALMOHHASA, AUIJIOMAaTHYECKasi) MO3BOJIAET 3aTeM, NMPH OO0pa30BaHHMH HOBOTO CYBEPEHHOIO
rocyJapcTBa, UCIOJIb30BaTh €0 TEPPUTOPUIO JJIS CTPOUTEILCTBA BOCHHBIX 0a3 MO0 MCIOIb30BaTh
apMHUIO JAaHHOT'O FOCY/AApCTBA B KAUECTBE «CTOPOKA» TEPPUTOPUM JAHHOTO PErHOHA.

CyObekTamMu cenapaTu3Ma SBISIOTCA IOJUTHYECKAass SJIUTA, IOJUTHYECKHE JIUAEPHI,
MOJUTUYECKHE TTAPTHH, TOTUTHYECKIE aKTHBHUCTHI, HHTEIUTUTCHIINS, OOLIECTBEHHBIC OPraHN3allud U
00bEeIMHEHNS] KaK HOCUTENIM CENapaTUCTCKUX MJEH M B3IJISAI0B, yYacTBYIOLIME B CENapaTHCTCKOM
nestenbHOCTH. Kpome Toro, B KauecTBe CyOBEKTa CaMOONPEACTICHHS W TOCYAapCTBEHHOTO
CYBEPEHUTETa MOXET BBICTYNATh 3THOC KaK HOCHUTENIb KOJUIEKTMBHOH IpaBocyObekTHOCTH [13].
OObeKT cenaparu3ma — OJINTHUKA U MPAKTHUKA, CBA3aHHAS C TEPPUTOPUATIBHBIM 2149 oTuyXiaeHuem u
CTpEMJICHHEM PErHOHa cO3/7]aTh CBOE COOCTBEHHOE IOCYIapCTBEHHOM 00pa3oBaHUe.

MeTobl TOCTHIKEHUSI CenapaTucTaMu CBOMX Leled pa3HoOOpasHbl U IPEICTaBICHBI B
IIMPOKOM CIIEKTpE: OT BEJIEHHsI JETMTUMHONW MOJIUTUYECKON NEesITEeIbHOCTH 10 TEPPOPHUCTUUYECKUX
aKTOB M HACWJIbCTBEHHOT'0 BO3/IeICTBU. B Tex rocyaapcrBax, rjie cenapaTucThl 001aJatoT LIMPOKUMU
BO3MOKHOCTSIMM JJISl BEJCHUS JISTUTUMHON HOJMTUYECKOH OOphObI M A JOCTMOXKEHUS B HeEH
3HAYUMBIX YCIEXOB (HApuMep, OTCYTCTBYIOT HMPEMSTCTBUS sl CO3JaHUs MOJIUTUYECKUX MapTHH C
NOCTEYIOIUM HMX Yy4YacTHEM B PErMOHAJIBHBIX MM IapJIaMEHTCKUX BBIOOpax), MPOUCXOAUT
CO3HATEJbHBIM 0TKa3 CTOPOHHUKOB CelapaTu3mMa OT BOOPYKEHHON OOPHOBI.

Kak nomurtuuyeckoe [BHXKEHHE CEMAapaTU3M COCTOMT K3 TaKUX DIEMEHTOB, Kak
dbynnamenTanbHas uuaes (MAes HAMOHAIBHOW HCKIIOUUTENFHOCTH); HWACATM3MPOBAHHBIA 00pa3
COOCTBEHHOr0 Hapoja, peruoHa WM cooOIlIecTBa; o0pa3 BpaxaeOHBIX HApOJOB M PETMOHOB WIIU
JOMHUHHPYIOLIETO HAallMOHAJIBHOTO ToCylapcTBa; MHU(DOJIOTM3UPOBAHHAS BEPCHs HAI[MOHAJIbHOU
UCTOPUHM; TO3UTHBHBI 00pa3 BOXIEW M TepOeB-MYYEHHUKOB; HallMOHAIbHbIE IIEHHOCTH;
MIOBE/ICHYECKNUE YCTAHOBKH; TEXHOJIOTUU IMOJIUTUYECKOM MOOMIM3AIMM, HUCIIOJIb3yeMble JIMJEpaMu
CenapaTUCTCKUX JABHKECHHH.

HcTounukaMu cemnapaTi3Ma B MHOTOHAIIMOHAJIBHBIX TOCYAAPCTBAaX MOTYT OBbITh: BO-TIEPBBIX,
CTpeMJIEHHE HapoA0B MOJYYUTh HE3aBUCHUMOCTb (Kypabl B Typuuu, upnanausl B OnbcTepe); BoO-
BTOPBIX, 3aBBILIEHHBIE COLMAIbHBIE 0XHUJAHUS (HAmpUMep, 3aBbIIICHHBIE OXUIAHWS SKYTOB OT
HKCIUTyaTallul MECTOPOXKJICHUM aJIMa30B); B-TPEThUX, COLIMAIbHAS MIOYBA - OCTpasi KOHKYPEHIIH 32
pabourie MecTa; B-UETBEPTHIX, KPHU3UCHBIE COLIMAJIbHBIE CUTyallMd (HAIpUMEp, SKOHOMHUYECKUMN
KPHU3UC).

TakuM 00pa3oM, yKa3aHHbIE BbIIIE MPEANOCHUIKH, YCIOBHS, MPUUMHBI CO3/AaI0T Oojee Wiu
MeHee OJIaronpUATHYIO MOYBY JJISl CENapaTUCTCKUX TEHACHIMHN U ycTpemieHuid. Cinenyer npu3Harh,
YTO cermapaTh3M HHUKOTJa HE BO3HMKAeT Ha mycToM Mecte. Cama jke 3Ta MOoYyBa CO3JAeTCsl Kak
MHHUMBIMH, TaK M peajbHbIMH (DaKTaMu HapyYIIEHUs MpaB ONpPEeICHHBIX OOMHOCTEH (STHUYECKHX,
PENUTHO3HBIX, PETUOHATIBHBIX ), HATIPUMED, B 3KOHOMUKE, KYJIbTYpe, 00pa3oBaHUM, HOTUTHKE. B aTOM
cllyyae MHTEJUIMTEHIUS MOJIYy4aeT BO3MOXKHOCTh 0000IIATh M BHIPAXATh B JIOCTYNHBIX HACEJICHHIO
MOHATHSIX W 00pa3ax HEIOBOJBCTBO KaKOW-TMOO HECNpaBeAJIMBOCThIO, a TaKXkKe CO3/1aBaTh
OCO3HAaHHOE E€IUHCTBO YYAaCTHUKOB CEMApaTUCTCKUX JABIKEHMH W (OpMHpOBATh JIO3YHIH,
TpeOOBaHUs, MPOTPAMMBI ATHX JIBUKCHUH.

CymiecTByeT TOCTaTOYHO OOJIBIIOE KOJUYECTBO KJAacCU(UKALMI cernapaTu3Ma, OCHOBaHHUEM
KOTOpBIX SIBJISIETCSl MOJMTHUKO-Teorpaduyeckuit kputepuil. OnHaKo KiaccU(PHUKAMM HAa OCHOBE
MOJUTUKO-TEOrpahUIeckoro KpUTEpUsi UMEIOT pAJd HEAOCTaTKOB. Bo-mepBhIX, cemnapaTUCTCKHE
JBYDKEHUS, IEUCTBYIOLIME B paMKax Ka)KJoro TUIIa, HE UMEIOT BECOMOI0 OOLIEro Ui BCeX apameTpa
KJ1accu(UKaluu, KpoMe reorpaguueckoro pacroyiokeHus. Bo-BTOpBIX, cemapaTUCTCKUE BUKECHHUS
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HE UMEIOT SPKO BBIPAKEHHBIX YEPT, KOTOPHIE ObI IPUTOM OTCYTCTBOBAIHU (MJTU IMOYTH OTCYTCTBOBAIIH )
BO BCEX OCTAJIbHBIX reorpaduyeckux Tumnax. Xots, 6ecCriopHo, HEOOXOAMMO IPU3HATH, YTO MOJIUTUK
reorpaguueckoe TOJOXKEHHE OKa3blBaeT HEKOTOPOE BIHUSHHE HA OCOOCHHOCTH pAa3BUTHA U
MIPOSIBIICHUN cerapaTu3Ma.

Takum 0Opa3oM Tak WM MHa4e MpodiieMa cenapaTu3Ma CeroiHs Bce OOJbIIe BIUIETACTCS B
OOUIMI KOHTAKT CLIOPOB M O0PHOBI BOKPYT MOJIesIel MUPOYCTpOICTBa. M B 9TOM COCTOUT KapIMHATBHO
HOBBIN ¥ BaXXHBIM MUPOBO33PEHUECKUH aCIIEKT ITOrO SIBJICHUS.
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AXBOROTLASHGAN JAMIYATDA YOSHLAR MA’NAVIYATINING
DEFORMATSIYASIGA SABAB BO‘LUVCHI OMILLAR

Sayidova Muhabbat G*‘afforovna
Navoiy davlat konchilik va texnologiyalar universiteti katta o‘qituvchisi

Annotatsiya . Magolada bugungi globallashuv sharoitida axborot ogimining haddan tashgari
ko'p va turli- tumanligi jamiyatdagi texnologik o ‘zgarishlar bilan birgalikda unga mos ravishda
millatga, elatga xos bo‘lgan xususiyatlar ham jiddiy deformatsiyaga uchrayotganligi, millliy
gadriyatlarga ham xavf solayotganligi va unga garshi kurash usullari tahlil etiladi

Kalit so‘zlar: milliy mentalitet, ma’naviy qadriyatlar, urf-odatlar, an’analar, globallashuv,
manipulyatsiya

Annotation: The article analyzes the fact that in the conditions of modern globalization,
excessive and diverse flow of information, as well as technological changes in society, accordingly,
the features characteristic of a nation and people are seriously deformed, threatening national values,
as well as methods of combating them it is analyzed.

Key words: national mentality, spiritual values, customs, traditions, globalization,
manipulation.

Bugungi global dunyoda inson kapitaliga kiritilayotgan investitsiya jamiyatning kelajagini
belgilab beruvchi eng muhim kapitalga aylanib bomoqgda. Aynigsa, fundamental ta’lim sifatini
yaxshilash, uni ta’limning keyingi bosqichlari bilan uzviyligini ta’minlash ta’lim-tarbiya
muassasalarining moddiy texnik bazalarini mustahkamlash kabi omillar bugungi kunda har
gachongidan muhim, har gachongidan dolzarbroq nazarimizda. Mamlakatimiz keyingi yillarda tarixan
rivojlanishning yangi bosqichiga qadam qo‘ydi. Aynigsa, ko‘plab yillar davomida amalda bo‘lgan
cheklovlarning olib tashlanishi, O°‘zbekiston iqtisodiyotining global dunyo iqtisodiyotiga
integratsiyalashuvining jadallashishi, investitsion muhitning yaxshilanishi, so‘z erkinligi borasidagi,
axborot olish borasidagi cheklov va to‘siqlarning yo‘q qilinishi, JSTga a’zo bo‘lish jarayonlarining
qayta boshlanishi natijasi o‘laroq sud huquq tizimlarining mustagqilligini ta’minlash borasida amalga
oshirilgan ishlar nafagat davlat boshgaruvi institularining yangicha ishlashiga, shu bilan bir gatorda
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jamiyat maishiy turmushi va madaniy sohada o‘ta qisqa vaqt ichida juda katta ijobiy o‘zgarishlar yuz
berishiga sabab buldi.

Aynan ko‘plab yillar davomida amalda bo‘lib kelgan cheklovlarning olib tashlanishi natijasida
O‘zbekiston har jabhada global dunyo uchun ochildi. Bu iqgtisodiy va ijtimoiy jihatdan katta imkoniyat
eshiklarini ochgan bo‘lsa, ma’naviy-madaniy, ta’lim tarbiya sohalari oldiga hal qilinishi lozim bo‘lgan
bir gqator masalalarni ko‘ndalang qilib qo‘ydi. Shulardan biri bu ijtimoiy tarmogqlar turli internet
resurslarining O°zbekiston hududida erkin ishlay boshlagani natijasida kirib kelgan o‘ta rang - barang
axborot ogimining jamiyat hayotiga aynigsa, o‘sib kelayotgan yoshlar ongi tafakkuriga ta’sirini
o‘rganish, bu omilning salbiy jihatlarini baholash, hamda ularga qarshi kurash mexanizmlarini ishlab
chiqgish va amaliyotga ayniqgsa ta’lim jarayonlariga izchil joriy qilish masalasidir. Ochigq axborot
maydonida yashar ekanmiz milliy mentalitetimizga zid keluvchi turli madaniyat elementlari aynigsa
ommaviy madaniyat elementlarining madaniyatimizga, gadriyat va udumlarimizga kursatayotgan
ta’sirini ilg‘ay olishimiz, ularga mafkuraviy jihatdan garshi tura olishimiz muhim.

Ta’kidlash lozimki, madaniyat kishilik jamiyatining ma’naviy-tarbiyaviy jabhasini tashkil
etuvchi juda muhim ijtimoiy hodisadir. Ommaviy madaniyat ijtimoiy hodisa sifatida tadgiqotchilar
e’tiborini ommaviy madaniyat aniq belgilangan chegaralarga ega bo‘lishidan ancha oldin o‘ziga
tortgan. Xususan, J. de Maistre, E. Burk, L.G.A. Bonald, A. de Tokvil asarlarida ma’naviy haétning
ommaviylashuvi fenomeni va turli xil stereotipli artefaktlarning keng tarqgalishiga olib keladigan
"buzilgan tenglik" ning ogibatlarini tushunishga harakat gilingan.%*

XX-asr boshlarida ommaviy madaniyat muammosini tahlil gilishda rus idealist faylasuflaridan
I.A.Ilin va N.A. Berdyaevlar “tengsizlik falsafasi”’da madaniyat va sivilizatsiya o‘rtasidagi tub farq
hagidagi pozitsiyani ilgari surishgan. Ularning fikricha, ommaviy madaniyat aslida demokratik
xarakterga ega, lekin muqaddaslikdan xoli, insonning ma’naviy rivojlanishi va diniy ma’rifatiga
xizmat gilmaydigan ommaviy jamiyat madaniyati tushuniladi.

30-yillarning o‘rtalarida. XX asrning eng buyuk mutafakkirlaridan biri Ispaniyalik faylasuf X.
Ortega Gasset asarlarida ommaviy madaniyat tahlil predmetiga aylanadi, u o‘zining “Omma
qo‘zg‘oloni” («Vosstanie mass») va “San’atning g‘ayriinsoniylashuvi” («Degumanizatsiya
iskusstva») nomli mumtoz asarlarida bu boradagi hodisaga o°zining nazariy qarashlari va g‘oyalarni
ilgari suradi. Uning fikricha, ommaviy madaniyat ijtimoily zinapoyaning eng yuqori pog‘onasiga
ko‘tarila olishiga ishonchi komil, o‘z xohish-istaklari va ehti¢jlarini eng muhim deb biladigan, estetik
va axloqiy ideallar mutlaq estetik g‘oyalarini hisobga oladigan ommaviy shaxs madaniyatidan boshqa
narsa emas.*%®

Xo*‘sh bugungi kunda ommaviy madaniyat unsurlarining yoshlar ongi tafakkuriga kursatayotgan
salbiy ta’siriga qarshi tura oladigan omillar nimalardan iborat. Qanday yo‘l tutilsa yoshlarimiz,
farzandlarimiz ongini ushbu zararli unsurlardan ishonchli himoya gila olamiz.

Albatta bunday vaziyatda birlamchi masala sifatida milliy gadriyatlarimizni farzandlarimizga
singdirish, ularda ommaviy madaniyat elementlarida targ‘ib qilinuvchi egoistik shaxs talqiniga teskari
o‘laroq, oila muqaddas maskan ekanligini, jamiyatdagi uyushqoqlikning inson hayotida ganchalik
muhim ekanligini, mahalla institutining jamiyatimizda naqadar kuchli o‘ringa egaligini,... tug‘ri
tushintira olishimiz lozim. Masalaning eng muhim jihati shundaki bunday ishlarni amalga oshirishda
yoshlarni majburan to‘plab ularning medasiga tegadigan, takrorlanaverib siyqasi chiqib ketgan pand
nasihatlarni ularga so‘zlab berish yoki o‘qib berish orqali emas, aynan yoshlarni o‘ziga jalb qila
oladigan elementlar, aynigsa ijtimoiy tarmoglar orgali milliy gadriyat va udumlarimizni talgin giluvchi

104 https://cyberleninka.ru/article/n/ommaviy-madaniyati-tushunchasiga-oid-arashlar/viewer
105 chrome-extension://efaidnbmnnnibpcajpcglclefindmkaj/https://human-
inion.org/files/14%D0%9E%D1%80%D1%82%D0%B5%D0%B3%D0%B0-%D0%B8-
%D0%B3%D0%B0%D1%81%D1%81%D0%B5%D1%82%20%D0%A5._%D0%A7%D0%9E%D0%AL_1(12)_2001_
176-187.pdf
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kontentlarni yaratish ularning keng targ‘ibotini yo‘lga qo‘yish orqali erishish mumkin. SHu bilan birga
ta’lim jarayonlariga tariximizning rang barang sahifalarini o‘z ichiga olgan kompleks videdasturlar,
elektron darsliklardan keng foydalanishni yulga qo‘yish ham o‘zligimizga tahdid solayotgan
mafkuraviy tazyiqlardan yoshlarimiz oni shuurini himoyalash uchun yaxshi vosita bo‘la oladi.

Xulosa qilib, “ommaviy madaniyat” targ‘ib etilayotgan g‘ayriaxloqiy g‘oyalar Garbiy Evropa
va AQSH da vujudga kelgan ayanchli demografik vaziyatda bugunoq o‘z aksini topdi. Ammo ta’lim-
tarbiya, madaniyat, ma’naviyat masalalariga panja ortidan qarab emas aksincha eng muhim va jamiyat
va davlatning kelajagini belgilab beruvchi omil sifatida yondashilsa bunday dolzab masalalarni nafaqt
echimini topish balki namunaviy dasturlarni shakllantirib boshga davlatlar ijtimoiy hayotiga joriy
gilishni taklif gila olishimiz ham mumkin deb hisoblaymiz.
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COLIMAJILHOE MPOEKTUPOBAHUE KAK ®AKTOP CHCTEMHOCTH
MOATrOTOBKH PYKOBOJSIIINX KAJIPOB

Taraes Kamo.1-
Couckarenb HaBouiickoro rocy1apcTBeHHOr0 YHHBEPCUTETA, Y30eKHCTaH

Annotatsiya. ljtimoiy loyihaning optimal xususiyatlarini loyihalash garama-garshiliklarni hal
gilish uchun ijodiy, samarali faoliyatning umumiy mexanizmlariga bo'ysunadi. Mexanizm sub'ekt
harakatlarining izchil, algoritmik ketma-ketligidan iborat. Ushbu ketma-ketlik dizayn jarayonini
o'rganadigan mualliflar tomonidan ochib berilgan.

Annotation. Designing the optimal characteristics of the is subject to the general mechanisms
of creative, productive activity to resolve contradictions. The mechanism consists of a consistent,
algorithmic sequence of actions of the subject. This sequence is revealed by the authors who study the
design process

AnHoTanusi. [IpoexkTupoBaHHEe ONTUMANbHBIX XapaKTEPUCTUK IOAYMHSAIOTCS OOLIUM
MEXaHu3MaM TBOp‘-ICCKOfI, HpO,Z[YKTI/IBHOﬁ ACATCIIBHOCTH 110 Pa3pCIICHUIO HpOTI/I_‘BOpe‘-II/II\/'I.
MexaHu3M COCTOUT B MOCIEA0BATEIbHOM, aJITOPUTMU3UPOBAHHON MO CIEA0BATEIBHOCTH JIEUCTBUM
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cyObekTa. JTa IMOCIeN0BaTEIbHOCTh BBISBIISETCS aBTOPaMH, KOTOPBIE HCCIEAYIOT TPOLECC
IIPOCKTUPOBAHUSA

CIIPK ecTh COBOKYMHOCTH OIpPEACICHHBIX 3JEMEHTOB (IEHCTBHI), KOTOpPHIE OOECIEYMBAIOT
peoOpa3oBaHKe TECOPHUH YIIPABJICHHS B MPAKTUKY U3MEHEHUS COIMATBHON JIEHCTBUTEIBHOCTH; OHA
BBICTYIIAeT JCHCTBYIOIIMM CIOCOOOM  (QJITOPUTMOM) OpraHU3allMd  COLMAIbHBIX  CBA3EH,
o0ecreYnBaOIUM HOBOE KAuYeCTBEHHOE COCTOSIHUE OOBEKTa YIpaBlICHUS. YIIpaBlIeHYECKUE
NeNCTBUS pyKOBOJUTENS 00BEKTUBUPYIOTCS B HEOOXOAUMBIX JOKyMeHTaX. K HUM MOKHO OTHECTH:

- WHGOPMAIMOHHYIO CIIPAaBKY 00 MHHOBAIIMOHHOM IPOIIECCe KaK 00BEKTE YIIPABJICHUS M BCEX
€ro XapakTepHUCTHKaX, MpeaAMeTax OOHOBIIEHUs, crioco0ax v MacuTade mpeodpazoBaHus;

- CHCTEMHO€ OIHMCAHHE HAJIMYHOW COIHUAIBHBIX IPOEKTOB, a TaKxke €€ CTPYKTYypHO-
(GyHKIIMOHATIBHBINA aHANIN3;

- (hOpMYJIUPOBKY OCHOBHBIX TUTIOTE3 O BEPOSTHOM PA3BUTHUU COIUATBHBIX MPOCKTOB;

- TEOpPETHYECKOE OINMCAaHUE MPOEKTa, ONMpPEeIeHNe HOBBIX 3a1a4, POPMYIUPOBKY GYHKIUI U
METOJIOB MO OTOBKH;

- OIpe/eNicHUE OPraHOB YIIPABJICHUS, X (DYHKIIMOHAIBHBIX TIPAB U 00SI3aHHOCTEH;

- ONHCAaHHUE JIOTHYECKOH CTPYKTYphl NEHCTBHUI MO BBINOJHEHUIO (YHKUIMN COLMAIbHBIX
MIPOEKTOB;

- ompezeNieHue KOHTPOJIbHBIX (DYHKIUI B MpoIiecce MOATOTOBKH.

Onenka 3 ¢GeKTUBHOCTH (ONITUMATHHOCTH) OPTraHU3aIlUU COIUAIBHBIX MTPOSKTOB O3HAYALT OI-
peneneHrue COOTHOLICHHs] OOIIECTBEHHON 3HAYMMOCTU pe3ysibTaTa K OOIIECTBEHHON 3HAYMMOCTHU
3aTpaT Ha CO37aHue U (YHKIIMOHUPOBAHUH COIIMAILHBIX TIPOSKTOB.

OnTUMaNbHBIN TPOEKT COIHMABHBIX MPOEKTOB HEOOXOAUMO JOJIKEH YUeCTh BIHMSHHE BHEIIHUX
U BHYTpEHHUX (DAKTOPOB, W CBECTH K MHUHUMYMY BIIUSHHE CYOBEKTHBHBIX MOMEHTOB, T.€.
WHIUBUAYAIBHOCTH TIpOeKkTaHTa. TakuM o00pa3oM, ONTHUMAIbHOCTH O3HAYAeT CIIEJJOBAHHE
€CTECTBEHHOMCTOPUUECKUM 3aKOHaM pa3BUTHS cUCTeM. ONTHUMaIbHOCTh MPOEKTa COIHAIBHBIX
MPOEKTOB JOCTHUTAETCS MYTEM BBIOOpA aJeKBATHBIX COJAEPIKAHHIO COIMAIILHOTO OIBITa MOJEJe
NESTETLHOCTH W TEXHOJIOTHYECKUX Omepalii, oToopa MpHUeMOB YIpaBIEHHUs, COOTBETCTBYIOIIUX
y4eOHOU JesTeNbHOCTH, BhIOOpa MaTepuaibHBIX M JyXOBHBIX CPEACTB OOYUEHHS, COKPAIIAIOIIIX
BPEMEHHBIE U SHEPTETUYECKHUE 3aTPaThl CYOBEKTOB Ha pean3aliio TEXHOJIOTUYECKOTr0 Mpoliecca.

C ToukH 3peHHs ONTUMAIHHOTO (PYHKIIMOHUPOBAHUS MPOEKTA COLMATBHBIX MPOEKTOB, MPOEK-
TaHTY, MPEXJAEC BCEro, HEOOXOIUMO OINPEICIUTh CTENEeHb MOTEHIIMATFHO BO3MOXKHOTO M3MEHEHUs
cUCTeMBbI B Onnkaiiiiee (0603pumoe) Oynyiiee. [IpoekT npeacrasnseT coboil HEempephIBHBIN Mpoiiece
MOHUTOPHHTA U OIIEHKH PE3YJIbTATOB yIPABIEHYECKON ACSITEIHLHOCTH, BRICTPOEHHON B COOTBETCTBUH
C TMPUHATHIMH TUIaHAMU U3MeHeHuH. CyOBeKT MPOEKTUPOBAHUS TAKXKE MOABEPraeTcs MO3UTUBHBIM
M3MEHEHUAM TTPO(ECCHOHATBHBIX Ka4eCTB M KOMIIETEHTHOCTH. KOMIETEHTHOCTh €CTh HCTOPUIECKU
U COIMANbHO-KOHKPETHAs XapaKTEepPHCTUKA CTEMEHU COOTBETCTBUS HAIMYHBIX XapaKTEPUCTUK
cyOBekTa TpeOOBaHUSIM COIIMYMa K JAaHHOW MPoeCCHOHAIBHON TPYIINE, a, KPOME TOT0, TTOKa3aTelb
€ro CrmocoOHOCTH aHaJIM3UpPOBaTh, PEIIaTh CAMOCTOATEIHLHO BO3HMKAIOIIME IPOU3BOJICTBEHHBIC
npobnemMbl. TakuMm 00pa3oM, B OICHKE KOMIIETEHTHOCTH NPOSBIISICTCS NMPUMEHEHHE TPUHITUIIA
ONTUMATFHOCTH K CYOBEKTY COIUANBHBIX MPEOOPa30BaHMA. Y MEHHUE CTICUATNCTa aHATH3UPOBATh U
MPUHUMATh  TPO(ECCHOHANbHBIE  YIMPaBICHYECKHE PpEIICHHUS O00ecleurnBaeT ONTUMAaJIbHOE
(@ dexTuBHOE) HYHKIIMOHUPOBAHKE MPEATIPUATHS, (PUPMBI, TOCYTAPCTBEHHOTO YUPEKICHUSI.

[IpoekTHpoBaHKE ONTUMATBHBIX XAPAKTEPUCTHK COIMATBHBIX MPOEKTOB IMOAYMHSICTCS OOIIUM
MeXaHH3MaM TBOPUYECKOH, MPOAYKTUBHOM JIEATEIBHOCTH IO pa3pelIeHHIO MPOTUBOpeunii. Mexanusm
COCTOUT B TOCJEAOBATEIIBHON, aJTOPUTMU3UPOBAHHON TOCIIEIOBATEILHOCTH JCUCTBUN CyOBEKTa.
OTa MoCieI0BaTeIbHOCTh BBISBISIETCS aBTOPaMH, KOTOPBIE MCCIEAYIOT MPOLECC MPOSKTUPOBAHUS
00pa30BaTeNbHBIX CUCTEM, C PA3JIUYHON CTENEHbIO MOJHOTHI, HO TJIABHBIE 3JIEMEHTHI BCE-TaKu

-127 -



OCTalOTCSI HEU3MEHHBbIMH. CXEMAaTHYHO 3TO MOXKHO MPEJACTaBUTh CIEAYIOIIUM 00pa3oM.
OObeKTHBHAs HBOJIOLNS OOIIECTBEHHBIX OTHOLICHUI PaHO MJIM MO3/IHO OCO3HAETCA CYObEKTOM Kak
npotuBopeune. Pa3BuTre OTHOIICHHMI COOCTBEHHOCTH, OOMEHA M MPOU3BOJCTBA TPEOYIOT HOBOTO
KauecTBa MOJrOTOBKM PYKOBOAMUTENEH, CHOPMHUPOBAHHOTO  YIPABIEHYECKOTO, MBIIIICHHUS,
OCO3HAaHMA PYKOBOJUTEISIMH  CHEIU(HUKH  YIOPaBICHYECKHX CBsi3ed. DTO MPOTHUBOpEYne
dbopMynupyercss Kak MOTpeOHOCTh W3MEHEHUs NPUHIUIOB YyrpaBieHus. MHorma mnpoBoasTcs
CreMaNbHbIC HayYHbIE U3bICKaHUs, HO OOBIYHO MMPOTHUBOPEUUE OCO3HAETCS JIUO0 IKCIIepTaMu, 00
oOIIecCTBEHHBIM MHEHMEM "Kak HaspeBmiee", kak '"TpeOyromiee cBoero paspemenus’”. Jlanee
BBIIBUTAIOTCS TUIIOTE3bI, IPOCKTUBHBIC MPEATIONOKEHUS O BO3MOKHOM U JKEIATEIbHOM Pa3BUTHU
COLIMAJIbHBIX OTHOIICHUH B HE0OX0AMMOM HampaBieHUH. [IpoBosATCS OMpOCHl MHEHUS SKCIIEPTOB U
oOmecTBeHHOE 00CyX)AeHrue MpodsieMbl. ['pynmoil NMpOeKTaHTOB MO OMpPENeIEHHONW METOIUKE
pa3pabarbiBaeTCsl KOMIUIEKC JIOKYMEHTOB - IPOEKT, KOTOPBIA 3aTeM IOABEpPraeTcs 3KCIEePTHOM
OlLIeHKe crienuanucToB. CaM IpOeKT, KaK pe3ysibTaT TEOPETUUECKON U3bICKATENbCKON AESITEIbHOCTH,
Yyepe3 MEXaHU3Mbl KOHKPETU3ALUU U JI€TaJu3alii, CTAHOBUTCS ONEPAaTUBHBIM IUIAHOM M3MEHEHUH.
Peanmusanuu npoekra CONpPOBOXKIAAETCS MOHUTOPUHIOM H3MEHEHUM, TEKyLIEH KOPPEKTUPOBKOM M
aHAJIM30M PE3YyJIbTATOB.

[Tpu omenke >PPeKTUBHOCTH (ONTUMAIBHOCTH) MPOEKTA CIIEAYET Y4ecThb TOYKY 3peHus Jl.
JlukcoHa, KOTOpBIM oOpaliaer BHHMaHuWE Ha TO OOCTOSITENBCTBO, YTO MPOLECC HHKEHEPHOIO
IIPOEKTUPOBAIHS HE MOXKET COCTOSITh M3 CTPOTO IOCJIEN0BATEIILHOIO NEPEXoa OT OJHOT0 3Tama K
npyromy®. Ha camom ferne, IBMKEHHe IpolLiecca MOJKET MATH Kak BIEpes, TaK M Ha3aj, TaKke
BO3MOYKHO HEOJHOKPATHOE MOBTOPEHHUE OTIENBHBIX ATaroB. B 3TOM BhIpakaeTcs 0oOpaTUMOCTB
npoiiecca npoexktupoBanus. IIpolecc pemenns NpoeKTHON 3a/1a4y PEeryJInpyeTcsl HE TOIbKO 3apaHee
BBIPAOOTaHHOW MPOTpaMMON NEHCTBUN, HO KaKABIM HETOCPEJACTBEHHO IMOMYYEHHBIM PE3yJIbTaTOM
JEeSITeIbHOCTH U HEOOXOAUMOCTHIO MEPENPOSKTUPOBAHHUS HEYIAYHBIX AJIEMEHTOB. JTO MOJI0KEHUE 00
00paTUMOCTH TIpolecca MHXEHEPHOTO MPOEKTUPOBAHUS, HA HAIl B3IV, UMEET NPUHLHUIIHAIbHOE
3Ha4eHHe U U1 MpPOEKTHUPOBaHMSA 00pa3oBaTeNbHOroO Tpouecca. JlefcTBUTENbHO, 3ambIcel
npoektanTta npu npoektupoBanu CITPK He MoxkeT ObITh KECTKO, OJHO3HAYHO 3allpOrpaMMHUPOBaH.
ITocne ananmm3a HECKONBKUX BAPUAHTOB COUYETAHUS CTPYKTYPHBIX COCTaBIISIIOLINX, IPOEKTAHT MOXKET
M3MEHUTH OO 3aMbICeN U IEPEeNTH K paboTe Ha/l APYTUMHU CTPYKTypamu. Takke BO3MOKEH BapHu-
aHT BBIIEICHUS OTAEIBHBIX JJIEMEHTOB, JTAallOB IPOLECCA, HO HEBO3MOXHO CO3/IaHHME >KECTKOIO
aJIrOpUTMa TBOPUECKOM NEATEIbHOCTU B CUIy U3MEHUYMBOCTU U HENPEICKA3yeMOCTU COLUaIbHOU
cpeabl. CnenoBatenbHo, aHanorusi npoektupoBanus CIIPK ¢ wu3obperarenbckoif, MpPOEKTHO-
KOHCTPYKTOPCKON M KOHCTPYKTUBHO- TEXHUYECKOM J1€ATEIbHOCTBIO PUBOJIUT K BBIBOJY O TOM, YTO
nesTenbHOCTh npoekTrpoBanus CIIPK sBisiercss MHTENNEKTyaabHOM U HOCUT TBOPYECKUH XapaKTep.
CreunpuryeckuMu 3TanaMu MPOEKTUPOBAHUS BBICTYNAIOT TE€HEpalus WJeH, aHalu3 BO3MOXKHBIX
BapUaHTOB, IPUHATHE PEIICHUS, BEIOOP ONTUMAJIBHOIO BapUaHTa MPOEKTUPOBaHUs. OCOOEHHOCTAMU
MIPOEKTUPOBOYHOMU JI€ATEIBHOCTH SBIAIOTCS €€ 00paTUMOCTh, MOHUTOPUHI COOTBETCTBUS J1€HCTBUMN
IIPOEKTY, BO3MOXKHOCTh KOPPEKTUPOBKH Ha KaXJI0OM dTale, HEMMHEWHBIN XapaKTep ajJrOpUTMHU3ALIH.

ConumanbHbIl TPOEKT JOHKEH BKJIKOYATh KPUTEPUH, YCIOBUS, MOCPEICTBOM KOTOPBIX
OCYILECTBISICTCS BBIOOP onTUMaibHOro BapuanTta mpoektupyemoit CIIPK. IlosTomy mpoekTaHTy
HE0OXOIMMO OMNHUCaTh OOBEKTUBHBIE YCIOBHUS U TPaHUIIbl MPUMEHEHMs CHEHU(PUUYECKHX CPE/ICTB
JTAHHOTO MPOEeKTa Ui o0ecTeyeHUs CTaOMIbHOCTH, PUTMUYHOCTH U 3¢ dexkTuBHOCTH. HeoOxoaum
y4eT BHEIIHUX M BHYTPEHHUX (PAKTOPOB peaan3allii MPOeKTa, U pa3paboTKa TEXHOJIOTHH CBEACHUS
K MUHUMYMY BJIMSHUS CyOBEKTHUBHBIX (akTopoB. [IpoekTrpoBaHue, B 3TOM Cllyyae, BBICTYNAET KaK
OTpaXKeHHE 3aKOHOMEPHOCTEW pAa3BUTHS COLMYyMa, OCOOEHHOCTEH cpelbl U MaKCHMalbHOrO, B
JAHHBIX YCJIOBUX, 00€CTIeYeHUsI UICXOTHOTO 3aMBbICIIA.

106 Cm.: luxcon [1. ITpoextuposanue cucteM: M306peTaTenbCTBO, aHANN3 M IPHHATHE pereHuit. - M., 1969.
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OOmecTBeHHass MOTPEOHOCTh OCHOBBIBACTCS HA JIOCTUTHYTOM COOOIECTBOM 3KCIIEPTOB
napajurme, BKIIIOYArOIeH NpeACTaBIeHUs: O MOTpeOHOM OyaylieM, U OrpaHUYeHUN MMEIOLUMUCS
KOHKPETHO-UCTOPUYECKUMH YCIOBUSMHU (IKOHOMUYECKUMHU, OJUTHUYECKUMHU, OpraHU3al[MOHHbBIMH,
kagpoBbIMu). K mocneaHuM 100aBiIsitoTCS BHYTPEHHUE OTPAHUYUTENN B (POpME TIOCTUTHYTOTO 00111e-
CTBOM YPOBHS KYJBTYpPbI, OCOOCHHOCTEH HAIIMOHAJIBLHOTO MEHTAJIUTETa, CHEeUU(UKUA MPOSBICHUS
YIPaABIEHYECKOI0 MBIIIJIEHU caMuX JKcreproB. K HUM OTHOCATCA Kak TIOCYAapCTBEHHBIE
YMHOBHHKH, 110 CIIy’KO€ OTBEUarolne 3a pa3BuTHE 00pa30BaTeIbHOTO NPOIecca, TaK U MIPOSKTAHTHI,
IIPEIo1aBaTey, PyKOBOIUTEIH BBICIIErO 3BEHA.

[IpencraBieHHas TOUKa 3pEHUs OCHOBAaHA Ha PA3JIMUEHUM CMBbICJIAa TEPMUHOB '"IpUHLUIN" U
"ycnoBue". Ilox ycnoBueM HpPHUHATO MOHMMATh OOBEKTUBHBIC, MaTepUAJIbHBIE XapaKTEPUCTUKU
BHEIIIHEH Cpefbl, KOTOPhIe HENOCPEACTBEHHO BIHUSAIOT U JCTEPMUHUPYIOT ACATEIBHOCTh CyOBEKTa.
Kareropuss "mpuHImMN" OTHOCHUTCSA K IO3HABATEIBLHOH JEATEIBHOCTH CyOBEKTa, MW OO0O3HAYaeT
(byHIaMEHTAJIbHBIC  TIOJIOKEHHsI, TEOPETUYECKHE OCHOBAaHHS  IOHMMAaHUS, ONUCAHUSA U
IIPOrHO3UPOBAHMS SBOJIIOLMH, )KU3HEHHOTO IUKJIa 00bEKTa. Y CTOHYMBBIE, TOBTOPSIOIIUECS, HE0OXO-
JMMbIE B3aUMOCBSI3U U B3aUMOOTHOIIEHHUS (IMHAMUYECKHE 3aKOHbI IPUPOJBI U CTATUCTHUECKUE
3aKOHOMEPHOCTH COLIMYMa) B KOHKPETHON TEOPETUUECKOM U MPAKTUYECKOH eATEIbHOCTH CYOBbeKTa
BBICTYIAIOT KaK MPUHIUIIBI TOHUMAHUs M OOBSCHEHHUS TeX MJIM MHBIX SIBICHUI U IIPOIIECCOB.

OOBbeKTUBHBIE, MaTepHAJIbHBIE MPOLECCHl OCO3HAIOTCA KaK YCTOMUYUBBIEC, IHOBTOPSIOLIUECS,
HEOOXOMMBIE CBSI3U, €CITM OHU HOCAT JKECTKO JIETEPMUHHUPOBAHHBIN XapaKTep, COOII0AI0TCS BE3/Ie
U BCErjia MpU ONpE/EeNICHHbIX YCIOBHUIX, TO OHU CUUTAIOTCS AMHAMUUYECKUMH 3akoHaMmu. Kareropus
"3akoH" BKJIIOYaeT B ce0s '"3aKOHOMEPHOCTH', HO €€ (KaTeropuio «3aKOH») HCHOJIb3YIOT IS
0003HaYeHHUs] MMEHHO JMHAMHYECKOro XapakTepa B3auMOJEHCTBMH B IMPHUPOJE, a TEPMHUH «3a-
KOHOMEPHOCTb) MPUMEHSIOT [l 0003HaYEHUS BEPOSITHOCTHBIX, CTATUCTUYECKHUX CBS3EH.

3aKOHOMEPHOCTH TPOSBISIOT CBOM YCTOWYMBBIA U HEOOXOIUMBIN XapaKTep 4epe3 MHOXKECTBO
B3aUMOJICHCTBUM, Yepe3 COOTHOIICHHE HEOOXOAMMOCTH U CIYyYallHOCTH, B KOHEYHOM HTOTe, KaK
TeHAeHIMs. [IpUHIMI - 3TO MOJOXKEHHWE, HOpMA O TOM, KakK CledyeT MOHUMAaTb U OOBSICHSTH
B3aMMOJICIICTBHE MPHUPOAHBIX M COLHUAIbHBIX IpoueccoB. IIpuHIMIBI - 3TO  3aKOHBI,
nepeopMyIMpOBaHHBIE B HOPMAaTUBHOM, TUPEKTUBHOM HaKJIOHEHMU. MIHade roBops, MPUHIMIIGI -
3TO 3aKOHOMEPHOCTH, IPUMEHEHHBIE K JIeTeNbHOCTH. ONTUMaIbHOE MPOEKTUPOBAHUE IIPEIIOIAaraet
(GOpMYIMpPOBKY  pallMOHANbHBIX, Hauboiee SKOHOMUYECKM H(PQPEKTUBHBIX U  HaUMEHee
pecypco3arpaTHbix napaMmerpoB. [IpoekTupoBanue, TakuM o0Opa3oM, BBICTYNA€T MEXaHU3MOM
ontuMusanuu npoekra. [Tockonsky npoekt CIIPK B cuiy Tex mnM MHBIX YCIOBHH BCETAa OTPayKaeT
MHTEPEC ONPEENIEHHBIX COLMAIBHBIX TPYIII, TO OH aKKyMYyJIUpPYET OOIIECTBEHHbIE MPOTUBOPEUHUS.
ITpoext CITPK MoxeT ObITh 5KOHOMMUYECKH WM MOJIUTUYECKH BBITOJICH ONPEAEICHHOMY CIIOI0, HO
MIPOTUBOPEYUTh MHTEpEcaM OOIIeCTBa B IEJIOM, €CIM YPOBEHb NPO(EeCCHOHAIBbHOW MOJATOTOBKU
Oyner Hu3kuM. IlosTomMy Mertononoruueckum TpeboBanueM Kk mnpoekty CIIPK BeicTymaer
coONIoIcHUE TPOEKTAaHTAaMH MPHHIMIA ONTUMAJIbHOIO COYETaHUs IieJiel, pecypcoB U
s dextuBHocTH npumeneHus npoekra CIIPK. A nmoromy ontumusanus CIIPK Hocut TBOpueckuit
XapakTep, U OTPa)KaeT CTENEHb MPO(EecCHOHATBHOTO BJAJIEHUS MaTEpUaJOM, a TaKXKe 3JIEMEHTHI
HCKYCCTBa B TBOPYECKON peAIM3aLlUN IPOEKTA.
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COIIMAJIBHASA CYINIHOCTb MOHUITYJISAIUA

PycramoBa Maauna
Couckarenb HaBouiickoro rocy1apcTBEHHOr0 Y HUBEpPCUTETA

Annotatsiya. Ongni manipulyatsiya qilish ijtimoiy falsafaning dolzarb muammolaridan
biridir. Manipulyatsiya insonning omon qolishi bilan bevosita bog'liqdir. Bir tomondan,
manipulyatsiyadan foydalanish inson hayotining tashqgi muhiti, boshga tomondan, ichki sabablar bilan
belgilanadi. Biror kishi manipulyatsiya qiladimi yoki yo‘qmi, tashqi va ichki omillarning butun
doirasiga bog'lig.

Annotation. Manipulation of consciousness is one of the current problems in social
philosophy. Manipulation has the most direct relation to human survival. On the one hand, the use of
manipulation is determined by the external environment of human habitation, on the other hand, by
internal reasons. Whether a person will manipulate or not depends on the whole complex of external
and internal reasons.

AHHOTaIlI/IH. MaHI/IHyJ'II/IpOBaHI/Ie CO3HAaHUEM ABJISICTCA 0):[HOI71 N3 aKTYaJIbHBIX np06neM B
conuanbHOU Qrutocopun. MaHUTTYISAINS UIMEET CaMOe HEMOCPEACTBCHHOE OTHOIICHHUE K BBDKUBAHUIO
yenoBeka. C OI[HOI71 CTOPOHBI, IPUMCHCHNEC MAHUITYJIAIIUU O6yCJ’IOBJ’IeHO BHEIIHEeH cpenoﬁ oOuTaHus
YCJIOBCKA, C IlperfI — BHYTPCHHHUMU I[IPUIMHAMMU. ByIICT YCJIOBCK MAHUITYJIMPOBATh UJIM HET, 3aBUCUT
OT BCCTO KOMIIJICKCA BHCITHUX U BHYTPCHHUX ITPUYIHH.

ManunynupoBaHue CO3HaHHUEM, KaK HHIUBUAYAIbHBIM, TAK K MAaCCOBBIM — OJIHA U3 Haubosee
MHTEPECHBIX U MAaJIOMCCIICOBAaHHBIX MPOOJIEM B COIMAIbHON ¢uiiocodun. Bompockl BiusiHUE Ha
CO3HaHHE WHAMBHJA U OOIIECTBA B LIEJIOM SIBJISIOTCS CTEP>KHEBBIMH B psne chep COBpeMEHHOU
UMBUIM3aluU. Pa3HOBUIHOCTH BO3ACHMCTBUS Ha CO3HAHUE BCErja MMEIOT B ce0e OIpeneleHHbIe
AJIEMEHTBI MAHUITYJINPOBAHMS.

CaMo NOHATHE «MAHUITYJISIHS» TPOUCXOUT OT JaTUHHCKOro Manipulus, KoTopelil uMeeT nBa
3HAYEHMs: a) MPUTOPIIHA, TOPCTh (Manus — pyka u ple — HamonHATH) U 0) MayneHbKas Tpymmna. B
MIEPBOM 3HAYEHUU JTaHHBIA TEPMHUH HUCIOJIB3YETCS B €70 TEXHOJIOTMUYECKOM CMBICIIE — KaK 00OpalieHue
c oObeKTaMH € OCOObBIMM HaMEpeHHsIMHM WU Ielbl0, KaK py4YHOE YIpaBlIeHHE, KaK JBH)KEHUS,
MIPOM3BOJIUMBIE pyKamMH. BIUIOTHY!0 K JaHHOMY 3HQUEHHUIO NPUMBIKAET HCIOJb30BAHUE ATOrO
TEPMHMHA HENOCPEJACTBEHHO B TEXHUKE. B 3Ha4eHMM TepMHHA «MaHUIYJSALUSA» KaK MaJIEHbKON
IpyNIbl 10l 3TOT TepMuH B JIpeBHeM Pume o603HavaeT HEOO0Ib1I0M, MOOUIIBHBIN OTPS BOUHOB —
MaHMITYNly, OTps, KOTOpBIH OECIpeKOCIOBHO IMOAYUHSIETCS W OECIpPEeKOCIOBHO BBIMOJIHSET BCE
pacrnopspKeHHsI HauaJdbHUKOB. B MCTOpMM BOEHHOro MCKycCTBa MaHUNyJspHas (ajaHra 3aHuUMalia
CyliecTBEHHOE MecTo. IMEeHHO B 3TOM 3HaueHuH, 1o MEeHUIO [O.B. Ilyto, 3aKknaapiBaroTCsi OCHOBHbBIE
MPHU3HAKK MaHUITYTHPOBaHus, KoTopoe bosbmmoit Okcdopackuii cioBaps (Oxford English Dictionary)
HCTOJIKOBBIBAET KaK aKT BO3ACHCTBHSI Ha YEJIOBEKA, TAMHOE YIIPABJICHUE JIFOJbMH.

W3HavanbHO MaHUIYJMPOBAHHUE JIIOJIBMU TpPEACTaBIseT co00iM aTpuOyT MOJMUTHUKH.
dunocodckoe OCMBICICHHE MPOOJIEMbl MAHUMYISALHUK CO3HAHUMEM JIMYHOCTH OBIJIO HAYaTo elle
aHTHUHbIMH (unocodpamu. Tak, nmo MHeHuto Ilnarona, MaHUMYNSIIMS, XOTS U SABJISETCS OJHUM M3
SBJICHUH OKpYXarolled NeHCTBUTENbHOCTH, OJTHOBPEMEHHO 00Ja/laeT YHUKAJIbHOCTHIO, OCKOJIBKY
SIBJIIETCS MPAKTUYECKH €IMHCTBEHHBIM CPEICTBOM, IO3BOJISIIOIIMM MOJYUHUTH BOJIO M BHYIIUTH
YeJIOBEKY He TOJIBKO OIpe IeIeHHbIN 00pa3 MbICIIei, HO M HAaIlpaBUTh €ro0 Ha COBEPIICHHE KOHKPETHBIX
NEHCTBUM 0€3 KaKoro-mu0o (PU3WYEecCKOro MPUHYKIEHHUS: «...MCKYCCTBO YOeXIaTh 3HAYUTEIHHO
OTJIIMYAeTCs OT BCEX APYrMX MCKYCCTB, TaK KaK OHO BCEX WX 3aCTaBIsieT pabCKHU CIyXHUThb cebe
TO0OPOBOJIBHO, @ HE HACKJIBHO ...0HO TOPa3o Jyd4lle BceX UCKyccTB». OHAKO CTOUT OTMETUTH, YTO
caMo MOHATUE MaHUIIYJISIUU BO3HUKIIO B HAyKE 3HAYUTEIBHO T03KE, a CIEI0BATEIbHO, B aHTUYHOMN
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¢unocopuu HET HPAMOro YIMOMHHAaHUS 3TOro (geHomeHa. O TOM, YTO TOBOPUTCS O CKPBITOM
BO3JICHICTBUU Ha CO3HAHME WHAMBHUAA, MOXXHO CYIUTh JIUIIb [0 HAJUYUIO OTIEIBHBIX MPHU3HAKOB,
KOTOpBIE IPUCYIIIM UMEHHO MaHUITYJISTUBHOMY BO3/IEHCTBUIO.

XX B. — u Hayasio XXI| cToneTus NEMOHCTPUPYIOT HEBHJAHHBIE paHee MO HU30LIPEHHOCTH
TEXHOJIOTUH ¥ TPAHIMO3HOCTH MaclmTaboB (QOpPMBI MAHMITYJIATUBHOTO  «IAaBICHHS» Ha
MHIUBUAYAIbHOE U 0011IeCTBEHHOE co3HaHue. bopr0a 3a mogunHeHne CO3HaHUs MPOU3BOITY (haHTa3Un
YaCTHBIX MHAMBUAYAJIbHBIX WIN IPYNIIOBBIX UHTEPECOB JOCTUIAaeT KPUTUUECKUX 3HAUEHUN IO Mepe
OCBOGHHUS COBPEMEHHBIM MAaCCOBBIM  OOIIECTBOM HOBEWIIMX U300peTeHuii B  o0nactu
MH(POPMAIIMOHHO-KOMMYHUKATUBHBIX ~ TEXHOJNOTUH. VX axkTHBHOE WCIOJIb30BaHUE B LEJAX
MCKYCCTBEHHOT'O HaBS3bIBAHUS HJICOJIOTMUECKUX MPEANOYTEHUH, aKCHOJIOTMYECKUX NPHOPUTETOB,
HOPM IOJINTUKO-IIPABOBOT0 WJIM IPOU3BOJCTBEHHO-3KOHOMMUYECKOTO IIOBEJIEHUS YK€ ceidyac He
orpaHuyuBaeTcs chepoil MEHTaIbHOCTH, HO 3aTParuBaeT OCHOBBI CAMOIO CYIIECTBOBAHUS YeJIOBEKa
Y CO3/IaHHOM UM KYJIbTYpBI.

MEeXITUYHOCTHBIE MAHHUMYJSIIUM — 3TO CaMblid PACIPOCTPAHEHHBINH BHJ MaHHUMYISIHUiA. B
IIOBCEIHEBHOM KM3HU Ka)XK/I0MY YEJIOBEKY IPUXOJIUTCS BBICTYNATh TO B POJM MaHUIYJISATOpa, TO B
ponu MaHumnynupyeMoro. CyTb MEXJIMYHOCTHBIX MAHUITYJISLIMA OTHOCUTEIBHO MPOCTa — MOCTABUTH
O0BEKT MAHMITYJUPOBAHHS B TaKHE YCIOBHS, YTOOBI OH JEWCTBOBAJ B MHTEPECaX MaHHITYIISATOPA,
JaKe eCJIM 3TU ACMCTBUS MPOTUBOpEUYAT €ro COOCTBEHHBIM MHTepecaM. IIpu 3TomM B oTiauuue OT
IPSIMOTO MPUHYKJIEHUS K AEMCTBHIO, MAHUIYJISTOP MCHOJIb3YET ropa3fo 0osee MIUPOKYIO MATUTPY
YeNOBEYECKMX YYBCTB W 3MoUMWA. Ha rpynmoBoM ypoBHE MaHMIIYNSTOP HCIIOJNB3YeT B CBOMX
MHTEpECax  OCOOCHHOCTH  TPYIIOBOTO  TIOBEACHUS  HWHAWBUAOB, HX  B3aUMOJCHCTBUS,
B3anMo3aBUCUMOCTH. [IogunHUB CBOEH BOJIE TPYIITY, MAHUIYJISTOP MPUCBAUBAET ce0e BO3MOXKHOCTH
stoi rpynnel. OH uaeHTudUUUpyeT cedsl ¢ Hel, NeHCTBYeT OT €€ MMEHHU, HO B CBOMX MHTEpecax.
3a4acTyro TPYAHO MOHSATh, TJI€ UCTUHHBIN IUJEP TPYIIIIBL, a TJI€ MAHUITYJISATOP, UCIIONB3YIOIINN ee s
pelIeHrs CBOUX 3a/1ad.

MaHunynasuy Ha ypoBHE TPYIIIBI OTKPHIBAIOT OOJIbIIE BO3MOXKHOCTEH, UeM 3TO UIMEET MECTO
B paMKax MEXJIMYHOCTHOM MAaHMITYJISLIMHU, IOCKOJIBKY B Cllydae ycrexa OH MOKET MOJyYUTh JOCTYI
K pecypcam, KOTOpbIMHU 00J1a/1aeT IpyIIa U UCIOIb30BaTh UX B CBOMX HHTepecax. C Ipyroil CTOpOHBI,
OH BCErJa MOXET MEpeOKUTh OTBETCTBEHHOCTh 3a CBOM JIEHCTBUS Ha IPYyNIy B LIEJOM WM Ha
OTJENbHBIX €€ YICHOB. J[1s1 TOro yToObl MAaHUIYJIMPOBATH IPYIIION, BOBCE HE 0053aTENbHO OBITH €€
JTUACPOM.

BozneiicTBue Ha MacCOBYIO ayJUTOPHIO MaHUITYJIATOPHI OCYIIECTBIAIOT, KaK MIPaBUIIO, Yepe3
nocpenuukoB. Haubonee ynoousiii mocpequuk — CMU. Jlna 1eneHanpaBieHHOTO BO3JEHCTBUS Ha
MacCOBYIO ayJUTOPHIO C LEJNbI0 IOJIyYE€HUs KOHKPETHOTO pPE3yjbTaTa MCIIONb3YIOTCS pa3InyHbIe
KOMMYHUKATUBHbIE TexHoJoruu. VMmeHHo oHM mo3BoisitoT mpeBpamate CMU B geiicTBeHHOE
MIOJINTUYECKOE OpyxkHe. 1 XOTs MaHMIyJIsILlMM Ha MaccCOBOM YPOBHE HMMEIOT JIaBHIOK HCTOPHUIO,
HauOoypii  pasmax oHU mpuobOpern B XX B. [lpomaranma sBiseTCsl BBIpaKEHHUEM
MaHMITYJIMPOBaHMs OOIIECTBEHHBIM MHEHHEM U OOILIECTBEHHBIM CO3HaHMeM. MHorna B KayecTBe
CMHOHHMOB «IIPOMAaraHjbl» HCIOJIb3YIOTCS CJIOBA «HCKAXEHHE», «MAHHUMYJISIHSI), «IIPOMbIBAHUE
Mo3roB». [Iponaranzia 4acto ciy>KUT CpeicTBOM BO30YKA€HUs 00IIECTBEHHOTO MHEHHS B TIOJIEPIKKY
OTpe/ieNICHHBIX 1eJIel U BBITIOJIHAET MHTETpaTUBHbIE (DYHKLNH, Aeas MyOIuKy HacCUBHOM U OTBIIEKast
OT J1I0OBIX (POPM HECOTTIaCHsl C CYIIECTBYIOLIEH CUCTEMOIA.

B 3akitouenuu, xorenock Obl OTMETUTbH, YTO OOILIECTBO, MAHMITYJISIIMOHHOE YIIpPaBJICHHUE B
KOTOPOM IpHOOpeTaeT CUCTEMHBIN XapaKkTep, a MAaHUITYJISAIUS BKIIOYAETCs B COLIMAIbHbBIE OTHOLICHHUS
Ha QyHJaMEHTaJIbHOM YpOBHE, HE OyJeT CTaOUIIbHO, €r0 HE JKJIET MO3UTUBHOE Oy ylllee, OCHOBAaHHOE
Ha BceoOlIeil rapMOHUU UHTEPECOB. B CBSI3M ¢ 3THM, MaHUITYJISAIUS KaK BU JESTEILHOCTH SBIISETCS
OJTHOM M3 BaXKHEUIIHNX TTPOOJIEM COIMaIbHOM (umocodum.
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MEHR - SHAVQAT -- ULUG* QADRIYAT

Asadov Muhammad O¢tkir o‘g‘li -
Navoiy Davlat Universiteti “Tarix” mutaxassisligi doktoranti

Annotatsiya: Maqolada O‘zbekiston Respublikasida nogironlar jamiyatlarining tashkil topishi
tarixi, jamiyatda ularning tutgan o‘rni va mavqei, faoliyatidagi tub o‘zgarishlar,xalgimiz va
hukumatimiz tomonidan ko‘rsatilayotgan beg‘araz yordam hamda nogironligi bor shaxslarga e tiborli
bo‘lish masalalari yoritishga harakat gilingan.

Kalit so‘zlar: nogironlik, jamiyat, mehr-shavgat, xayr-ehson, murivat, modernizatsiya,
renessans, kamolot, inklyuziv ta’lim, brayl, internat, kredit-modul, bakalavriat, magistratura, nodavlat
ta’lim muassasasi.

AHHOTaIII/IﬂI B cratne paccMaTpuBacTCsa UCTOPUA CTAHOBJICHUA 06HICCTB HUHBAJIMIOB B
PecnyGJmKe y36CKI/ICTaH, HUX pOJIb 1 MECTO B O6H.I€CTB€, OCHOBHBIC UBMCHCHU B UX ACATCIBHOCTH, a
TaKXE 663B03M63ZIH2151 IMoMo1Ib, OKa3bIBa€Masd HApOAOM U MPABHUTCILCTBOM, U BOIIPOCHI BHUMAHUA K
JJFOOIM C UHBAJIMJHOCTBIO.

KuoueBble cJIoBa: HHBAJIMJIHOCTD, 00I1IECTBO, MUJI0CEpAuE, peHeccaHc,
6HaFOTBOpI/ITeJ'IBHOCTI>, IMaTpOHAX, MOACPHU3AlMA, HWHKIIFO3UBHOC 06pa30BaHHe,
COBEPIICHCTBOBaHMWE, bpailnb, WHTEpPHAT, KpPEAUTHO-MOIYyJbHAs CHCTeMa, OakalaBpwuar,
Marucrparypa, 4aCTHbBIC O6paSOBaTeJIBHBIe YUYpCKACHU.

Annotation: The article discusses the history of the establishment of disability societies in the
Republic of Uzbekistan, their role and position in society, significant changes in their activities, as
well as the selfless assistance provided by the people and government, and the issues related to paying
attention to people with disabilities.

Key words: disability, society, compassion, charity, patronage, modernization, renaissance,
development, inclusive education, Braille, boarding school, credit-module system, bachelor’s degree,
master’s degree, non-governmental educational institutions.

Mamlakatimizda erkin bozor igtisodiyotiga asoslangan demokratik huquqgiy davlat barpo etish
va fugarolik jamiyatini shakllantirish yo‘lida amalga oshirilayotgan tub islohotlarning zamirida,
avvalo, har bir inson uchun hech kimdan kam bo‘lmagan munosib hayot va turmush sharoitlarini
yaratishdek ezgu g‘oya mujassamdir. Aynigsa, aholining ko‘pchilik gismini ya’ni, 64 foizini tashkil
etayotgan yosh avlodni sog‘lom va barkamol kamol topishi uchun zarur imkoniyatlar hamda shart-
sharoitlarni yaratish, ularni har tomonlama barkamol shaxslar etib shakllantirish jamiyat taraqgiyoti
bilan bevosita bog‘liq bo‘lgan vazifa sifatida davlat siyosatining markazida bo‘lib kelmoqgda. Bugun
Oc‘zbekistonda inson gadrini yuksaltirish va erkin fugarolik jamiyatini yanada rivojlantirish orqali
xalgparvar davlat barpo etish kabi ustuvor vazifa belgilangan.

Oc<ziga xos ijtimoiy guruh sifatida yoshlar jamiyatning kelajagidan dalolat beradi.Chunki, aynan
ular yuz berayotgan o‘zgarishlarning indikatorlari hisoblanadi va jamiyat rivojlanishining salohiyatini
belgilab beradi.Ma’lumki, bugungi kunda O‘zbekistonda 37 millionga yaqin aholi yashayotgan bo‘lsa,
shundan 10 million 360 ming kishi 18 yoshgacha bo‘lgan yoshlarni, 17 million 80 ming kishi esa 30
yoshgacha bo‘lgan yoshlar tashkil giladi. [1]

Barkamol avlodni voyaga yetkazish borasida respublikada amalga oshirilayotgan keng ko‘lamli
islohotlarni jamiyatning barcha jabhalarida kuzatish mumkin. Binobarin, yoshlar tarkibida nogironligi
bo‘lgan shaxslar ham mavjudki, ularni huqugiy muhofazalash, hayot va turmush tarzini yaxshilash,
ta’lim-tarbiya olishlari, ijtimoiy, igtisodiy va madaniy sohalar ob’ekt va xizmatlaridan to‘lagonli
foydalanishi uchun shart-sharoitlar yaratish, ularning ishga joylashish, oliy ta’lim olishiga
ko‘maklashish, zarur bo‘lgan axborotni to‘sginliklarsiz olish imkoniyatini ta’minlash muhim vazifa
sanaladi.
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Bugunda dunyo migiyosida nogironlar eng kambag‘al odamlarning 20 foizini tashkil etadi;
rivojlanayotgan mamlakatlardagi nogiron bolalarning 98 foizi maktabga bormaydi, ko‘cha
bolalarining 30 foizi nogiron hisoblanadi va katta yoshdagi nogironlar o‘rtasida savodxonlik darajasi
atigi 3 foizni, ba'zi mamlakatlarda nogiron ayollar uchun 1 foizni tashkil etadi.[2] Ayn paytda
ta’kidlash o‘rinliki, dunyo mamlakatlarining taniqli olim va ixtirochilarini 17 foizini nogironligi bor
shaxslar tashkil etadi. Shuningdek, jahondagi barcha mamlakatlarda nogironlar ko‘pincha jamiyatning
chekkasida yashaydi, ayrim asosiy sohalarda to‘lagonli turmush kechirish imkoniyatidan mahrum.
Ular maktabga gatnash, ish topish, o‘z turar joyiga ega bo‘lish, oila qurish va farzandlarini tarbiya
qgilish ijtimoiy faoliyat yoki saylovda ishtirok etish kabi umudlardan ham mahrum. Ularning aksariyati
uchn do‘konlarga, jamoat binolariga Kirish, jamoat transporti va hatto axborotdan foydalanish
imkoniyati ham orzu bo‘lib golmoqda.

1948 vyilda gabul gilingan Inson huquglari umumjahon Deklaratsiyasida nogironligi bor
shaxslarning huquq va burchlari alohida belgilab qo‘yilgan.[3] Deklaratsiya qgabul gilingach,
mamlakatlar Birlashgan Millatlar Tashkiloti rahbarligida turli muzokaralar o‘tkazib, barcha kishilarga
xos bo‘lgan fugarolik, madaniy, igtisodiy ,s iyosiy va ijtimoiy huquglarni belgilovchi gator xalgaro
hujjatlarni gabul gildilar.Bu hujjatlar ushbu huquglarning asosiy tamoyillarini mustahkamlaydi hamda
ularni himoya qilish va amalga oshirishga yo‘naltirilgan qoidalarni o‘zida mujassamlashtirgan.

Bugunda dunyo aholisining 15% yoki gariyb 1 milliard insonning nogironligi bor. Shu
ko‘rsatkichning 2 yoki 3 foizini O‘zbekiston aholisi o‘rtasida gayd etish mumkin.2017-yil 1- yanvar
holatiga ko‘ra O‘zbekistonda 650 284 kishi nogiron deb tan olingan. Ulardan 84 908 nafari 16 gacha
bo‘lgan bolalarni tashkil etadi. Bugunda O‘zbekistonda 760 ming 727 nafar nogironligi bo‘lgan shaxs
istiqgomat giladi. Shularning 100 mingdan ortig‘i 16 yoshgacha bo‘lgan nogiron bolalardir. Ular
ijtimoiy himoya va go‘llab-quvvatlash, tibbiy-ijtimoiy reabilitatsiya choralari bilan gamrab olingan.[4]

Inson huquglari - irgi, dini, milliy-ijtimoiy kelib chigish, gayerda tug‘ilishi va boshga har ganday
holatidan qgat’iy nazar, barcha insonlarga xos bo‘lgan huquglardir. Ularning me’yorlari odamlarni
gadr-gimmat, erkinlik, tenglik, adolat va tinchlik bilan yashashiga imkon beradi. Insoniyat oz tarixida
har doim ham jismoniy, ham ruhiy jihatdan imkoniyatlari cheklangan odamlar bilan to‘gnash kelgan.
Rivojlanishning turli davrlarida ularga munosabat ham turlicha bo‘lgan. Shaxsning turmush faoliyati
cheklanganligi - o‘ziga o‘zi xizmat qgilish, harakatlanish, yo‘Ini topa olish, mulogot qgilish, o‘z xatti -
harakatini nazorat etish, shuningdek, o‘gish va mehnat faoliyati bilan shug‘ullanish gobiliyatini yoki
imkoniyatini to‘la yoxud gisman yo‘gotganligidir.[5]

Shiddat bilan o‘sib borayotga zamon talabi, iqtisodiy bo‘hronlar, ochlik muammolari ison
huquglari hagida, jumladan nogironligi bor shaxslarga nisbatan yangi huqugiy me yoriy gonun
hujjatlarini ishlab chigishni va har bir mamlakat ularning o‘sib borayotga talablaridan kelib chiqib,
izchil harakatlar doirasini belgilashini talab etdi.

Yangi O‘zbekiston Respublikasi hukumati 2021 yil 7 iyun, O‘RQ-695-sonli “Nogironlik
huquglari to‘g‘risidagi konvensiya”sini qabul qildi.[6] Konvensiya 50 moddadan iborat bo‘lib, BMT
inson huquglari umumjahon deklaratsiyasiga qo‘shilgan holda har bir nogironligi bor shaxslarga
to‘lagonli huquglarni kafolatlasni o‘z zimmasiga oldi. Konvensiyaning asosiy g‘oyasi shundan
iboratki, nogironligi bo‘lgan shaxslar barcha inson huquqglari va erkinliklaridan kamsitishlarsiz
foydalanish imkoniyatlariga ega bo‘lishi lozim. Chunki xalgimiz gadriyatida nogironlarga nisbatan
mehr-shafqatli bo‘lish, go‘llab—quvvatlash ularni kamsitmaslik fazilatlarining mavjudligi azaldan
ma’lum. Qolaversa, O‘zbekiston Respublikasining Konstitutsiyasida «Mehnatga layogatsiz va yolg‘iz
keksalar, nogironligi bo‘lgan shaxslar hamda ijtimoiy jihatdan ehtiyojmand boshga toifalarning
huqugqlari davlat himoyasidadir», deb belgilangan [7].

O‘zbekiston Prezidenti Shavkat Mirziyoyev 2022 yil dekabr oyida “Xalgaro nogironlar kuni”
munosabati bilan murojaat yo‘llar ekan, inklyuziv jamiyatni barpo etish bo‘yicha kompleks chora
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tadbirlar amalga oshirilishini ta’kidlab: «Ishontirib aytamanki, sizlar o‘zlaringizni yolg‘iz his
etmasligingiz uchun bor kuch va imkoniyatlarni safarbar etamiz» deya ishonch bildirdi.[8]

Ko‘hna tariximizga nazar tashlasak, nogironligi bor shaxlarga nisbatan insonlarning mehr —
shafqatli bo‘lishi, ularga har vaqt yordam ko‘rsatishi sharti azal-azaldan gadriyat sifatida, odat sifatida
ongimizga muhrlab kelingan va bu jarayon avloddan - avlodga davom etib kelgan.Hatto, ulug*
bobokalonlarimiz o‘z asarlarida bu masala hagida o‘z fikrlarini yozdirib goldirishgan. Abu Nasr
Farobiyning “Fozil odamlar shahri” kitobida hattoki nogironlar ham (kuchi etgancha) jamiyatda ish
bilan shug‘ullanishi kerak deb ta kidlaydi.[9] Hatto yana bir buyuk inson, Hazrati Sohibgiron Amir
Temur bobomiz ham g‘olibona urushlarda nogiron bo‘lib golgan askarlariga kerakligicha nafaga
tayinlagan va e'tiborda saglagan, g‘amg‘o‘rlik ko‘rsatgan.”Faqiru miskin, nogironlarga nafaqa tayin
qilsinlar” deb buyurgan [10] Tariximizning keyingi xonu - amrlik davrida ham bu an’ana davom etib
kelgan.Nogironlarning o‘z xususiyatidan kelib chigib, unga mahalla ogsoqgollari tomonidan yordam
ko‘rsatilgan va yengil ish bilan ta'minlangan. Mahalla masjidlaridagi diniy ulamolar vakillari birinchi
galda xayr-ehsonlarni nogironlarga va yetim, nochor kambag-allarga targatgan.

Rossiya O‘rta Osiyoni bosib olgach, Turkistonda ham nogironlar himoyasiga daxldor ishlar olib
borilgan. Nogironlik masalasida bu davrda arxiv hujjatlari juda kam migdorda saglanib golgan.Asosan
arxiv. ma’lumotlari shuni tasdiglaydiki, Turkistonni tavtish uchun kelgan senator Palenning
hisobotlarida bu masalala bo‘yicha alohida tavtish o‘tkazilmagan. Lekin “Turkistanskoye vedmosti”
gazetasida nogironlar asosan mahalla garmog‘ida ekanligi, go‘ni - go‘shni, do‘sti va garindoshlari
ularning holidan xabardor bo‘lib turishlari hagida ma’lumotlar Keltirilgan. Ayrim manbalarda
tadbirkor boylar yoshlarga boshlang‘ich ta’lim olishlari uchun ham kerakli mablag® bilan homiylik
gilganlari yozilgan. Shuningdek,jadid bobolarimiz ham bu masalaga jiddiy garashgan, yordam va
ko‘mak berishni targ‘ib gilishgan.

1890 yilda Toshkentda Rossiya Qizil Xoch Jamiyatining Okrug boshgarmasi tashkil etiladi va
Turkistonda nogironlarga ko‘mak berish ana shu tashkilot zimmasiga tushadi. O‘sha vaqtda
boshgarmada 55 kishi ishlagan. Uning zamirida O‘zbekiston SSR Markaziy ljroiya Qo‘mitasi va Xalq
komissarlari Kengashining 1925 yil 14 noyabrdagi Qarori bilan «O‘zbekiston SSR Qizil Yarim Oy
Jamiyati to‘g‘risida Nizom» tasdiqlanadi.[11] Jamiyat aholining extiyojmand gatlamlariga yordam
berishgan, vabo, chechak, gizilcha, terlama va boshga yugumli kasalliklar epidemiyasiga garshi
kurashda ishtirok etishgan. Xullas, keyinroq, 1917-1924-yillarda Turkiston o‘lkasida sovet
hokimiyatining diniy muassasa va tashkilotlarga nisbatan yuritgan siyosati begarorlik va ishonchsizlik
tamoyillariga tayangan bo‘lib, barcha ko‘rilgan chora-tadbirlardan magsad, o‘lkada bolshevikcha
tartiblar va sovet hokimiyati tuzumi asoslarini mustahkamlashga qaratilgan edi.

30- vyillarga kelib O‘zbekistonda nogironlik jamiyatlari tuzilib, ular o‘z - o‘zini boshgarish
huqugiga ega bo‘ladilar. Shu jamiyatlardan biri Ko‘rlar jamiyati - Oz SSR SNK ning 1932 yil 15 iyul
| Quriltoyida tashkil etilgan. 1932 yilda jamiyatning | Qurultoyi o‘tkazilib, jamiyat Ko‘zi ojizlar
jamiyati deb nomlangan va respublika hududi bo‘ylab jamiyat oz faoliyatini bosgichma - bosgich
amalga oshirishga kirishgan.[12]

Respublika migiyosida Karlar jamiyati o°ziga xos mavgeni egallaydi.Bu jamiyat 1991 yil, 1
sentyabrda tashkil topgan. 1991 yil 14 martda jamiyatning Nizomi gabul gilingan. 1994 yil, 4 aprelda
uning yangi ustavi gabul gilingan. Dastlabgi yillarda kar-sogovlar jamiyati deb atalgan.2011 yil 21
yanvarda Vazirlar Mahkamasining Ne 451 sonli qarori bilan O°zbekiston Karlar jamiyati deb yuritila
boshlangan.Shu yillarda Karlar jamiyatida 23326 nafar kishi bo‘lib, 9131 nafari shahar va tuman davlat
ishlarida, 5224 nafari gishloq xo°jaligi ishlarida, 3551 nafari boshga korxona va tashkilotlarida mehnat
gilgan.[13]

Bugunda BMTning "Nogironlar huquglari to‘g‘risida"gi Konvensiya-sining implementatsiyasi,
nogironlar jamoat birlashmalari tashabbusi bilan “O‘zbekiston Nogironlar Assotsiatsiyasi” 2018 yil,
21 fevralda tashkil etildi. Dastlabki yillarda O‘zbekiston nogironlar assotsiatsiyada 33 nogironlarni
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nodavlat notijorat tashkilotlari a’zo bolgan bo‘lsa, bugunda 48 ta tashkilot a'zo hamda
Qoragalpog‘iston Respublikasi, Toshkent shahri va 12 ta viloyat hududiy bo‘limalari mavjud.

Bugunda hukumatimizning farmon va qarorlari zamirida O<zbekiston Respublikasining
Prezidentining 2020 yil 13 oktyabrdagi “Alohida ta’lim ehtiyojlari bo‘lgan bolalarga ta’lim-tarbiya
berish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”gi PQ-4860-son Qarori, 2020-
2025 yillarda Xalq ta’limi tizimida Inklyuziv ta’limni rivojlantirish Konsepsiyasi, shuningdek, Vazirlar
Mahkamasining 2018-yil 2-iyundagi 417-son garori : “Oliy ta’lim muassasalariga nogironligi bo‘lgan
shaxslarni go‘shimcha davlat granti kvotalari asosida o‘qgishga gabul gilish tartibi to‘g‘risida NIZOM”
ning gabul gilinishi muhim ahamiyat kasb etmoqgda.. Eng avvalo nogironligi bor shaxslarning huqugiy
muhofazasi va hayotiy turmush tarzi munosib ta’minlanmoqda.

Xulosa qilib ta'kidlash o‘rinliki, mehr-muruvvatli va bag‘ri keng xalgimiz azal - azaldan
yordamga muhtoj, imkoniyati cheklangan insonlarga e’tibor va g‘amxo‘rlik ko‘rsatishni jamiyatda
tinchlik, do‘stlik va hamjihatlikni mustahkamlashga xizmat giladigan eng muhim gadriyatlardan biri
sifatida e’zozlab keladi.Ana shunday ezgu an’analarimizni bugungi zamon talablari asosida
rivojlantirish, e'tiborli bo‘lish juda muhimdir. Zero, nogironligi bor shaxslarga yordam berish, ularni
gadrlash, har birimizning burchimiz bo‘lib golmog‘i lozim.
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COMPARATIVE ANALYSIS OF STYLISTIC TECHNIQUES IN MODERNIST NOVELS
(BASED ON THE WORKS OF ANDREI BELY AND JAMES JOYCE)

Ashrapova Alina-
Navoi State University The faculty of English language and literature

Annotation: The article examines the peculiarities of the use of metaphors in the works of
Russian and British modernist literature on the example of novels ‘Petersburg® by Andrei Bely and
‘Ulysses’ by James Joyce. Analysing linguistic and stylistic techniques, the author explores the
differences in the writers’ approaches to the creation of an artistic image. The comparison of these two
styles allows us to identify the key features of modernist aesthetics, as well as to understand how
language and metaphor reflect the author’s perception of the world.

Key words: metaphor, modernist literature, Ulysses, Petersburg, Andrei Bely, James Joyce.

AnHoTamusi: B cratee paccMaTpuBarOTCS OCOOCHHOCTHM HCIOJB30BaHMS MeTadopsl B
MIPOU3BEACHUAX PYCCKOM M OpPUTAHCKON MOJEPHUCTCKOW JMTEpaTyphl Ha INpPUMEpPE POMAHOB
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«Iletepbypr» Amngpes bemoro u «Ymmee» JDxkeiimca JIxoiica. AHanmu3upys S3bIKOBBIE U
CTUJIIMCTUYCCKHUE IIPHUEMBI, aBTOP HCCICAYCT pa3jiduusad B IIOAXOoAdax mcaTene K CO3JaHHUIO
XYA0KEeCTBEHHOTO 00pa3a. ComocTaBneHne ITUX IBYX CTHJICH IMO3BOJISIET BBISIBUTH KIIIOUEBBIE YEPTHI
MOACPHUCT CKOH OCTCTHUKHU, a TAKXKC ITIOHATH, KaK S3bIK U MET a(bopa OTpaXaroT aBTOPCKOE BOCIIPUATHUE
MHDpA.

KioueBble ciioBa: meradopa, MOJIECPHUCTCKas JuTeparypa, Ymaucc, [lerepOypr, AHmpeit
benbiii, xerimc Jxoiic.

Annotatsiya: Magolada Andrey Belining "Peterburg” va Jeyms Joysning "Uliss" romanlari
misolida rus va Britaniya modernist adabiyoti asarlarida metaforadan foydalanish xususiyatlari ko‘rib
chigiladi. Til va stilistik texnikani tahlil gilib, muallif yozuvchilarning badiiy obrazni yaratishga
bo‘lgan yondashuvidagi farglarni o‘rganadi. Ushbu ikki uslubning yonma-yon joylashishi modernistik
estetikaning asosiy Xxususiyatlarini ochib beradi, shuningdek, til va metafora muallifning dunyo
hagidagi tasavvurlarini qanday aks ettirishini tushunadi.

Kalit so‘zlar: metafora, modernist adabiyot, Uliss, Peterburg, Andrey Bely, Jeyms Joys.

INTRODUCTION

Modernism is an ideological trend in the literature of the late XIX - XX century, in which the
departure from classical standards is noticeable and new, radical literary forms of writing are clearly
expressed.The main feature of this direction becomes a radical rethinking of the traditional view of the
world. Instead of offering the reader established concepts, the literature of modernism either strives
for the most accurate reflection of reality, or completely opposes it. The author no longer acts as a
bearer of absolute truth, but emphasises its relativity. The integrity of the artistic world is destroyed:
the linear narrative is replaced by a fragmentary structure, presented in the form of separate episodes
and transmitted through several characters with opposing views on what is happening.

Among the most famous modernists of the early 20th century are the Irish writer James Joyce,
author of the iconic novel “Ulysses” (1922), written in a stream-of-consciousness style, and the
Russian writer Andrei Bely, who created the groundbreaking novel “Petersburg” (1913), which
reflected key features of modernist aesthetics.

In the works of both writers there is a considerable number of stylistic devices used, but these
are mainly metaphors. Metaphor (from the Greek petagopd - ‘transfer, figurative meaning‘, derived
from petd - ‘over’ and popdg - ‘bearing*) is a word or expression used in a figurative sense, based on
the similarity of one object or phenomenon to another by a certain feature. According to B. V.
Tomashevsky, metaphor is a kind of trope in which the object denoted by the word in its direct meaning
has a certain indirect similarity with the object to which the meaning is transferred. %7

The use of metaphors by these two authors differs slightly. While Andrei Bely tries to create
sublime, symbolic metaphors, James Joyce speaks literally, sometimes even crudely, comparing
objects to natural and everyday things.

Andrei Bely’s metaphors in the work ‘Petersburg* are mostly aimed at describing the influence
of mood, atmosphere of spaces and objects on a person. He skilfully uses metaphors to convey the
feelings of the main character as he moves into a new space:

‘...The greenish, frowning room was dominated by semi-darkness; the wind howled... . 1%

(““...B 3en1eHo8amotl, HAXMypeHHOU KOMHame 20CHO0CHB08A NOJLYCYMPAK, bl gemep...”")

197 Meragopa // JIutepatypnas sHUMKIONEAUS TepMUHOB U noHsaTuii / [Tox pen. A. H. Huxomokuua. — UHCTUTYT
Hay4yHOU nHGopMarmu 1o odmmecrseHHsIM Haykam PAH: Marensak, 2001. — Ct6. 533. — 1596 ¢. — ISBN 5-93264-
026-X
108 TTerepOypr / Benbiii A—M.:000 «JIA!Meana», 2014. — 533 p
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With this sentence the author tries to convey the gloominess of the room. This is vividly
expressed in the word ‘frowning‘. One can immediately understand that the room was not a pleasant
one and it brought negative feelings to the protagonist.

Another moment describing the state of the environment around the character:

‘...Petersburg breathed...’.1%®

(*““...I[1emepbype ovrwan...”)

In the book this sentence denotes the liveliness of the city, the activity of people around, a large
number of colorful events that bring the city back to ‘life’.

No less he paid attention to the atmosphere of his characters:

‘... the black lady was thinking in the entryway about such all things simple and mundane... ", 110

(““... uepHas 0amouKa NOMbBIULIANLA 8 NOOBE30E O MAKOM 8Ce NPOCMOM U 3eMHOM... ")

This metaphorical turn of phrase indicates the dark state of this ‘lady’s’ personality, showing her
full of something dark and secretive.

Turning to the style of using metaphors in James Joyce’s works, a certain contrast in the colors
of the metaphors compared to Andrei White catches the eye. If even in the grey ‘Petersburg® there was
still romance and mystery, in ‘Ulysses’ James Joyce often compares his objects to something ordinary,
completely ruining the whole magical atmosphere. This can be seen in this passage as well:

‘...The sea, the snotgreen sea...’. 1!

In this version of the description of the sea, there is no sense of romance, which is often
associated with the sea. Only a certain amount of disgust. The metaphor is rather down-to-earth, not
having something extraordinary in itself for an ordinary person.

Sometimes he compared man to an animal:

‘The loose flesh of his neck shook like a cock 's wattles. ’ 112

Joyce juxtaposes the loose skin on the character’s neck with the soft, wavering cock’s earrings,
creating a visual and evocative image - the reader instantly imagines these folds coming into motion.
Instead of traditional lofty comparisons (e.g. ‘a neck like a column®), he resorts to a down-to-earth and
even slightly comical comparison, which enhances the sense of naturalness and realism of the
description.

Even when comparing something powerful, he uses slightly unusual examples:

‘Like a shot off a shovel.’ 113

This metaphor is simple but effective, crude but memorable. It makes the text more lively and
conversational, conveying speed not subliminally, but through concrete physical experience.

CONCLUSION

Thus, the use of metaphors in the works of Andrei Bely and James Joyce reflects their different
approaches to modernist aesthetics. Bely fills his images with symbolism and mystical atmosphere,
creating metaphors that convey mood, depth of emotion and the influence of space on the characters.
In his descriptions, St Petersburg seems to come alive, becoming the protagonist of the novel.

In contrast, Joyce destroys Romantic poetics by introducing crude, naturalistic, sometimes even
repulsive comparisons into the text. His metaphors emphasise the materiality, physiological and
everyday world in which his characters live. He is not afraid to use unexpected images, sometimes
deliberately prosaic or comical, which makes his style unique and as close to real speech as possible.

Both authors experiment with language, but they do it in different ways: White strives for
sublime metaphoricality, and Joyce - to straightforward and crude expressiveness. These differences

109 MTetep6ypr / Bensiit A.—M.:000 «JA!'Menua», 2014. — 268 p
10 Terepoypr / Benbiii A.—M.:000 «JIA!Menaua», 2014. — 70 p
11 Eqoist Press, London: October 1922"--Prelim. — 23 p.
112 Egoist Press, London: October 1922"--Prelim. — 217 p.
113 Eqoist Press, London: October 1922"--Prelim. — 527 p.
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emphasise the diversity of modernism, where the search for new forms and meanings manifests itself
in very different narrative styles.
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“MADANIY TAFAKKUR” TUSHUNCHASI VA UNING INSONIYAT RIVOJIDAGI O‘RNI

Aslonov Jurabek Mansurovich-
Navoiy davlar universiteti “Ijtimoiy fanlar “kafedrasi doktoranti

The concept of ""Cultural thought' and its role in human development

Abstract. This article discusses the contribution of cultural thought to human personality and its
development in society. The process of formation of cultural thought, its impact on humanity, its role
in the field of education, and globalization processes are analyzed. Cultural thought is considered as a
concept that shapes not only the individual, but also the entire society, and its impact on social
development is enormous.

Key words: thinking, culture, man, personality, social development, national values,
globalization, education, moral values.

Madaniy tafakkur so‘ziga turli davrlarda turli xil olimlar tomonidan turlicha ta’riflar berib
kelingan. O‘zbekiston Respublikasining birinchi prezidenti I.A.Karimov o°zining “Yuksak ma’naviyat
— yengilmas kuch” asarida unga shunday ta’rif bergan: “Madaniy tafakkur jamiyatning ma’naviy
rivojlanish darajasini belgilaydi va odamlarning dunyoqarashi, estetik didi, an’analarga bo‘lgan
munosabatini shakllantiradi... Bu tafakkur orqali insonlar oz tarixiy ildizlarini anglab, milliy va
umumjahon madaniyatini gadrlashni o‘rganadilar.”

Madaniy tafakkur mavzusi bo‘yicha turli davrlarda ko‘plab mutafakkirlar va olimlar ish olib
borgan. Platon va Aristotel kabi antik olimlar sohaning rivojiga tamal toshini go‘ygan bo‘lsalar,
Shargdagi ulamolardan Abu Nasr Farobiy, Abu Rayhon Beruniy va Imom G‘azzoliylar ushbu
yo‘nalishda faol ish olib borganlar. Madaniy tafakkur va sivilizatsiyalarning rivojlanish gonuniylarini
o‘rgangan Arnold Toynbi, madaniy tafakkurni antropologik jihatdan o‘rgangan hamda
strukturalizmning asoschisi hisoblangan Klaud Levi-Straus hamda madaniyat va sivilizatsiya
rivojlanishning bosgichlari hagidagi ilmiy ishlari bilan tanilgan Osvald Shpenglerlar madaniy tafakkur
sohasini o‘rgangan zamonaviy tadgiqotchilardan hisoblanishadi.

Madaniy tafakkur insonlarning atrofdagi dunyo va o‘zini anglashdagi jarayonlarning umumiy
tizimini bilish hisoblanadi. Har bir jamiyatning tafakkuri ularning o°ziga xos madaniy gadriyatlari, urf-
odat va an’analari hamda dunyogarashlaridan shakllanadi. Madaniy tafakkur nafagat individning
fikrlash tizimini, balki butun jamiyatni, uning boshga jamiyatlardan ajratib turadigan xususiyatlarini
shakllantiradi. Hozirgi kunda madaniy tafakkurni o‘rganish, uning jamiyatdagi o‘rni va ta’sirini tahlil
gilish zamonamizning eng muhim ijtimoiy masalalaridan biridir.

Madaniy tafakkur, jamiyatdagi odamlarning fikrlash tarzini birlashtiradi. Misol uchun, o‘zbek
xalgining madaniy merosi, uning gadriyatlari va urf-odatlari, individual tafakkurni shakllantirishda
muhim rol o‘ynaydi. Har bir millat o‘z madaniyatiga asoslangan tafakkur shaklini rivojlantiradi [1].
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Madaniy tafakkur shaxsiyatni shakllantirishda muhim omil bo‘lib, u individning o‘zini ganday
anglashini va jamiyat bilan munosabatlarini belgilaydi. Madaniyat shaxsiyatning dunyogarashini va
hayotga bo‘lgan garashini shakllantiradi. Masalan, o‘zbek xalgining madaniy qadriyatlari, uning
axlogiy me’yorlari va tarixi, yoshlarni tarbiyalashda va ularning tafakkurini rivojlantirishda asosiy
vositadir [2].

Madaniy tafakkur shaxsiy rivojlanishga ta’sir qiladi va jamiyatda odamlar o‘rtasidagi
munosabatlarni shakllantiradi. Shuningdek, u shaxsiyatni jamiyatdagi o‘rniga moslashtiradi va
individning jamiyatda muvaffagiyatli bo‘lishi uchun zarur bo‘lgan axlogiy va ijtimoiy goidalarni
o‘rgatadi [3].

Ta’lim tizimi inson va jamiyatda madaniy tafakkurni shakllantirishda eng asosiy vositalardan
biri hisoblanadi. Aynan ta’lim, uning sifati orgali insonlarning madaniyatga, urf-odatlarga va
gadriyatlarga bo‘lgan munosabati shakllanadi. Jamiyatda ta’lim tizimi orgali madaniy tafakkur
tarbiyalanadi, yosh avlod madaniyatning asosiy gadriyatlarini bog‘cha, maktab va oliy o‘quv yurtlarida
o‘zlashtiradi.

Globalizatsiya jarayonlari madaniy tafakkurda yangi shakllar va yondoshuvlarni yaratmoqgda.
Zamonaviy ta’lim tizimi o‘zining global xususiyatlari bilan madaniy tafakkurni yanada kengroq
doirada rivojlantirish imkonini beradi. Madaniy tafakkurning o‘zgarishi, shuningdek, ijtimoiy va
igtisodiy rivojlanishning asosiy omiliga aylangan [4].

Globalizatsiya madaniy tafakkurning yangi shakllarini yuzaga keltiradi. Dunyo xalglari
o‘rtasidagi alogalar va madaniy almashinuvlar tafakkur tizimlarini gayta shakllantiradi. Globalizatsiya
jarayoni madaniy tafakkurni fagat milliy emas, balki xalgaro miqyosda ham rivojlantiradi. Shu bilan
birga, madaniy tafakkur o‘z milliy gadriyatlaridan chetga chigmasdan, global fikrlashni gamrab olishi
kerak [5].

Globalizatsiya va madaniy tafakkur o‘rtasidagi alogalar jamiyatlarning ijtimoiy va iqtisodiy
rivojlanishiga ta’sir giladi. Madaniyatlar o‘rtasidagi o‘zaro ta’sir va muloqgotlarning kuchayishi
jamiyatning tafakkurini yanada kengaytiradi.

Bundan tashgari madaniy tafakkurning ta’lim sohasidagi o‘rni ham beqiyosdir. U insonniy
intellektual taraqgiyoti va ma’naviyatini belgilovchi asosiy omillardan biri hisoblanadi. Aynan
tafakkurning ushbu yo‘nalishi ta’lim jarayoniga milliy va umumbashariy qadriyatlarni, jahon
madaniyatini Kiritish imkonini beradi. Bu esa, o‘z o‘rnida o‘quvchilarning turli madaniyatlar va
an’analar bilan tanishishlari bilan bir gatorda milliy madaniyatni ham gadrlashlariga o‘rgatadi. Shu
bilan bir gatorda, madaniy tafakkur san’at, musiga, adabiyot va boshqa ijodiy yo‘nalishlar orgali
oquvchilarni yanada sifatli ta’lim olishga undaydi. Ta’lim sohasiga madaniy tafakkurning faol jalb
gilinishi natijasida ta’limning nafagat mazmuni boyiydi, balki o‘quvchilarning shaxsiy rivojlanishi,
ularning ijodiy fikrlash gobiliyatlari hamda o°sadi; jamiyatga integratsiyalashuv jarayoni faollashadi.

Madaniy tafakkur jamiyatning rivojlanishida va shaxsiyatning shakllanishida muhim rol
o‘ynaydi. Madaniyat va tafakkurning o‘zaro alogasi, ularning ijtimoiy, igtisodiy va axlogiy
jarayonlarga ta’siri hozirgi kunda ilmiy izlanishlarning markazida turadi. Madaniy tafakkur ta’lim
tizimi, globalizatsiya jarayonlari va shaxsiyat rivojlanishiga ta’sir gilgan asosiy omil sifatida ajralib
turadi. Bu jarayonlar o‘z navbatida jamiyatdagi umumiy barqgarorlikka hissa go‘shadi.
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YOSHLAR TARBIYASIDA ILMIY-MA’NAVIY MEROSNING O‘RNI

Bogiyeva Marjona Shuhratovna-
BMT]I akademik litsey ingliz tili o‘qituvchisi

Kurbanov Djamshid Djurayevich-
BMTI akademik litseyi o‘gituvchisi, falsafa tarixi fanlari bo‘yicha falsafa doktori (PhD)

Annotatsiya. Mazkur maqgolada mamlakatimizda mustaqgil rivojlanishning dastlabki
yillaridanog, demokratik o‘zgarishlar sharoitida jamiyat hayotini yangilashning muhim bo‘g‘ini
sifatida ta’lim sohasini isloh gilish siyosatini izchil amalga oshirishga katta e’tibor berilmoqdaligi
hamda barkamol insonni tarbiyalashda axlogiy tarbiya muhim ahamiyat kasb etishi, bu tufayli
insonning axloqiy fazilatlari, yugori axlogiy ongi va axlogiy xulg-atvori shakllanish tahlil etilgan.
Shuningdek, buyk allomalarimizning ma’naviy merosimizga go‘shgan hissalari va hayotimizda tutgan
o‘rni hagida so‘z boradi.

Kalit so‘zlar: axlogiy tarbiya, yoshlar, xulg-atvor, tarbiya, jahon hamjamiyati, milliylik,
madaniyat, ma’naviyat, axlogiy an’analar, umumbashariy gadriyatlar konsepsiya, ilmiy, ma’daniy,
adabiy meros.

Annotation. This article analyzes the consistent implementation of educational reform policies
as a crucial component of renewing social life in the context of democratic transformations from the
early years of independent development in our country. It emphasizes the significant role of moral
education in nurturing a well-rounded individual, highlighting how ethical qualities, a high moral
consciousness, and moral behavior are shaped. Additionally, the article discusses the contributions of
our great scholars to the spiritual heritage and their place in our lives.

Keywords: moral education, youth, behavior, upbringing, global community, national identity,
culture, spirituality, ethical traditions, universal values, concept, scientific, cultural, literary heritage.

Kirish. Har ganday jamiyatning kelajagi uning yosh avlodiga bog‘lig. Yoshlarning barkamol
inson bo‘lib shakllanishida ilmiy-ma’naviy meros muhim rol o‘ynaydi. Ajdodlardan golgan ilmiy va
madaniy meros yoshlarga nafagat bilim, balki axlogiy gadriyatlar, vatanparvarlik va komillikka intilish
ruhini ham singdiradi. Bugungi kunda yoshlarni har tomonlama yetuk inson sifatida tarbiyalashda,
ularning dunyogarashi va ma’naviy olamini boyitishda ilmiy-ma’naviy merosning o‘rni juda katta.

1.1lmiy-ma’naviy meros tushunchasi. IImiy-ma’naviy meros bu — ajdodlarimizdan bizga yetib
kelgan ilm-fan yutuglari, ma’naviy gadriyatlar, adabiy, falsafiy va tarixiy asarlar, diniy va axloqiy
ta’limotlar majmuasidir. U quyidagi asosiy yo‘nalishlarni o‘z ichiga oladi:

1. limiy meros — Al-Xorazmiy, Beruniy, Ibn Sino, Ulug‘bek kabi olimlarning ilmiy ishlari va
kashfiyotlari.

2. Ma’naviy meros — Maqol, rivoyat, afsona, diniy-axloqiy ta’limotlar, xalq og‘zaki ijodi.

3. Adabiy meros — Alisher Navoiy, Bobur, Abdurahmon Jomiy, Ahmad Yassaviy, Najmiddin
Kubro kabi allomalarning asarlari.

Bu boy meros yosh avlodni tarbiyalashda asosiy vositalardan biri bo‘lib, ularga insoniylik, bilim
olishga intilish va yuksak axloqiy sifatlarni o‘rgatadi.

Yoshlar tarbiyasida ilmiy-ma’naviy merosning o‘rni.

1. llmiy meros — tafakkur va intellektual salohiyatni rivojlantirish

Buyuk ajdodlarimizning ilmiy merosi yoshlarning tafakkurini kengaytirib, ularga ilm olishning
gadrini tushuntiradi. Masalan, Al-Xorazmiy algebra faniga asos solgan bo‘lsa, Beruniy geodeziya va
astronomiya bo‘yicha gimmatli tadgiqotlar olib borgan. Bu olimlarning ilmiy merosi yoshlarni ilm-
fanga qiziqtirish, yangilik gilishga undash va tanqidiy fikrlash ko‘nikmalarini rivojlantirishda katta
ahamiyatga ega.

2. Ma’naviy meros — axlog va odobni shakllantirish
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Ma’naviy meros insonning axloqiy giyofasini shakllantirishda muhim rol o‘ynaydi. Ahmad
Yassaviy va Najmiddin Kubro kabi mutafakkirlar yoshlarni halollik, adolat, sabr-ganoat va
kamtarlikka chagirgan. Bugungi kunda yoshlarimizga ushbu gadriyatlarni singdirish ularning
jamiyatda munosib o‘rin egallashiga xizmat giladi.

3. Adabiy meros — ruhiy dunyoni boyitish va vatanparvarlikni shakllantirish

O‘zbek adabiyoti durdonalaridan bo‘lgan Alisher Navoiy, Bobur, Furgat, Behbudiy kabi
adiblarning asarlari yoshlarga hayotiy saboq beradi. Masalan, Boburnoma asarida Bobur Mirzo halol
mehnat, vatanparvarlik va adolatparvarlik hagida fikr bildirgan. Ushbu asarlar yoshlarimizning
dunyoqarashini boyitib, ularni vatanga sadoqat ruhida tarbiyalaydi.

IImiy-ma’naviy merosni yoshlar ongiga singdirish usullari

1. Ta’lim tizimida ilmiy merosni targ‘ib qgilish

» Maktab va oliy o‘quv yurtlarida ajdodlarimiz ilmiy kashfiyotlarini chuqur o‘rgatish.

* Yoshlarni ilmiy izlanishlarga jalb qilish, ilmiy to‘garaklar va seminarlar tashkil etish.

2. Ma’naviy va axlogiy tarbiyada merosning ahamiyatini oshirish

* Yoshlar uchun milliy qadriyatlar va axloqiy me’yorlar hagida seminar-treninglar o‘tkazish.

* Mabhalla, oilaviy muhitda ma’naviy gadriyatlar targ‘ibotini kuchaytirish.

3. Zamonaviy texnologiyalar orgali merosni keng targ‘ib qgilish

» Ragamli platformalar (YouTube, Telegram, Instagram) orqali ilmiy-ma’naviy meros hagida
kontent yaratish.

* Mobil ilovalar va interaktiv kurslar orqali yoshlarning ajdodlar ilmiga bo‘lgan gizigishini
oshirish.

Xulosa

IImiy-ma’naviy meros yoshlarni tarbiyalashning muhim omillaridan biri bo‘lib, ularning
intellektual va axlogiy kamolotiga xizmat giladi. Buyuk ajdodlarimizdan qolgan bilim va gadriyatlar
asosida yoshlarni yetuk inson sifatida voyaga yetkazish kelajagimiz mustahkamligining garovidir. Shu
sababli, ta’lim tizimi, oilalar va jamiyat bu borada yanada faol bo‘lishi zarur.

Yoshlarimiz ajdodlar merosidan ilhom olib, o‘z bilimini oshirsa va ma’naviy barkamol bo‘lsa,
Vatanimiz ravnagiga ulkan hissa qo‘sha oladilar.
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TIPALOGIK TAHLIL VA TALQIN

Maxmudova Diyora Muxtor qizi-
Navoiy davlat universiteti O‘zbek tili va adabiyoti mutaxassisligi, | bosgich magistranti.
Iimiy rahbar: f.f.f.d dotsent Ahmedova.Z

Annotation. In this article, presents a comparative and typological analysis of the novels of two
authors representing two different nationalities: Belarusian writer Svetlana Alexievich’s Y BoitnbI He
s)kerckoe muio” and Uzbek writer Utkir Khoshimov’s “Ikki eshik orasi”. Both of these works are about
World war 11, its consequences, in addition, the horrors caused by the war, and their similarities and
differences are analyzed.
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Qiyosiy-tipologik tahlil imkoniyatlari asosida ikkita millat vakili bo‘lgan, ikki xil ijtimoiy
mubhitda ijod gilgan, ikki xil ijodiy metodda o‘z asarlarini yaratgan, va eng muhimi, hech kimga
o‘xshamaydigan uslubi bilan ajralib turadigan ikki ijodkorning buyuk asarlarini quyida tipalogik tahlil
gilishga harakat gildik. Ikkala yozuvchining ham tahlilga tortilgan asarlari XX asrda ro‘y bergan
Ikkinchi jahon urushi, uning insonlar tagdiridagi ogibatlari va u keltirgan kasofatlar hagida bo‘lib,
birinchisi, belarus yozuvchisi, 2015-yilda Nobel mukofoti sovrindori bo‘lgan Svetlana
Aleksiyevichning hujjatli-ocherk janrida yozilgan ‘‘Urushning ayoldan yiroq giyofasi’’ (1983) asari
hamda tanigli o‘zbek yozuvchisi O‘tkir Hoshimovning “‘Ikki eshik orasi’’> (1986) romanlari
hisoblanadi.

XX asrga kelib jahon tarixidagi eng katta talafotli urushlar bo‘lib o‘tdi. Birog bu ikki jahon
urushlari mohiyat jihatdan bir-biridan farq giladi. 2-jahon urushi vayronkorlik darajasi va qurbonlar
soni bo‘yicha 1-jahon urushidan bir necha barobar yuqori tursa-da, unda vatanparvarlik prinsiplari
yo‘lida hamda tinchlik uchun kurash bo‘lib o‘tgan. Anigrog‘i, Germaniya, ltaliya, Yaponiya kabi
fashistik va militaristik davlatlarning tajovuziga garshi ko‘plab xalglar o‘z ozodligi va insoniy erki
uchun kurash olib borganlar. Shu sababli 2-jahon urushi hagidagi aksariyat asarlarda tushkunlik
kayfiyati (dekadentlik) emas, aksincha, gahramonlik va kurashuvchanlik ruhi yuqori turadi. 1-jahon
urushi esa, bundan fargli ravishda, ozodlik yoki tinchlik uchun emas, yangi o‘ljalar va iqtisodiy
daromad magsadida bo‘lib o‘tgan. Asosan, mustamlakachi davlatlarning hukumatlari va yirik
oligarxlar manfaati uchun olib borilgan. Svetlana Aleksiyevichning ‘‘Urushning ayoldan yiroq
giyofasi’’ asarida ikkinchi jahon urushida gatnashgan ayollarning hikoyalari jamlangan. Asar nomi
belarus yozuvchisi Ales Adamovichning ‘“Tom ostidagi urush’’ asarining birinchi gatoridan olingan.
Bu asari uchun S. Aleksiyevich bir necha mukofotlarga sazovor bo‘lgan. Yozuvchi bu asarini yozish
davomida o°‘z gahramonlarini shaxsan o‘z ko‘zi bilan ko‘rganligini, ular bilan dildan
suhbatlashganligini asar ichida keltiradi. Bu ayollarning ,dastlab, urushda tushgan rasmlarini,
medallarini ko‘rsatishlarini keyinchalik esa, boshidan o‘tkazgan dahshatli kunlarini eslab gapirishga
ham kuch topolmay qolishlarini alohida ta’kidlab o‘tadi. Asar bu jihatdan o‘zining aniq fakt va
dalillarga tayanganligi bilan ham ajralib turadi. Bunga qo‘shimcha ravishda, aytib berilgan barcha
vogea-hodisalar ostiga shu ayolning ism-familiyasini va urushdagi lavozimini ham yozib qo‘yadi. Asar
realistik jihatdan O‘tkir Hoshimovning ‘Ikki eshik orasi’’ romani bilan o‘xshash hisoblanadi. Chunki
adib O‘.Hoshimov ham o°‘z asarining yozilish tarixi hagida shunday deydi: ‘... bu kitobdagi ko‘p
odamlarni o‘zim ko‘rganman, ko‘plari bilan gaplashganman. Ba’zilarining o‘zi bilan, ba’zilarining
ruhi bilan. Ba’zilari nimani gapirgan bo‘lsa, shuni qog‘ozga tushirdim. Ba’zilari nima gapirganini
emas, nimani o‘ylayotganini yozishga majbur bo‘ldim’’. Urush hagida yozilgan minglab asarlarni,
tasvirga olingan yuzlab kinolarni misol qilib keltirish mumkin, lekin ularda asosan erkaklarning
gahramonliklari, ularning janglardagi jasorati tarannum etiladi. Vaholanki, ayyollar urushi boshgacha.
Tabiatning go‘zal namunasi, nozik hilgat vakillari bo‘lgan ayollargina urushning bor dahshati hagida
ro‘yirost gapiroladi, shoirlar tabiri bilan aytganda, fagat sevish uchun yaratilgan ayollargina
o‘zlarining tabiatiga mos bo‘lmagan ishlarni gilishga urush majbur gilganligini yozoladi. Svetlana
Aleksiyevichning ‘‘Urushning ayoldan yiroq giyofasi’’ asari aynan mana shu ayollar urushi hagida
“gapiradi”. Bu haqida muallif o°‘zi shunday deydi: ‘“Ayollar urushi erkaklar urushidan dahshatliroq
desam adashmagan bo‘laman. Erkaklar tarix, dalillar ortiga berkinishadi, urush ularni g‘oyalar, turli
manfaatlar to‘qnashuvi sifatida jalb qiladi. Ayollar esa hissiyotlar iskanjasida qolgan. ...Men urushni
emas, urushdagi odam hagida yozyapman. Urush tarixini emas, hislar tarixini bitmogdaman. Zero ayol
hayot beradi. Uni inom etadi. Uni o°‘zida uzoq vaqt saglab yuradi, parvarishlaydi. Ayollar uchun
o‘ldirish qiyinroq ekanligini angladim. ...tahqirlangan, oyog‘osti qilingan, hamiyati toptalgan...
ko‘zlari o‘yilib, ko‘kraklari kesib tashlangan ayollar... Bu kitobni o‘qgiydiganlarga rahmim keladi,
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o‘qimaydiganlarga ham...””.* Tarix kitoblariga nazar tashlaydigan bo‘Isak, Sobiq SSSR qo‘shinlari
tarkibida milliondan ortiq ayyollar urushda gatnashgan. Bu ayollar erkaklar bilan yelkama yelka
frontda turli xil yumushlarni bajarishgan. Biz ayollar deb aytayotganimiz, aslida, ko‘pchiligi 16
yoshdan boshlab 19-20 yoshgacha bo‘lgan yoshgina, hali voyaga ham yetib ulgurmagan gizlar bo‘lib,
ular o‘z yelkalariga oila, farzand tashvishlari o‘rniga, urush yukini olganlar. Afsuski, asardagi askarlar
uchun urush galaba bilan yakunlansa-da, jangchi ayollar uchun urush hech gachon tugamadi, ular
galbida urush doim saglanib goldi. Ular avvalgidek ayol bo‘la olishmadi. Chunki ular muhabbat, oila,
farzand kabi ne’matlardan oldin urushga duch kelgan edilar. Urush doim ular uchun birlamchi bo‘lib
goldi. Urush vaqtida vatan oldidagi fidokorona jasorati uchun berilgan medallarini ham urushdan so‘ng
ko‘rsatishga qo‘rgishardi, fronda ayol askarlarni avaylagan, ularga hurmat ko‘rsatgan, ularni
singlisidek ko‘rgan erkaklar ham, urushdan so‘ng ularga uylanishni istashmas edi. To*g‘ri, frontda bir-
biriga ko‘ngil go‘yib topishgan yigit-gizlar ham bo‘lgan, ammo bunday “front qiziga” uylanganligi
uchun yigitning yo ota-onasi, yo opa-singlisi garshi bo‘lishgan. Chunki xalg ongida ayol askarlar
hagida yomon fikrlar bor bo‘lgan. Shunday bo‘lgach bu ayollar jimgina biginib olishdi, erkaklar
g‘alabani ayollar bilan birga baham ko‘rishmadi. Urushdan so‘ng erkaklar gahramonlarga, g oliblarga,
kuyovlarga aylanishdi. Ular olgan medallarini faxr bilan tagib yurishdi, hattoki urushdan majruh bo‘lib
gaytgan nogiron erkaklarga ham o°z holati ayb sanalmadi, ular hayotda oz o‘rinlarini topib ketishdi.
Urushda erkaklar ayollarchalik ko‘p narsa yo‘gotmadi. Ammo ayollarchi? Ular urushdan gaytgach,
juda ko‘p ta’na- malomatlarga qoldi, ularni yengiltaklikda, ‘‘urushga er gidirib borgan’’ likda
ayblashdi. Urush ayollarining achchiq gismatlarini, ular galbining tub-tubida yotgan alamli dardlarini
S.Aleksiyevich asaridagi jumlalaridan quyidagilarni misoli qgilib keltirishimiz mumkin: ‘‘Onam,
saharda, hamma uxlab yotganda meni uyg‘otdi: “ Qizim, senga ul-bul narsa solib go‘ydim. Ket, ket,
bolam... Ikkita singling bor hali. Kim ularni xotin qgiladi? To‘rt yil erkaklar bilan frontda bo‘lganingni
hamma biladi...”” Qalbimga tegmanglar. Undan ko‘ra, boshqgalarga o‘xshab medallarim hagida
yozing*’, (o‘sha manba, 34-bet). “...Erimdan xafa emasman, uni allagachon kechirganman. Ketar
chog‘ida alam bilan: ”Es-hushli xotin bo‘lganingda urushga borarmiding? Otishni o‘rganarmiding?
Shuning uchun bolani ham eplab tug‘olmading”,-dedi. Xudodan uning ham gunohlarini kechirishini
so‘rayman...”, (0‘sha manba, 298-bet). Yuqgorida keltirilgan jumlalar fagat ikki ayolning umrida
bo‘lgani, ularning achchiq iztiroblari hisoblanadi. Asarda urushning insoniylikdan yirogq bo‘lgan
giyofasi askar ayollar obrazining holati vositasida ruhiy ochib berilgan o‘rinlar yetarlicha topiladi.
Yozuvchi yuqoridagi o‘sha ikki ayol taqdiri misolida ham deyarli barcha urush ayollarining
umumlashma obrazini yarata olgan desak hech mubolag‘a bo‘lmaydi. Nima bo‘lgan tagdirda ham
urush baribir urush. Urushda bu ayol, bu erkak deb ajratilmaydi, urushda fagat askarlar bo‘ladi.
“Urushda yarim inson, yarim yirtqich bo‘lishing kerak. Boshga yo‘l bilan tirik golishning imkoni yo‘q.
Fagat inson bo‘lsang- tirik qolmaysan!”, (o‘sha manba, 84-bet). Tahlil gilinayotgan har ikki asarda
ham urush epizodlari, jang maydonidagi fojeali lavhalar juda ko‘p uchraydi. Bunday tasvirlar urush
dahshatlarini yanada anigroq tasavvur gilinishiga yordam beradi. Masalan, quyidagi tasvirlarga e’tibor
qarataylik: “Bitta barak oldida bir ayol turgandi. U bola emizayotgandi. Bilasizmi... Itlar ham shu
yerda, gorovullar ham, hamma qotib qoldi, hech gaysinisi tegmay turibdi. Nemis komendant bu
manzarani ko‘rib... yugurib keldi-da, ona go‘lidan go‘dakni yulib oldi... Bilasizmi, yonida kolonka,
suv chigadigan temir kolonka turgandi. U bolani mana shu temirga urdi. Miyasi ogib tushdi... Sutdek...
Qarasam, ona yiqildi: Men shifokorman... Yuragi yorilganligini tushundim...”, (o‘sha manba, 342-
bet). Asarda ganchadan gancha begunoh bolalar, ayollar, yosh va navgiron yigitlar juvonmarg
bo‘lgani, nemislar, aynigsa, bolalarni shafgatsizlarcha o‘ldirganligi, qochib ketayotgan murg‘ak
go‘daklarni tanklar bilan quvib, xuddi yer haydagandek, yanchib o‘tishganligi hagida lavhalar berib
o‘tilgan. Bu orgali S.Aleksiyevich front askarlari ruhiyatidagi o‘zgarishlarni umumiy holatda tasvirlab,

114 Qyetlana Aleksiyevich ‘“Urushning ayoldan yiroq giyofasi’’, Toshkent: O’zbekiston, 2018, 16-17- 26-betlar.
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inson galbidagi yovvoyi instinktlarga e’tibor garatadi, front va undagi voqealar har ikki taraf askarlari
galbida turli buzg‘unchi va vahshiy hissiyotlarni keltirib chigarishini ta’kidlaydi. Eng achinarlisi,
aslida, bu askarlarning o‘zlari ham shunchaki siyosat, utopik jamiyat va davr qurbonlari edi. Urushdagi
jasorat bilan fikrlash jasorati tamomila boshga-boshqga jasorat. Asar kitobxonning urush hagidagi
tasavvurlarini tubdan o‘zgartirib yuboradi. Shu sababdan bu asar yozib tugatilgach ikki yil nashr
gilinmay yotgan. Yozuvchi nashriyotlardan rad javob olgan. Hammasidan bir xil javob gaytarilgan:
Ortigcha naturalizmda yozilganligini, dahshati ko‘pligini, o‘ta qo‘rginchli urush tasvirlanganligini
sabab qilib ko‘rsatishgan. Hattoki yozuvchini “sovet ayolining qahramonona qgiyofasini bulg‘ashda,
pasifizmda, kommunistik partiyaning yetakchi va yo‘lboshlovchi vazifasi ko‘rsatilmagan”likda
ayblashgan. “Xo‘sh, u ganday bo‘lishi kerak edi? Unda generallar va dono generalissimus bo‘lishi
kerakmidi? Bit va gon bo‘Imasligi kerakmi? Qahramon va gahramonliklar hagida yozish kerakmi?
Onalar oz bolasini, jigarbandini, g‘alaba uchun baxshida qilganligini yozmaslik kerakmidi?”’!'° - deb
yozadi muallif asariga bildirilgan tangidlar hagida. 2- jahon urushi davrida Ukraina ham SSSR
tarkibidagi davlatlardan biri bo‘lgan. Ukrainada bo‘lgan dahshatli ochlik hagidagi tasvirlarni yozuvchi
o‘ta mohirlik bilan berib o‘tadi. Odamlar qurbaga, sichqon va kalamushlarni ham yeyishadi, osmonda
chumchuq va olashagshaglar ham yo‘q bo‘lib ketadi, odamlarning yarmi qirilib ketib, qolganlari ochlik
tufayli, hattoki, yosh bolalarga ham, yaradorlarga ham boshgacha ko‘z bilan garashadi. Aynigsa,
muallif quyidagi jumlalari orgali o‘sha dahshatli ochlikning o‘ta og‘ir darajada bo‘lganligini juda
ta’sirli qilib gavdalantiradi: “Oksana bilan dugona bo‘lganmiz, u ukrainalik edi. Ochlik tufayli
...qishlog‘ida odamlarning yarmi girilib ketibdi. Ukalari va ota-onasi ham o‘libdi. U esa kechasi kolxoz
otxonasidan ot go‘ngini o‘g‘irlab yer ekan. Shu bilan o‘limdan qutilib golibdi. Hech kim yeya olmas
ekan. U esa yebdi: “Issigligida og‘izga kirmaydi, sovuq bo‘lsa amallab yesa bo‘ladi. Muzlagan bo‘lsa
undanam yaxshi, undan somonning hidi keladi”, (o‘sha manba, 21-bet). S.Aleksiyevich yuqoridagi
misollar orgali o‘quvchiga ham ruhiy, ham psixologik jihatdan urushning o‘ta salbiy tomonlarini
ko‘rsatib ketadi. Asar gahramonlari urushni galaba bilan yakunlashadi. Amma urushdan so‘ng ular
yana oldingidek yashay olishmadi, yana oldingidek xotirjam bo‘lisholmadi, yuragida bir kemtiklik his
gilishardi, hattoki tushlariga ham urushda ko‘rganlari kirib chigardi, ular oldingidek baxtli
bo‘lisholmadi. O‘tkir Hoshimov tili bilan aytganda: ”Urushda g*olib va baxtli podshoh, g*olib va baxtli
go‘shin, golib va baxtli davlat, g‘olib va baxtli tuzum bo‘lishi mumkin. Ammo golib va baxtli odam
bo‘lmaydi. Negaki, urush odamni odam o‘ldirishga majbur giladi. Odam o‘ldirgan odam esa hech
gachon baxtli bo‘Imaydi!”®,

Ikki xil davr, ikki xil mintagada yashagan ikki ijodkor asarini bog‘lagan rishta, barcha xalglar
adabiyotining asriy mavzusi bo‘lgan urush va undagi insonlar taqdiri bo‘lsa, ularni farglab turuvchi
jihat diniy e’tiqodlar, urf-odatlar va mentalitet hisoblanadi. Svetlana Aleksiyevich asari shafqgatsiz
realizmda yozilgan bo‘lib, urushning bor dahshati “yalang‘och” holda tasvirlangan bo‘lsa, O‘tkir
Hoshimov asari o‘zbek xalgining milliy mentalitetiga moslanganligi bilan, o‘quvchini “ayagan”ligi
bilan farglanib turadi. Bunga go‘shimcha tarzda, bu ikki o°xshash asarning fargli jihatlaridan yana biri
bu “Urushning ayoldan yiroq qiyofasi”da aynan frontning o‘zida bo‘lgan vogealarga, undagi gonli
to‘gnashuvlarga asosiy e’tibor garatilgan bo‘lsa, “Ikki eshik orasi” asarida yozuvchi front ortidagi
urush odamlari iztiroblarini ko‘proq ko‘rsatib berishga harakat giladi. Bu bilan muallif urushdan
minglab kilometr uzoqda bo‘lgan insonlar taqdiriga ham urushning ganchalik ta’sir o‘tkaza olganligini
katta mahorat bilan tasvirlaydi.

“Ikki eshik orasi” O‘tkir Hoshimov adabiy merosida asosiy o‘rin egallaydi. Ushbu roman 1986-
yilda yozilgan bo‘lib, undagi vogealar Toshkent yaqginidagi gishloglardan birining chorak asrlik hayoti
hagida hikoya giladi. Undagi vogealar urushdan oldin boshlanib, urush yillarida, undan keyingi davrda
ham davom etadi va 1966-yildagi Toshkent zilzilasi bilan tugaydi. Kichik bir gishlog va unda

115 Svetlana Aleksiyevich ‘“Urushning ayoldan yiroq giyofasi’’, Toshkent: O’zbekiston, 2018, 21-bet.
116 O’tkir Hoshimov “Daftar hoshiyasidagi bitiklar”, sharq, Toshkent: 2015, 210-bet.
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yashaydigan insonlarning fojeali taqdirlari misolida butun dunyo tinchligiga raxna solgan urush
goralangan, asarda urush va uning g‘ayriinsoniy mohiyatiga ko‘proq urg‘u berilgan, koplab o‘zbek
yigitlarining urushda gatnashgani, ba’zilari gahramonlarga aylangani, ba’zilari nogiron bo‘lib
gaytgani, yana ba’zilari esa umuman gaytmaganligi, bunday ko‘rguliklar ota-onalar qalbini
jarohatlagani, galbiga ozor yetkazgani, yana kimlarnidir bu dunyoni tark etishiga sabab bo‘lgani
romanning umuminsoniy pafosini tashkil etadi. Asarni Orif ogsoqol tilidan aytilgan quyidagi jumlalar
harakatga keltirib turadi deyish mumkin: “Xudo odamzodga umrni 0‘lchab beradi. Odamning umri
necha yil yashagani bilan sanalmaydi... Bir xil odamlar bor: u eshikdan Kirib, bu eshikdan chigib
ketayotganda go‘lidan kelgancha savobli ish giladi. Hayot degan imoratga aqalli bitta g‘isht go‘yib
ketadi. Yana bir xillari bor: o‘sha imoratdan aqalli bitta g‘ishtni o‘g‘irlab ketgisi keladi. O‘g‘irlab-ku,
hech gayoqga borolmaydi, narigi eshikka borganda bari bir tashlab ketadi. Ikki orada imoratni buzgani
qgoladi”.*’ Roman personajlarga boyligi bilan kitobxonni o‘ziga jalb etadi. Yozuvchi, aynigsa, Orif
ogsoqol obrazini mukammal chizishga muvaffag bo‘lgan. Ogsoqol xalq orasida katta obro‘-e’tiborga
ega, odamlar undan go‘rgganidan emas, balki uni yaxshi ko‘rganidan hurmat gilishadi. U ko‘pgina
o‘zbek qariyalari kabi tashabbuskor va donishmand shaxs sifatida tasvirlangan. Urushning eng og‘ir
damlarida ham xalg bilan birga bo‘lib, charchagan, sillasi qurigan odamlarni og‘ir va tinimsiz
mehnatga otlantira olgan, o‘zi ham ular bilan birgalikda mehnat gilgan. U odamlarni baholashda o‘z
me’yoriga ega — erkak kishining belida belbog‘i bo‘lishi kerak. Belbog® ogsoqol uchun mardlik, or-
nomus va odamiylik belgisi. Shunday bo‘lsa-da, bu obraz urushda ikki pahlavondek o‘g‘lidan bir
kunda goraxat olgan ota, keyinchalik o‘z ayolini yerga “bergan” erkak, bir begona erkak bilan qochib
ketib, el oldida sharmanda gilgan kelinini kechirolgan gaynota sifatida urushning jafokash timsoli
hamdir. Romanda ayollar obraziga ham keng o‘rin berilgan. Ular ichida, aynigsa, qora amma obrazi
ajralib turadi. Qora amma — mehribon, sodda, bardoshli va mehnatkash ayol. Uning obrazida urush
davridagi o‘zbek onalarining tipik siymosi tasvirlangan. O‘gay gizi bo‘lgan Robiyani yoshligidan
tarbiyalab, uni o‘z onasidek katta qildi, el-yurt ishiga kamarbasta bo‘lsin deb yolg‘iz farzandi —
Kimsanini, urushga kuzatdi. Birog tagdirning qora ammaga bergan sinovlari juda-juda ko‘p ekan:
Poyezd bosib, turmush o‘rtog‘idan ayrildi, urush tugagach o‘g‘li Kimsan ham gaytmadi, o‘ligi ham
topilmadi. U boshiga tushgan barcha ko‘rgiliklarni sabr-bardosh bilan yengib, o‘zida yashashga kuch
topoldi. Hayotda “... tirikkmisan, kurashasan. Yo yengasan, yo yengilasan. Qiziq, nega endi yengilish
uchun kurashish kerak! Cho‘qgiga chigayotgan odam yigilishni niyat gilmaydi-ku! Kurashdingmi,
yengishing shart!”’!'8, Bir qarashda, yozuvchining o‘z asarida keltirib o‘tgan yucgoridagi jumlalari qora
ammaning hayotdagi shioriga aylanib ketgandek bo‘lib ko‘rinadi. Romandagi yana bir ayol obrazi bu
—Robiya. Asarda u juda aglli, sadoqatli, go‘zal bir o°zbek qizi sifatida tasvirlangan. Afsuski, unga ham
taqdir kulib bogmadi: Yoshligida onasidan yetim goldi va otasi tarbiyasida ulg‘aydi. Biroqg otasini ham
“xalq dushmani” sifatida ayblab olib ketishdi. Muhabbat bobida ham Robiyaning omadi chopmadi:
Urush tugaganiga bir necha yil bo‘lsa-da sevgilisi Kimsanni sadogat bilan kutdi, ammo taqdirning
gardishi bilan u o‘zining tutungan tog‘asiga turmushga chigishga majbur bo‘ldi. U sabrli, mehribon,
irodali o‘zbek ayoli sifatida barchaga na’muna bo‘la oladi. Robiyaning bunday ijobiy xislatlariga
mutlago teskarisini asardagi Ra’no obrazida kuzatishimiz mumkin. Ra’no juda latofatli ayol edi, eri
Shomurod ham uni jonidan ortiq yaxshi ko‘rardi. Bir garashda, uning baxti boshgalarnikiga nisbatan
butunroq edi. El gatori uning eri Shomurod ham urushga ketdi. Ayollar eridan har-har zamon bitta-
yarimta xat olib turishsa, uning eridan tez-tez xat kelardi. Lekin Ra’no mana shu baxtning gadriga
yetmadi, o‘z nafsining qurboniga aylanib eriga xiyonat qildi, uch oylik bolasini tashlab, Umar
zakunchi bilab gochib ketdi. Ra’no subutsizligi, o‘ylamay ish qilishi, jilovlay olmagan nafsi tufayli

117 O’tkir Hoshimov “Ikki eshik orasi”, yangi asr avlodi, Toshkent: 2021, 554-bet.
118 O’tkir Hoshimov “Ikki eshik orasi”, yangi asr avlodi, Toshkent: 2021, 550-bet.
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umrining so‘ngida xasta va baxtsiz bo‘ldi. Yozuvchi har bir obrazga alohida e’tibor garatgan, ularsiz
asar yaxlitligiga putur yetadi. Romandagi Kimsan Husanovning urushda ko‘rgan-kechirganlarini
asarning eng asosiy kulminatsion nuqtasi deyish mumkin. Kimsan mard, oriyatli, jasur, “belida
belbog‘i bor” yigit edi. U urush boshlanganligini eshitishi bilan, vatan himoyasiga otlandi. Urushda
juda ko‘p giyinchiliklarni boshidan o‘tkazdi, nemislarga asir tushdi, ko‘plab dahshatli vogealarning
guvohi bo‘ldi. Kimsan nemis doktorlariga “tajriba quyonchasi” bo‘lganlardan biri edi. Nemislar oz
askarlariga sovuqgga chidamli bo‘lishlari uchun dori kashf gilishardi. Oldiniga bir cholni tajriba qgilib
ko‘rishadi, muzni o‘yib, ichiga cholni solishadi, chol dorining ta’siri tufayli sovuqga 24 dagiqga chidab,
keyin o‘ladi. So‘ng bir yoshgina, yetti yoshlar chamasidagi gizchasi bor ayolni muzga tashlashadi,
gizchasi onasiga garab tinmay yig‘lardi, ayol “ukolning kuchi bilan” 35 daqiga chidab, keyin jon
beradi. Ofitserlar quvonishadi, “mo‘jizaviy dori” yaratganligi bilan bir-birini tabriklashadi. Demak,
ularning nazarida, bu galgi dorining foydasi ko‘p ekan-da!? “Hisob-kitobga usta nemislar,
”madaniyatli”, “bilimdon” fashistlar bir narsani o‘ylamasdi. Ayolni shuncha azobga bardosh berishiga
majbur gilgan kuch dori emas! Onaning ko‘z o‘ngida gizchasi turibdi. U bolasidan umid uzolmayapti.
O‘lolmayapti. “Dono” fashistlarning aqli qgandoq yetsin bunga!”. (o‘sha manba, 493-bet). Yozuvchi
O‘.Hoshimov yugorida keltirilgan misollar orgali nemislarning vahshiyona harakatlarini, urushda hech
ganday mehr-shafgat bo‘lmasligini, shunday bo‘lsada, onaning o‘z farzandiga bo‘lgan mehr-
muhabbati hamma narsadan kuchli ekanligini isbotlab beradi.

Ikki asarni ham o‘gigan holda shunday xulosa gilish mumkinki, urush va unda gozonilgan
g‘alaba hech bir millat odamlariga baxt olib kelmadi. Aksincha, urush asri odamlarini ham, undan
keyin tug‘ilgan bolalarni ham baxtsiz gildi. Yuqorida tahlil gilingan ikki asar gahramonlarining
tagdiriga ham urush bevosita yoki bilvosita kirib bordi va ularni o‘zining qurbonlariga aylantirdi.
Urushni xalg o‘ylab topmadi, lekin xalq uning jabrdiydasiga aylandi. “Urush degan palakatni
ko‘pincha nodon siyosatchilar o‘ylab topadi. Jangari sarkardalar boshlaydi. Jabrini esa begunohlar
tortadi. Jangda halok bo‘lgan begunoh askar. Guldek o‘g‘lidan ayrilgan begunoh ona, begunoh ota.
Tul golgan begunoh kelin. Otasidan judo bo‘lgan begunoh g‘o‘dak...”*°.- deb yozadi O‘.Hoshimov.
Bu ikki asar o°sib kelayotgan yosh avlodni insoniylikka, iymon va insofga chaqgirishga, tinchlikni
gadrlashga, XX asrda bo‘lib o‘tgan ikki jahon urushi va uning ogibatlari hagida to‘g‘ri xulosa
chigarishga undaydi. Aynigsa, hozirda dunyo tinchligiga raxna solayotgan davlatlar siyosatiga ko‘r-
ko‘rona ergashmasdan, gumanizm tarfdori sifatida yondashishga chagiradi. Eng asosiysi, hozirda
yashab turgan hayotimizga shukronalik hisini uyg‘otadi.
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garashlari va ularning bugungi kunda ahamiyati muhokama gilinadi.

Kalit so‘zlar: islom madaniyati, Sharq Renessansi, Renessans madaniyati, ilmiy manbalar,
sufiy tartibi, sufiy, inson kamoloti, axlogiy fazilatlar.

119 O’tkir Hoshimov “Daftar hoshiyasidagi bitiklar”, sharq, Toshkent: 2015, 214-bet.
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Resume:This article explains Islamic culture, Sufism, its influence on the Eastern Renaissance,
the views of Khoja Ahrar Vali, one of the representatives of Sufism, and their significance today.

Keywords: Islamic culture, Eastern Renaissance, Renaissance culture, scientific sources, Sufi
order, Sufi, human perfection, moral qualities.

Tasavvuf musulmon Shargi mamlakatlari ijtimoiy hayotiga chuqur kirib borgan nazariy ta’limot
va maslak sifatida ushbu davlatlar aholisining ijtimoiy va ma’naviy hayotining ajralmas gismi bo‘lgan
garashlar tizimidir.Shunga ko‘ra tasavvufiy garashlar jamiyatimizning o‘z davridagi fan, madaniyat
va adabiyoti rivojiga katta ijobiy ta’sir ko‘rsatgan. Milliy qadriyatimizga aylangan islom dini g‘oyalari
va ko‘rsatmalari millatimizning tabiiy-tarixiy rivoji, ijtimoiy turmushi, yashash tarzi, o'tmishi,
kelajagi, madaniyati, ma’naviyati, urf-odatlari, an’analari, tili, u vujudga kelgan hudud va boshqalar
bilan uzviy bog‘langan. U milliy qadriyatlarimiz bilan xilma-xil shakllarda, bir-biri bilan uzviy
alogada namoyon bo’ldi, o'ziga xos milliy qadriyatlar tizimini tashkil qildi. Milliy qadriyatlarimiz
tarkibidagi ba’zi islomiy qadriyatlarimiz kishilarning yashash joylari, turmush sharoitlari bilan
bog‘liglikda shakllandi. Shu sababli ham mintagamizda bizning turmush tarzimiz, shart-
sharoitlarimizga mos tarzda shariatning hanafiylik yo‘nalishi rivojlandi.Xalqimizning ma’naviy
merosi, an’analari, urf-odatlari, adabiyoti, san’ati bilan umuminsoniy qadriyatlarning milliy darajada
namoyon bo'lish shakllari islomiy qadriyatlar bilan bog‘lanib ketgan. “Ular millatimizning tarixiy
rivojlanish jarayonida avloddan avlodga o‘tib kelayotgan madaniy xususiyatlar va jihatlarda
o'z aksini topadi” deb ta’kidlaydi Prezidentimiz Shavkat Mirziyoyev[1]. Bu tizimda tabiiy-tarixiy
birlikni ta’minlovchi gadriyatlar — yagona e’tiqodlilik, qarindoshlik, madaniy-ma’naviy yagqinlik,
o'tmish va ma’naviy meros, ona yurt tuyg‘usi va boshqalar barqaror hisoblanadi. XI asrdan boshlab
Shargning barcha nufuzli mutafakkir olimlari, ahli adabiyot bo‘Imish shoir va yozuvchilar tasavvuf
g‘oyalaridan oziglanib, uning insonparvarlik va hagsevarlik hagidagi garashlaridan ilhomlanib ijod
gilganlar. Bu hagida mashhur olim E. Bertels “Tasavvuf adabiyotini o‘rganmasdan turib, o‘rta asrlar
musulmon Shargi madaniy hayoti hagida tasavvurga ega bo‘lish mumkin emas. Bu adabiyotdan
xabardor bo‘Imasdan Shargning o°zini anglash ham giyin” deb ta’kidlagan edi.[2]

Tasavvuf namoyandalarining asarlarida poklik, xalollik, to‘g‘rilik, mexr-shafgat, o‘z kuchi,
peshona teri va xalol mexnati bilan kun kechirish, Allox taolo visoliga yetishish yo‘lida insonni botinan
va zohiran xar tomonlama takomillashtirish kabi ilg‘or umuminsoniy gadriyatlar ifoda etilgan. Huddi
Shunday yuksak g‘oyalar Kubroviya, Nagshbandiya singari tarigatlarning mazmuni, mundarijasini
tashkil etadi. Mamnuniyat bilan tilga olish lozimki, Najmiddin Kubro galamiga mansub “Favo‘ix al-
Jamol va fatvotix al-Jalol”, “Al-Usul al-ashora”, “Risolotut-turk” kabi 30 ga yaqin noyob asarlar
mavjud. Uning tarigatida diniylik bilan dunyoviylik chambarchas bog‘lanib ketgan. Uning asarlaridagi
kishilarning halollik, odamiylik, molu-dunyoga hirs o‘ymaslik, o‘z nojo‘ya ishlaridan tavba qgilishdek
axlogiy-g‘oyaviy, tarbiyaviy talab-qoidalar bizning kunlarimizda ham g‘oyatda muhim ahamiyatga
molikdir. Demak, din bizning qon-qonimizga, ongu shuurimizga shu qadar teran singib ketganki, uni
hech qanday kuch, hech qanday tashviqot bilan chigarib bo'lmaydi. Xalqqa xizmat, mehr-oqibat,
o'zaro yordam, insofu-diyonat, adolat, odamlarni yaxshilikka undab, yomonlikdan qaytarish, ular
o‘rtasidagi munosabatlarda murosayu madoraga amal qilishdek durdona qadriyatlar qadimdan
xalqimizning qon-qoniga singib hayotiy tarziga aylangan bo'lsada, islomiy qadriyatlar buni yanada
yuksak darajaga ko talishiga omil bo'ldi desak, hech mubolag‘a bo‘lmaydi. Bunda yurtimiz hududida
shakllanib, butun dunyo hamjamiyatiga ta’sir o'tkaza olgan tasavvufiy tariqatlar ahamiyati va o'rni
juda katta. Tariqat silsilasi muayyan sulukning eng ishonchli tomonlaridan biri sanaladi. Silsila —
muayyan tarigatning o‘z shayxi yoki piri orqali Muhammad sollallohu alayhi vasallamga yetib
boradigan hasabnomasi, ya’ni ustoz-shogirdlik shajarasidir. Silsilaga kiruvchi shayxlar tarigat
asoslarini Rasululloh sollallohu alayhi vasallamdan naql qilishda xizmat qilgan[3]. Payg‘ambar
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sollallohu alayhi vasallamning silsilai ma’naviylari Abu Bakr Siddiq orqali tasavvuf tariqati otasi
shayx Yusuf Hamadoniygacha yetib kelgach, uni muarrixlar “silsilai Siddigiya”, deb yuritishgan.
Shayx Abdulxoliq G‘ijduvoniydan Bahouddin Nagshbandgacha yetib kelgan silsila “xojagon-
naqgshbandiya”, deyilgan, Xoja Ahrori Valiydan boshlab “naqgshbandiya-ahroriya” nomini olgan[3].
Tasavvuf g‘oyalari va yo'l-yo riglari islom dini qarashlari, qadriyatlarining oddiy xalq ongiga, uning
turmush tarziga aylanishiga muhim vosita vazifasini o'tagan. Chunonchi, yurtizmiz zaminidan
shunday siymolar yetishib chiqdiki, ular o‘zlarining sermazmun hayoti, ibratli harakatlarga asoslangan
faoliyati, ma’naviy-ma’rifiy o‘gitlari bilan xalq ehtiyojlari, manfaatlari yo‘lida butun kuch-g‘ayratini,
kerak bo‘lsa, jonini-yu, dunyoviy mol-mulkini ham ayamay el-yurt xizmatida bo'lgan. Shunday piru-
ustozlardan biri Xoja Ahror Valiy (1404-1490) hazratlari hisoblanadi. Diyorimizning sharif
zotlaridan hisoblanadigan bu ulug® siymo haqida o'z davrida buyuk insoniy fazilatlari tufayli
zamondoshlari tomonidan «yaxshilar qutbi», «shayxlar shayxi», «ahli tarigat peshvosi», «sulh va
tinchlik valiysi» degan juda yuksak darajadagi nomlarga sazovor bo‘lgan. Sababi, Xoja Ubaydulloh
Ahror Valiy xojagon-nagshbandiya tarigatining eng buyuk murshidlaridan biri ekanligi, ijtimoiy-
siyosiy, iqtisodiy va ma’naviy hayotda katta iz qoldirib, o‘z davrida shuhrati dunyo mamlakatlari
bo‘ylab nom chigargan. Uning tasavvuf tarixidagi buyuk xizmatlaridan biri nagshbandiya silsilasi
islom olamidagi eng ulug® silsilalardan biriga aylanishidir va ushbu tarigatning “«Dil ba yoru, dast
ba kor» (Qalbing Allohda, qo‘ling mehnatda bo‘lsin)” degan shiorini amalda yuksak darajada
namoyish eta olgan pir sifatida mashhur bo'lgan.

Xoja Ahrori Valiy tasavvuf tarixida birinchi bo‘lib xalq ravnaqi yo‘lida tarigatni siyosatga,
podshohlarga ta’sir ko‘rsatuvchi amaliyotga aylantirgan. Piru komilning ilmiy-ma’naviy merosi
bizgacha uning “Risolai Volidayya(Otaga atalgan risola)”, “Risolai Havroiyya(Hularga atalgan
risola)”, “Fiqrot ul-orifiyn(Ma’rifat ahlining so'zlaridan parchalar)”, “Anfosi nafiysa(Nafis fikrlar)”
kabi risolalari orqali yetib kelgan. Ushbu risolalarda so'fiyning fiklari nasr va nazmda ifodalangan
bo'lib, unda tarigatning g‘oyalari, solikning axloqu-fazilatlari va ularni qanday qilib yuksak darajaga
yetkazish bo'yicha pandu nasihatlar, mushohadalar keltirilgan. Jumladan, tariqat yo'lidagi solik
nafaqat doimiy ibodatda balki hamisha xalq xizmatida, mehnat bilan mashg‘ul bo’lishi uqtirilgan.
Masalan, Xoja Ahror Valiyning “Risolai Volidayya” risolasida quyidagi fikrlar keltirilgan: Solikning
balog‘ati shunga ishoratki, botinda Haq subhonahuga yetishib, mushoda va munojotda U bilan, zohirda
esa xalq bilan bo'ladi. Shu o'rinda risolada Robia roziyallohu anhodan to'rtlik keltiriladi:

Inniy ja’altuka fi-I-fuvodi muhaddasiy,

Va abathu jismiy li man aroda julusiy.

Fa-l-jismu minniy li-l-jalisi muvonisun,

Va habibu qalbiy fi-l-fuvodi anisiy.

Mazmuni:

Seni yuragimda suhbatdoshimga aylantirdim,

Jismimni esa men bilan suhbatdosh bo lishni xohlovchiga qo ydim.

Demak, jismim suhbatdosh uchun ulfat,

Qalbim mahbubi esa dilimga ulfatdir.[5]

Xulosa o'rnida shuni aytish mumkinki, o'zbek milliy qadriyatlarning rivojlanishida tasavvufiy
ta'limotlarning o'rni juda muhim. Tasavvufiy ta’limotlardagi qarashlar bevosita hozirgi kunimizda
ham nafaqat barkamol avlod tarbiyasidagi mavjud muammolarni hal qilishda, balki jamiyatimizning
juda ko'p ijtimoiy-siyosiy masalalarga yechim topishga xizmat qila oladi. Buning uchun ushbu
ta’limotlarni hozirgi zamon ijtimoiy-ma’naviy sohalarga nisbatan integratsiyasiga oid tadqiqotlarni
amalga oshirish yurtimiz ilm egalari oldidagi muhim vazifadir. Yana tasavvufiy garashlar ularni
yoshlarning ongiga singdirish bo'yicha turli targ‘ibot chora-tadbirlarini amalga oshirish zaruriy
ehtiyojdir.
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O‘ZBEKISTON YOSHLARI TARBIYASIDA MA’NAVIY MEROSNING O‘RNI

Juliyev Ismat-
Samargand viloyati Oliy ta’lim, fan va innovatsiyalar boshgarmasi
Ta’lim jarayonini tashkil etish sho‘basi yetakchi mutaxassisi
Soliyev Anvar-
Samarqand transport texnikumi ishlab chigarish ta’lim bo‘yicha direktor o‘rinbosari

Annotatsiya.Future of Uzbekistan, which has playe d an important role in the education of
young people, is the future of the developing country, and the spiritual and educational heritage left
by our ancestors is considered the main source for the education of our future youth . Therefore, we

need to study our spiritual and educational heritage more deeply and enlighten our youth.
Keywords: youth, spiritual, educational, heritage, ancestors, nation.

Tarixdan ma’lumki, mamlakatimiz bir necha bor bosqinchilar hujumiga duchor bo‘lgan,
qaramlik va zulm ostida qolgan. Buning natijasida xalqimizning boy ma’naviy merosi, urf-odatlari
qadrsizlanishiga mahkum bo‘lgan. Aynigsa, chor mustamlakachiligi va sovetlar tuzimi davrida milliy
qadriyatlarimiz, urfodatlarimiz oyoq osti qilindi. Ona tilimiz, boy ma’naviy merosimiz
qadrsizlantirildi. Mustaqillik yillarida ana shu boy ma’naviy-madaniy merosimizni tiklash va
rivojlantirish, jamiyat ma’naviyatini yuksaltirish davlat siyosati darajasida olib borilmoqda.

Ma’naviyat sohasining asosiy masalalaridan bir yoshlarni tarbiyasiga bo‘g‘lagan holda kelajakka
sari yo‘l ochib, ularni tarbiyasiga alohida e’tibor berish kerakligini mujassam etishga undamoqda.
Bugungi kunda, hanuz jahon ilmi darajasida tadqiqotlar o‘tkazilmaganligini hisobga olib, "Milliy
ma’naviyatimiz asoslari" deb atalishi asli mohiyatga muvofiqroq bo‘lib yoshlar tarbiyasiga sindirilib
kelinmoqda. Ma’naviyatning inson va jamiyat hayotidagi o‘rni, uning ruhiyat, madaniyat, axloq kabi
hodisalarga nisbati, Yoshlar ruhidagi borliq haqiqati bilan uyg‘unlik darajalari (Vatan, Shaxs, Millat,
Adolat, Haqiqat), Shaxs ma’naviyatining asosiy jihatlari (imon, ilm, mas’uliyat, mehr), Milliy
ma’naviyatimizning tarixiy takomili tashkil qiladi. Hozirgi paytda bu yoshlarni tarbiyasining qamrovi
borgan sari kengayib, uning mavzu doirasiga kiruvchi qator masalalar alohida tarmogqlari sifatida
o‘rganilmoqda

Buning ma’nosi, shaxs ma’naviyati vogelikda millat ma’naviyatidan ayru, undan tashqarida
bo‘lmaydi. Shunday ekan, yoshlarni ma’naviyati hagida muayyan tasavvurga ega bo‘lmay turib,
alohida shaxs ma’naviyatini ham o‘rganish imkondan tashqari. Agarchi, tarixan va nazariy jihatdan
millat ma’naviyati, tom ma’noda olganda, ushbu yoshlarga gaysidir bir tarzda alogador hisoblanuvchi
o‘tmish, bugun va kelajakdagi barcha shaxslar ma’naviyatining majmuidan iborat bo‘lsa-da, vogelikda
har bir shaxs ma’naviyati millat ma’naviyatidan oziglanadi, uning asosida kamol topadi.

Ma’naviyat — inson va jamiyat va yoshlar hayotining uch asosiy sohasidan (yo‘nalishidan) biri,
har bir insonning Haqqa, borligning mohiyatiga bo‘lgan munosabati. Ma’naviyat — 0‘z mazmuniga
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ko‘ra ko‘p qirrali murakkab botiniy hodisa bo‘lib, mohiyatan Inson ruhidagi borliq haqiqati bilan
uyg‘unlikni anglatadi. Shu ma’noda uni Insonning, xalgning, jamiyatning, davlatning kuch-qudrati,
yoshlarnini ruhiy poklanish va yuksalishga da’vat etadigan, uning ichki olamini boyitadigan, iymon-
irodasini, e’tiqodini mustahkamlaydigan, vijdonini uyg‘otadigan qudratli botiniy kuch, Haqigat
nurining inson qalbida aks etishi, yoki baqoning fanoda zuhuri, dunyoviy va uxraviy maqgsadlarning
uyg‘unligi, insonning o‘z mohiyati oldidagi mas’ulligi, o‘zligini anglashi deb ham ta’riflash mumkin.
Insonning borliq abadiyatiga daxldorligi ayni uning ma’naviyati tufaylidir.

Agar bir millat yoshlari o‘z ajdodlarining ma’naviy merosidan butkul bebahra qolgan bo‘lsa va
muayyan sharoitda to‘liq boshqa millat madaniyati ruhida tarbiya olsa, uni endi o‘z millatining
to‘lagonli vakili deyish giyin. Ammo eng yomon holat Sho‘rolar davrida yuz berdi. Bu davrda sun’iy
birlashtirilgan ulkan bir hududning barcha aholisi, millatidan qat’i nazar, kuchli va har taraflama taziyq
ostida muayyan maqsadlarda maxsus ishlab chiqilgan yolg‘on mafkura ruhida majburiy “tarbiya”
gilindi. Bu zug‘umga barcha ham birday bo‘y bergani yo‘q, ammo afsus bilan e’tirof gilishga to‘g‘ri
keladiki, bunday vahshiyona va makkorona “ta’lim-tarbiya” tizimi juda ko‘p yoshlar ongida og‘ir
asoratlar qoldirib yoshlarni ma’naviyatini zaxarlab kelmoqda.

Yoshlar ma’naviyati — har bir inson ruhidagi borliq haqiqati bilan uyg‘unlik darajasi. Bu
uyg‘unlik har bir yosh, ilmi, mas’uliyati, mehri orqali namoyon bo‘ladi va Vatan, Shaxs, Millat,
Adolat, Haqiqat tuyg‘ularida ifodalanadi.

Buyuk ajdodlarimiz bizga qoldirgan ulkan meros — milliy ma’naviyatimiz nazariyasini
shakllantirish uchun butun kerakli unsur va tarkiblarni yaratib qo* ipti, fagat yoshlari shunga asosan
xolis nazar bilan astoydil qidirsak, kifoya.

Yoshlar ma’naviyat — har bir millatga qaysidir bir tarzda alogador hisoblanuvchi o‘tmish, bugun
va kelajakdagi barcha shaxslar ma’naviyati majmuini muayyan bir tizim sifatida anglanishi. Milliy
ma’naviyatimiz ham tarixiy hodisa, ham zamonaviy vogelik bo‘lib, millatning o‘tmishi, buguni,
hamda kelajagini o‘zida mujassam etadi. U yoshlarning ma’naviy takomil jarayoni bilan bog‘liq va
nafaqat ajdodlarimiz yaratgan ma’naviy merosda, balki bugungi kun va kelajak avlodlarning hayotga
munosabatida, orzu-istaklarida 0z aksini topgandir. Uning teranligi va ko‘lami ajdodlarimizning ming
yillar davomida to‘plagan yaxlit tarixiy-ma’naviy tajribasi bilan belgilanadi, shu bilan birga xalq
donishmandligining turli suratlarda zuhur etishi ham u haqdagi nazariy xulosalarning manbai bo‘lib
xizmat qiladi.

Bizning qadimiy va go‘zal diyorimiz nafaqat Sharq, balki jahon sivilizatsiyasi beshiklaridan biri
bo‘lganini xalqaro jamoatchilik tan olmoqda va e’tirof etmoqda. Yoshlarimizni bu tabarruk zamindan
ne-ne buyuk zotlar, olimu ulamolar, siyosatchi va sarkardalar etishib chiqqani anglatar ekanmiz
kelajakda bundanda kuchliroq kelajak avlod qolishga xizmatimizni, umumbashariy sivilizatsiya va
madaniyatning uzviy qismiga aylanib ketgan dunyoviy va diniy ilmlarning, ayniqsa, islom dini bilan
bog‘liq bilimlarning tarixan eng yuqori bosqichga ko‘tarilishida ona yurtimizda tug‘ilib kamolga etgan
ulug® allomalarning xizmatlari beqiyos ekani bizga ulkan g‘urur va iftixor bag‘ishini anglatishdir.

XULOSA.

Shunday ekan, yoshlarimizni milliy ma’naviyatni rivojlantirish yo‘lida ma’naviy merosga juda
ehtiyotkorlik bilan munosabatda bo‘lish, asrab-avaylash va undan unumli foydalanish zarurdir.
Qolaversa, ulardan oqilona foydalanish albatta madaniy turizm rivojiga salmoqli hissa qo‘shadi.
Ma’naviy va madaniy merosni asrabavaylash va muhofaza qilish jamiyat oldidagi muhim vazifalardan
biri bo‘lib, ular bizga tarix va madaniyatimizni tushunish va qadrlash imkonini beradi.

Taraqqiyot va rivojlanishiizda ushbu omillar yoshlari tarbiyalashda va bilim berishda asosty,
muhim ro‘l o‘ynaydi
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ALLYUZIYALARNI O‘QITISHDA PEDAGOGIK YONDASHUV

Bozorova Matluba-
Buxoro Davlat Pedagogika Instituti tayanch doktorant

Annotatsiya. Ushbu tezisda allyuziyalarni aniglay olish, uni go‘llash uchun o‘quvchilarning
din, mifologiya, tarix va boshga adabiyot asarlari hagida juda ko‘p bilimga ega bo‘lishligi, ularni
go‘llay olish va to‘g*ri tahlil gilishligi keltirib o‘tilgan. Allyuzilarni tushunib, mulogotda go‘llay olish
uchun gadamba gadam yo‘l-yo‘riglar keltirib o‘tilgan.

Kalit so‘zlar. allyuziya, intertekstuallik, lingvistika, adabiy tahlil, madaniy kontekst.

ANNOTATION, This article discusses the identification and application of allusions. It
emphasizes the necessity for students to possess extensive knowledge of religion, mythology, history,
and other literary works to effectively apply and analyze allusions. Furthermore, the article highlights
the significance of allusions in communication and provides step-by-step guidelines for understanding
and using them effectively.

Keywords: allusion, intertextuality, linguistics, literary analysis, cultural context.

Kirish. Allyuziya va intertekstuallik postmodern adabiyotda lingvistik izlanishlarni talab
giladigan muhim tarkibiy gismlar bo‘lib xizmat giladi. Intertekstuallik kontseptsiyasi o‘quvchilarni
matnning asosiy mavzulari va ma’nolarini tushunishlarini boyitib, ko‘plab talginlar bilan
shug‘ullanishga taklif giladi. Turli asarlar orasidagi havolalar va alogalarni tan olish orgali o‘quvchilar
aks holda yashirin golishi mumkin bo‘lgan ahamiyatli gatlamlarni ochishlari mumkin. Ushbu ko‘p
girrali yondashuv nafaqat o°qish tajribasini oshiradi, balki matnlar o‘rtasidagi dialogni rivojlantiradi,
bu esa adabiyotning murakkab gobelenlarini yanada nozik baholash imkonini beradi.

Allyuziyalarni o‘rgatish davomida, deyarli har bir darsda go‘llaniladigan qoidalar mavjud. Biz
bu qoidalarni misollar orgali berib borsak o‘quvchilarga yanada osonroq va tushunarlirog bo‘ladi.
O‘quvchilarga allyuziyalarni muvaffagiyatli tahlil gilishda yordam berish uchun ularga jarayonni
ochib berish kerak bo‘ladi, bunda allyuziyali klip yoki videoklipni toping va uni sinf bilan baham
ko‘rish magsadga muvofigdir. Buni bosgichma-bosgich olib borish zarur.

Avvalambor allyuziya mavjud bo‘lgan syujetni o‘quvchilarga ko‘rsatish, so‘ng tinglovchidan
matnda gayerda va nima uchun ishlatilganligini muhokama qilish, ta’sirni tahlil gilish, allyuziya
ganday qilib belgi, mavzu yoki syujetga chuqurlik qo‘shishini o°‘rgatish kerak.

Misol uchun, Romeo va Juletta hagida so‘z olib borganda, Romeo va Juliettani quyosh va VVenera
(sevgi ma’budasi) bilan tagqoslaganini ko‘rsatishingiz mumkin, bu Shekspirning Romeo sevgisining
kuchini yetkazish uchun ishlatilgan va bunda allyuzilardan ganday foydalanishini ko‘rsatib beradi.

Muhokama qilinayotgan til hodisalari o‘quvchilarning keng dunyogarashini ochib beradi,
ularning bilimlari teranligi va uning kengroq ma’nolarini yoritadi. Bu lingvistik birliklar oddiy fon
havolalaridan oshib ketadi; ular ko‘pincha adabiyotda topilgan muayyan ijtimoiy, tarixiy yoki kundalik
vogelik bilan shug‘ullanadilar. Bunday jalb qilish ochiq va yashirin matnli tashbehlarning boy
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gobeleniga yordam beradi va o‘quvchilarni matn ichiga kiritilgan ma’no gatlamlarini o‘rganishga
taklif giladi.

Intertekstuallik ushbu tadgigotda asosiy kontseptsiya sifatida ajralib turadi va madaniy doiradagi
turli matnlar o‘rtasidagi murakkab aloga to‘rini ta’kidlaydi. Intertekstuallikni shunchaki garz olish
yoki plagiat sifatida ko‘rishdan ko‘ra, uni adabiyotni chuqurroq tushunishga erishish vositasi sifatida
tan olish kerak. U matnlarning bir-biri bilan ganday suhbatlashishini ta’kidlab, o‘quvchining tajribasini
boyitgan dialogni yaratadi.

Allyuziya va intermatn o‘rtasidagi munosabatlar murakkab, chunki ular bir-biri bilan chuqur
bog‘langan holda mustaqil ishlaydi. Allyuziyalar oldingi matnlarga shlyuz vazifasini o‘taydi, kengroq
matnlararo landshaft esa bu havolalarni ma’no kontinuumida joylashtiradi. Birgalikda ular
o‘quvchining tushunishini kuchaytiradi, sirtdan tashgariga chigadigan va matnning madaniy va tarixiy
kontekstlari bilan tanqgidiy ishtirok etishga chorlovchi nozik talginni rag‘batlantiradi.

Mualliflarning ijodiy jarayoni, balki ular mavjud bo‘lgan madaniy va ijtimoiy-siyosiy
manzaralarni aks ettiruvchi ko‘zgu vazifasini ham o‘taydi. Shunday qilib, allyuziyalar ta’limda bebaho
ob’ektivni tagdim etadi, bu orgali biz til, kontekst va o‘quvchining ishtiroki bilan to‘qilgan ma’noning
murakkab gobelenini ochib beradigan ushbu o‘zaro bog‘ligliklarni o‘rganishimiz mumkin.

Bu izlanishning zamirida “bilish” tushunchasi yotadi. Ushbu tushuncha o‘quvchilarning matn
ichida taqdim etilgan vogelikni ganday izohlashi va o‘zlashtirishini gamrab oladi. Bu adabiyotning
o‘zgartiruvchi kuchini ta’kidlab, har bir o‘qish tajribasi shunchaki passiv gabul gilish harakati emas,
balki bizning tushunchamizni shakllantiradigan faol ishtirok ekanligini ko‘rsatadi. O‘quvchilar
o‘zlarining talginlarida o°zlarining tajribalari, madaniy kelib chigishi va bilimlarini olib kelishadi, bu
ularga boshqalarga darhol tushunilmaydigan ma’nolarni olish imkonini beradi. O‘quvchi va matn
o‘rtasidagi bu dinamik o‘zaro ta’sir tilning ravonligini va vaqt o‘tishi bilan tushunchalarning uzluksiz
evolyutsiyasini ta’kidlaydi.

Shu nugtai nazardan, vositachilik ishoralar va matnlararo murojaatlarni talgin gilishda hal
giluvchi omilga aylanadi. O‘quvchilar tanish matnlarga duch kelganda, vositachilikka bo‘lgan ehtiyoj
ko‘pincha kamayadi, chunki belgilangan kontekst tushunish uchun aniq asos yaratadi. Misol uchun,
Pushkinning "Boris Godunov" asarida Marina Mnishek hagidagi allyuziya rus tarixi va adabiyotidan
xabardor bo‘lganlar tomonidan osongina tan olinadi. O‘quvchilarning oldingi bilimlari ko‘prik
vazifasini o‘taydi va ularga allyuziyaning ahamiyatini va uning hikoyadagi ogibatlarini tushunishga
imkon beradi. Birog, matn kamroq tanish bo‘lishi mumkin bo‘lgan hollarda, ko‘prog vositachilik talab
etiladi, chunki o‘quvchilar chuqurrog ma’nolarni ochish uchun o‘zlarining madaniy va kontekstual
bilimlariga tayanib, talgin gilishning murakkabliklarini navigatsiya qgilishlari kerak.

Intertekstuallik kontseptsiya sifatida ushbu bilish va vositachilik g‘oyasini kengaytirib, matnlar
o‘rtasidagi munosabatlarga va ularning bir-biriga ta’sir gilish usullariga e’tibor garatadi. Hikoyaning
syujeti, maqgsadli auditoriyasi va tashqi matnlarni o‘z ichiga olgan "vertikal matnlar" tushunchasi
ma’lum bir asarning semantik vazni va janrini tushunish uchun asos bo‘lib xizmat giladi. Ushbu ko‘p
girrali tuzilma ma’noni yanada boyroq tahlil gilish imkonini beradi, chunki vertikal va gorizontal
kontekst o‘quvchi tajribasini shakllantirish uchun o‘zaro ta’sir giladi. Zamonaviy tadgiqotlarda
intertekstuallik "matn ustunligi va matn ustunligi nazariyasini o‘rganish uchun asos bo‘lib goldi, bu
esa ba’zi matnlar madaniy ahamiyati yoki tarixiy ta’siri tufayli ko‘proq og‘irlik yoki obro‘ga ega
ekanligini ta’kidlaydi.

Bu hodisaning yorqin misolini Dostoevskiyning “Jinoyat va jazo” asarini qayta talqin qilishda
ko‘rish mumkin. Sarlavha zamonaviy munozarada "O°sish va jazolash™ ga mohirlik bilan moslangan
bo°lib, jurnalistlar va sharhlovchilar o‘z auditoriyalarini jalb gilish uchun tashbehlardan ganday
foydalanishlarini namoyish etadi. Ushbu o°zgarish nafagat klassik adabiyotning doimiy dolzarbligini
ta’kidlabgina qolmay, balki zamonaviy muammolar va tashvishlarni aks ettirish uchun madaniy
havolalarni gayta kontekstlash usullarini ham ko‘rsatadi.

-152 -



Xulosa. Xulosa qgilib aytganda allyuziya bizning adabiyot hagidagi tushunchamizni va uning
kengrog mazmunini boyitadi. Ular o‘quvchilarni til, madaniyat va ma’no o‘rtasidagi o‘zaro ta’sirni
chuqurrog tushunishga yordam berib, turli darajadagi matnlar bilan shug‘ullanishga taklif giladilar.
Madaniy tilshunoslik ob’ektivi orgali biz bu alogalarni o‘rganishni davom ettirishimiz mumekin,
adabiyot atrofimizdagi dunyo tomonidan shakllantirilishi va shakllantirilishining chuqur usullarini
ochib beradi.
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TURKIY TAMADDUN ASOSLARI BILAN YANGI UYG‘ONISH SARI

Muzaffar Suvonkulov-
Guliston davlat universiteti dayanch doktoranti

Resume: If we look at the history of humanity, we can see that it has gone through a series of
different civilizations. The civilizations of Egypt, Mesopotamia, India, China and Greece are
considered the oldest civilizations. Islamic civilization stands out in the history of the Middle Ages.
The reason is that, unlike ancient civilizations, Islamic civilization encompassed many nations. We do
not observe this situation in ancient civilizations. The contribution of the Turkic peoples to the creation,
development and wide spread of Islamic civilization is incomparable. After all, the Turkic peoples
managed to create civilization twice, both in the Islamic world and in world history. We analyze these
aspects and propose using the phrase "Turkic civilization". This article will discuss this.

Siyosat va dinning bir-biridan ajratilishishi dinni inkor etish degani emas. Zero siyosat taraqqiyot
yo‘lini belgilab bersa, din uning natijasini belgilab beradi. Dunyoviy bilimlarning inson, jamiyat
manfaatlariga xizmat qilishini diniy bilimlar ta’minlaydi. Zotan uni salbiy ehtiyojlar yoki ijobiy
ehtiyojlarga xizmat gilishini diniy bilimlarsiz aniglay olmasligimiz mumkin. Ham dunyoviy ham diniy
bilimlarni birday o‘qitish yuqgori samara berishi shubhasiz. Chunki insoniyat tarixidagi uyg*onishlar
bu ikki sohaning bir vaqtda, birgalikda o‘rganilishi natijasida yuz bergan.

Umuman tarixga nazar tashlasak xalglarning paydo bo‘lishi, uyg‘onishi, nomlanishi e’tigod
bilan bog‘ligligini kuzatamiz. Gohida hududlar ham shu tariga nomlangan. Zardushtiylik dini paydo
bo‘lganida ham gadimgi dinlariga e’tiqod gilishda davom etganlar-turonliklar, zardushtiylikni gabul
gilganlar-eronliklar nomini oldi va shu tariga Turon va Eron nomlari yuzaga keldi. Mintaga ilk bora
e’tigod jihatidan ikkiga ajraldi.!?

Insoniyat tarixida uch bora uyg‘onish davri yuzaga kelgan. Ularning ikkitasi Sharqda - Osiyoda,
bittasi G‘arbda — Yevropada sodir bo‘lgan. Ilk uyg‘onishni islom dini ta’sirida yuzaga kelgan degan
garashni fan gabul gilgan. Ammo, uning yana bir omili borki uni e’tirof etishmaydi, bu inson omili,
ya’ni turklardir. Zero, ikkinchi uyg*onish davri buni to‘liq isbotlab berdi. Bu ham ilohiy ham dunyoviy
jihatdan shakllangan, o‘ziga xos bir fenomendir.

120 paxmananues P., Umniepus Tiopkos. Uctopus Benukoil nuuimzamuu. Mocksa: PUTTOJT knaccuk.2015. 16 cr.
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“Bir kuni Nuh alayhissalom uyquda chog‘ida banogoh jomasining etagi ochilib, avrotlari
ko‘rinib goladi. Shu vagtda Homning nazari otasi avrotiga tushadi va o‘rinsiz xanda otib kulib
yuboradi. Homning bu beadabligidan Som juda hijolat tortib, kechirim so‘rash niyatida, yopib go‘yish
uchun intiladi. Ammo, Yofas Homning gilmishidan voqif bo‘lib uning adabini beradi. Hom Yofasga
yopishganida, hazrati Nuh alayhissalom ularning g‘avg‘osidan uyg‘onib ketadi. Qarasa, Hom bilan
Yofas bir-biri bilan olishmoqda, Yofas Homning adabini bermogda, Somdan ular janjali sababini
so‘raganida, Som uyalganidan javob bera olmaydi. Oxiri Yofas alayhissalom bilan Hom orasidagi
janjal sababidan hazrati Nuh alayhissalom voqif bo‘ladi va Som hagiga duo o‘qiydi: “Haq taolo seni
va farzandlaringni solihlar, nabiylar va avliyolarga aylantirsin!”. Hom haqiga duo o‘qidilarki, Haqqi
subhona va taolo, sening avlodingdan qoralar yaratilgay. Yofas borasida duo qildilarki, Haq taolo seni
va farzandlaringni aziz va mukarram tutib, fazlu ehsoning barokotidan naslingizda barakot bo‘lgay.
Tavorix ahli kiborlaridan ba’zisi bu naglning ta’sirini yo‘qotishga tirishib, Hom hagida gilingan duo
sababini boshgacha tushuntiradilar. Bo‘lsa bordir. Har tagdirda ham bu uch aka-uka har gaysisi o‘z
xizmatlarini ado etmoqga kirishadi. Otalari tufayli va duosidan uchga bo‘linib ketdilar, deydilarki, rizq
turlichadir”.*?! Bu diniy tarixdan xulosa giladigan bo‘Isak Yofas avlodlari, ya’ni turklar shu ilohiy
davrdanoq adolat, hagigat, nizomi olam uchun kurashga bel bog‘laganlar. Shuning uchun ham
soddadillik, rostgo‘ylik, hagigatparvarlik, ishonuvchanlik, adolatparvarlik har bir turkka ajdodlardan
o‘tib kelayotgan meros tuyg‘ulardir.

Tarixning har bir davrida o‘ziga xos vogealar sodir bo‘lgan. Muayyan vaziyatlarda muayyan
shaxslar tarix sahnasida paydo bo‘lgan va insoniyatni o‘zgartirgan. Bunday insonlar payg‘ambarlar,
dohiylar, islohotchilar, diktatorlar, xaloskorlar, fotixlar, donishmandlar, faylasuflar, avliyo va boshga
shu kabi insonlardir. Turklardan payg‘ambar chigmagan bo‘lsa-da boshga hamma zotlar yetishib
chiqdi. Bunga ham Nuh alayhissalomning duosi sababdir, balki. Bunday insonlar yetishib chiggan davr
ko‘lamiga garab milliy va umuminsoniy uyg‘onish davri deb ataladi. Uyg‘onish esa ko‘p bor qgorishish,
aralashish, almashinish yuz bergan jamiyatlarda yuzaga keladi. Chunki uyg‘onish unutishni samarasi
sifatida namoyon bo‘ladi.??

Turklarda milliy uyg‘onish bir necha bor yuzaga kelgan. Birinchi — milliy uyg‘onish Xitoy
ta’siridan xolos bo‘lish uchun O‘g‘uzxon (miloddan avvalgi 209-174) davri uyg‘onishi. O‘g‘uzxon
sultonlar sulolasini boshlab berdi.!?® Bu sulola Mustafo Kamol Otaturk ingilobigacha davom etdi.
O°g‘uzxon barcha turk gavmlariga nom berdi va bu nomlar hozirgacha saglanib golgan: uyg‘ur,
gang‘li, gipchoq, garlug, xalaj, chiyug® va boshgalar. Taomga tuz go‘shib yeyishni ham O‘g‘uzxon
joriy gilgan.*®* Yozuv bo‘lmaganligi uchun ham bu davrdagi vogealarni avvalo turklar xalq og‘zaki
ijodi na’munalari, shuningdek xitoy manbalari orgali o‘rganamiz.

Ikkinchi — milly uyg‘onish jujan (avar)lar ta’siridan xolos bo‘lish uchun Bumin xogon davrida
yuz berdi. Bu uyg‘onishning ko‘lami birinchisidan ancha keng bo‘ldi. Uzoq Shargdan Qora
dengizgacha keng hududlarda yuzaga keldi. Birinchi uyg‘onishdan fargli o‘larog bu uyg‘onish davrida
yozuv paydo bo‘lgan edi. Bu davrda azaldan targalib ketgan keng maydondagi turklar bir davlatga
birlashdilar. Turli xalglarning turli manbalarida turli nomlarda atalgan bir xalg umumiy nom — turk,
ko‘kturk nomi bilan nomlandi.

Uchinchi uyg‘onish ham milliy, ham umuminsoniy uyg‘onish bo‘lib, islom olami bilan
omuxtalikda sodir bo‘ldi va islom uyg‘onishi panasida qolib ketdi hamda insoniyat taraqqiyotida
bemisl iz goldirdi. IX-XII asrlar Markaziy Osiyo, umuman insoniyat tarixidagi ilk uyg‘onish davri
sifatida muhrlandi. Bu uyg‘onish mintaga xalglarini birlashtirgan ma’naviy omil — islom dini sababli
“musulmon uyg‘onishi” nomini oldi. Bu uyg‘onish davrida to‘rt buyuk turk davlati hukm surdi:

121 Mirzo Ulug’bek., To’rt ulus tarixi., T.:Cho’Ipon.,1994. 20-bet.

122 Suvonkulov M., Turklar ma’naviyatining islom taraqqiyotiga ta’siri., Magistr darajasi uchun dissertatsiya ishi., 77-bet
123 Mirzo Ulug’bek., To’rt ulus tarixi., T.:Cho’Ipon.,1994. 32-bet.

124 O’sha asar, 33-bet.
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goraxoniylar (950-1212), g‘aznaviylar (960-1183), saljugiylar (1040-1187), xorazmshohlar (1097-
1231). Bu uyg‘onish insoniyat taragqgiyotiga hissa go‘shgan ko‘plab allomalarni berdi. Professor
M.Ilmomnazarovning ta’kidlashicha Turkistondan ikki mingdan ortiq allomalar yetishib chiggan.?®

Uyg‘onish davrini yuzaga keltirgan bir necha omillar mavjud:

- mintaganing arab xalifaligidan qutulib, mustaqil davlatlarni vujudga kelishi;

- yagona din — islom tufayli ulkan hudud — Yaqin va O‘rta Sharqdagi turli xalglar, mamlakatlar
o‘rtasidagi alogalarning rivoj topishi, ma’naviyatda umumiylikning vujudga kelishi;

- Buyuk ipak yo‘li ahamiyattining gaytadan oshishi, mamlakatlararo savdo alogalarining
rivojlanishi;

- insoniyat avval erishgan yutuglari — gadimgi yunon, hind, eron, xitoy ilm-fani yutuglarini inkor
etilmay, aksincha, vorisiylik asosida tadqiq etilishi va ulardan keng foydalanilishi.?

Yana bir muhim omil borki — bu, bag‘rikenglik tuyg‘usidir. Bag‘rikengligi sababli turklar jahon
davlatlarini barpo etdilar va o‘ziga xos qorishiq madaniyat yaratdilar. Bag‘rikenglik sababli turli irg,
millat va e’tigod egalari bir davlatga, bir ilmiy muhitga birlashdilar. Bu holat o‘z samarasini jamiyat
hayotining turli jabhalarida namoyon gildi.

Turklarning jangovor tabiati, serg‘ayratligi, jasurligi, kezi kelganda shavqatsizligi,
vatanparvarligi islom dinini g‘ayridinlardan himoya qilgan bo‘lsa, bag‘rikengligi, tez
moslashuvchanligi, intiluvchanligi islom dinini taraqgiyotiga xizmat gildi.*?” Xoh jihod, xoh ma’rifat
orgali bo‘lsa ham islom yo‘lida shahid bo‘lish turklar uchun eng yuksak sharaf edi. “Beshikdan to
gabrgacha ilm izla!”, “Vatanni sevmoq imondandir”, “Ilmni Xitoyga borib bo‘lsa ham o‘rganing” —
kabi hadislar turklarga ruh bag‘ishladi. Imom al-Buxoriyning “Ilmdan o‘zga najot yo‘q va bo‘lmagay”.
— degan purma’no o‘giti esa dasturulamal bo‘ldi.

Turklar — saljuglar musulmon olamida birinchi bo‘lib “madrasalar” barpo etdilar va unda ta’lim
berishni joriy etdilar. Birinchi madrasalar Bog‘dod, Nishopur, Isfaxon, Xirot va Marvda barpo etildi.
O‘sha davrning eng mashxur madrasasi “Nizomiya” madrasasi edi. Bu davr tarixda “Saljuqiylar
sharqi” deb nom oldi. Saljuqiylar davri shuningdek, Eronning “oltin asri” ham bo‘ldi. Chunki
saljugiylar davrida fors tili davlat tili edi.!?®® Fors tilining davlat tili magomida bo‘lishi keyingi
davrlarda ham davom etdi. Bu turk uyg‘onishining islom uyg‘onishi panasida golib ketishining asosiy
sababi bo‘ldi. Nizomiya madrasasi o‘sha davrning eng yirik va mashxur madrasasi edi. Akademik
V.Bartoldning ta’kidlashicha: “X asrda mavjud bo‘lgan madrasalar nafagat Xuroson va
Movarannaxrda musulmon hukumatining harakatlaridan gat’iy nazar, islomni yoyishning kuchli
vositasi bo‘lgan. Balki bu xalifalikdan tashqgaridagi musulmon targ‘ibotining o‘sha paytda Markaziy
Osiyoda musulmon olamining boshga chekkalarida bo‘lmaganidek muvaffagiyatlarga
erishganligining asosiy omili bo‘lgandir”.*?® Lekin bu yerdagi asosiy omil — fenomen, mintaganing
0°ziga xos madaniyat yaratgan aholisi — turklar edi. Zero, turklarning hokimiyatni egallashlari va butun
musulmon davlatlarini birlashtirishlari natijasida madrasalar keng ommalashdi va butun musulmon
olamiga yoyildi. Qoraxoniylar me’morchilikga minoralar qurishni olib kirdilar. Minoralarda “azon”
aytilganda muazzin ovozini uzoq masofalarga yetib borishi ta’minlangan. Keyinchalik, 1453-yil
usmonli turklar tomonidan Konstantinopol (Kunstantinya) egallangach, shahardagi Ayo Sofiya
ibodatxonasi masjidga aylantirilgach, unga ham minoralar qurildi.

125 Mahmudov R., O’rta Osiyo allomalarining ilmiy merosi., T.:Mumtoz s0°z.,2019. 7-bet.
126 Xayrullayev M. (tahriri ostida)., Ma’naviyat yulduzlari., T.:Abdulla Qodiriy nomidagi Xalq merosi nashriyoti.,2001.
12-bet.
127 Suvonkulov M., Tamaddun yaratgan turkiylar (maqola)., T., Tafakkur jurnali.,1-son., 2021. 118-bet.
128 paxmananues P., Ummnepus Tiopkos. Mcropus Benukoit musuansanuu. Mocksa:PUITOJ knaccuk. 2015. 230-237 cr.
129 Benormazos A., Bimsnue mcnama Ha moimTHdeckue mpouecchl B Llentpansoit Asum., Kaszams: Kasanckwuii
yHuBepcuret.,2013. 30 cT.
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Keyingi uyg‘onish buyuk jahongir sohibgiron Amir Temur va temuriylar davrida sodir bo‘ldi
hamda milliy va umuminsoniy ahamiyat kasb etdi. Bu uyg‘onish turklarning o‘ziga xos fenomeni
o‘laroq namoyon bo‘ldi. Manbalarda Amir Temurni Qur’oni Karimni yoddan bilgani (qori ekanligi),
Qur’oni Karimni oldidan orgasiga va orgasida oldiga garab yoddan giroat gila olganligi ta’kidlangan.
Buyuk Sohibgiron payg‘ambarimiz (s.a.v.) avlodlarini hurmat gilgan va e’zozlagan. Sayyid Barakani
o‘zining ma’naviy ustozi — piri deb bilgan.

Hech ganday tashqi ta’sirlarsiz yana bir bor uyg‘onishining sodir bo‘lishi — bu, turklarning
bag‘rikengligi, yuksak ma’naviyat sohibiligi, bunyodkorligi, yaratuvchanligi, ham ilohiy, ham
dunyoviy jihatdan dunyo hokimiyati, olam nizomi sohibi ekanliklarining amaliy ifodasi bo‘ldi. Bu
davr haqli ravishda “islom renessansi” yoki “musulmon renessansi” emas “temuriylar renessansi”
sifatida tarixda qoldi. Zero, ikkinchi uyg‘onish ‘“qoraxoniylar”, “g‘aznaviylar”, “saljuqiylar”,
“xorazmshohlar” yoki “turk uyg‘onishi”” emas “islom renessansi” sifatida tarixda qolgan edi.

Umuman turklar tarixiga nazar tashlansa, ular orasdia birlik, jipslik bo‘lgan vaqtlarda o‘ziga xos
yuksalish, uygonish — renessans sodir bo‘lganligini kuzatamiz. Hususan, hozirgi kundagi turk xalglari
til jihatidan uch yirik: o‘g‘uz, garlug va gipchoq guruhlariga bo‘linadi. Ikki yirik uyg‘onish sodir
bo‘lgan davrlarda shu uch guruh vakillari bir bayroq ostida yagona davlatga birlashganligini
kuzatamiz. Shu jihatdan Amir Temur bayrog‘idagi uch xalga uch iglim barobarida shu uch guruh
o‘g‘uz, qarlug, gipchoglarga ishora deb aytishimiz mumkin. Zero, Amir Temur ajdodlari singari
barcha turk xalglarini va ular yashagan hududlarni bir davlatga, yagona bayroq ostiga birlashtira oldi.
Temuriylar renessansi Mirzo Ulug‘bek davrida oz taraqgiyotining yugori cho‘qqgisiga chiqdi.

Mamlakatimiz mustaqillikka erishgach jamiyat hayotining barcha sohalarida islohotlar izchillik
bilan amalga oshirila boshladi. Aynigsa, 2016-yilgi Prezident saylovidan keyingi jarayonlar
mamlakatimiz, millatimiz taraqgiyotini tubdan boshga yo‘nalishga — haqiqiy taraqgiyot yo‘liga burib
yubordi. Bu jarayonlarni Afrosiyob, O‘g‘uzxon, Attila, Sotiq Bug‘roxon, Anushtegin, Amir Temur,
Sulaymon Qonuniy, Fotix Mehmet va Mustafo Kamol davrlariga o‘xshatish mumkin. Zero, gisqa yetti
yil ichida bir portlash kabi taraqgiyotimiz jadallashdi. Jamiyat hayotining barcha sohalarida jonlanish
sodir bo‘ldi. Prezidentimiz Shavkat Mirziyoyevning 2018-yil 14-avgustdagi “Yoshlarni ma’naviy-
axlogiy va jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat jihatidan yangi
bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”gi PQ-3907-sonli, 2019-yil 4-sentabrdagi “Diniy-
ma’rifiy soha faoliyatini takomillashtirish bo‘yicha go‘shimcha chora-tadbirlar to‘g‘risida”gi PQ-
4436-sonli, 2021-yil 26-martdagi “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-
tadbirlari to‘g‘risida”gi PQ-5040-sonli Qarorlari, Vazirlar Mahkamasining 2018-yil 17-sentabrdagi
“Ta’lim tizimida ma’naviy-ma’rifiy ishlar samaradorligini oshirish chora-tadbirlari to‘g risida”gi 736-
con garori ijrosi, Tarix fanini 2021-2030 yillarda yanada rivojlantirish konsepsiyasini ishlab chigish
hamda boshga me’yoriy-huquqgiy hujjatlarda belgilangan vazifalar yangi uyg‘onish poydevorini
yaratishimizga asos bo‘lib xizmat gilmoqda.

1990-yillarda turklar olamida mustaqil davlatlarning tashkil topishi ularni yana birdamlikka
chorlovchi omil bo‘ldi. 1992-yil 30-oktabr kuni Turkiya Jumhuriyati Prezidenti Turg‘ut O‘zal
tashabbusi bilan Anqgara shahrida “Turk tilli davlatlar sammiti” bo‘lib otdi va ishtirokchi (Turkiya,
O<zbekiston, Qozog‘iston, Turkmaniston, Qirg‘iziston)lar tomonidan siyosiy va iqtisodiy birdamlik
munosabatlari o‘rnatildi. 1993-yil 12-iyulda Olma-Ota shahrida “Turk madaniyati xalqaro tashkiloti”
tashkil etildi. 2008-yil 21-noyabrda Boku shahrida “Turk tilli davlatlar parlamenti Assambleyasi”
tashkil etildi. 2009-yil 3-oktabr kuni Ozorbayjonning Naxichevon shahrida Ozorbayjon, Qozog*iston,
Qirg‘iziston va Turkiya prezidentlari tomonidan rasmiy jihatdan “Turk kengashi” tuzildi.®*® 2010-vyil
25-mayda Nursulton Nazarboyevning tashabbusi bilan Ostona shahrida “Xalqaro turk akademiyasi”
ish boshladi. 2012-yil “Turk kengashi” bayrog‘i gabul gilindi. 2012-yil 23-avgustdan madaniy

130 Rajabov Q., Qandov B., Jahon mamlakatlari va xalgaro tashkilotlar., T.:Yangi nashr. 2015. 61-bet.
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targ‘ibot, ma’naviy yuksalishga qaratilgan loyihalarni ilgari surish, tarixiy merosni o‘rganish
magsadida “Turk madaniyati va merosi jamg‘armasi” ish boshladi. Mamlakatimiz kech bo‘lsada 2018-
yil 30-aprel kuni rasmiy jihatdan kengashga a’zo bo*ldi.3! Turkmaniston neytral davlat sifatida doimiy
mehmon sifatida gatnashib keladi. Mojariston kuztuvchi davlat sifatida gatnashib kelgan bo‘lsa, 2019-
yil 12-sentabr kuni a’zolikka rasmiy jihatdan ariza berdi.!*2

Ushbu siyosiy jarayonlar tarixda bo‘lgani kabi barcha turk xalglarini birlashtirmogda. Bu holatni
magsad qilayotganimiz uchunchi uyg‘onish davrining tarixiy izchillikni gaytalanishi sifatida
baholashimiz mumkin. Biz uyg‘ondik, bizni yelkamizda ajdodlarimizga munosib avlod bo‘lishdek
sharafli yuk turibdi. Mana shu magsad yo‘lida ilmimiz ziyoda, ma’naviyatimiz yuksak, e’tigodimiz
sobit, ma’rifat targatishdek ulug® ishimizda muvaffagiyatimiz bardavom bo‘lsin!
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MIRZO ULUG*BEKNING ILM-FAN RIVOJIDAGI RO‘LI
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Abstract: The Timurid era was a great impetus to the rise of science and culture in Central Asia
in the 14th-15th centuries. The Timurid rulers supported science and art, turning Samarkand into a
scientific center. Mirzo Ulugbek stands out with his discoveries in astronomy and mathematics.
Ulugbek’s scientific achievements had a great influence on world science not only in his time, but also
in subsequent centuries. During this period, great achievements in other fields of science also played
an important role. Three articles provide information about the development of science and culture
during the Timurid era and the scientific activities of Mirzo Ulugbek.

Keywords: Movarounnahr, Amir Temur, Mirzo Ulugbek, mathematics, "Aflatuni of the time",
Tillakori madrasah, "Ziji jadidi ko‘ragoni”, fluent method, "Zafarnoma", Chinnikhona, Afrosiyob.

Kirish. Bobokalonimiz Amir Temur jahon tarixida kam uchraydigan uzogni ko‘ruvchi buyuk
davlat arbobi edi. XIV asrning ikkinchi yarmi XV asr boshida Movarounnahrda milliy birlikni yuzaga
keltirgan mustaqil davlatga asos solgan, o‘rta asr uyg‘onish davri madaniyati, ilm-fani, san’ati
taragqiyotiga bebaho hissa go‘shgan, uning benazir homiysi bo‘lib tanilgan bu ulug® zot muborak nomi
asrlar osha avlodlarning faxri va iftixori bo‘lib kelgan. Temuriylar davrida O‘rta Osiyoda maydonga
kelgan buyuk svilizatsiya buyuk tarixiy shaxslarni faylasuf va donishmandlarni, shoir va

131 wikipedia.ru
132 wikipedia.ru

-157 -



san’atkorlarni, me’mor va sohibi hunarlarni yetishtirdi. Ular o‘z navbatida jahon madaniy taraqgiyotini
boyitishga hissa go‘shganlar. Shuning uchun ham muborak Temur shaxsi uning siyosiy, ijtimoiy
faoliyati, falsafiy qarashlari gariyb besh yuz yildan ziyod jahon olimlarining diqgat markazida bo‘lib
kelgan. Temuriylar davlati sa’y-harakatlari tufayli XIV asr o‘rtalari va XV asr boshida Samargandda
astronomiya, tibbiyot, riyoziyot, falsafa, tarix kabi fanlar, me’morchilik, adabiyot, san’at, xattotlik va
musiga san’ati gurkirab o‘sadi ko‘p olimlar, san’atkorlar yetishib chiqgan[1].

Asosiy gism. Temuriylar davrida aynigsa ilm-fan sohasiga o‘zining katta hissasini qo‘shgan
Temuriy hukmdor Mirzo Ulug‘bekning faoliyati alohida e’tiborga molikdir. Mirzo Ulug‘bek 1394-
yilning 22-martida Amir Temur saltanatining gishki chorbog‘i, hozirgi Eronning Sultoniya shahrida
tavallud topgan. Amir Temur 1394-yilda Iroqdagi Mordin qal’asini gamal qiladi. Shu vaqtda
Sohibgironning Sultoniyadagi qarorgohida Ulug‘bek tug‘iladi. Tarixchi Sharafuddin Ali Yazdiyning
“Zafarnoma” asarida yozilishicha, Amir Temur huzuriga chopar kelib Ulug‘bekning tug‘ilgani va
munajjimlar bu nevara kelajakda ham olim, ham hukmdor bo‘lishini bashorat gilganlari xushxabarini
yetkazadi. Sohibgiron xursandligidan Mordin qal’asi qamalini to‘xtatib, uning xalqgiga yuklangan
to‘lovni bekor qgiladi. Shundan ham bilishimiz mumkunki, Sohibgiron Amir Temur nabirasi Mirzo
Ulug‘bekka tug‘ilgandanoq yuksak baho bergan. Amir Temur suyukli nabirasi Muhammad
Tarag‘ayning go‘dakligidan bilimdon ustozlar go‘lida tarbiyalanishiga alohida e’tibor garatgan.
Tarixiy manbalarda Ulug‘bek o‘n bir yoshigacha buvisi Saroymulkxonim tarbiyasida bo‘lib, mashhur
olimlardan saboq olgani gayd etilgan. Ulug‘bek bobosining saroyidagi eng yirik allomalar, jumladan,
sayyoralarning ikki yuz yillik harakat jadvallarini tuzgan Mavlono Ahmad va Qozizoda Rumiy kabi
yetuk astronom va matematik olimlar ta’sirida ulg‘aygan. Shuningdek, unga to‘rt yoshidan Orif Ozariy
ham ta’lim bergan. Uning ustozlari o‘z davrining eng yetuk olimlaridan bo‘lgan. Ular o‘z bilimlarini
Mirzo Ulug‘bekka ham o‘rgatib yoshligidan yetuk olim sifatida tarbiyalagan. Ulug‘bek ustozlaridan
olgan bilimlarini umri davomida qo‘llab o‘z yurtida ilm-fanga samarali hissa go‘shgan[2].

1411-yil oktyabrdan, ya’ni hayotining o‘n yettinchi yilining o‘rtasidan Ulug‘bek Movarounnahr
va Turkistonning birgina va mustagil sultoni bo‘ladi. Mirzo Ulug‘bek Movarounnahr hukmdori etib
tayinlangach, ko‘p vagtini Samargandda o‘tkazar hatto otasi Shoxruh Mirzoning harbiy yurishlarida
ham kamdan-kam gatnashar va ayrim hollarda go‘shin yuborish bilan cheklanardi. Ulug‘bek shu gadar
kichik yoshida ulkan bir mamlakatning sultoni bo‘lib, to umrining oxirigacha ya’ni 39 yil davomida
mamlakatning sultoni bo‘lib turdi. Bilamizki, Mirzo Ulug‘bek hukmronligi davrida davlatini yana ham
rivojlantirishda harbiy yurishlardan ko‘ra ko‘proq ilm-fanga e’tibor garatgan va O‘rta Osiyolik olim
sifatida Jahon olimlarini hali hamon hayratga solib kelmoqda.[3].

Ulugbek aslida ulug® olim va bunyodkor kishi bo‘lib bobosi Amir Temur kabi jangchi emas,
balki ilm-ma’rifat shaydosi edi. Binobarin, u mamlakatda ilm-fan ravnagiga jon-jahdi bilan kirishar va
bu yo‘lda o‘z xazinasini ham ayamas edi. Uning davrida Samargand shargning eng gullagan madaniyat
o‘chog‘iga aylangan edi. Ulug‘bek Mirzoning birinchi ustozi “zamona Aflotuni” Salohiddin Muso ibn
Maxmud Qozizoda Rumiy edi. Ulug‘bek Mirzo Qozizoda Rumiydan falakiyotga oid sir-sinoatlarni
o‘rganib, keyinchalik mazkur allomaning maslahati bilan Koshonlik G¢iyosiddin Jamshid ibn
Muiniddinni ham Samargandga chaqirib keltirgan. Dunyo astronomiyasi taraqqgiyotini Mirzo
Ulug‘bekning xizmatlarisiz tasavvur etish giyin. Movarounnahrda 40 yil hukmronlik gilgan sultonning
ilm-fan uchun alohida g‘amxurlik ko‘rsatishi madrasalar barpo etishi, Samargandda yirik astronomiya
maktabiga asos solishining o‘zi tarix oldidagi katta xizmatidir. Mirzo Ulug‘bek tashabbusi bilan 1424-
1428 - yillar mobaynida Samargand shimolida Obirahmat arig‘i bo‘yidagi Ko‘xak tepaligi bag‘riga
bunyod etilgan jahonga mashhur rasadxona oz davrida osmon jismlarini o‘rganuvchi eng yirik inshoot
hisoblangan. Ushbu tarixiy obida orgali kuzatishlar asosida 1437-yilda dunyoga mashhur “Ziji jadidi
ko‘ragoniy” asari yaratildi. Yevropada birinchi bo‘lib bu asarni tadqiq etgan olim Oksford universiteti
professori Jon Grivs hisoblanadi. U 1650-yilda mazkur asardagi jadvallarni gisman nashr ettiradi. XV
asrda Samarqanddagi Mirzo Ulug‘bek qurdirgan rasadxonada kattagina globus bo‘lgan. Unda
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iglimlarning chegaralari, tog‘lar, cho‘llar, dengizlar va daryolar ko‘rsatilgan. Binobarin, dunyodagi
ikkinchi globusni Samarqand astronomlari yasashgan. Ulug‘bekning o‘limidan keyin u mutaassiblar
tomonidan yo‘qotilgan. Tarixiy manbalarning guvohlik berishicha, Ulug‘bek Samarqandda balandligi
50 metrli quyosh soati yasagan. Ushbu noyob soat ham saglanib golmagan[4]. Yugqorida
ta’kidlanganidek Mirzo Ulug‘bek O‘rta asrlardayoq koinot sir-sinoatlarini puxta o‘rganib o‘zining
astronomik jadvallarini tuzgan va keyinchalik Yevropada ham astronomiya fanining shakllanishiga
zamin yaratgan.

1417-1430 - yillar orasida Ulug‘bek Samargand markazi Registon maydonida ulkan madrasa,
xonagoh, mugatta masjidi va hammom qurdiradi. Shuningdek, 1417-yilda Buxoroda va 1433-yilda
G‘ijduvonda ham madrasa qurdirgan. XV asrning 40-yillarida Ulug‘bek Samargandning Cho‘ponota
tepaligida, Ulug‘bek rasadxonasiga yaqin joyda saroy bunyod ettirgan. Uning devorlari chinni bilan
goplangani uchun ham Chinnixona deb atalgan. Ulug‘bek va boshqa olimlar shu yerda samoviy
kuzatuv, ilmiy tadqiqotlardan so‘ng hordiq chigarishgan. Chinnixonaning ko‘shkida rangli shishalar
ishlatilgan. Arxeologik gazishmalar jarayonida Chinnixonadan topilgan tosh taxtachalardan biriga
“baxtli bo‘l” yozuvi borligi aniqlangan. Madrasalarda diniy ilmlarga nisbatan matematika, geometriya,
falakiyot, tibbiyot, jo‘g‘rofiya va tarix kabi dunyoviy ilmlar ko‘prog o‘qitilgan. Ulug‘bek
Samarqandda ikkita madrasa: biri Registon ansambli tarkibida va ikkinchisi Go‘ri Amir ansambli
tarkibida barpo etgan. Boshqa yirik olimlar qatorida Ulug‘bekning o‘zi ham bu madrasalarning har
birida haftada bir marotaba ma’ruza o‘qigan. Boshqa vagqtini ko‘proq astronomik kuzatishlarga, “Zij”
ustida ishlashga va davlat ishlariga bag‘ishlagan. Yaqin yillargacha u fagat astronom va matematik
deb hisoblanardi. Lekin XX asr oxirida uning ijodi serqirra bo‘lib, u tarix, she’riyat va musiqa bobida
ham qalam tebratgani aniqlandi. Ulug‘bek she’rlar ham yozgan[5]. Mirzo Ulug‘bek o‘z davrining eng
mashhur davlat arbobi bo‘libgina golmay balki, ilm-fan homiysi va ko‘p girrali olim ham bo‘lgani
ma’lum. U tomonidan qurilgan madrasalar va rasadxonalar Ulug‘bek nomini abadiyatga muhrlagan
desak mubolag‘a bo‘lmaydi. O°zi qurdirgan rasadxonada ko‘plab olimlar bilan birgalikda yulduzlar
joylashuvini o‘rgangan. Bu o‘sha davr uchun eng katta yutuglardan biri edi.

Shuningdek Mirzo Ulug‘bek koplab jamoat inshootlari — karvonsaroylar, timlar, hammomlar
va chorsular ham qurdirgan. Karvonsaroylardan eng kattasi Registonda, hozirgi Tillakori madrasasi
o‘rnida joylashgan bo‘lib, Mirzoyi nomi bilan shuhrat topgan. Bunday karvonsaroylar, hammomlar
fagat Samarganddagina emas boshga yirik shaharlarda va savdo yo‘llarida ham qurilgan. Ulug‘bek
Go‘ri Amir magbarasiga ham ayrim qurilishlar bilan o‘zgacha fayz tarovat bag‘ishlaydi.
Samarganddagi Afrosiyobning janubida ulkan gabriston markazida joylashgan Shohi Zinda obidasi
me’morchilik san’atining kamyob durdonalaridan hisoblanadi. Mazkur yodgorlik asosan XI asrdan
boshlab qurilib kelinayotgan bo‘lsada, Amir Temur va Ulug‘bek zamonasida nihoyasiga yetkazilgan.
Ulug‘bekning sa’y harakati bilan bu yerda ham me’morchilik ishlari olib boriladi[6].

Mirzo Ulug‘bek aniq fanlardan tashqari tarix va musiqa ilmida ham qalam tebratgan. “Mubhit ut-
tavorix” nomli asarda yozilishicha, Ulug‘bek zo‘r shinavanda musigashunos ham bo‘lgan. U katta va
kichik nagoralarda ijro etiladigan buljiy, shodiyona, axloqgiy, ulusiy va usuli ravon kabi musiga
asarlarini yaratgan. Mirzo Ulug‘bek tarixnavis donishmand edi. “Tarixi arba ulus” asari Mirzo
Ulug‘bekning turkiy xalglar tarixini ganchalik chuqur bilganidan dalolat beradi. Undagi nazmiy
parchalar esa, ulug® ajdodlarimizning she’riyatdan yetarlicha xabardor bo‘lganini ko‘rsatadi[7].

Xulosa. Xulosa qilib aytganda, Temuriylar davri ilm-fan va madaniyatning o‘sishiga katta hissa
go‘shgan va aynigsa Mirzo Ulug‘bek bu sohada ulkan iz qoldirgan. Uning ilmiy faoliyati va
Samarganddagi ilm-fan markazi o‘z zamonasining eng mashhur va ta’sirchan ilmiy anjumanlaridan
biri bo‘lib goladi. Shuningdek Mirzo Ulug‘bek ko‘plab fanlarning rivojlanishiga ham o‘zining
salmoq]li hissasini qo‘shgan.
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Annotation. This article presents the history of social governance in our country, the stages of
formation of the governance system in it, and its spiritual and moral principles. Also, the spiritual
foundations of social governance in the history of Central Asian statehood are indicated from many
religious, philosophical and cultural factors.
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Markaziy Osiyo davlatchilik tarixida ijtimoiy boshgaruvning ma’naviy asoslari juda boy va ko‘p
girrali bo‘lib, bu hududning tarixiy, madaniy, diniy va falsafiy rivojlanishiga katta ta’sir ko‘rsatgan.
ljtimoiy boshgaruvning ma’naviy asoslari, asosan, gadimiy shahar madaniyatlari, Islom dinining
targalishi, va turli falsafiy ta’limotlar bilan chambarchas bog‘lig. Quyidagi asosiy jihatlar Markaziy
Osiyoda ijtimoiy boshgaruvning ma’naviy asoslari sifatida ko‘rib chigilishi mumkin:

Qadimiy ijtimoiy tuzum va boshqaruv tizimlari Markaziy Osiyo hududi tarixan turli xalglar va
imperiyalar tomonidan boshgarilgan, jumladan, so‘g‘diylar, saklar, yunon-iskeptlar, turklar va boshga
ko‘plab xalglar. Ularning boshgaruv tizimlari ko‘pincha garorlar gabul gilishda ma’naviy va axlogiy
tamoyillarga asoslanardi. Misol uchun, gadimiy So‘g‘d davlatida, aholini boshgarishda adolat va
xushmuomalalik tamoyillari muhim o‘rin tutgan.

Islom dini va uning boshqaruv tizimidagi roli Markaziy Osiyoning islomni gabul gilishidan
keyin, ijtimoiy boshgaruvda ma’naviy asos sifatida Islom dini tamoyillari, ya’ni odil boshgaruv, rahm-
shafgat, xolislik, va har bir insonning huquqglari kabi gadriyatlar ahamiyat kasb etgan. Aynigsa,
Abbosiylar davrida Bag‘doddan chiggan ilmiy va diniy garorlar Markaziy Osiyoning boshgaruv
tuzilmasiga ta’sir ko‘rsatgan.

Sufizm, ya’ni tasavvuf ta’limoti, Markaziy Osiyoda ijtimoiy boshgaruvga juda katta ta’sir
ko‘rsatgan. Sufiylar ijtimoiy barqarorlik va axlogiy tozalikka e’tibor berib, boshqgaruvchilarning ruhiy
va axloqgiy yetukligini ta’kidlaganlar. Sufiylar boshgaruvchilarga adolatli va xushmuomalalik bilan
rahbarlik gilishni maslahat berishgan, bu esa xalglar orasida tinchlik va hamjihatlikni ta’minlashda
muhim rol o‘ynagan. Turk-mongol imperiyalarining boshgaruv ma’naviyati davri bo‘lib bunda,
Chingizxon va uning vorislari o‘zining boshgaruv tizimini jiddiy ravishda ma’naviy asoslarga
go‘ygan. Chingizxonning "Yassos" gonunlari axlogiy tamoyillarga asoslanib, barcha fugarolarni teng
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ko‘rish va adolatni ta’minlashga garatilgan edi. Ular, shuningdek, diniy erkinlikni tan olib, har bir kishi
0‘z diniga garab yashash huqugiga ega deb hisoblashgan.

Tabaga tuzilishi va ma’naviy axlogiy gadriyatlar bo‘lib unda Markaziy Osiyo davlatchiligida
ko‘pincha ikki asosiy tabaga mavjud bo‘lgan: yugori (hukumdorlar, olimlar, diniy rahbarlar) va pastki
(dehgonlar, hunarmandlar, savdogarlar) tabagalar. Yugori tabaga ijtimoiy boshgaruvni amalga
oshirgan va shu bilan birga, ularga diniy va ma’naviy mas’uliyat ham yuklatilgan. Ma’naviy
yuksaklikni saglab qolish, adolatli boshqgaruvni ta’minlash va xalqga xizmat qgilish bunday rahbarlar
uchun oliy magsad bo‘lgan.

Falsafiy va axlogiy ta’limotlar Markaziy Osiyo tarixida, xususan, Nizomiy, Fuzuliy, Alisher
Navoiy kabi buyuk shoirlar va mutafakkirlar axlogiy ma’naviy gadriyatlarni ijtimoiy boshgaruvning
asosi deb bilganlar. Ular boshgaruvni fagat kuch orgali emas, balki hikmat va ma’naviyat orgali
amalga oshirishni ta’kidlaganlar. Alisher Navoiy o°zining "Xamsa" asarida ijtimoiy adolat va axlogiy
gadriyatlarni markazga qo‘ygan. U jamiyatda adolatli boshqgaruv, ilm-fan va axlogiy gadriyatlarni
rivojlantirish orgali insonlar orasida tinchlik va bargarorlikni ta’minlashga chagirgan. Navoiy ijtimoiy
adolatni, insoniyatning haqiqgiy baxti va farovonligini ta’minlashda muhim deb bilgan.

Nizomiy — o‘zining "Xamsa" asarida nafaqgat falsafiy, balki axlogiy masalalarni ham keng
yoritgan. U ijtimoiy adolat, ilm-fan va axlogiy tartibni muhim deb bilgan. Nizomiyning asarlarida
insonning ma’naviy kamoloti, hagigatni izlash va jamiyatni sog‘lomlashtirish muhim o‘rin tutadi.

Fuzuliy esa, asarlarida axloqiy fazilatlarni, aynigsa sevgi va insoniy gadriyatlarni ta’kidlagan.
Uning she’rlari orgali insonning ruhiy kamoloti, galbni poklash va hagigatni topish yo‘li ko‘rsatiladi.

Xulosa gilib aytganda, davlatchilik tarixida ijtimoiy boshgaruvning ma’naviy asoslari ko‘plab
diniy, falsafiy va madaniy omillardan shakllangan. Bu hududdagi boshgaruvning muvaffaqgiyatli
bo‘lishi kopincha adolat, axlogiy yuksaklik va ijtimoiy tenglikni ta’minlashga garatilgan bo‘lib, bu
tamoyillar xalglar orasidagi tinchlik va barqgarorlikni saglashga yordam bergan. Shunday qilib, bu
buyuk shoirlar va mutafakkirlar nafagat adabiy asarlarida, balki ijtimoiy va siyosiy fikrlarida ham
axlogiy ma’naviy gadriyatlarni muhim deb hisoblashgan va ularni jamiyatni boshgarishning asosiy
tamoyili sifatida ilgari surganlar.
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KARIMBEK KAMIY 1JODIDA TARBIYA MASALASI
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Annotatsiya: Ushbu maqolada shoir Karimbek Kamiyning ta’lim-tarbiya masalasida
maktabning o‘rni nechog‘lig yuksak ekanligi, uning ikki olamdagi manfaati, zarurati hamda
dolzarbligi masalasi ochib berilgan.
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The issue of education in the work of Karimbek Kamiy

Abstract: This article reveals the high place of the school in the issue of education of the poet
Karimbek Kami, its benefits, necessity and relevance in both worlds.
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Inson yaralibdiki, u hamisha yangi bilimlarni egallashga intiladi. U tomon bosilgan har gadamda
adadsiz yaxshiliklar yotadi. Ilmga bo‘lgan past nazar esa kishini xor giladi. Bilimsiz kishini Ahmad
Yassaviy suyaksiz ilikka giyoslaydi, iliksiz suyakka hatto it ham giyo bogmaydi. Bilimsiz kishining
taqdiri ham xuddi shundaydir.

Kelajak egalarini hayotga tayyorlashda tarbiya o‘choglarining vazifasi nihoyatda ulkandir. Ular
tarixiga nazar tashlar ekanmiz, dastlab xos kishilarning uylarida yo‘lga qo‘yilgan bilim maskanlari
madrasa, maktab, dorilfunun, oliygoh shakllarida rivoj topdi. Har bir muassasaning maqgsadi esa
yagona-sifatli kadrlarni elga tortiq etish edi.

Yangi avlodni zamon talablariga javob beradigan darajada tayyorlashda shubhasiz, ilm
dargohlarining hissasi tengsizdir. Tarixan to‘siglarga uchrab kelgan bu maskanlarda ziyo ulashuvchilar
doimo erkin va keng doirada mushohada yuritishni xohlaganlar. Afsuski, uzog davr mobaynida
ilmning gadri ancha toptaldi. Davr zulmi ayovsiz davom etaverdi, ammo galbi uyg‘oq ulamolarning
ovozi ham chekinmadi. Shunday bo‘lsada, Chor Rossiyasi bosgini chillasida ma’naviyatimizga putur
yetkazish magsadida ilm buloglari xor etildi.

1865-1922-yillarda faoliyat yuritgan Karimbek Kamiy ijodida ham maktab mavzusi alohida
ahamiyatga egadir. Musammat turkumiga kiruvchi murabba janrida yozilgan bu asarda ijodkor
o‘zining ta’lim va tarbiya hagidagi garashlarini tasvirlaydi. Butun ijod namunasida har bir so‘zga
o‘zgacha ma’no yuklaydi. Matlada kishining haqigiy inson bo‘lib kamol topishi, el ichra tanilishida
maktabning ulushi haqidagi ilk gadamlar keltiriladi. Kishiga husn, fayz, obro‘-e’tibor hadya gilguvchi,
eng chorasiz paytlarda ham qo‘llab turuvchi kuch sifatida maktabda olingan bilimni ulug‘laydi.
Maktab Arab-u Ajamlar uchun birdek aziz. Shoir xalglarni bir-biriga yaginlashtiruvchi omil tarigasida
ham maktabga murojaat giladi. llm dargohida olingan xazinalarning bahosi yo‘gligini uning
“Maktabki, boisi darajoti rafi’dur, Maktabki, parda no‘shi uyubi sha’nidur” [11;75] misrasidan anglash
mumkin. Bu yerda raf’i so‘zi xazina so‘ziga kontekstual mos kelib, ziyo istagan galblar uchun tasalli
vazifasida keladi. Misraning badiiy tahlilida Kamiyning tasvir vositalaridan mohirona foydalanganini
sezish mumkin. Xususan, ushbu baytda majoziy tashbehdan unumli foydalanadi. Tashbeh—Sharq
adabiyotida keng targalgan san’atlardan biri bo‘lib, “o‘xshatish” ma’nosini ifodalaydi. Ikki narsa yoki
tushunchani ular o‘rtasidagi haqiqiy yoki majoziy munosabatlarga ko‘ra o‘xshatish san’atidir. Tashbeh
san’ati tasvirlanayotgan shaxs, buyum yoki tushunchani o‘quvchi ko‘z o‘ngida anigroq jozibaliroq
gavdalantirishga xizmat qilib, asar timsollari ma’naviy giyofasini yorginroq ochish, binobarin shoir
g‘oyasini o‘quvchi ko‘z o‘ngida anigroq, jozibaliroq gavdalantirishga xizmat qilib, asar timsollarining
o‘ziga xos xususiyatlarini o‘quvchi ko‘z o‘ngida to‘la yetkazishga imkon beradi.[7;14]

Maktabni shoir hayotdagi butun to‘siglarni yenga olishga godir bo‘lgan, Kkishini zararlardan
asrab turguvchi to‘sigga mengzaydi. Bunda har ganday xavf-u xatar orqaga chekinadi, chunki diniy va
dunyoviy egallangan bilimlarning zalvori beqiyosdir.

Keyingi baytda ilm dargohining yana boshga girralari ochila boraveradi. Bunda Karimbek
Kamiy lafziy san’atlar turkumiga kiruvchi tanosub san’atidan ustalik bilan foydalanadi.

Maktabki, bog‘i jannati desam ravo
Toliblarini anda ano diljo‘shi navo [11;75]

Qiyoslanayotganda misralardagi maktab, tolib so‘zlari bir guruhga kiradi. Tanosub—she’r
baytlarida ma’no jihatidan bir-biriga yaqin tushunchalarni anglatuvchi so‘zlarni qgo‘llab, ular
vositasida obrazli ifodalar, lavhalar yaratish san’atidir. Ayni shu talablarga javob beruvchi ushbu
misralarda maktab tashbeh san’ati bilan hamkorlik gilib, ravzayi rizvonga tenglashtiradi. Jannat ahllari
sanalmish munosib toliblarning esa bunda yayrashlari tabiiy holdir.

Mir’oti dil kudurati andin topar safo,
Har fardi shaxsa loiqu lozimu talab erur. [11;75]
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Bu misralarda ham maktab yetuk xizmatining jannatga yetishish yo‘lidagi samarasi keltiriladi.
Har bir inson galbi yakunda sukunatga umid gilar ekan, u tahsilni komil gilishi lozimligini tasvirlaydi.

Keyingi misralarning umumiy bayonida maktabning bahosi-ummonga, hech ham
o‘chmaydigan chiroq yorug‘ligiga o‘xshatiladi. Shoir mard-u zang‘a, ya’ni butun insoniyat uchun
maktab bilan birga bo‘lish shart ekanini ugtiradi. Agar kimda kim undan uzoglashsa xor-u zorlikka
mahkumligini ta’kidlaydi.

Maktab emasmu iki jahonning saodati,
Maktab emasmu davlatu igbol ra’iyati,
Maktab emasmu mol ila johning ziyodati,
Maktabki, ma’dani durru siymu zahab erur. [11;75]

Bayozining davomida ijodkor yana bir muhim san’at, tajohuli orifga murojaat
qiladi. “Bilib turib bilmaslikka olish” ma’nosini ifodolovchi ushbu she’riy san’at shoirning baytda aks
ettirilayotgan biron obrazli iborani anig aytmasdan o‘zini bilib-bilmaslikka olishdek ko‘rsatishini
nazarda tutadi. [ 7;35]

IImli  kishi hag ma’noda abadiy halovatga erishadi. Sinovli ochunda “yashamoq”
“lazzatlanmoq”, “kifoyalanmoq” uchun naf’li hamda amaliy ilm darkordir. Zero, Alisher Navoiy
ta’biri bilan aytganda, “Ilm, senga maqsud bil, Endiki ilm o‘ldi amal aylagil.” Fursat bo‘lganida
bilimlarni ilmga, ilmni esa amalga aylantirish uni el uzra targatish kerak. O‘z umrini ijodning lazzatini
ta’tishga sarflagan Kamiy merosida ham maktabning tub mohiyatida barcha ezguliklarning kaliti
bo‘lib, foydali ilm masalasi turadi.

Maktab emasmu johili oqgil gilay, Kamiy,
Maktab emasmu nogisi komil gilay, Kamiy
Maktab emasmu omini fozil gilay, Kamiy
Maktabki, daf’i hama jahlu g‘azab erur.[11;75]

Sifatlar silsilasida ta’lim-tarbiya maskanining vazifalari tazod san’ati yordamida ochib beriladi.
Tazod “qarshilantirish”, “zid qo‘yish”, ma’nolarini ifodalaydi. Baytda ma’no jihatidan o‘zaro zid,
garama-qgarshi bo‘lgan so‘zlarni go‘llab, ta’sirchan badiiy timsollar, lavhalar yaratishni nazarda tutadi.
Misralardagi johil-oqil, nogis—komil, omi—fozil konseptlari chin ma’noda tazod san’atini ochib
berishga garatilgandir. Baytdagi mazmundan maktabni tanlamoq kishini poklovchi, uni isloh giluvchi
yo‘Ining ibtidosi ekanligi anglashiladi. Murabbaning yadrosida bir ulug* e’tiqod masalasi: “Yomonlik
eshiklarni ochuvchi, insoniylikdan uzoglashtiruvchi g‘azab illatiga garshi yagona qurol” himoya
vositasi o‘rnida maktab va uning konseptosferasi turadi.

Har bir odamzod saodatga erishish omonligida maktabni makon tutmoq kerak.
Milliy uyg‘onish davrida nihoyat ehtiyoj sezilgan bu dargohlarning istigloli masalasiga Karimbek
Kamiy aslo befarg garolmadi. O‘z dil armonlarini yakdillashtirish istilohida u “maktab” ni tanladi.
Ma’naviy-ma’rifiy mazmundagi har ganday g‘oyalar kaltaklangan o‘sha zamonlarda bu shubhasiz
jadidona garash edi. Mudom xalgining g‘ami bilan kun ko‘ruvchi ijodkorning ushbu yondashuvlari
bugun ham dolzarbdir.

Yangi O‘zbekistonning shonli tarixini zarhal harflar bilan bitish uchun bugun ham yoshlarimiz
oldida jahon standartlariga to‘la mos keluvchi bilimlarni o‘zlashtirish masalasi yotadi. Ushbu
magsadni ado etish uchun esa Karimbek Kamiy kabi ziyolilar tajribasi va aqgidalariga ergashish eng
odilona yo‘l bo‘lib xizmat giladi.
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YUSUF XOS HOJIBNING "QUTADG*U BILIG" ASARIDA MILIY, MA’NAVIY
MEROSI, AXLOQIY VA SIYOSIY QARASHLAR TAHLILI.

Meliboyev Akobir
Samarqgand transport texnikumi, Yoshlar bilan ishlash bo‘yicha direktor o‘rinbosari.

Annotatsiya: This article describes the content and essence of the epic poem "Kutadgu Bilig"
created by Yusuf Khos Hajib and its place in the modern era. In addition, the issues of social justice,
state administration, qualities of a leader, and morality in the work "Kutadgu Bilig" are highlighted.
The moral views on state administration, that is, the moral qualities attributed to the king, ministers,
and ordinary servants, are compared with the thoughts, words, and processes related to state
administration.

Kalit so‘zlar: Karakhanid dynasty, Yusuf Khos Hajib, "Kutadgu bilig", philosophical and moral
guide, just life, state administration, head of state, morality, virtue.

Yangi O‘zbekistonimizda madaniy sohada yoshlarga milliy tarixni milliy ruhda, xolisona, ilmiy
asosda yetkazish, o‘tmishdan xulosa va saboq chiqarish asosida o‘z taraqqiyot yo‘li va kelajagini
to‘g‘ri belgilay oladigan barkamol avlodni tarbiyalashga oid islohotlar olib borilmoqgda. “Vatanimiz
0°z taraqqiyotining yangi bosqichiga qadam qo‘yayotgan bugungi kunda biz uchun qadimiy tariximiz
va madaniyatimizga oid yangi ilmiy tadqiqotlar har gachongidan ham muhim ahamiyatga ega. Shuning
uchun ham biz jahondagi ilmiy-madaniy tashkilotlarni O‘zbekiston madaniy merosini o‘rganish,
asrab-avaylash va targ‘ib etish jarayonlariga keng jalb etib, dunyoning turli mamlakatlaridagi shu
yo‘lda birga ishlash istagini bildirgan olimlar va mutaxassislarga har tomonlama yordam berishda
davom etamiz”’[1]. Qiymati baland bo‘lgan tarixiy-falsafiy asarlarni chuqurroq o‘rganish va uni keng
ommaga tatbiq etish yosh tadqiqotchilar zimmasidagi muhim vazifadir. Jumladan, buyuk alloma
Yusuf Xos Hojibning o‘n uch ming misradan ortiq, masnaviyda yozilgan “Qutadg‘u bilig” (“Saodatga
eltuvchi bilim”) asari Sharq ma’naviy merosining bebaho manbasi hisoblanadi. Asar jahon olimlari
e’tiboridan chetda qolmagan, jumladan, A.Jaubert, H.Vamberi, V.Bartold, V.Grigorev, V.Radlov,
A.Kononov, S.Malov, O Pritsak, A.SHcherbak, E.Tenishev, I.Steblova kabi olimlar tomonidan chuqur
o‘rganilgan. Asar tadqiqot ishlari davomida o‘zbek, turk, nemis, rus, ingliz, uyg‘ur, qozoq, turkman,
ozarbayjon, qirg‘iz tillariga o‘grilib, ilmiy tarjimalari va tadqiqotlari nashr etilgan. Falsafiy-axloqiy
asar hisoblangan “Qutadg‘u bilig” — turkiy xalglarning davlat va jamiyat boshqaruvi, turkiy
xalqlarning falsafiy tafakkuri, etnik qadriyatlar, komil inson haqidagi qarashlari, bilim olishning inson
uchun ahamiyati, axloq va madaniyat masalalari, bola tarbiyasi, insoniy fazilatlar haqida qarashlari,
shuningdek, turkiy adabiyot va tilshunoslik fanlar to‘g‘risidagi bilimlarni o‘zida jamlagan ma’naviy
merosdir. “Qutadg‘u bilig” asari hozircha bizgacha yetib kelgan turkiy badiiy adabiyot namunalarining
eng ko‘hnasi hisoblanadi. Olim Q.Omonov asarni chuqur o‘rgangan holda quyidagi fikrlarni bildiradi,
“Davlat boshqaruvi va qonunchiligi bilan bog‘lig bo‘lgan uslub taraqqiyotini, aytish mumkinki, uning
eng yuqori cho‘qqisini “Qutadg‘u bilig” asarida ko‘ramiz. Bu an’ana davom etib, saljuqiylar vaziri
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Nizomulmulkning “Siyosatnoma”, Kaykovusning “Qobusnoma” asarlari vujudga keldi. “Qutadg‘u
bilig” asari turkiy tilda yaratilgan g‘oyaviy asar bo‘lib, u turkiy xalglar dunyoqarishi va davlat
boshqaruvining azaliy an’analari bilan islom mafkurasi uyg‘unlashgan asar sifatida yuzaga keldi.
Asarda axloq va odob, ta’lim va tarbiya, adolat va intizom, davlat va jamiyat, hukmdor va xalq hamda
ma’naviy kamolotning yo‘l-yo‘riglarini, usullarini, chora-tadbirlarini shakllantirish tizimi
mujassamlashgan. Yusuf Xos Hojib asardagi barcha bahsni ta’lim-tarbiya atrofida olib borar ekan, u
0°‘z davridan, tuzumdan, ijtimoiy va siyosiy, moddiy va ma’naviy hayotdan, o‘sha davrning turli
tabaqalari, toifa va guruhlari, ularning rasm-rusum qoidalari, hunar va kasbkorlari, jamiyatdagi
mavqelari, tutgan o‘rinlari, davlat aparatining qanday asosga qurilganligi, tutgan mavqeyiga qarab har
bir tabaganing dunyoqarashi kabilar va urug‘larning ma’muriy bo‘linishi, saroy ichki va tashqi
siyosati, xullas, ko‘hna o‘tmish hayotining har sohasidagi ma’lumotlarni beradi, uning hozirgi davr
faylasuflariga ham, adiblariga ham, tabiblariga ham, olim va fozillarga ham, rahbarlar va boshga kasb
egalariga fikrlari bor. Yusuf Xos Hojib “Davlat - adolat va aql bilan boshqarilmog‘i kerak”, - degan
fikrni ramziy shaklda ifodalagan. Bugungi kunda chindan ham demokratik huquqiy davlatni qurish va
adolatli fuqarolik jamiyatini shakllantirish uchun rahbarlar adolatli va aql bilan ish ko‘rmog‘i shart.
Adolatlilikning huquqiy tomoni qonunlarga rioya etishni, siyosiy tomoni esa davlatni adolat qoidalari
asosida boshqarishni, fugarolarni g‘amini yeyishni anglatadi. “Rahbar - bu o‘zini jamiyat xizmatiga
yo‘llagan kishi bo‘lib, undan unitilmas nom, so‘z hamda buzib bo‘lmas amaliy ishlar, ya’ni bilim-
qonunlar, urf-odatlar, an’analar, tartiblar, madaniy, ma’naviy-axloqiy yuksak ko‘nikmalar, ezgulik va
rivojlanishga undovchi mafkura, ruhiy jo‘shqinlik qolmog*‘i kerak”[2] - deb ta’rif beradi Yusuf Xos
Hojib. Yusuf Xos Hojibning qarashlari davlat va uning boshqaruviga oid masalalarda ham katta o‘rin
tutgan. Uning nazdida davlatboshi fuqarolarning jipslashuviga ko‘maklashuvchi, jamiyatning
yaxlitligi hamda ustunligini taminlovchi va mustahkamlovchi shaxsdir.

“El-yurtni boshqarib zulmni bartaraf gilish uchun rahbar ezgu fel, xulq va behisob yaxshilik
fazilatlariga ega bo‘lishi kerak™, - deydi Yusuf Xos Hojib. “Boshliqqa ezgu kishi yaqin bo‘lsa, uning
ovozasi olamga yoyiladi. El-yurt ishlari ham yaxshilanadi”[3], - deydi Yusuf Xos Hojib. Ushbu jumla
hozirgi kundagi rahbarlar uchun dasturul amal hisoblanadi, desak xato bo‘lmaydi. Darhaqiqat,
insoniyat sivilizatsiyasining barcha davrlarida va har qanday tuzumda boshqaruvchi vasifasida turgan
shaxslar o‘zlariga aqlli, dono, zehni o‘tkir va intelektual salohiyatga ega bo‘lgan odamlarni yig‘adi.
Buning boisi shundaki, boshqaruvchi ya’ni rahbar ommaning yetakchisi sifatida jamiyatni harakatga
keltiradi, xalgning ijodiy kuchlarini, uning tashabbus va intilishini uyg‘otadi, xalgning ijtimoiy-
iqtisodiy, ma’naviy hayotini jonlantiradi. Shuning uchun ham rahbar o‘zi avvalambor o°zi bilimli va
zakovatli bo‘lishi kerak. Rahbar shaxs yetakchilariga xos jonini ham fido qilish, xalqqa sidqidildan
xizmat qilish, odamlarni o‘ziga jalb eta olish, kechirimli bo‘lish, odamlarni birlashtirish, boshqgarish,
yuksak magsadlar sari safarbar qilish, yonib yashash, uzoqni ko‘ra olish, yetakchilikni 0‘z qo‘liga
olish, el-yurt tashvishi bilan yashash, yangilikka intilish, xalqning dardini o‘zini dardi deb bilish,
sog‘lom turmush tarzini barpo etish kabi fazilatlarga ega bo‘lish va doimo og-qorani farqiga borishi
kerak, shundagina rahbar o‘z yo‘lidan adashmaydi va ko‘zlagan maqsadiga erishadi. “Rahbar
kishining yetakchiligi va xalqchilligi”, - degan tushuncha Yusuf Xos Hojibning asosiy o‘giti
hisoblanadi. Bugungi qiyinchiliklarni yengish, to‘g‘ri yo‘l topish, bu juda murakkab va qiyin vazifa
hisoblanadi[4]. Lekin shu bilan birga, chinakam rahbarlik qobilyati bo‘lgan, kerak bo‘lsa, qatiqqo‘llik
xususiyatlariga ega, insofli, diyonatli va adolatli, yetakchi va xalqchil rahbarlargina bu qiyinchiliklarni
osongina yengib o‘tadi. Rahbarlik qobilyati ham odamzodga Alloh taolo tomonidan beriladigan noyob
bir in’omdir. Binobarin, rahbar shaxs ana shu yuksak talab va mezonlarga munosib bo‘lishi zarur.
Afsuski, barcha rahbarlar ham zimmasiga olayotgan ma’sulyatini teran tushunavermaydi. Biz
ko‘pincha rahbar qat’iyatli, bilimdon va talabchan bo‘lishi kerak deymiz. Hech shubhasiz, rahbar
uchun bu fazilatlar suv bilan havoday zarur. Lekin hozirgi zamonda faqat shular bilan uzoq manzilni
ko‘zlamoq qiyinroqdir. U o‘zining issiq istarasi, muomalasimi, qandaydir boshqa ijobiy jihati bilan
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odamlarning e’tiborini o‘ziga tortadigan, bir so‘z bilan aytganda, xalgning ko‘ngliga yo‘l topa oladigan
bo‘lishi shart. Rahbar eng murakkab, eng mushkul vaziyatlarda ham odamlarni ko‘ndirishi, ularni ba’zi
bir nojo‘ya ishlardan, xatti harakatlardan qaytarish va jamoada sog‘lom iqlim barpo eta olish
salohiyatiga ega bo‘lishi darkor.

Tadqiqotchilar, asarni Qoraxoniylar davri asosiy qonunchilik kitobi bo‘lib, davlatni tutib
turuvchi uch asosdan biri torii ekani alohida ta’kidlanadi” — deya yozadi[5]. Zero, Yusuf Xos Hojib
“Qutadgu bilig” asarini yozgan davrda, davlat boshqaruvida kelishmovchiliklar tez-tez yuz takrolanib
turgan. Shuning uchun, davlatni to‘g‘ri boshqgarish, amaldorning sifatlari, el bilan muomala qilish,
ichki odob va tartib qoidalari va unga amal qilish qonun (t6rii) asosida bo‘lishi Yusuf Xos Hojib 0z
zimmasiga oldi va o‘zining “Qutadg‘u bilig” asarini yaratdi. Turkiy xalqlar orasida “Qutadg‘u
bilig”ning mashhurligi shundaki, asarni qardosh Turkiyada ham taniqli olimlar tomonidan ilmiy
tadqgiqotlar olib borilgan, jumladan, R.R.Arat, A.Dilachar, K.Eraslan, O.F.Sertkaya, A.B.Erjilasun,
[.Kafeso‘g‘lu, N.Kulekchi, E.Ushenmez, K.Yavuz kabilarning xizmatlari ahamiyatlidir. Asarning
tarixiy ahamiyati, ijtimoly mazmuni o‘rgangan tadqiqotchi Suer Eker shunday yozadi: XI asrning
oxirlarida “Qutadg‘u bilig” va “Devonu lug‘oti-t turk™ kabi turk tili va madaniy merosini kelajak
avlodlarga etkazib berishga benazir xizmat qilgan ikki bebaho yozma yodgorlik yaratildi. “Qutadg‘u
bilig” va “Devonu lugoti-t turk” yangi turk-islom sivilizatsiyasining ilg‘or fikr, san’at va ilm-fanga
doir asarlari o‘laroq Beruniy, Forobiy, Ibn Sino kabi allomalar etishib chigqan ijtimoiy-madaniy
iglimning mahsullaridir”[6].

XULOSA

Xulosa o‘rnida aytish joizki, Yusuf Xos Hojibning xalq orasidan yetishib chiqqanligi, uning
g‘oyalar va falsafiy-ijtimoiy qarashlari, 0‘z davrning ilg‘or ziyolilaridan biri bo‘lganligini ko‘rsatib
turadi. Yusuf Xos Hojib merosi hamda Sharq sivilizatsiyasi va falsafiy fikrlar taraqqiyotini yanada
chuqur o‘rganuvchi mutaxassislarning yangi avlodini tarbiyalash oldimizda turgan ulkan vazifadir.
Bundan tashqari kelajakda jamiyatimizning ayrim G‘arb jamiyatlari kabi tuzatib bo‘lmas darajadagi
ijtimoiy-ma’naviy muammolarga duchor bo‘lmasligi uchun buyuk ajdodlarimiz merosi, xalqimizning
tarixiy xotirasiga bog‘liq an’analar va muqaddas e’tiqodimiz durdonalarini saqlash va kelajak
avlodlarga sof holda yetkazib berish dolzarb vazifalardan biridir.
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“VIDEVDAT”NING ILMIY-TEXNOLOGIK XARITASI: SHAXS NOMLARI
MISOLIDA

Ma’lumki kishilik jamiyati tarixi nihoyatda ziddiyatli muammo va qarama-garshiliklarga boy
sanaladi. Shu o‘rinda tarixni o‘rganishda yechimini kutib yotgan anchagina muammolar mavjud
bo‘lib, bu muammolar faqatgina o‘rganilayotgan tarixiy davr xususiyatlarini o‘zida
mujassamlashtirgan va aynan o‘sha davr ruhiyati aks etgan tarixiy yozma manbalarning ya’ni O‘rta
Osiyoning gadimiy yodgorligi bo‘lmish “Avesta”ni o‘rganishning o‘rni beqiyos. “Avesta’ning biz
uchun eng ahamiyatli jihati shundaki, u o‘sha uzoq davrlardagi davlat shakllanishi va davlat tuzumi,
davlatning asosiy moddiy, ma’naviy va ijtimoiy-Siyosiy poydevorlari hagida tasavvur bera oladigan
eng gadimgi yozma manbadir. Tarix faniga yordamchi fan hisoblanmish manbashunoslik fanida yangi
metod bo‘lmish “Yozma manbalarning ilmiy-texnologik xaritasi” metodi fanga kirib kelmoqda. 11k
bora ushbu metodni fanga Anvar Bogiyev 2015-yilda olib kirgan. A. Bogqiyev o‘zining “Yozma
manbaning informatsion- texnologik xaritasi’ga doir ilk mulohazalar (VI-IX asrlar)” nomli
magqolasida ushbu metodning afzalliklari to‘g‘risida ma’lumot berib o‘tgan. IIm-fan taragqgiyotida
innovatsion texnologiyalardan foydalanish hozirgi davrning dolzarb vazifalaridan hisoblanadi. Yozma
manbani "Yozma manbaning informatsion-texnologik xaritasi"ni (YoMITX) tuzish orgali tadqiq etish
manbashunoslikda ham yangi imkoniyatlarga keng yo‘l ochadi. YoMITX — yozma manbaning
mobhiyati va ichki belgilarini fundamental darajada tadgiq etishga xizmat giladi. YoMITXga tayangan
holda matndagi ma’lumotlar miqdorini aniqlash mumkin. “Yozma manbalarning ilmiy-texnologik
xaritasi” usuli 0‘z navbatida manbani chuqurroq o‘rganish va uni tahlil qilish uchun keng imkoniyatlar
ochadi. YOMITX yozma manbadagi ma’lumotlarni ma’lum bir tizimga soladi va belgilariga ko‘ra
turkumlaydi. 33

Bizga ma’lumki yozma manbalar oz davri bo‘yicha muhim ahamiyatga ega, unda aks ettirilgan
shaxs nomlari, geografik nomlar, mifologik nomlar, xudo nomlari va boshqa nomlarni o‘rganish orqali
va ushbu nomlar manbada nechchi marta kelganini bilish orqali bizga o‘sha davr haqgida haqqoniy
tasavvur paydo bo‘ladi. Misol uchun shaxsning tarixiy shaxs bo‘lganligi yoki uydirma ekanligini
aniqlashda u haqidagi ma’lumotlarning aniqligi va chalkashliklar uchramasligini, xronologik ketma-
ketlikda buzilishlar bo‘lmasligini asos qilib olishimiz mumkin, mavqeyini esa o‘rganilayotgan shaxs
manbada nechchi marta uchrayotganligi va u haqidagi fikrlar orgali aniglashimiz mumkin. Tahlil
uchun Ingliz tilidagi tarjimani aniqrog‘i Darmesteter tarjimasi olindi. Jeyms Darmesteter matnni 1880

133 A, Bogiyev “Yozma manbaning informatsion- texnologik xaritasi’ta doir ilk muloxazalar (V1-XIX asrlar)” T.2015
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yilda Pahlaviy tarjimasiga tayanib tarjima qgildi. 1898 yilda u gayta ishlangan tarjimani nashr etdi.***
Keyinchalik Fritz Volff "Avesta" matnining ko‘p gismini nemis tiliga " Bartholomae monumental
Avestan lug‘ati”ga asoslanib tarjima gilgan!®. Kellensning so‘zlariga ko‘ra, Darmesteter tarjimasi
ba’zida “Videvdat’ni tushunishda ustunroq bo‘ladi Uning gaydlari aynigsa bebaho bo‘lib qoladi.'®
Bunga sabab qilib ushbu tarjima qolgan tarjimalardan qadimiyroq hamda “Avesta” matnida
chalkashliklar uchramasligini ko‘rsatishimiz mumkin. O‘zbek tilidagi tarjimaning ikkalasini ham ya’ni
Asgar Mahkam®®" hamda Mirsodiq Is’hoqov®® tarjimasi ilmiy-texnologik xaritani yaratishga asos
qilib olindi. ling Quyidagi jadvalda “Videvdat”da tilga olingan shaxs nomlari tahlili berilgan.

Ne | Darmesteter A.Mahkam M. Is’hoqov Soni Ma’lumot
1 | Zarathushtra Zardusht Zaratushtra 184 Zardushtiylik dining
marta payg‘ambari

2 | Thraetaona Faridun Traetaona 1 marta | Hamzaga ko‘ra tibbiyot
ixtirochisi

3 | Azi Dahaka Ajdaho Aji Daxaka 1marta | Aji Dahaka yoki Zohaq
afsonaviy shoh sifatida
dunyoni ming yil
hukmronlik gilgani aytiladi.

4 |Yima Jam Yima 34 marta | Vivanghat o‘g‘li  Axura

Mazda Yimaga taklif giladi,
undan dinni gabul gilishni

va uni odamlarga
yetkazishni. Vara qurgan.

5 | Vivanghat Vayvangxon Vivahvant 6 marta | Yimaning otasi

6 | Urvatat-nara Arvatatnara Urvatot-nara 1 marta | Zaratushtraning uchta o‘g‘li

bor edi: Isat-vastra, Xvare-
chitra va Urvatat-nara.
7 | Pourushaspa Yo‘q Pourushaspa 3 marta | Zarathushtraning otasi

Shu vaqtgacha “Avesta” tarixi va uning tarixshunosligi borasida ko‘plab tadqiqotlar olib
borilgan bo‘lib, ushbu yodgorlik bir qancha tillarda tarjima gilinganligini ko rishimiz mumkin. Ushbu
tadqiqotlar natijasi shuni ko‘rsatadiki “Avesta” tarjimalari o‘rtasida farqlar uchrashi, bir manba
doirasida bo‘lganligi bois juda katta kamchilik hisoblanadi. Ushbu kamchiliklarni bartaraf etib tarixga
asl “Avesta” matnlarini qaytarish va uning ahamiyatini oshirish hozirgi kun tarix fanining dolzarb
muammosi hisoblanadi. “Avesta”ning ilmiy-texnologik xaritasi borasida tadqiqotlar yo‘q bo‘lganligi
bois yanada chuqurroq o‘rganilishga muhtoj.
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KOGNITIV TA’LIM TEXNOLOGIYALARINING ASOSIY TAMOYILLARI VA
ULARNING O‘QUVCHILAR MUAMMOLARINI HAL ETISHDAGI ROLI.

N.N.Umarov
Navoiy davlat universiteti mustagil tadgigotchisi

Abstract: This article focuses on the basic principles of cognitive learning technologies and their
role in solving students’ problems. Information is also provided on the significance of cognitive
educational technologies in revealing the true essence of a number of shortcomings in the education
system, as well as their contribution to solving problems that students encounter and find difficult to
solve.

Keywords: Principle of activity, principle of problem-based learning, principle of metacognitive
management, principle of individual approach, individual approach, reflection, contextual learning,
principle of multi-channel learning, collaborative learning.

Kirish. Bugungi kunda tezkor axborot ogimida talabalarning fagat bilim olish emas, balki ularni
gayta ishlash, tahlil gilish va yangilik yaratish gobiliyatlariga ega bo‘lishi talab gilinadi. Kognitiv
ta’lim texnologiyalari tamoyillarining dolzarbligi zamonaviy ta’lim jarayonlarida bilimlarni samarali
o‘zlashtirish, mustaqil fikrlashni rivojlantirish va muammolarni hal gilish gobiliyatini shakllantirish
bilan bog‘lig. Kognitiv texnologiyalar ana shu magsadlarga xizmat giladi. Oddiy bilim berishdan
ko‘ra, o‘quvchilarga bilimlarni ganday qo‘llashni o‘rgatish muhim. Kognitiv yondashuv asosida
tashkil etilgan darslarda o‘quvchilar real muammolarni hal gilishga yo‘naltirilgan mashg‘ulotlar orqgali
bilimlarni chuqur o‘zlashtiradilar. O‘quvchilarga o‘z bilimlarini ganday boshgarishni o‘rgatish — ya’ni,
ganday qilib yaxshirog o‘rganish, eslab qolish va tushunish mumkinligini tushuntirish — samarali
ta’limning asosiy jihatlaridan biridir. Kognitiv ta’lim texnologiyalari shu yo‘nalishda muhim
ahamiyatga ega. Kognitiv ta’lim texnologiyalari zamonaviy sun’iy intellekt va axborot-
kommunikatsiya texnologiyalari bilan uyg‘unlashgan holda o‘gitish jarayonini shaxsiylashtirish va
differensiallashtirish imkoniyatini yaratadi. Hayot davomida o‘qish va o‘z ustida ishlash zamonaviy
jamiyatda muhim ahamiyat kasb etadi. Kognitiv yondashuv o‘quvchilarda mustaqgil o‘rganish
qgobiliyatini rivojlantirib, ularga doimiy ravishda yangiliklarni o‘rganish imkoniyatini tagdim etadi.

Asosiy gism. Kognitiv ta’lim texnologiyalari tamoyillarini chuqur tadgiq etish orgali birinchidan
ta’lim tizimidagi bir gancha kamchiliklarning asl mohiyati yuzaga chigsa, ikkinchidan o‘quvchilarda
uchraydigan, ular hal etishda giynaladigan muammolarni bartaraf etishga ham fundamental asoslar
paydo bo‘ladi. Ulardan bir ganchasini ko‘rib chigamiz.

1. O°quvchilardagi passiv o‘rganish va faollik yetishmovchiligi muammosi. Faollik tamoyili —
o‘quvchilarni bilimlarni fagat eslab golish emas, balki mustaqil izlanish va muammolarni hal gilish
orgali o‘rganishga rag‘batlantiradi. Natijada, ular dars jarayonida faol ishtirok etadi va bilimlarni
yanada chuqurroq o‘zlashtiradi.

2. O‘quvchilardagi tayyor bilimlarni yodlashga asoslangan yondashuv muammosi. Muammoli
ta’lim tamoyili — o‘quvchilarga tayyor javoblarni o‘rganish emas, balki muammolarni tahlil gilish va
yechim izlashga o‘rgatadi. Bu ularda tanqidiy va ijodiy fikrlash ko‘nikmalarini rivojlantiradi.
Muammoli o‘gitish texnologik yo‘l bilan rivojlandi. Natijada muammoli o‘gitishning to‘rt bosgichdan
iborat mantiqiy shakli paydo bo‘ldi: muammoning qo‘yilishi, uni yechish yo‘llarini aniglash,
muammoni yechishning eng magbul yo‘lini tanlash, muammoni yechish.3®

3. O‘quvchilardagi o‘z bilim olish jarayonini boshgarish qiyinchiliklari muammosi.
Metakognitiv boshgaruv tamoyili — orgali o‘quvchilar o‘z o‘rganish jarayonlarini kuzatish, tahlil gilish
va yaxshilash imkoniga ega bo‘ladilar. Bu esa mustaqil ta’lim olish ko‘nikmalarini shakllantiradi.

139 N.Sh.Xasanova “Ta’lim tizimida muammoli o‘gitish texnologiyalaridan foydalanish”, “Zamonaviy dunyoda ijtimoiy
fanlar: nazariy va amaliy izlanishlar” nomli ilmiy, masofaviy, onlayn konferensiya. 4-bet.
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4. O‘quvchilardagi esda saglash va tushunishdagi giyinchiliklar. llgari olingan bilimlarga
tayanish tamoyili yordamida yangi bilimlar o‘quvchining mavjud bilimlari bilan bog‘lanadi, bu esa
axborotni eslab golish va tushunishni osonlashtiradi. Natijada, o‘quvchilar bilimlarni uzoq vaqt eslab
goladi va ularni amaliyotda go‘llay oladi.

5. O‘quvchilardagi o‘quv jarayonida gizigish va motivatsiya yetishmovchiligi muammosi.
Individual yondashuv tamoyili — har bir o‘quvchining ehtiyojlari va imkoniyatlariga mos o‘gitish
usullaridan foydalanishni ta’minlaydi. “Individual” tushunchasi lotincha bo‘lib, yakka tartibda yolg‘iz
va maxsus shugcullanish ma’nolarini bildiradi.**® Aynan shu sababli individuallashtirilgan ta’lim
shaxsga yo‘naltirilgan o‘quv va tadgiqot shakli bo‘lib, unda har bir ta’lim oluvchi o‘quv jarayonida
faol ishtirok etadi. Mana shu jihati bilan individual yondashuv muhim ahamiyatga ega. Chunki unda
yakka tartibda shug‘ullanish ta’lim oluvchilarni faollashtiradi, ta’lim beruvchilarning uslubi
yondashuvini kuchaytiradi va ta’lim oluvchilarning o‘quv-biluv malakasi asosiy diqgat markazida
bo‘ladi.}*! Kontekstual ta’lim tamoyili esa bilimlarni real hayotiy vaziyatlarga bog‘lab,
o‘quvchilarning gizigishini oshiradi.

6. O‘quvchilardagi tangidiy va ijodiy fikrlash yetishmovchiligi muammosi. Tangidiy va ijodiy
fikrlashni rivojlantirish tamoyili — o‘quvchilarga mustaqil fikrlash, muhokama yuritish va yangi
g‘oyalar ishlab chigish imkoniyatini beradi. Bu esa ularga o‘z fikrlarini asoslash va innovatsion
yechimlarni topish ko‘nikmalarini rivojlantirishga yordam beradi.

7. O‘quvchilardagi o‘z yutuglari va kamchiliklarini baholash qiyinchiliklari muammosi.
Refleksiya tamoyili orgali o‘quvchilar oz o‘rganish jarayonlarini tahlil qilib, o‘z kuchli va zaif
tomonlarini anglaydilar. Bu ularga kelajakdagi ta’lim jarayonini yaxshiroq tashkil gilish imkonini
beradi. Bilish shakli sifatida refleksiya nafagat tanqidiy, balki evristik tamoyil hamdir: u yangi bilim
manbai sifatida namoyon bo‘ladi.'*?

8. O‘quvchilardagi bilimlarni real hayotda go‘llay olmaslik muammosi. Kontekstual ta’lim
tamoyili va muammoli ta’lim tamoyili o‘quvchilarni o‘rganilgan bilimlarni real hayotiy vaziyatlarda
go‘llashga o‘rgatadi. Natijada, ular nazariy bilimlarni amaliyotga tatbiq etish ko‘nikmalarini
rivojlantiradi.

9. O‘quvchilardagi biryoglama o‘rganish usuli (fagat kitob yoki ma’ruzaga tayanish) muammosi.
Ko‘p kanalli o‘qgitish tamoyili — turli o‘quv uslublarini (vizual, audial, kinestetik) gqo‘llab-quvvatlab,
o‘quvchilarga mos usulda ta’lim olish imkonini yaratadi. Bu esa bilimlarni tez va samarali
o‘zlashtirishga yordam beradi.

10. O‘quvchilardagi jamoaviy ish ko‘nikmalarining rivojlanmaganligi muammosi. Hamkorlikda
o‘rganish tamoyili orgali o‘quvchilar jamoada ishlash, mulogot gilish va fikr almashish ko‘nikmalarini
rivojlantiradilar. Bu esa ularga kelajakda jamoaviy muammolarni hal gilishda yordam beradi.
Hamkorlikda o‘qgitish texnologiyasi mualliflaridan biri bo‘lgan R.Slavinning ta’kidlashicha,
o‘quvchilarga topshiriglarni  hamkorlikda bajarish  uchun ko‘rsatma berilishi etarli emas.
O°quvchilar tom ma’nodagi hamkorlik, har bir o‘quvchining go‘lga kiritgan muvafaqqgiyatidan
quvonish, bir-biriga sidgidildan yordam berish hissi, qulay ijtimoiy-psixologik muhit vujudga kelishi
zarur. Mazkur texnologiyada o‘quvchilarning bilimlarni o‘zlashtirish sifatini aniglashda ularni bir-biri
bilan emas, balki har bir o‘quvchining kundalik natijasi avval qo‘lga Kiritilgan natija bilan
taggoslanadi. Shundagina o‘quvchilar o‘zining dars davomida erishgan natijasi komandaga foyda

140 Sh.Mardonov “Pedagogika fanidan o’qitishning elektron-modulli didaktik ta’minotini ishlab chiqish”.
Chirchiq, 2021-yil.
141 0.Jabborova “Individual yondashuv texnologiyasi mazmuni”, “Multidisciplinary Scientific Journal” 4-jild 3-son. 2023-
yil. Mart. 340-bet.
142 Sh.Jo’rayev “Talabalarda refleksiv pozitsiyani rivojlantirish pedagogik muammo sifatida”, “Zamonaviy dunyoda
innovatsion tadqiqotlar: Nazariya va amaliyot” nomli ilmiy, masofaviy, onlayn konferensiya. 2024-yil. 57-bet.
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keltirishini anglagan holda mas’uliyatni his qilib, ko‘proq izlanishga, bilim, ko‘nikma va malakalarni
o‘zlashtirishga intiladi.'*3

Jamoaviy faoliyat orgali bilim olish, guruhli topshiriglar, muhokamalar va loyihalar asosida
o‘quvchilar bir-biridan o‘rganish imkoniga ham ega bo‘ladilar.

Xulosa. Kognitiv ta’lim texnologiyalari tamoyillari o‘quvchilarning mustagil va ijodiy
fikrlashini rivojlantirish, bilimlarni chuqur o‘zlashtirish va amaliyotda go‘llash qobiliyatlarini
shakllantirish orgali ta’lim jarayonining samaradorligini oshiradi. Bu tamoyillar orgali nafaqat
an’anaviy ta’limdagi kamchiliklarni bartaraf etish, balki o‘quvchilarning hayotga tayyorgarligini
yaxshilash ham mumkin. Kognitiv texnologiyalar yordamida har bir o‘quvchining bilish jarayoni
individual tarzda tahlil gilinadi va shunga mos o‘gitish strategiyalari ishlab chigiladi. Ragamli
platformalar va sun’iy intellektga asoslangan ta’lim texnologiyalari o‘quvchilarning bilish jarayonini
kuzatish va ularga mos keladigan takliflarni ishlab chigishga imkon beradi. O‘quv jarayonida
vizualizatsiya, grafik organayzerlar, assotsiativ bog‘lanishlar kabi usullardan foydalanish axborotni
samarali kodlash va xotirada uzoq vaqt saglash imkonini beradi.
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YANGI O‘ZBEKISTONDA MA’RIFATLI SHAXS TARBIYASINING HUQUQIY
ASOSLARI

Habibullayev Orif Muhiddin o‘g‘li-
Toshkent xalgaro moliyaviy boshqaruv va texnologiyalar universiteti “Ijtimoiy-gumanitar va
tarix” kafedrasi katta o‘gituvchisi

Biz yangi O ‘zbekistonni barpo etishga garor gilgan ekanmiz, ikkita mustahkam ustunga
tayanamiz. Birinchisi — bozor tamoyillariga asoslangan kuchli igtisodiyot. Ikkinchisi —
ajdodlarimizning boy merosi va milliy gadriyatlarga asoslangan kuchli ma naviyat.
Sh.M.Mirziyoyev

Annotatsiya. Ushbu maqgolada Yangi O‘zbekiston sharoitida ma’rifatli shaxs tarbiyasining
huquqgiy asoslari tahlil gilinadi. Mamlakatda amalga oshirilayotgan islohotlar, ta’lim tizimidagi
o‘zgarishlar, yoshlar tarbiyasiga oid gqonuniy me’yorlar va ularning jamiyat rivojiga ta’siri yoritiladi.
Shuningdek, ma’rifatli shaxs shakllanishida ta’lim va tarbiyaning ahamiyati hamda huqugiy
asoslarining takomillashtirilishi bo‘yicha takliflar beriladi.

143 Ch.G’oibnazarova “Kollabarativ ta’lim texnologiyasi”, Multidisciplinary Scientific Journal 2-jild 13-son.
2023-yil noyabr. 419-bet.
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Kalit so‘zlar: Yangi O‘zbekiston, ma’rifatli jamiyat konsepsiyasi, ma’naviy barkamollik, ta’lim
va tarbiya, taraqqiyot strategiyasi, ma’naviyatning konstitutsiyaviy mezonlari, Uchinchi Renessans,
huquqiy asos.

AHHoOTanusi. B crarbe aHanM3UpPYIOTCS NPAaBOBbIE OCHOBBI BOCIMTAaHUS IPOCBELICHHON
JTUYHOCTH B ycioBusx HoBoro Y3bekucrana. byayT ocBemieHsl peopMbl, peaiuzyeMble B CTpaHe,
M3MEHEHHS B crcTeMe 00pa3oBaHus, IPaBOBbIE HOPMBI, CBSA3aHHBIE C 00pa30BaHHEM MOJOICKH, U UX
BIIUSIHUE Ha pa3BUTHE 001IecTBa. B cTaThe Takxke 00cyk1aeTcs 3HaueHne 00pa30BaHus U BOCIIUTAHUS
B ()OPMHUPOBAHUY MTPOCBEIIEHHON JIMYHOCTH, a TAKXKE JTAIOTCS MPEUIOKEHUS 110 COBEPILICHCTBOBAHUIO
UX MPaBOBOM 0a3bl.

KiaroueBbie ciaoBa: HoBblii Y30ekucTan, KOHIEHIUS MPOCBEIICHHOTO OOIIECTBA, AYXOBHOE
COBEpIICHCTBO, O00pa30BaHME M BOCHUTAHME, CTPATErHsi Pa3BUTHS, KOHCTUTYIHUOHHbBIE KPUTEPUU
nyxoBHocTH, Tpetuil Peneccanc, npaBoBas 0asa.

Abstract. The article analyzes the legal basis for the education of an enlightened person in the
context of New Uzbekistan. The article will cover the reforms implemented in the country, changes in
the education system, legal norms related to the education of young people, and their impact on the
development of society. The article also discusses the importance of education and upbringing in the
formation of an enlightened person, and provides suggestions for improving their legal framework.

Keywords: New Uzbekistan, concept of an enlightened society, spiritual perfection, education
and upbringing, development strategy, constitutional criteria of spirituality, Third Renaissance, legal
framework.

Mamlakatimizda milliy yuksalish davrida jamiyatda ijtimoiy-ma’naviy jarayonlar mohiyati
tubdan ijobiy tomonga o‘zgardi. Endilikda inson omilini ro‘yobga chigarish, uning ma’naviy
takomilini ta’minlash, uning har tomonlama yuksalishi uchun shart-sharoitlar yaratib berish, o‘z
iste’dodlari va qgobiliyatlarini erkin namoyon gilish kabi an’analar mustahkam rivojlanib bormoqda.
Inson huquglari va erkinliklarini himoya qilish, aholi turmushi va yashash muhitidagi muhim
tomonlarni rivojlantirish, jamiyatda islohotlar ko‘lamining yuksalishida ma’naviy-ma’rifiy ishlarni
tashkil etish va uni yuksaltirish uslublarini ijtimoiy hayotga tadbiq etish muhim ahamiyat kasb etadi.

Ma’naviy gadriyatlarimizni asrash va uni targ‘ibot gilish ham jamiyatda ijtimoiy bargarorlikni
ta’minlashning muhim xususiyatlaridan biri hisoblanadi. Ma’naviyat fan va taraqqgiyot, ilmiy-ijodiy
yutuglar bilan rivojlanadi, xalgimiz tafakkuri va boy imkoniyatlari bilan hamohang holda boyib,
sayqgallanib boradi. Ma’naviyat va uning asosiy mezonlari xalgimiz ongida vorisiylik tarzida avloddan
avlodga o‘tib boradi. Ma’naviyat targ‘iboti jarayonida ham ana shu magsadlar bajarila borib, ma’rifat
degan yuksak ijtimoiy hodisa bilan birgalikda olib boriladi.

Shuningdek, bugungi globallashuv sharoitida ularni har ganday mafkuraviy tahdidlardan xalos
qilish, “fikrga qarshi fikr, g‘oyaga qarshi g‘oya, jaholatga garshi ma’rifat” tamoyili asosida tafakkurida
mafkuraviy immunitetni shakllantirish, bo‘layotgan vogea-hodisalarga erkin fikr bildira oladigan,
kerak bo‘lsa tahlil gila oladigan darajada ulg‘aytirishga erishishdir. Zero, yurtboshimiz
Sh.M.Mirziyoyevning “Biz ta’lim va tarbiya tizimining barcha bo‘g‘inlari faoliyatini bugungi zamon
talablari asosida takomillashtirishni o‘zimizning birinchi darajali vazifamiz deb bilamiz” — degan
fikrlari buni isbotlab turibdi.[1]

So‘nggi vyillarda respublikamizda olib borilayotgang keng ko‘lamli islohotlarning asosiy
negizlaridan biri - bu ma’naviy-ma’rifiy ishlar samaradorligini oshirish bo‘lib, bunda aholimiz,
aynigsa yosh avlodning har tomonlama yetuk va barkamol inson bo‘lib yetishishini ta’minlashdan
iborat. Buni amalga oshirish uchun hukumatimiz tomonidan bir gancha huquqiy yaratilib o‘rtaga
tashlandi.
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Mazkur asoslar rivojlanish yo‘lidan og‘ishmay ildamlayotgan respublikamizda istiqomat
giluvchi har bir shaxsni ma’naviy giyofasini va tafakkurini ijobiy tomonga o‘zgartiribgina golmasdan,
balki yosh avlod tarbiyasidek nozik jabhani olib borilayotgan islohotlar va amalga oshirilayotgan ishlar
sifatini ta’minlaydi.

Ma’rifatli jamiyat, ma’rifatli shaxs tarbisi borasidagi dastlabki islohotlardan biri O‘zbekiston
Respublikasi Prezidenti tomonidan 2021-yil 26-martdagi PQ-5040-son garor hisoblanadi. Mazkur
qarorda “Mamlakatimizda amalga oshirilayotgan keng qamrovli islohotlar va bunyodkorlik ishlari
natijasida xalgqimizning ongu tafakkuri, dunyoqarashi o‘zgarmoqda. Yurtimizda huqugiy davlat,
fugarolik jamiyatini barpo etishda “Milliy tiklanishdan - milliy yuksalish sari” degan hayotbaxsh
g‘oyaning ahamiyati tobora ortib bormoqda” — deb ta’kidlangan. [2]

Keyingi yillarda ma’naviy-ma’rifiy yo‘nalishni takomillashtirish ishida uzoq yillardan beri isloh
etishga muhtoj bo‘lgan muammolarni hal etish borasida yangicha yondashuv amalga oshirildi.
Jumladan,

- ma’naviyat mezonlariga doir tushuncha va tamoyillar asosiy gomusimiz hisoblanadigan
yangilangan konstitutsiya matnida aks ettirildi;

- jamiyatimizning ma’naviy taraqqgiyoti va yangi ma’rifiy makonni yaratish bilan bog‘liq
jarayonlarning konstitutsiyaviy asoslarini mustahkamlash, ushbu sohaga doir zarur gonunlar, huqugiy
hujjatlarni ishlab chigish borasida sa’y-harakatlar amalga oshirilmoqda;

Ma’rifatli shaxs tarbiyasidagi huquqiy asoslardan biri “Yangi O‘zbekistonning taraqqiyot
strategiyasi hisoblanadi. Mazkur strategiyada jamiyatimizning ma’naviy rivoji bilan bog‘liq ishlar
davlat siyosatining alohida va ustivor yo‘nalishlaridan biri sifatida belgilab berilishi mazkur sohadagi
faoliyatning yangi bosqgichini boshlagani shubhasiz. Davlatimiz rahbari tomonidan farmonda
“Ma’naviy taraqgiyotni ta’minlash, ushbu sohani tubdan isloh etish va yangi bosgichga olib chigish
vazifalari” borasidagi magsadlarning anig-tinig belgilab berilgani esa bu jabhadagi ishlarni
jadallashtirdi. [3]

E’tiborli tomoni bugungi kunga kelib ma’naviyat sohasiga munosabat butunlay o‘zgardi.
Mustaqillik yillarida birinchi marta bu boradagi ishlar davlat siyosatining alohida yo‘nalishiga aylandi.
O°z navbatida bu, Asosiy gonunimizda ma’naviyatning konstitutsiyaviy mezonlari va ushbu sohadagi
davlat siyosatining huquqiy asoslarini mustahkamlash, bu boradagi tartib-qoidalarni anig-tiniq
belgilab qo‘yish zaruratini yuzaga keltirdi.

Taraqgiyot strategiyasining beshinchi yo‘nalishida “Yangi O‘zbekiston — ma’rifatli jamiyat”
konsepsiyasini kelgusi besh yillikda amalga oshirilishi ko‘rsatib o‘tilgan. Bu nima degani? Dunyodagi
rivojlangan davlatlar va jamiyatlarning bugungi kundagi mavqei eng avvalo, o‘sha davlat yoki
jamiyatda a’zosi bo‘lgan kishilarning bilimlilik darajasi bilan o‘lchanadi. Muhtaram Prezidentimiz
muammoning mohiyatini chuqur anglagan holda ilm o‘rganish, yoshlarni bilimli va ma’nan yetuk qilib
tarbiyalash nafagat oila yoki ta’lim muassasida amalga oshirilishi, balki barcha sohalarda ham bu
konsepsiyaga qgat’iy amal gilinishi zarurligi belgilab go‘yilgan.

Bu konsepsiya orgali madaniyat va san’atni yuksaltirish, yoshlarni sog‘lom e’tigod ruhida
tarbiyalash, millatlararo hamijihatlik va o‘zaro hurmatni mustahkamlashga ustuvor ahamiyat
garatilgani muhim jihat sanaladi. Zero, bugungi kunda mamlakatimizda 130 dan ortiq millat va elat
vakillari yagona va ahil oila bo‘lib yashayotgani, fidokorona mehnati bilan Vatanimiz taraqgiyotiga
munosib hissa go‘shayotgani e’tiborga loyiq. Shu bilan birga, davlatimizning bugungi siyosati ham
barcha millat va elat vakillarining milliy o°zligini, ona tili va madaniyatini, dini, urf-odat va
an’analarini saglab qolish va ustovorlik garatilishiga yo‘naltirilgan.

Bugungi kunda jamiyatimizda ma’naviy va moddiy hayotni uyg‘un ravishda olib borilishi o‘z
tasdig‘ini topmogda. Prezidentimiz ta’biri bilan aytganda, “Kimki ma’naviyat masalasi — bu fagat
ma’naviyat va ma’rifat markazi yoki tegishli vazirlik va idoralarning ishi deb o‘ylasa xato giladi”

-173 -



Zero, ma’naviyat — jamiyatdagi barcha siyosiy-ijtimoiy munosabatlarning mazmuni va sifatini
belgilaydigan poydevordir. Ma’naviy-ma’rifiy soha oldida turgan ulug® magsad — Uchinchi
Renessansga poydevor qo‘yish va uni barpo etish, avvalo, xalgimiz, qolaversa yoshlarimizni
tafakkurini yuksaltirishdan iborat.

“Yangi O°zbekistonni yetuk ma’naviyatli jamiyat, erkin va baxtli insonlar yashaydigan yurtga
aylantirishimiz uchun barcha tizim tashkilotlari bilan bir gatorda vazirlik va idoralar, tashkilot
rahbarlari, ziyolilar, olimlar, gisqacha aytganda barcha ertasiga befarq bo‘Imagan odamlar birlikda
harakat gilishi, go‘Ini-qo‘lga berib ishlashi zarur. Ana shundagina biz oz oldimizga go‘yilgan
magsadga erishishimiz va rivojlangan mamlakatlar gatoridan mustahkam o‘rin egallashimiz mumkin
bo‘ladi. Yuqorida keltirilgan huquqgiy asoslarga tayangan holda ma’nan barkamol, yuksak igtidorli va
mustaqil fikrlaydigan, Vatanimizga sodiq, gat’iy hayotiy garashlarga ega yigit-gizlarni tarbiyalash,
ularning iste’dod va qobiliyati, ezgu intilishlarini to‘liq ro‘yobga chiqarish, ijtimoiy faolligini oshirish,
hayotda munosib o‘rin egallashlari uchun barcha imkoniyatlarni yaratib berish bundan buyon ham siz va
bizning oldimizda turgan, kezi kelganda kechiktirib bo‘lmaydigan vazifalardan bo‘lib qolaveradi
albatta.

Foydalanilgan adabiyotlar:

1. O‘zbekiston Respublikasi Prezidentining “Yangi O°‘zbekistonning 2022-2026 yillarga
mo‘ljallangan taraqqgiyot strategiyasi to‘g‘risida”gi Farmoni.

2. Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlari to‘g‘risida.
O<zbekiston Respublikasi Prezidentining Qarori. 2021-yil 26- mart. PQ-5040-son. www.lex.uz.
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YOSHLARNI TARBIYALASHDA ILMIY VA MA’NAVIY MEROSNING O‘RNI

O‘ktamova Dilfuza O‘ktamovna-
Navoiy davlat universiteti “Ijtimoiy fanlar” kafedrasi 1-kurs Tayanch doktoranti

Annotatsiya. Mazkur maqgolada yoshlar ta’limi va tarbiyasida ilmiy va ma’naviy merosning
ahamiyati yoritiladi. Ilmiy meros yoshlarning intellektual rivojlanishiga, tanqidiy fikrlash va tahliliy
gobiliyatlarini shakllantirishga xizmat giladi. Ma’naviy meros esa axlogiy tarbiya, halollik,
vatanparvarlik va insoniylik kabi gadriyatlarni singdiradi.

Oc‘zbekistonda davlat siyosati yoshlarning ilmiy va ma’naviy salohiyatini rivojlantirishga
qaratilgan. “Davlat yoshlar siyosati to‘g‘risidagi qonun” yosh avlodning ilm-fan va axlogiy gadriyatlar
asosida tarbiyalanishini go‘llab-quvvatlaydi.

Ta’lim jarayonida ilmiy bilimlar va ma’naviy gadriyatlarning uyg‘unligi yoshlarning bargaror
rivojlanishiga xizmat giladi. Maktab va oliy ta’lim muassasalarida fan va axlogni uyg‘un holda
o‘qitish, tanqidiy fikrlashni rivojlantirish va milliy merosni targ‘ib etish muhim ahamiyatga ega.

Shu tariga, yoshlarni tarbiyalashda ilmiy va ma’naviy merosning uyg un go‘llanilishi jamiyat
taraqgiyotiga, bargaror rivojlanishga va axloqgiy yetuk avlod shakllanishiga zamin yaratadi.

Kalit so‘zlar: Ilmiy meros, ma’naviy meros, yoshlar ta’limi, axlogiy tarbiya, intellektual
rivojlanish, davlat siyosati, ilm-fan, axlogiy gadriyatlar, tanqidiy fikrlash, bargaror rivojlanish.

Abstract. This article highlights the significance of scientific and spiritual heritage in the
education and upbringing of young people. Scientific heritage contributes to the intellectual
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development of youth, fostering critical thinking and analytical skills. Meanwhile, spiritual heritage
instills moral education, honesty, patriotism, and human values.

In Uzbekistan, state policy is focused on enhancing the scientific and spiritual potential of young
people. The Law on State Youth Policy supports the education of the younger generation based on
science and ethical values.

Integrating scientific knowledge with moral values in education ensures the sustainable
development of youth. Schools and higher education institutions must combine academic subjects with
ethical teachings, promote critical thinking, and encourage the preservation of national heritage.

Thus, the harmonious application of scientific and spiritual heritage in youth upbringing
contributes to societal progress, sustainable development, and the formation of a morally and
intellectually mature generation.

Keywords: Scientific heritage, spiritual heritage, youth education, moral upbringing, intellectual
development, state policy, science, ethical values, critical thinking, sustainable development.

Har ganday mamlakatning kelajagi unda o‘sib, o‘nib, voyaga yetgan yosh avlodining tarbiyasiga
bog‘liq. Davlat yoki jamiyat kelajagini rivojlantirish va shakllantirish jarayonida yoshlarning ta’lim-
tarbiyasi muhim omil hisoblanadi. Har tomonlama barkamol shaxsni tarbiyalash uchun, albatta ta’lim
tizimi ilmiy va ma’naviy merosni uyg‘unlashtirishi juda muhim.

O<zbekistonda yoshlarning ilmiy va ma’naviy tarbiyasiga katta e’tibor garatilib, milliy meros
asosida ularning axlogiy giyofasini shakllantirish muhim vazifa sifatida belgilangan. Muhtaram
Presidentimiz Shavkat Mirziyoyevning ta’kidlashicha, “Kelajagimizni bunyod etish uchun biz avvalo
yoshlarimizning ma’naviy va ilmiy salohiyatini oshirishimiz kerak” (Mirziyoyev, 2021). Shu bois,
yosh avlodni tarbiyalashda buyuk allomalarning ilmiy va ma’naviy merosini o‘rganish muhim
ahamiyat kasb etadi.

IImiy va ma’naviy merosning inson tarbiyasidagi o‘rni va ahamiyati azal azaldan juda ahamiyatli
bo‘lgan.Sharq mutafakkirlari inson tarbiyasiga katta e’tibor qaratgan. Alisher Navoiy “Mahbub ul-
qulub” asarida ilm-fan va axlog insonning mukammal shaxs bo‘lishi uchun muhim vosita ekanligini
qayd etadi. Forobiyning “Fozil odamlar shahri” asarida esa komil insonni tarbiyalash tamoyillari bayon
etilgan. Ibn Sino o‘zining “Donishnoma” asarida ilm-fanning yosh avlod ma’naviy shakllanishidagi
o‘rnini ta’kidlagan.

Shuning borobarida Yassaviy hikmatlarida ham yoshlarni mehr-ogibat, sabr-togat va adolatli
bo‘lishga chaqirgan. “Kim ilm istasa, avvalo axloqini tuzatsin”, — deb yozadi u (Yassaviy, 2003).
Ushbu ta’limotlar bugungi yoshlar tarbiyasida ham dolzarb ahamiyatga ega desam aslo mubolag‘a
bo‘Imaydi.

Zamonaviy ta’lim va tarbiya tizimidagi yondashuvlarga nazar tashlaydigan bo‘lsak, zamonaviy
pedagogikada ham yoshlarni ilmiy va ma’naviy jihatdan tarbiyalash masalalari muhim sanaladi. J.
Dyuining “Demokratiya va ta’lim” asarida yoshlarni erkin fikrlashga o‘rgatish va ularni jamiyatda faol
shaxs sifatida shakllantirish g‘oyasi ilgari suriladi (Dewey, 1997). Hasanboy Yo‘ldoshevning
“Pedagogik texnologiyalar va innovatsion ta’lim” asarida esa zamonaviy metodlar orqali yoshlar
ma’naviyatini boyitish yo‘nalishlari bayon etilgan.

Bugungi kunda O‘zbekistonning yoshlarga oid davlat siyosati ham ilmiy va ma’naviy tarbiyani
rivojlantirishga yo‘naltirilgan. “Yoshlarga oid davlat siyosati to‘g‘risida”gi Qonunda yosh avlodning
intellektual va axloqiy tarbiyasini shakllantirish bo‘yicha muhim tamoyillar belgilangan (Lex.uz,
2016).

IImiy va ma’naviy meros yosh avlodning har tomonlama ta’lim- tarbiya olishi va rivojlanishida
muhim rol o‘ynaydi. Shu o‘rinda oz madaniy merosini anglash va unga amal qilish orqgali yoshlar
shaxsiylik, magsad va qadriyatlar tuyg‘usini rivojlantiradi. Bu esa ularni zamonaviy hayotning
murakkabliklariga tayyorlaydi.
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IIm-fan yoshlarda tangidiy fikrlash, innovatsiya va muammolarni hal qgilish ko‘nikmalarini
shakllantirib rivojlantirsa, ma’naviy meros esa axlogiy gadriyatlarni, insoniy fazilatlar va hayot
mazmunini anglab yetishga yordam beradi.

IImiy meros insonlarni bilim darajasini va mantigiy tafakkurini rivojlantirishga zamin yaratadi.
Qolaversa insoniyat sivilizatsiyasini shakllantiruvchi bilim, metodologiya va ixtirolarni ham albatta
ilmiy meros o°z ichiga oladi. U Ijtimoiy fanlar, fizika, biologiya va matematika kabi bir gancha fan
yoki sohalarni gamrab oladi. Uning yosh avlod ta’limidagi o‘rni beqiyosdir. Aynigsa ilm- fan
yoshlarga savol berish va dalillar asosida xulosalar chigarish, tahlil gilishni o‘rgatadi. Bulardan
tashgari innovatsiyaga rag‘batlantirishda ham ilmiy bilim ijodiy fikrlash va muammolarni hal gilish
gobiliyatini shakllantiradi.

Global ragobatdoshlikni oshirish bu ilmiy savodxonlik bilan birga yoshlarni texnologiya,
muhandislik, tibbiyot sohalarida yuqgori natijalarga erishishga sabab bo‘ladi. Bulardan tashqari
yoshlarni zamonaviy muammolarga yechim topishida ilm- fan sog‘ligni saglash ingirozlari, iglim
o‘zgarishi va texnologik xavfsizlik kabi global muammolarni tushunishiga yordam beradi.

Ma’naviy meros orqgali yoshlar axlogiy va ijtimoiy qgadriyatlarni, ularni ongiga singdirishni,
emotsional bargarorlikni ta’minlash kabi bir gancha vazifalarni o‘zlarida shakllantiradi.

Ma’naviy meros insoniyatni boshgaruvchi falsafiy, diniy va axlogiy ta’limotlardan iborat bo‘lib,
bir nechta madaniyatlar va an’analar doirasidagi donishmandlikni o‘z ichiga oladi. Uning yoshlar
tarbiyasidagi o‘rni beqgiyosdir. Asosan ma’naviy meros Yyoshlarda insonparvarlik, halollik,
mehnatsevarlik, rahmdillik, hurmat va mas’uliyat kabi fazilatlarni shakllantiradi. Qolaversa, yoshlarga
mustahkam iroda, ishonch, o‘zini boshqarish va jamiyatga tegishlilik hissini beradi. ljtimoiy totuvlikni
mustahkamlash orgali esa yosh avlodga turli diniy va ma’naviy ta’limotlarni anglash bag‘rikenglik,
hamdardlik va tinchlikni targ‘ib giladi.

Yoshlarni har tomonlama barkamol etib rivojlantirish uchun ilmiy va ma’naviy merosni fan va
axlogiy tamoyillarni bog*lash, ilm-fan tarixi va falsafasini o‘rgatish, xarakter tarbiyasini shakllantirish
va erkin fikrlash va mulogotni rivojlantirish usullar bilan uyg‘unlashtirish lozim. Shu bilan birga ilmiy
yutuglar axlogiy me’yorlarga asoslangan holda go‘llanilishi kerak, ilmiy bilimlarning rivojlanish
jarayoni, shu jumladan, ma’naviy va falsafiy g‘oyalar bilan bog‘ligligini tushuntirish muhimdir.
Maktablarda halollik, insonparvarlik va ijtimoiy mas’uliyat kabi gadriyatlarni fan bilan birgalikda
o‘rgatish lozim, ilm-fan va ma’naviyat bo‘yicha ochiq munozaralar o‘tkazish yoshlarga
dunyoqarashini kengaytirishda yordam beradi.

Yoshlarni ta’lim-tarbiyasi hagida gap ketganda, fagat ularga texnik bilimlarni o‘rgatish yoki
fagat ular axlogiy qoidalar bilan cheklanishi kerak degani emas. Aksincha, ilmiy tafakkur va ma’naviy
gadriyatlarni birgalikda shakllantirish orqali rivojlantirish lozim. Agl-zakovat va ma’naviyat
uyg‘unligi jamiyatda yuzaga keladigan har ganday zamonaviy muammolarni hal gila oladigan, shu
bilan birga, o‘zining madaniy va axlogiy ildizlarini saglab goladigan yosh avlod bilan ta’minlashga
zamin yaratadi.

IImiy va ma’naviy merosni yoshlar ta’limiga ongli va muvozanatli tarzda integratsiya qilish
orgali biz ularni har tomonlama yetuk, barkamol, axlogiy va ijtimoiy faol shaxslar sifatida shakllantira
olamiz. Ular o°z ajdodlarining bilim va gadriyatlarini o‘rganish orqali, kelajakda ularni hayotga tatbiq
eta oladigan insonlarga aylanishadi.
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NAVOIY QIT’ALARINING O‘RGANILISHI

O‘ktamova Diyora Qayum gizi-
Navoiy davlat universiteti O‘zbek tili va adabiyoti mutaxasisligi,1-kurs magistranti.
IImiy rahbar:f.f.f.d dotsent Xudoyorova.M

Annotation. In this article, a famous literary critic on the continues of the great thinker Alisher
Navoi, appealed to the scientific analysis of the poet’s continents and the true nature of the ideas in
them, and the true significance of the ideas in themMany historical event, story, narration, legends are
also about comparative analysis of these genre poems of this genre by Uzbek and world literature.

Keywords: continental, Quran, nagbandicism, story, narrative, legend, modernity, A.Oripov,
E.Vohidov .

Alisher Navoiyning buyuk ijodiyotiga gizigish nafagat O°zbekistonda, balki butun dunyoda
asrlar davomida davom etib, deyarli barcha nasriy va nazmiy janrdagi asarlari bugungi kungacha
yuksak darajada o°rganilib kelinmogda.Shu jumladan, Navoiy qgit’alariga gizigish ham katta bo‘lib,
ular o‘zbek adabiyotshunosligida A.Hayitmetov, A.Abdug‘afurov, R.Orzibekov, Y.Ishogov,
I.Hagqulov, M.Xudoyorova, O.Hamroyeva kabi tadgigotchi olimlar tomonidan o°rganilgan.

Mashhur navoiyshunos olim Ibrohim Hagqulov Navoiy git’alarini bir necha tahlil usullari orgali
tadgiq etadi.Olim shoir git’alarining janr xususiyatlari, ulardagi Qur’oni Karim va Nagshbandiylik
g‘oyalarining ta’siri kabi masalalarni chuqur o‘rganadi. Qit’a ikki baytdan o‘n ikki baytgacha bo‘lib,
adabiyotimizda to‘rt baytdan ortiglari kam uchraydi. Navoiyning " azoyin ul- maoniy" devonida 210
git’a joy olgan bo‘lib , 1.Hagqulov ularning gariyib 200 ga yagini ikki, uch, to‘rt baytli ekanligini va
ularda tabiatdagi oddiy girg‘oqchilik hodisalaridan tortib, koinot sir-asrorlarigacha, chumolidan tortib,
inson hayoti va gismatigacha munosabat bildirilganligini aytadi. Ularning ko‘pchiligi diniy-falsafiy
ruhda bo‘lib, ularning tub mohiyatiga Qur’oni karim oyatlari va nagshbandiylik tarigati g‘oyalari
singdirilgan.Chunki Navoiy ijodida asosiy mezon sifatida islom dinini gabul gilgan va islom dinining
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Markaziy Osiyoda keng targalgan uch tarigatidan biri bo‘lgan nagshbandiya tarigatidan
boradi.Tariqatning asosiy shiori “Dil ba yoru, dast ba kor”ya’ni “qo‘ling mehnatda-yu, diling Allohda
bo‘lsin” degan g‘oyadir.l.Hagqulov ,aynigsa,shoirning "Qanoat tarigig‘a kir", "Vajhi maosh uchun”,
"Kimki ozlik imoratin buzdi," Qanoat g‘o‘shasintutqilki”, "Erur orifqa ganji fayz etsa", "Agar oqil
ersang " kabi git’alari zaminida nagshbandiya tarigatining tub mohiyati va asosiy falsafiy axlogiy
shariatlarinisharhlashga bag‘ishlangan ekanligini aytadi.Misol uchun ,

Qanoat tariqig‘a kir, ey ko‘ngil,

Ki xatm o‘lg‘ay oyini izzat sanga bayti bilan boshlanuvchi o‘n bir baytli git’asini tahlil gilar
ekan, Navoiy ta’rifiga ko‘ra" nagshbandiylik tarigi-ganoat maslagi "ekanligini va yugoridagi baytdan
shu ma’no anglashilishini ta’kidlaydi.Vafo va sadogat to‘g‘risidagi Xoja Bahouddin Nagshband va
uning iti hagidagi Nagshbandning vafosizlikka etak silkib, itning izlarini ko‘zlariga surish orqali
vafodorlikka sajda etyotganligini anglatuvchi hikoyat keltiradi.[Qarang:/1.Xakkyn.Kamon et
kacOkum.—T.: Yynnon,1991.16-17-6].

Desang xilvatim anjuman bo‘Imasin,

Kerak anjuman ichra xilvat sanga.

Vatan ichra sokin bo‘lib soyir oI,

Safardin agar bo‘lsa mehnat sanga .

baytlarida esa Nagshbandiylikning quyidagi : "Xilvat dar anjuman™ ya’ni el ulusdan ajralma,
mayli, yolg‘iz bo‘l, lekin odamlardan gochma , anjuman ichida xilvatingni top va " safar dar vatan"—
Vatanga safar—ona yurt tarixi , buguni va kelajagiga sayohat qgil shartlari ifodalanganligi aytadi.

I.Hagqulov ba’zi git’alarni o‘rganar ekan ularni bevosita Qur’on Karim va hadislar bilan
bog‘laydi. "Kirmagay jannat ichra hech baxil.." git’asi uchun Qur’ondagi jannat va do‘zax tasvirlari;
" Agar nodon mahalsiz harzakim aytur.."qit’asini Qur’on oyatlaridan biridagi anxarul asvot- eng
yogimsiz ovoz-"eshak savti“degan jumla ; "limdin kasb gilki" git’asini "Olloh taolodan foydali ilm
so‘rangiz va befoydasidan saglaningiz" deyilgan hadis; " Haq zotig‘a birovki xirad birla fikr etar"”
git’asini "Sen Xudodan boshga iloh yo‘q ekanligini bil!"—deyilgan sura ;" Fosiqg menu kofir nihone
."git’asini esa Ka’baning ta’rifi kabilar orgali o‘quvchiga tushuntiradi.

Navoiyning ijtimoiy-siyosiy, axlogiy ta’limiy yo‘nalishdagi git’alarida jamiyatdagi turli toifa
vakillari, xususan, hukmdor, xattot, fosiq, komil inson, donishmand, yaxshi, yomon, zohid kishilar
ganday bo‘lmog‘i kerakligi , ilm, tavoze, saxiylik , ganoat, hilm kabi fazilatlarning foidalari,
ikkiyuzlamachilik , magtonchoglik , baxillik, yolg‘onchilik kabi illatlarning esa fojialari hagida so‘z
boradi.Shoir ularning ko‘pchiligida tarixiy shaxslar, payg‘ambarlar, afsonaviy gahramonlar yoki
mumtoz adabiyotimizdagi Iskandar Oyinasi, Jamshid Jomi kabi ramziy obrazlarga ishora
giladi.Ibrohim Haqgqulov ilmiy tahlillarida yuqoridagi har bir obraz va shaxlarning git’adagi o‘rni va
ular orgali ifodalanmoqchi bo‘lgan fikrlarning asl mohiyatini o‘quvchiga yetkazish uchun ular bilan
bog‘liq bo‘lgan ko‘plab hikoyat, rivoyat va afsonalar keltiradi.Jumladan, "G‘azalda uch kishi "
git’asida Dehlaviy, Sheroziy, Jomiy hagida, "Qiblatul kuttobkim, derlar ani Sulton Ali" git’asida
Sulton Ali Mashhadiy hagida, "Toj ko‘p dardisar berur" git’asida esa Ulug‘bek va Abdulatif kabi
tarixiy shaxslar hagida ma’lumotlar keltiradi.Bundan tashqgari "Tavakkulni ulkim ™ git’asida "Qorun "
hagida , "Rahraviki , toji hidoyat "git’asida "Hudhud va Sulaymon payg‘ambar " hagida, "Biyik
magomig‘a ulkim " git’asida "Zanjir " hagida, "Xo‘b ekan chog‘daki mustag‘ni eding" git’asida
"Darvesh va hukmdor " hagida " Sibat ar xobi makun mayli taom" git’asida "Semiz va zaif darvesh"
haqgida,"Dushman gar hasud shud nek ast" git’asida "Uchta xasadchi " hagidagi hikoyatlar; " Viqor
gavhariyu" git’asida "Hilm" hagida, " Tavoze’ yaxshi ammo" git’asida "Mugbil va Mudbir " hagida,
"Laim fargig‘a igbol tojini go‘ymoq" git’asida " Fir’avn va Iblis hagidagi rivoyatlarni; "Tilingni
asragil"qgit’asida " Xo‘rozni bexosiyat gichqirig‘i hagidagi, "Pokdoman zuafodin neki zoyanda bo‘lur"
git’asida esa "Bibi Maryam va Iso" haqgidagi afsonalar bilan tanishtiradi.Olim git’alarga mazmuniga
doir har bir hikoyatlar hamda ba’zi atamalarning sharhini shunchalik zo‘r mahorat bilan kiltiradiki,
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ularsiz Navoiy tilini tushunish anchayin giyin bo‘lar edi.Misol uchun, Navoiyning olim tomonidan
gilingan quyidagi tahlilini olaylik:[Qarang: 1.XakkymnoB, Kamona et kacokum.T.: Uymamnon,1991.78-79
0]

Ko‘b oltin, kumush sori go‘l sunmogil,

Ki tutsang kafingni gora rang etar.

Ko‘ngulda dog‘i maylini asrama,

Ki ko‘ngulni dog‘i ham ul rang etar.

Ushbu git’a tahlilida I.Hagqulov buyuk hind yozuvchisi Robindranat Tokurning "*Meros nomli
hikoyasini keltiradi va ularni o‘zaro taggoslaydi.Hikoya Jogonatx Kundo ismli molparast chol hagida
bo‘lib, zignaligi sabab kelinining o‘limiga sababchi bo‘ladi va shu vogea sabab o‘g‘li bilan
munosabatlari uziladi.Bir kuni chol Nitay Pal ismli bolani asrab oladi va unga bor boyligini meros
goldirmoqchi bo‘ladi.Uni boyliklari yashiringan ibodatxonaga etadi. Bola ibodatxona havosidan boshi
aylanib holsizlana boshlaydi.Chol yuqoriga chigadi, pastdan esa "Amaki otamning oldiga ketaman *
degan bo‘g‘iq ovoz eshitiladi.Chol bolani dafn gilyotganda esa bolaning otasi ya’ni cholning o‘g‘li
kelib goladi. Boylik uchun agldan ozgan telba chol esa oz nabirasini I.Hagqulov tabiri bilan aytganda
"o‘spirin bola timsolida umid va lajagini o‘z qo‘li bilan g‘orga daft etadi”.Olim bu gayg‘uli vogeada
"Ko*b oltin, kumush sori gqo‘I" cho‘zishning ogibatlari butun dahshati bilan aks ettirilganligini , Alisher
Navoiy va Tokur hikoyasi deyarli bitta mohiyatni ifodalab, Tokur tasviridagiJogonatx Kundo ham
ko‘nglida "ko‘b oltin, kumush "maylini asrab, shu mayli kasofatida uning"kafi" gina emas, galbi ham
goraga cho‘lg‘anganligini ta’kidlaydi.

Hazrat Navoiy git’alarida butun insoniyatga tegishli bo‘lgan shunday mavzularni olib chigadiki,
ular bugungi asrimizda ham o‘z dolzarbligini yo‘gotmagan.l.Hagqulov shoirning ko‘plab git’alarini
mazmunan A.Oripov, E.Vohidov,G*.G‘ulom kabi zamonaviy shoirlarimiz she’rlari bilan
qiyoslaydi.[Qarang:U.Xakkyn.Kamon et kacokum.—T.: Uynnon,1991.221-06].

Masalan, "Zamona ahli emaslar atolarig‘a shabih™ git’asidagi asosiy mazmunni bugungi kunda
"Men ham yashayapman o‘z zamonamda, Davrimdan gayga ham tushardim yiroq,— tarzida A.Oripov
Navoiyga yaqgin fikrlarni aytganligini misol qilib keltiradi.Yoki
Navoiyning:]Qarang:1.Xakkymn.Kamoin et kacokum.—T.: Uynmon,1991.158-6].

Uyda ravnagidur, agar kishiga

Yaxshi hamxona bo‘lsa hamzonu.

Zeb ila turfa hargiz o‘Imas uy,

Bo‘Imasa anda turfa kadbonu.

git’asi bilan Gofur G‘ulomning " Sensiz kelajak yo‘q, bema’ni jahon",deya ayolga garata aytgan

Astoydil har erkak -yo‘ldosh demasa,

Insof mahkamasi sudga beradi,

Ikki do‘st giyinni yenga olmasa,

Hayotning chippakka chigar omadi,—mazmunidagi fikrlari ayolga bag‘ishlangan, mohiyatan bir
xil ma’no kasb etishini aytadi.

Xulosa gilib aytganda, Ibrohim Hagqulov buyuk shoir git’alarini chuqur tahlil ostiga oladi va
ulardagi tub mohiyat, ma’no -mazmunni o‘quvchiga yetkazish uchun ularga ham diniy-tasavvufiy,
ham dunyoviy jihatdan yondashadi.lbratga arzigulik ko‘plab hikoyat va rivoyatlarni keltiradi.Qiyosiy
tahlillari orgali bugungi kunda ham gadr-gimmatli va ahamiyatga molik ekanligini isbotlab beradi.
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O‘RTA OSIYODA O‘TKAZILGAN MILLIY-HUDUDIY CHEGARALANISH VA
O‘ZBEKISTON SSRNING TASHKIL TOPISHI

Orziqulov Komiljon-
Navoiy davlat universiteti 1-bosgich magistranti

Annotatsiya. Ushbu maqgolada 1924-yilda O‘rta Osiyoda o‘tkazilgan milliy-hududiy
chegaralanish arafasida mintagadagi ijtimoiy-siyosiy holat, Buxoro Sovet Sotsialistik Respublikasi,
Xorazm Sovet Sotsialistik Respublikasi va Turkiston Avtonom Sovet Sotsialistik Respublikalarining
tugatilishi ularning o‘rnida milliy respublikalar tuzilishi hagida mulohaza yuritilgan, shuningdek O‘rta
Osiyoda milliy davlat chegaralanishining o‘tkazilishi va uning oqgibatlari yoritib berilgan.

ABSTRACT. This article discusses the socio-political situation in the region on the eve of the
national-territorial delimitation in Central Asia in 1924, the liquidation of the Bukhara Soviet Socialist
Republic, the Khorezm Soviet Socialist Republic, and the Turkestan Autonomous Soviet Socialist
Republic and the formation of national republics in their place, as well as the conduct of the national-
state delimitation in Central Asia and its consequences.

Kalit so‘zlar: Milliy-hududiy chegaralanish, Turkiston ASSR, BXSR, XXSR, SSSR ,V
qurultoyi, V.l.Lenin, Turkkomissiya

KIRISH. XX asrning 20-yillarida bolsheviklar Milliy respublikalar tuzish g‘oyasi yerli xalglar
hayotida tengsizlik mavjudligi, milliy mojarolar kuchayib borayotgani bilan asosladilar. Bu
mojarolardan qutulish yo‘li esa turkmanlar, girg‘izlar va boshgalarning milliy davlatini tuzish deb
e’lon gildilar, amalda esa bu xalglarni bir-biridan ajratib go‘yishdan boshga narsa emasdi. O‘rta Osiyo
respublikalarining milliy-davlat chegaralanishi milliy muammo sifatida mahalliy nashrda yetarli
darajada, biroq ijtimoiy-huquqiy jihatdan kamroq yoritilgan. Milliy-chegaralanish natijasida O‘rta
Osiyoda ikkinchi va bo‘lishi mugarrar bo‘lgan muhim dunyoviy vogeani ko‘radilar. O‘zbek, turkman,
girg‘iz, qoragalpoq, tojik, gozoglar milliy chegaralanish masalasiga juda katta gizigish bilan
garashgan. Milliy chegaralanish ularning har biriga yagona davlat bo‘lib birlashishlariga imkoniyat
berar edi. RKP (b) ning 10-12- syezdlarining milliy masala bo‘yicha tarixiy garorlari O‘rta Osiyo
kommunistlari va mehnatkashlarini amaliy va nazariy jihatdan qurollantirdi va milliy davlat
chegaralanishi uchun harakat dasturiga aylandi. Buxoro, Xorazm va Turkistonning 1924-yilgi turli
kengash va konferensiyalarida milliy chegaralanish masalasining dastlabki muhokamasi bo‘lib o‘tdi
Mavzuning dolzarbligi shundaki, postsovet makonida tashkil topgan davlatlar, jumladan O‘rta Osiyo
davlatlarining o‘zaro munosabatlarini uygunlashtirish milliy-hududiy chegaralanish tarixini tadbiq
etishni taqozo etmoqda.

Asosiy gism. 1920-1924 yillarda mustagil Buxoro va Xorazm Respublikalarining mavjud bo‘lib
turishi Markazning vaqtinchalik murosa yo*lini tanlaganligidan boshga narsa emas edi. Aslini olganda,
Sovet hukumatining rahbari V.I. Lenin sovet respublikalari asosida SSSRni tashkil gilish prinsiplari
to‘grisida 1922-yil kuzida to‘xtalar ekan, «Qo‘shilishdan oldin ajralish keraky», deb masalani aniq
kuygan edi. Xullas, Turkiston mintagasini milliy-hududiy jihatdan gayta chegaralash Markaz va RKP
(b) MK O‘rta Osiyo byurosi tomonidan ishlab chigildi va 1924 yilning boshlarida u o‘zining so‘nggi
bosgichiga kirdi. 144

144 O zbekiston tarixi (1917-1991-yillar).Ikkita kitob. Birinchi kitob. (1917-1939-yillar). Toshkent — “O’zbekiston”,2019.
290-bet
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Sovetlar hukumati va kompartiyaning Turkistonda yuritgan milliy-mustamlakachilik siyosatiga
baho berib Mustafo Cho‘gay quyidagicha yozgan edi: «Kimki milliy masala sohasidagi sovetlar
siyosatidan o‘ziga zarur saboqglar chigarib olishni istasa, u Lenin programmasi Turkistonda amalda
ganday go‘llanayotganini yaxshilab o‘rganib chigishi va shundan so‘nggina biron xulosaga kelishi
shart». Darhagqiqat, Turkistonda Sovetlar olib borgan shovinistik mustamlakachilik siyosati lenincha
milliy siyosatning nagadar mudhish va dahshatli ekanligini fosh etishda yorgin namunadir.'4°

1924-yil 12-iyunda RKP (b) MQsining Siyosiy byurosi « 0 ‘rta Osiyo Respublikalarini
(Turkiston, Buxoro va Xorazm) milliy chegaralash to‘g‘risida»gi masala bo‘yicha garor gabul gildi.
Unda quyidagilar ko‘zda tutildi: a) Turkiston, Buxoro va Xorazmning turkmanlar
yashaydigangismlaridan mustaqil Turkmaniston Respublikasini tashkil etish; b) Turkiston va
Buxoroning o°zbeklar yashaydigan gismlaridan mustaqil

0’zbekiston Respublikasini tashkil etish; d) Turkmanlami ajratib olib, Xorazm Respublikasini
mavjud holida goldirish. Chunki, Xorazm Respublikasi rahbarlari 1924-yil 8 mayda RKP(b) MQsiga
«Xorazmda milliy masalani hal qilish to‘g‘risida maktub» yo‘llab, unda Xorazmni milliy
chegaralashga go‘shmaslikni so‘ragan edilar. Ular o‘z fikrlarini Xorazmning olisda joylashganligi,
igtisodiy jihatdan ajralib turganligi kabi masalalar bilan asoslagan edilar. 1923-yil oktabrdan Xorazm
Kompartiyasining mas’ul kotibi lavozimida ishlagan Qalandar Odinayev ham bu g‘oyani ma’qullagan
edi. Ammo 1924-yil iyul oyida u Markazning fatvosi bilan ishdan olib tashlangach, 1926-yilda Xorazm
Kompartiyasi respublikaning chegaralanishga kiritilishiga o‘z «roziligi»ni bildirdi.

0’zbekiston SSR huzurida butun hokimiyat 1924-yil 31 oktabrda tuzilgan 0 ‘zbekiston SSR
Ingilobiy Qo‘mitasi (Revkom) go‘liga o‘tadi. 0 ‘zbekiston SSR Ingilobiy Qo‘mitasining raisi etib
Fayzulla Xo‘jayev tasdiglandi. Turkmaniston SSRda Ingilobiy Qo‘mitani N.Oytoqov boshqardi. 1924-
yil noyabr va dekabr oylarida Nusratulla Mahdum Lutfullayev raisligida Tojikiston ASSR Inqgilobiy
Qo‘mitasi, I.Aydarbekov raisligida Qoraqirg‘iz (Qirg‘iziston) muxtor viloyati Ingilobiy Qo‘mitasi
faoliyat ko‘rsatdi. Ingilobiy Qo‘mitalar «milliy jumhuriyat va muxtor viloyatlar»ni tuzish ishi bilan
shug‘ullandilar. Milliy chegaralanish bilan ayni paytda iqtisodiy chegaralanish ham o‘tkazildi, ya’ni
ilgari Turkiston, Buxoro va Xorazm Respublikalari ixtiyorida bo‘lgan barcha moddiy boyliklar:
zavodlar, fabrikalar, yer maydonlari, chorva mollari, madaniy-ogartuv muassasalari kabilar davlat
tashkilotlari o‘rtasida tagsimlandi. Ana shu tagsimot asosida 0 ‘zbekistonga 1195 ming desyatina
sugoriladigan yerlar, 185 ta sanoat korxonasi, 2.590 ming bosh chorva mollari tegdi. 1924-1925-
yillarda respublika jami aholisining 85 foizi gishlog xo‘jaligi ishlab chigarish tarmog‘ida band edi. 14

Milliy chegaralanish natijasida O‘zbekiston SSRning tashkil etildi. Uning tarkibiga quyidagi
hududlar Kiritildi: Turkiston ASSR dan 9 ta uyezd, 133 tuman va 7 gishloq okrugi; — Buxoro
respublikasining 9 ta viloyati; — Xorazm respublikasining 23 ta tumani. O‘zbekiston SSR tashkil
etilgan paytda uning hududi 312394 kv. km ni, aholisi 4 mIn 447 ming 55 kishini tashkil etar edi. 1926-
yil ma’lumotlari bo‘yicha, milliy tarkibiga ko‘ra aholining 74,2 foizini o‘zbeklar, golganlarini esa
boshga millatlar tashkil etar edi. O‘zbekiston SSR ning dastlabki poytaxti Buxoro bo‘lgan. Biroq ko‘p
o‘tmay — 1925-yil aprelda poytaxt Samarqgand qilib belgilandi. 1930-yil oxirida poytaxt Toshkentga
ko‘chirildi. O‘zbekiston SSR hududida butun hokimiyat O‘zbekiston SSR sovetlarining ta’sis
qurultoyiga gadar Muvaqqgat Ingilobiy qo‘mita ixtiyoriga berildi. Buxoro Respublikasi hukumati raisi,
tanigli davlat arbobi Fayzulla Xo‘jayev O‘zbekiston SSR Ingilobiy qo‘mitasi raisi gilib tasdiglandi.
O<zbekiston xalgiga murojaat qilib, O‘zbekiston SSR tuzilganligini, uning tarkibiga Tojikiston ASSR
kirganligini ma’lum qildi. Milliy chegaralanish bilan bir vaqgtda iqtisodiy bo‘linish ham o‘tkazildi.
Turkiston, Buxoro, Xorazm respublikalariga tegishli barcha boyliklar yangi milliy respublikalar

145 O*zbekiston SSR tarixi. To‘rt jildlik. Bosh muharrir . Mo*‘minov, Uchinchi jild, 397-bet.
146 Narzulla Jo’rayev, Shodi Karimov. O’zbekiston tarixi (1917-1991-yillar). Ikkinchi kitob «Sharg» nashriyot-matbaa
aksiyadorlik kompaniyasi bosh tahririyati Toshkent — 2011, 80-81-bet
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o‘rtasida gayta tagsimlandi. Bu ishlar sovet hukumati tomonidan maxsus tuzilgan O‘rta Osiyo tugatish
komissiyasi boshchiligida amalga oshirildi. 1925-yil 13-fevralda Buxorodagi Xalg uyida Umum
O‘zbek sovetlarining birinchi qurultoyi ochildi. Qurultoy «O‘zbekiston Sovet Sotsialistik Respublikasi
tuzilganligi to‘g‘risidagi Deklaratsiya»ni qabul qildi. Qurultoyda davlat hokimiyati oliy organlari
tuzilganligi rasmiylashtirildi. O‘zbekiston SSR Sovetlari Markaziy ljroiya Qo‘mitasi Raisi lavozimiga
farg‘onalik dehqon, «Qo‘shchi» uyushmasi rahbarlaridan biri Yo‘ldosh Oxunboboyev saylandi.
O‘zbekiston SSR hukumati — Xalg Komissarlari KengashRaisi lavozimiga Fayzulla Xo‘jayev
tasdiglandi. Milliy chegaralanish davrida O‘rta Osiyoda faoliyat ko‘rsatib kelgan partiya, komsomol
va xo‘jalik tashkilotlarida ham bir gator tashkiliy o‘zgarishlar amalga oshirildi. Turkiston, Buxoro va
Xorazm Kommunistik partiyalari, komsomol va xo‘jalik tashkilotlari, kasaba uyushmalari gayta
tashkil etildi.

O<zbekiston Kompartiyasining 1925-yil 6—12- fevral kunlari Buxoroda bo‘lib o‘tgan 1-ta’sis
syezdida O‘zbekiston Kommunistik (bolsheviklar) partiyasi tashkiliy jihatdan rasmiylashdi. Uning
Markaziy Qo‘mitasi saylandi. V. l.lvanov va Akmal Ikromov (1927-yildan birinchi kotib) Markaziy
Qo‘mitaning mas’ul kotiblari etib saylandilar. Shu yili O‘zbekiston komsomoli (O‘z LKSM),
respublika kasaba uyushmalari, uning rahbar organlari ham tuzildi. Ular respublikada Markaz va sovet
hokimiyatining tayanch organlari bo‘lib qoldilar. Sovet hukumati O‘zbekistonda o‘zining rasmiy
partiya, sovet, komsomol va xo‘jalik tashkilotlarini tuzib, asta-sekin siyosiy va igtisodiy tayanchini
mustahkamlab bordi. Bu esa unga O‘zbekistonda keng miqyosda bolshevistik siyosat yuritish
imkoniyatini berdi. Shu tariga sovetlar butun choralar bilan O<zbekistonda o‘z hokimiyatini
mustahkamlashda davom etdi. 1925-yil may oyida O°zbekiston SSSR tarkibiga kiritildi.

SSSR Konstitutsiyasi, uning asosiy gonungoidalari O<zbekiston SSR hududida bevosita
ishlaydigan bo‘ldi. 1927-yilda gabul gilingan O‘zbekiston SSR ning birinchi va 1937-yilda gabul
gilingan ikkinchi Konstitutsiyasi ham amalda SSSR Konstitutsiyasining ko‘chirma nusxasi edi.
Chunki O‘zbekiston qog‘ozdagi «suveren» respublika bo‘lib, amalda Markazga tobe va garam bir
o‘lka edi, xolos. U o‘z xalgining milliy manfaatlariga oid biror-bir dolzarb, hayotiy ahamiyatga molik
masalani Ittifoq hukumatidan xoli ravishda mustaqil hal eta olmasdi. Bunga uning haddi sig‘masdi.
Binobarin, respublikaning ichki va tashqi siyosatiga daxldor barcha masalalar fagat hukmron Markaz
xohish-irodasi bilangina hal etilardi. Hatto O°‘zbekistonning ma’muriy-hududiy tuzilishiga oid
masalalar ham ittifoq hukumati tasarrufida edikiston xalgi, uning hukumati roziligini so‘ramasdan
1929-yilda Tojikiston ASSR O‘zbekiston SSR tarkibidan chigarilib, Tojikiston Sovet Sotsialistik
Respublikasiga aylantirildi hamda SSSR ga gabul gilindi. Shunday qilib, qog‘ozda suveren respublika
sifatida shakllantirilib, hukmron sovet imperiyasi tarkibiga kiritilgan O‘zbekiston SSR amalda
Markazga to‘la bo*ysunuvchi, arzon xomashyo mahsulotlar.*4’

Xulosa.

Xulosa qilib aytganda , milliy chegaralanish ogibatda O‘rta Osiyo hududida azaldan yashab
kelayotgan xalglarining xo‘jalik hayoti , turmush tarzi va milliy an’analariga jiddiy putur yetkazildi va
tashkil etilgan yangi milliy davlatchilik ularning bundan keyingi taragqiyotiga yangi nozik farglarni
olib kirdi. Asrlar davomida manfaatlari bitta bo‘lib birga yashagan o‘zbek , tojik , qozoq, qgirg‘iz,
turkman xalglarning rus sovet tizimi tomonidan qo‘shtirnoq ichidagi mustaqil davlatlarga bo‘lib
yuborilishi, ularni necha yillar davomida bir - biriga alogasi bo‘lmagan xalglar singari yashashga
majbur qildi. Aslida esa bu xalglarining manfaati gadimdan ham hozirda ham bitta yagona bo‘lgan.

147 Q. Usmonov, M. Sodiqov. O*zbekiston SSR tarixi, «Sharg» nashriyot-matbaa aksiyadorlik kompaniyasi bosh
tahririyati Toshkent — 2010, 80-81-bet.
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FRANSIYA TADQIQOTCHILARINIG OKS SIVILIZATSIYASI YODGORLIKLARIDAGI
ARXEOLOGIK TADQIQOTLARI XUSUSIDA

Rasulova Sevara Chariyerovna
Termiz davlat universiteti, O‘zbekiston tarixi ixtisosligi 07.00.01 2-kurs tayanch doktoranti.

Annotatsiya. Oks sivilizatsiyasi — miloddan avvalgi 2500-1350-yillarni oz ichiga olib, hududiy
jihatdan Janubiy O‘zbekiston Surxon vohasida joylashgan Sopollitepa, Jargo‘ton, Mo‘lali, Bo‘ston
yodgorliklarini gamrab olgan Sopolli madaniyati, Shimoliy Afg‘oniston hududidagi Dashtli
madaniyati va Janubiy Turkmaniston mintagasidagi Namozgoh madaniyatlarining umumiy nomidir.
XX asrning boshlarida fransuz-o‘zbek arxeologik ekspeditsiyasi natijasida gqo‘lga kiritilgan moddiy
manbalar ushbu maqgolada muhokama etiladi. Moddiy manbalar Qadimgi Shargning birlamchi
sivilizatsiyalari  yodgorliklari bilan o‘zaro taqgoslanadi, shuningdek, fransuz arxeologik
ekspeditsiyalarning bir nechtasi davriy ketma-ketlikda havola etiladi.

Kalit so‘zlar: Oks sivilizatsiyasi, Sopolli madaniyati, Dashtli madaniyati, Namozgoh
madaniyati, Jarqo‘ton, Mo‘lali, Bo‘ston. Ulug‘depe.

Abstract: The Oxus civilization — 2500-1350 BC, in the Central Asian region. The civilization
was including three region which are Sopolli, Dashtli as well as Namazgoh culture. In generally, it is
called the Oxus civilization. The material sources obtained as a result of the French-Uzbek
archaeological expedition at the beginning of the 20th century are discussed. The material sources are
compared with the monuments the civilizations of the Ancient East, and several French archaeological
expeditions are cited in chronological order.

Key words. Oxus civilization, Sopolli, Dashtli, Namazgoh culture, Jarkoton, Molali, Boston,
Ulugdepe.

Fransuz arxeologiyasi Markaziy Osiyo mintagasida ko‘p vyillik izlanishlari davomida ushbu
makonda qaror topgan Oks sivilizatsiyasi haqida shunday fikrlarini bayon etadi: “Garchi Oks
sivilizatsiyasi u gadar tan olinmagan bo‘lsada, birinchi izlanishlar taxminan 40 yil oldin bo‘lgan,
(ushbu ekspeditsiya 2010-yilda amalga oshirilgan) u bilan birinchi kashfiyotlar aslida gariyb bir asrga
borib tagaladi. U mafkuraviy tamoyillar va geosiyosiy kurashlar bilan zanjirlangan Markaziy
Osiyodagi arxeologik tadgiqotlarning murakkab tarixining bir gismidir”.**® Ammo shuni alohida
ta kidlash lozimki, Yevropa jamoatchiligiga uchun hali ham noma’lum bo‘lganligiga garamasdan,
ko‘p jihatlari bilan Yagin va O‘rta Shargning buyuk sivilizatsiyalarin bilan taggoslanadigan bo‘lsa,
Oks sivilizatsiyasi o‘ziga xos xususiyatlari bilan ajralib turadi. Aynigsa fransuz arxeologlari
tomonidan olib borilgan ekspeditsiya natijasida qgariyb sakkiz asrlik bronza davrining tarixini
shakllantirishga xizmat giladi. Aslida esa Oks sivilizatsiyasi haqgidagi bilimlar 1970-yillardan boshlab
keskin rivojlandi.

Ik izlanishlar Markaziy Osiyo mintagasida XI1X asr oxiri va XX asrning boshlarida bo‘lib bo‘lib
o‘tgan, biroq ularni amalga oshirgan chet ellik olimlar amerikaliklar yoki ruslar, birinchi navbatda
Aleksandr Makedoniskiyning mintagadagi izlarini aniglashga uringanlar. Keyinchalik 1907 va 1917-
yillardagi ingilobiy o‘zgarishlardan so‘ng O‘rta Osiyo davlatlarining ko‘pchiligining Sovet Ittifogiga
go‘shilishi bilan mintaganing to‘lig qayta konfiguratsiyasi arxeologiya sohasida Rossiya
monopoliyasining o‘rnatilishiga olib keldi. Afg‘onistonda Fransiya arxeologiyasi Delegatsiyasi
(DAFA) tashkil etilishi Sobiq Britaniya imperiyasi bo‘lgan Hindiston hududlarida Britaniya va
Amerika tadgiqotlari bu mintagadagi siyosiy muvozanatni saglab goldi. Arxeologik ekspeditsiya
Turkmanistonning Namozgohdepe va Yazdepe kabi manzilgohlar asosan bronza va temir davrining

148Bendezu-Sarmiento J.— Centre national de la recherche scientifique (CNRS): UMR 7206 Eco-Antrhropologie
MNHN/Musée de I’'Homme, Paris, the french Republic; e-mail: julio.bendezu-sarmiento@mnhn.fr; ORCID: 0000-0002-
0831-3955.
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xronologiyasining yaratishda asosiy birlamchi hudud vazifasini o‘tagan. 1940-yillarning oxiri hamda
1970-yillar orasidagi kashfiyotlar uchta arxeolog V. Masson,**® 1. Xlopin®* va V. Sarianidilar!®!
hisoblanadi. Ushbu hudud doirasida ochilgan hududlardan topilgan manbalar bir xil bo‘lib asosan
arxeologlar tomonidan ushbu madaniyat Eron shimoliy-shargidagi madaniyatlar bilan bog‘liq holda
V. Sarianidi tomonidan “Baqtriya-Marg‘iyona arxeologik majmuasi” deb nom olgan.!®

Oks sivilizatsiyasini mukammal o‘rganish jarayoni asosan 1970-yillar va 1980-yillarda sovetlar
arxeologiyasining bir muncha kamroq siyosiylashgan davrda ancha rivojlandi. Tarixiy obidalarni
gazish ishlari jadallashib buyuk gadimiy sivilizatsiyalarni yaxshirog aniglash imkonini berdi. 1970-
yilda V. Sarianidi tomonidan Turkmanistondagi Gonurtepa o‘rnida olib borgan tadgiqotlari hamda
akademik A. Asgarov tomonidan Sopollitepal® yangi madaniyatining ochilishi o°zbek
arxeologiyasining yangi gadamlaridan biri edi. DAFA hamda sovet-afg‘on missiyasi tomonidan Oks
daryosining har ikkala gismida parallel ravishda olib borgan arxeologik ekspeditsiyasi Oks
sivilizatsiyasi hagidagi bilimlarimizning tamal toshi hisoblanadi. 1970-yillarning boshidan Kobul
bozorlarida sivilizatsiya gabristonlarining talon-taroj gilinishidan so‘ng ko‘plab san‘at buyumlari
parokanda holatiga kelgan edi. 1970-yillar oxirida esa Afg‘oniston va Eronning siyosiy yopilishi
SSSRning izchil ochilishi bilan bir vaqtda to‘g‘ri keladi, bu esa g‘arb arxeologlarining ilmiy
magsadlarini gaytadan ilmiy garashlarini o‘zgarishiga olib kelgan. Biroq bu ochiglik siyosati fagatgina
Sovet Ittifogining parchalanishi hamda 1991-yildan so‘ng Oc‘zbekiston Respublikasining
mustaqilligining gabul gilinishidan so‘ng Markaziy Osiyo mintagasida ko‘plab xalgaro missiyalar
tashkil etilgan. Shuni ham tan olib aytish kerakki, Afg‘onistonning shimoliy hududlarida Oks
sivilizatsiyasining yodgorliklarining topilishi ko‘plab talonchilarning ochko‘zligini uyg‘otmay
golmadi, ular tezda vyashirin ravishda qazish ishlarini amalga oshirib ko‘plab gimmatbaho
artefaktlarning shaxsiy kolleksiyalarga aylanishiga olib keldi. Ushbu artefaktlarning ajoyib sifatida
butun dunyo e’tiborini tortdi. Shu darajda ilmiy ediku, DAFA (Fransiya arxeologiyasi Delegatsiyasi)
ularni yo‘q bo‘lib ketishini oldini olib ularni ro‘yxatga olishga garor gildi.®* Mana shunday Oks
sivilizatsiyasi yodgorliklarida olib borilgan bir necha ekspeditsiyalar va ularning tahliliy natijalarini
kitobxonlar e’tiboriga xavola etiladi.

2012-yilda fransuz - turkman tadgiqotchilar bilan (MAFTUR) Oks sivilizatsiyasining bir necha
yodgorliklarida olib borgan ekspeditsiyasi natijasida o‘z davri uchun tushunarli bo‘lgan xronologik
davrlashtirishni taklif etdi: ilk bronza davri — Namozgoh IV (m.avv. 32013-000-2500), o‘rta bronza
davri — Namazgoh V (m.avv. 2500-2200), so‘ngi bronza davri — Margiana, Gonur — (m.avv. 2200-
1800), so‘ngi bronza davri — Margiana, Togolok — (m.avv. 1800-1500).1%

2013-yilda fransuz — o‘zbek ekspeditsiyasi Oks sivilizatsiyasining O‘zbekiston Respublikasi
hududida joylashgan Jargo‘ton yodgorligining geografik joylashuvini tahlil etadigan yozma manba
chop etildi.*®

199 Maccon B.M. [IpeBHesemeienbueckas KyabTypa Mapruanst. MUA 73, Jlenunrpan, 1959. 39. c.
150 X normun U.H. T'eokcropckas Tpymina noceyeHuii snoxu sneonuta. Mocksa. Jlenunrpan. 1964. C. 167.
151 Capuannau B.U. HexoTopble BOMPOCHI IPEBHEN apXUTEKTYPBI SHEOIMTUYECKHX MOCETEHUH [ €0KCIOPCKOTO 0asuca.
KCHA, 1962. Boim. 91.
152 Capuannau B.U. Cupo-XeTrckoe npoucxoxaenne bakrpuiicko-Mapruanckoit rauntuxu. BJIW. - M., Nel, 1999. C.
55.
153 Ackapos A.A. Canannurena. Tamxent. 1973. C. 171.
154 Bendezu-Sarmiento J.— Centre national de la recherche scientifique (CNRS): UMR 7206 Eco-Antrhropologie
MNHN/Musée de ’Homme, Paris, the french Republic; e-mail: julio.bendezu-sarmiento@mnhn.fr; ORCID: 0000-0002-
0831-3955.
155 Mamedov A. Lecomte O. Bendezu-Sarmiento J. Ulug Depe a forgotten city in Central Asia. 2012.
156 Bendezu-Sarmiento J. Mustafoqulov S. Le site proto-urbain de dzharkutan durant les Ages du bronze et du fer.
Recherches de la mission archéologique franco-ouzbéke-Protohistoire. 2013. P. 207.
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2019-yilda esa fransuz tadgiqotchilari Oks sivilizatsiyasining ikki bosh yodgorligi joylashgan
Jargo‘tonda (MAFOuz-Protohistoire) va Ulug‘depeda (MAFTUR) ekspeditsiyalar uyushtirilib, bu ikKki
yodgorliklardan aniglangan moddiy yodgorliklar vositasida Oks sivilizatsiyasi gadimgi Hind va Eron
platosi oralig‘ida joylashgan muhim tranzit yo‘lining ahamiyatini ochib berdi. " Shu yilning o‘zida
(2019) yana bir gancha nashrlar chop etildi. Xususan, Namazgahdepedan 45 km g‘arbda, Altindepedan
45 km sharqda joylashgan Ulug‘depe yodgorligida gazuv ishlari amalga oshirilib, kulolchilik
sohasidagi qo‘lga kiritilgan moddiy manbalarda Hind vodiysining Kvetta yodgorligi hududidan
topilgan sopollarning aynan uyg‘unligini takrorlanishini fanda o‘z isbotini topdi.*>® XXI asrning
dastlabki 10 - yilliklarida kelib fransuz arxeologlari Oks sivilizatsiyasining umr ko‘rgan davrini 800
yil ya’ni 8 asr deb baholagan bo‘lsalar, o‘n yillardan so‘ng gayta o‘tkazilgan gazuv ishlari natijasida
esa 600 yil degan ilmiy xulosaga keldilar.*>®

Turkmanistonda Namozga Depe, Ulug® Depe, Altin Depe, Kelleli, Taip, Togolok;
Afg‘onistondagi Dashli; O‘zbekistonda Sopollitepa, Mo‘lalitepa va Jarqo‘ton) va Murg‘ob va
Amudaryo bo‘yidagi tarqoq vohalar orasida tashkil etilgan Oks sivilizatsiyasi yodgoriklari garchi
mahalliy adabiyotlarda ilk shahar deb ta’riflangan bo‘lsa-da,®® fransuz tadgigotchilarida esa
protoshahar deb nom berildi.®! Fransuz arxeologi Bendezu-Sarmiento J. tomonidan 2024-yilda chop
etilgan magolada Oks sivilizatsiyasining bosh yodgorliklari gatorida Ulug‘depening anig xronologik
davrlarini gayd etib, eneolit davrining boshlaridan toki m.avv. Il asrlargacha (Parfiya davrigacha)
bo‘lgan deb ilmiy xulosaga keladi.!62

Xulosa gilib aytganda, Oks sivilizatsiyasining — Jarqo‘ton va Ulug‘depe yodgorliklarida fransuz-
o‘zbek, fransuz-turkman arxeologik ekspeditsiyalari XXI asrda amalga oshirilgan eng yirik
ahamiyatga ega bo‘lgan gazuv ishlari sanalib, Oks sivilizatsiyasi hagida kitobxonlarga batafsilroq
ma’lumot olishga imkon beradi. Bungacha ham muallif tomonidan german-o‘zbek ekspeditsiyalari
natijalari muhokama etilgan bo‘lib,'®® bu sohadagi ilmiy ishlar ko‘lami kelajakda yanada
kengaytirilishi nazarga tutilgan.
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AMIR TEMUR VA TEMURIYLAR DAVRI SAN’ATIGA BIR NAZAR
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Abstract: This article analyzes the formation and development of art during the reign of Amir
Temur and the Timurids, as well as its impact on Central Asian and world culture. In particular, the
development of architecture, miniature, oratory, and other applied arts, their specific styles and artistic
achievements, are highlighted. The article also pays special attention to the uniqueness of the
Samarkand and Herat art schools, the work of great artists such as Kamoliddin Behzod, and the cultural
patronage of the Timurid rulers.
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Nafois", Alisher Navoi, Vasifi, Baburs, poetry, Zahiriddin Babur, Herat.

Kirish. Bobokalonimiz Amir Temur jahon tarixida kam uchraydigan, uzogni ko‘ruvchi buyuk
davlat arbobi edi. XIV asrning ikkinchi yarmi XV asr boshida Movarounnahrda milliy birlikni yuzaga
keltirgan mustaqil davlatga asos solgan, o‘rta asr uyg‘onish davri madaniyati, ilm-fani, san’ati
taragqiyotiga bebaho hissa go‘shgan, uning benazir homiysi bo‘lib tanilgan bu ulug® zot muborak nomi
asrlar osha avlodlarning faxri va iftixori bo‘lib kelgan. Temuriylar davrida O‘rta Osiyoda maydonga
kelgan buyuk sivilizatsiya buyuk tarixiy shaxslarni — faylasuf va donishmandlarni, shoir va
san’atkorlarni, me’mor va sohibi hunarlarni yetishtirdikim, ular o‘z navbatida jahon madaniy
taragqiyotini boyitishga hissa qo‘shganlar. Binobarin Temur va Temuriylar davri san’atini keng
migyosda o‘rganish, hozirgi zamon san’at taraqqgiyotida uning boy an’analaridan foydalanish yo‘llarini
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izlash san’atkorlar va san’atshunoslik fanining gadrli va e’zozli vazifalaridan biri bo‘lib golmoqda. Bu
esa, o‘z navbatida mustaqil davlatimiz yoshlarini vatanparvarlik ruxida tarbiyalashda ham muhim
ahamiyat kasb etadi[1].

Temuriylar davrida tasviriy san’at — miniatyura san’ati va monumental rassomlikda ham
ko‘tarilish yuz bergan. Bir talay miniatyura asarlari maydonga kelgan. Bizgacha yetib kelgan tasviriy
san’at yodgorliklari Samargand, Hirot va Buxoroda bu san’atning o‘ziga xos uslublari shakllangani,
hayotni haggoniy tasvirlash tomon rivojlanib borganini ko‘rsatadi. X1V asr oxiri va XV asr tasviriy
san’at yodgorliklarini mavzuga qarab, portretlar, hayotiy lavhalar, peyzaj, binolarga ishlangan surat va
nagshlar, kitob bezaklari va boshga suratlarga bo‘lish mumkin. Bu davrda Pir Ahmad G‘iyosiddin va
Xo‘ja Abdulhay Sulton Uvays, Usta Shamsiddin, Mansur, Shox Muzaffar, Mavlono Shaxobiddin
Abdulla, Mavlono Zahiriddin Azhor, Pirsayid Ahmad Tabriziy, Bobonaqqosh kabi juda ko‘p
musavvirlar ijod gilganlar[2]. Yuqorida aytib o‘tkanimizdek, XIV asr oxiri XV asrda ikkinchi
renesanss davri Temuriylar davriga to‘g‘ri keladi va bu davrda ko‘plab ilmiy bilimlar bilan birgalikda
tasviriy san’atning ham rivojlanganligini ko rishimiz mumkin.

Asosiy qism. Sohibgiron Amir Temur Samargandning Bog‘i shamoldagi qurdirgan saroy
rasmlarini chizgan Pirsayid Ahmadning tengi yo‘q musavvir bo‘lganini aytib uning san’atidan hatto
shargning buyuk rassomi Moniy ham o‘yalar edi deb yozadi, Zahiriddin Bobur esa Dilkusho bogi
saroyidagi rasmlarda Amir Temurning Hindiston safari tasvirlanganini hikoya giladi. X1V asr ikkinchi
yarmi va XV asr boshidagi gavjum hayot Samargandda musiga, rags va tomosha san’atining
jonlanishiga olib kelgan turli yozma manbalarda va miniatyuralarda o‘z aksini topgan[3].

Tarixdan ma’lumki, G‘arb Sharq davlatchiligida notiglik san’ati har vaqt siyosiy va ijtimoiy
ahamiyat kasb etgan. Temur va Temuriylar davlatida ham notiglik san’ati-so‘z san’atiga jiddiy e’tibor
berilgan. Samargand va Hirotda notiqlik maktablari bo‘lib, ularda Mavlono Ershod, Qozi Xishiy,
Ibrohim Balxiy, Hotam Asal ustozlik gilganlar. Tarixiy manbalarning guvohlik berishicha Amir
Temur ham tengi yo*q notig bo‘lgan. Ibn Arabshoxning “Temur hayoti” asarida Temurning notiqligiga
katta baho bergan, uning “ovozi jarangdor va shirali” bo‘lganini ham yozgan. Bir arab solnomasining
guvohligiga asoslanib Barbara Brey esa o‘zining “Ibn Xaldun” sarlavhali maqolasida Temur nutq
so‘zlaganda “ qarashlari o‘tli, yoniq, ovozi yoqimli, jarangdordir” deb ko‘rsatgan[4]. Notiglik san’ati
gadimdan rivojlangan bo‘lib Temuriylar davriga ham o°z ta’sirini ko‘rsatgan jumladan, Amir Temur
ham o‘z davlatining ko‘plab shaharlarida notiglik san’ati maktablarini tashkil etgan va unda
zamonasining mashhur olimlari dars bergan.

Movarounnahr madaniyati, ilm-fani, aynigsa, Ulug‘bek zamonida yuksak chuqqilarga ko‘tarildi.
XV asrning 20-yillaridayoq Ulug‘bek Movarounnahr, O‘rta va Yagin Shargda buyuk olim va
madaniyat homiysi sifatida tanildi. Natijada ilm-fan bilan bir gatorda adabiyot, xattotlik, musawvvirlik,
musiga va rags san’ati yana taraqqiy topib, Samargand nafis san’at markaziga aylandi. Ulug‘bek fagat
fan bilan mashg‘ul bo‘lib golmay, she’riyat va san’at bilan ham qgizigar, mushoiralarda gatnashar,
san’at va adabiyot taragqgiyotiga uning namoyondalariga ko‘maklashar edi. Alisher Navoiy
Majolisun-Nafois” da, Ulug‘bek adiblarining homiysigina emas, she’riyatning gadriga yetuvchi edi,
0‘zi ham she’r yozar edi deb ko‘rsatgan[5].

Amir Temur va Temuriylar davrini mubolag‘asiz nafagat o‘zbek xalgining, balki butun Yaqin
va O‘rta Sharg xalglarining musiga san’atlari uchun jadal ravnaq topgan, kamolot cho‘qgisiga
erishgan, chinakam uyg‘onish davri bo‘lgan deyish mumkin. Temuriylar sulolasining deyarli besh
asrlik (Temurdan-Boburiylargacha) hukmronligi mobaynida xonanda va sozandalar rasmiy-
diplomatik, harbiy va boshga tantanalarning doimiy gatnashchilariga aylanib, xalq tomoshalari,
ommaviy bayramlar ularsiz o‘tmas edi. Bu esa, o‘z navbatida, musiganing boshqga san’atlar gatoridan
muhim o‘rin egallashini ta’minladi. Zamondoshlarining ko‘rsatmalariga binoan Sohibgiron saroyda
o‘tkazilgan tantanalarda doim musigachilarning ijrosini maroq bilan tinglab, yangi yaratilgan asarlarga
baho berishni xo*sh ko‘rgan. Sohibgiron harbiy yurishlarida ham musiqiy asboblarga bo‘lgan ixlosini
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unutmagan, uning bu fazilatlarini merosxo‘rlaridan tortib sarkardalarigacha — butun saroy ahli yaxshi
bilgan. Amir Temurning musiqiy asboblarga bo‘lgan mehrini uning harbiy yurishlari tasvirlangan
ko‘pgina miniatyuralar ham tasvirlaydi. Temuriylar davrida, saroylarning bosh darvozalari tepasiga
maxsus nog‘oraxonalar qurish odat tusini olgani musiga san’atiga bo‘lgan e’tiborning ya’na bir yorgin
dalilidir. Saroy musiqiy guruhlarining — asosan karnaychilar va nog‘orachilardan iborat yetakchilarini
hukmdorning shaxsan o‘zi tayinlar, ularni “mehtar” mazkur to‘dalar ommaviy bayram va tantanalarda
Ramazon oyida bozorlarda kechasi o‘tkazilgan udumlarda faol gatnashadi[6]. Amir Temurning
musiqiy asboblarga bo‘lgan mehri Temuriylar davrida musiganing rivojlanishiga katta turtki bo‘lgan
desak mubolag‘a bo‘Imaydi. Saroydagi har bir tadbir va marosimlar musiqiy asboblarsiz o‘tmagan,
Amir Temurning musigachilarga bo‘lgan hurmati ham o‘zgacha bo‘lgan.

Shuni ham aytish kerakki Temuriylar davrida Behzod ijodini ko‘zatib yurgan, uni yaxshi bilgan
zamondoshlari buyuk musavvirga fagat hamdu sanolar o‘qgib, uning ijodidan birorta nugson
topolmaganlar. Masalan Vosifiyni asarlaridagi naggoshu musavvirlar ijodiga taallugli bir joyi — Mir
Alisher Navoiy majlisida Kamoliddin Behzodning bir lavhasi muhokamasi xususida so‘z boradi. Bu
hikoya tasviri ko‘p marotaba tilga olingan. Behzodning chehrakusholik san’atini Vosifiy alohida gayd
etib, shunday hikoya qiladi: “U ko‘proq olampanoh (ya’ni, Sulton Husayn Mirzo) dargohining
shafgatli ulug® amirlaridan va yirik arboblaridan bo‘lgan Amir Bobomahmud suratini ixtilofli
holatlarda tasvirlaydi. Shu bois Behzod chehrakusholik san’atining komil ustasi deya ta’riflangan[7].

Xulosa. Xulosa qilib shuni aytamizki, Amir Temur va uning saltanati vorislari — Temuriylarning
deyarli hammasi hunar va san’at ahliga hurmat ila garab, ularning mehnati va san’atini gadirlab,
homiylik qilib kelgani bois Movarounnahr, qolaversa, Xuroson va Balxda hamda Hindistondagi
Boburiylar podshohligida madaniy hayot muhiti taraqqgiy etgan edi.
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YOLG‘ON VA DEZINFORMATSIYA KATEGORIYALARINING FALSAFIY VA
MANTIQIY TAHLILI HAMDA ULARNING INSON TAFAKKURIDA TUTGAN O‘RNI
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A philosophical and logical analysis of the categories of lies and misinformation and their
role in human thinking

Abstract. In the information age, lies and misinformation have become an integral part of
society’s life. These phenomena have a significant impact on the process of human cognition, social
relations and political decision-making processes. Lies and misinformation can be analyzed in terms
of the main branches of philosophy - ontology, epistemology and logic. This article explores the
essence of these concepts, their epistemological and logical analysis, as well as their role in
philosophical thinking.

Keywords: falsehood, truth, dialectics, essence, misinformation, philosophical analysis, logical
analysis, epistemology, manipulation.

Yolg‘on falsafada gadimdan muhokama gilingan tushunchalardan biridir. Aristotel o‘zining
“Metafizika” asarida hagigat va yolg‘on o‘rtasidagi dialektik bog‘liglikni ta’kidlagan. Uning ta’rificha,
hagigat — bu mavjudlikning asl mohiyatini aks ettiruvchi tafakkur mahsuli bo‘lsa, yolg‘on esa asl
mohiyatni buzib ko‘rsatishdir.

Oc‘rta asr mutafakkirlari, jumladan, Avitsenna va Farobiy hagigat va yolg‘onning gnoseologik
jihatlarini tadgiq qgilgan. Avitsennaning fikricha, yolg‘on — bu inson tafakkurining noto‘g‘ri
xulosalarga kelishi natijasida yuzaga keladigan bilish xatosidir. Gegel esa dialektik yondashuv asosida
yolg‘onni o‘zgaruvchanlik va rivojlanish jarayoni bilan bog‘lig deb tushuntiradi.

Dezinformatsiya — bu yolg‘onning ijtimoiy ko‘rinishi bo‘lib, u maxsus strategiyalar orgali
ma’lumotlarni buzib ko‘rsatish, noto‘g‘ri talgin gilish va ommaga noto‘g‘ri garashlarni singdirishdan
iborat. Karl Popperning “Ochiq jamiyat va uning dushmanlari” asarida dezinformatsiya totalitar
tuzumlarning asosiy quroli sifatida ko‘rsatiladi. Unga ko‘ra, yolg‘on va dezinformatsiya ochiq
jamiyatning intellektual taraggiyotiga to‘sqginlik giladi.

Dezinformatsiya — jamiyatga ta’sir ko‘rsatish magsadida ataylab noto‘g‘ri yoki chalg‘ituvchi
ma’lumotlarni targatish jarayonidir. U turli shakllarda namoyon bo‘lib, axborot manipulyatsiyasining
muhim vositasi hisoblanadi. Quyida dezinformatsiyaning asosiy turlari ilmiy nugtayi nazardan tahlil
gilinadi.

To‘lig soxtalashtirish deganda mavjud bo‘Imagan vogea yoki faktni hagiqgat sifatida taqdim etish
tushuniladi. Bunday dezinformatsiya turi odatda quyidagi xususiyatlarga ega:

Sun’iy ravishda yaratilgan materiallar — fotosuratlar, videolar yoki hujjatlar soxtalashtiriladi.

[jtimoiy muhitga ta’sir ko‘rsatish — ommaviy axborot vositalari yoki ijtimoiy tarmoglar orgali
keng tarqatiladi.

Qarama-garshilik yaratish — jamoatchilik fikrini ma’lum bir yo‘nalishga burish magsadida
go‘llaniladi.

Bu turdagi dezinformatsiyaning natijalari jamoaviy ongni manipulyatsiya gilishga, noto‘g‘ri
garor gabul gilishga va ijtimoiy mojarolarning avj olishiga sabab bo‘lishi mumkin.

Chala hagigat — ma’lum bir fakt yoki vogeani noto‘g‘ri kontekstda talgin gilish orgali
dezinformatsiya targatish usulidir. Bu jarayonda quyidagi metodlar ishlatiladi:

Faktlarni tanlab keltirish — fagat muayyan nuqtayi nazarni tasdiglovchi jihatlar aks ettiriladi.
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Ma’lumotlarni kontekstdan ajratish — voqgealar fagat muayyan burchakdan yoritilib, umumiy
manzara buzib ko‘rsatiladi.

Semantik manipulyatsiya — so‘z va iboralar turlicha talgin gilinib, asl mazmun buziladi.

Chala hagigat ommaviy axborot vositalari, siyosiy kampaniyalar va reklama strategiyalarida
keng go‘llaniladi. Bu turdagi dezinformatsiyaning xavfi shundaki, u to‘liq yolg‘on emas, balki chala
hagigat bo‘lgani uchun odamlar unga oson ishonishadi.

Yo‘naltirilgan chalg‘itish

Yo‘naltirilgan chalg‘itish — muhim ma’lumotlardan e’tiborni burish magsadida chalg‘ituvchi
axborot targatish usuli hisoblanadi. Uning asosiy xususiyatlari quyidagilardan iborat:

Yugori emotsional yuklama — odamlarni hissiyotga berilishga majbur giluvchi yangiliklar e’lon
gilinadi.

Yana-da jozibador mavzularni ilgari surish — oddiy yoki jiddiy muammolar o‘rniga odamlarni
ko‘proq qgizigtiradigan mavzular sun’iy ravishda targ‘ib gilinadi.

Muammolarning sun’iy ravishda yaratib berilishi — mavjud muammolar o‘rniga ahamiyatsiz
mavzular ko‘tariladi.

Bunday dezinformatsiya odatda siyosiy strategiyalar, igtisodiy manipulyatsiyalar va korporativ
axborot urushlari doirasida keng qo‘llaniladi. Natijada, jamoatchilik e’tibori haqigiy muammolardan
chalg‘ib, noto‘g‘ri yo‘nalishda fikr yuritadi.

Dezinformatsiyaning yuqoridagi turlari zamonaviy axborot muhitida keng targalgan bo‘lib,
ularning har biri jamiyatga ma’lum darajada salbiy ta’sir ko‘rsatadi. Axborotning ishonchliligini
tekshirish, tahliliy tafakkurni rivojlantirish va mustaqil manbalar bilan solishtirish dezinformatsiyaga
garshi kurashning samarali usullari hisoblanadi. Ilmiy asoslangan yondashuv orgali ushbu
muammolarning oldini olish va axborot maydonida xolislikni ta’minlash mumkin.

Gnoseologiya nugtayi nazaridan yolg‘on va dezinformatsiya inson bilish jarayoniga ganday
ta’sir gilishini aniglash muhimdir. Immanuil Kant o°zining "Sof aql tanqidi" asarida bilish jarayoni
inson ongining strukturaviy xususiyatlari orgali shakllanishini ta’kidlaydi. Kantga ko‘ra, sub’yektiv
tajriba va aql kategoriyalari inson bilimining mohiyatini belgilaydi.

Karl Popper esa bilish jarayonini falsifikatsiya tamoyili orgali tushuntiradi. Uning fikricha, ilmiy
bilish shubha qilish va yolg‘on gipotezalarni rad etish orgali rivojlanadi. Shu sababli, dezinformatsiya
ilmiy bilish tamoyillariga zid bo‘lib, faktlarni tahlil gilishga va real hagigatni aniglashga to‘sqinlik
giladi. Mantigiy tahlil nugtayi nazaridan yolg‘on va dezinformatsiyaning ishlash mexanizmlari
sofistika va mantiqiy xatolar orqgali aniglanishi mumkin. Sofistika — bu noto‘g‘ri mantiqgiy xulosalar
asosida insonni chalg‘itish usulidir.

Ko‘p uchraydigan mantiqiy xatolar:

Ad hominem — muhokamada dalil o‘rniga shaxsga hujum qilish;

Post hoc, ergo propter hoc — sabab va natija munosabatlarini noto‘g‘ri tushunish;

Soxta dilemma — mavjud muqobil variantlarni e’tibordan chetda qoldirish.

Bu kabi xatolar dezinformatsiyaning asosiy vositalari sifatida ishlatiladi. Aynigsa, ommaviy
axborot vositalari va ijtimoiy tarmoglarda dezinformatsiyaning targalish mexanizmi sofistik usullar
asosida qurilgan.Dezinformatsiyaga garshi kurashning eng samarali usullaridan biri tanqidiy fikrlash
va axborotlarni mustaqil tahlil qilish qobiliyatini rivojlantirishdir. Chomskining “Ommaviy
manipulyatsiya vositalari” asarida ta’kidlanishicha, tangidiy fikrlash yo‘qligi insonni manipulyatsiya
ob’ektiga aylantiradi. Shu bois quyidagi strategiyalar dezinformatsiyaga qgarshi kurashda muhim
ahamiyat kasb etadi:

Manbalarni tekshirish — faktlarni rasmiy va mustaqil manbalar bilan solishtirish;

Mantigiy tahlil — sofistika va manipulyatsion usullarni aniglash;

Bilimlarni rivojlantirish — ilmiy metodologiyaga asoslangan yondashuvni go‘llash.
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Yolg‘on va dezinformatsiya nafagat gnoseologik muammo, balki axlogiy va siyosiy masala
hamdir. Ushbu hodisalar mantigiy xatolar va manipulyatsion mexanizmlar orgali inson ongiga ta’sir
ko‘rsatadi. Falsafa va mantiq nuqgtayi nazaridan olib borilgan tahlillar shuni ko‘rsatadiki, tangidiy
fikrlash, sofistika va manipulyatsiyani aniglash qobiliyati dezinformatsiyaga garshi kurashda asosiy
quroldir. Karl Popper va Noam Chomskining tadgiqotlari shuni ko‘rsatadiki, hagigatga erishish
jarayoni doimiy shubha va tekshiruvni talab giladi. Shu sababli, ongli jamiyatni shakllantirish uchun
ilmiy tahlil va tanqgidiy tafakkurni rivojlantirish muhim ahamiyat kasb etadi.
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“NOROZILIK” AKTI VA UNI YUZAGA KELTIRIVCHI LISONIY BIRLIKLAR

(Ahmad Yassaviy hikmatlari misolida)

Toshpulatova Gulhayo Azamat qgizi-
Navoiy davlat universiteti 1- kurs magistranti

Annotatsiya:Ushbu magolada tasavvuf ilmining vyirik namoyandasi Ahmad Yassaviy
hikmatlaridagi “Norozilik"aktini yuzaga chigaruvchi lingvistik vositalarning leksik,semantik va
pragmatik tahlillari yoritilgan .Bular orgali muallif noroziliklari kimga yoki nimaga garatilganligi
ochib berilgan.

Kalit so‘zlar: Semantik maydon, pragmatik tahlil,mayl ,so‘roq so‘zlar,leksik birliklar.

Abstract: This article examines the lexical, semantic, and pragmatic analyses of the linguistic
means that create the act of "Discontent™ in the sayings of Ahmad Yasawi, a prominent figure in the
science of Sufism. Through these, it is revealed who or what the author’s discontent is directed at.

Keywords:Semantic field, pragmatic analysis, mood, interrogative words, lexical units.

Tasavvuf ilmi inson ruhiyatini va axlogiy fazilatlarini komillikka yo‘naltiruvchi bir ilmdir. Bu
sohaning yirik namoyandasi Ahmad Yassaviy oz hikmatlarida olam va odam, shariat va tariqat, xilvat

va uzlat masalari batafsil yoritilgan. “Devoni hikmat™ asari nafaqat adabiyot vakillari uchun, balki
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tilshunoslik olamida ham o°z o‘rniga ega. Quyida keltirilgan hikmatlarda esa norozilik aktini yuzaga
chigaruvchi atov birliklar lingvistik, semantik , komponental va pragmatik tahlillar asosida yoritilgan.

Tavba qilib Haqga yonsam bo‘lormukin,
Tavbasizdin o‘lub ketsam, netgum mano?
Piri mug‘on mani yo‘lg‘a solormukin,
Yo‘lg‘a kirmay o‘lub ketsam, netgum mano?

Yamon so‘zdin bu tilimni emdi yig‘sam,
Egri yo‘lg‘a kirgonlarni urub-so‘ksam.
Namoz o‘qub, riyozatda belim buksam,
Belim bukmay o‘lub ketsam, netgum mano?

Tavba gilsam, piri mug‘on tortormukin?
Kundin-kunga toatlarim ortormukin?
Nafsim mani yomon yo‘ldin goytormukin,
Qoytormayin o‘lub ketsam, netgum mano?

Tavba gilsam, Xojam gabul etormukin?
Hama nodon bu dunyodin o‘tormukin?
Hasrat bilan g*aflat tongi otormukin,

Tong otmayin o‘lub ketsam, netgum mano?

Yugqorida keltirilgan hikmatlar pragmatik ma’nolar zanjiriga qurilgan bo‘lib, uning asosida
Alloh vasliga yetishish, komillikka erishish va bu yo‘lda umrini toat -ibodatda o‘tkazish kerakligi
hagida garashlar batafsil aks ettirilgan.

Ahmad Yassaviy “hikmatlar”ining bosh obyekti — muallifning o‘zi. Unda o‘z “menligi” orqali
barcha insonlardagi ma’naviy-axloqiy, diniy tarbiya masalalarini muhokamaga tortadi. Bu yo‘lda o‘z-
o‘zi bilan (norozilik ruhida) kurashish yog‘asi ustunlik giladi. “Haq”, “Piri mug‘on”, “Xojam” kabi
undalma birliklari orqali ularga murojaat etib, “tavbasizlikdan”, to‘g‘ri yo‘lga kirmasdan, “namoz
o‘qimasdan”, “nafsni qaytarmasdan” o‘lib ketsam, nima qilaman? kabi -sa shart mayli lingvistik birligi
va so‘roq leksemasi keltiriladi . Shart maylidagi "o‘lib ketsam "leksemasi I shaxsni ifodalagan
ko‘makchi fe’lli so‘z qo‘shilmasini tashkil etib "o‘lsam" so‘ziga tengdir ."Nima gilaman?" so‘roq
leksemasi orqali 0‘z - o‘ziga murojaat etib savoliga javob qidiradi.Bu vositalar orqali 0‘z-o‘zidan
noroziligini ochiq ifodalaydi.Leksemalardagi semantik maydon esa shariat qonunlariga
qurilgan.Semantik maydon asosini esa "namoz","tavba qilmoq","Haq","Xo‘ja"kabi lingvokulturologik
birliklar tashkil etadi.

Ishg o‘tida kuyub-yonib toat gilg-il,

Oqil ersang, yig‘lamoqgni odat qgilg‘il,
Tunlar gotib, mehnat tortib, rohat ko‘rgil,
Mehnat tortmay sango lutfi a’losi yo‘q.

Xalg ichinda toat qgilding, barcha riyo,
Ayo zohid, gilg‘on ishing bori havo,

Hech naf’i yo‘q ushbu toat, balki riyo,
Mundog‘ ishga Hagni aslo rizosi yo“q.
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Pinhon yurub toat gilg‘il, Xudo bilsun,
Ko‘z yoshingni daryo qilg‘il, rahmi kelsun,
Ondin so‘ngra Haq dardinga davo qilsun,
Ayo do‘stlar, ko‘z yoshini riyosi yo‘q.

“Toat qilg‘il”, “odat qilg‘il”, “rohat ko‘rg‘il” kabi buyruq maylidagi fe’l birliklari vositasida
ikkinchi shaxsga murojaat qiladi. Uning tavbasizligi va qilgan ishlari barchasi yolg‘on ekanligidan
norozi ekanligini aytadi. Ahmad Yassaviy hikmatlarida to‘g‘rilik, Hag din uchun kurashish, iymon,
e’tiqod tushunchalari asos bo‘lib xizmat qiladi. Bir so‘z bilan aytganda "shariat ahkomlari"dan toki,
"haqiqat" tomon yo‘l ko‘rsatilgan.

Qulogsizga oyat, hadis, hikmat harom,
Essiz, hikmat ich-gornimda bo‘lsun tamom,
Nodonlarg‘a tokay aytib, yig‘lay mudom,
Dod aylasam, hech kim qulog solg‘oni yo‘q.

So‘zni aytgil so‘z gadrig‘a yetgonlarga,
Ixlos bilan so‘zga quloq solg‘onlarg‘a,
So‘zni chaynab mazosig‘a yetgonlarga,
Beixloslar so‘z gadrig‘a yetgoni yo‘q.

So‘zga yetmas bexabarga essiz ma’ni,
So‘zni aytsang, donog‘a ayt, durni koni,
Xizmat gilmay yetgon bormu, bilsang muni,
Xizmat gilmay eranlarg‘a yetgoni yo‘q.

Bu o‘rinda “hadis”, “hikmat”, “oyat” kabi Qur’oniy birliklar keltirib o‘tiladi. Ahmad Yassaviy
“nodon”, “beixlos”, “aqlsiz” kabi otlashgan sifat leksemalari keltirib ulardan shikoyat etadi. O‘z

b
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noroziligini esa “so‘z qadriga yetgani”, “quloq solgani ","xizmat qilgani” kabi sifatdosh birliklar va
“yo‘q” modal so‘zi orqali ifodalab beradi.

Xulosa o‘rnida shuni aytish mumkinki, Ahmad Yassaviy hikmatlari tom ma’noda norozilik
ruhida yozilgan bo‘lsa-da, barchasining ostida ezgulik, yaxshilik, Hagga oshiqlik aks ettirilgan.
Yoshlarni ma’naviy va axloqiy tarbiyasiga urg‘u beradi. Vatanparlikka, halol va pokiza yashashga
chorlaydi. Hagni tanigan, toat-ibodatga umrini bag‘ishlagan, so‘zi va amali teng bo‘lgan insonlarni
ulug‘laydi. Bir so‘z bilan Ahmad Yassaviyni “Ulug‘lik kuychisi”” desak mubolag‘a bo‘lmaydi.
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NOSIR XISRAVNING HAYOTI VA ILMIY ME'ROSI

Usmonov Nurmuhammad Eshmahmat o‘g‘li-
Denov tadbirkorlik va pedagogika inistituti talabasi
Mahmaraimov Izzat Azamat o°g‘li-
Denov tadbirkorlik va pedagogika inistituti talabasi

Abstract: Nasir Khisrav is a great Persian-Tajik poet, philosopher and thinker who lived and
created in Central Asia. He occupied an important place in Persian literature and called mankind to
high moral values, science and justice through his works. His works such as "Safarnama™ and "Dishan™
have not lost their relevance and importance even today. This article highlights the life, creative
activity and important aspects of Nasir Khisraf’s works.

Key words: Qobadian, Molton, Tabriz, Yemen, Ismailis, Yumgon, Kokcha, Saodatnama,
Human nature.

Kirish. Sharg adabiyoti va falsafa va jo‘g‘rofiya fanlar taraqqiyotiga munosib hissa qo‘shgan
Abumuiniddin Nosir Xisrav al-Qo‘bodiyoniy 1004-yilda hozirgi Tojikistonning janubida, Amudaryo
irmog‘i Kofirnihon daryosi bo‘yidagi Qo‘bodiyon shahrida tug‘ildi. Boshlang‘ich bilimlarni o‘z
shahrida egallagan Nosir keyin Balx va Marv kabi yirik shaharlarda tahsil oladi. Zehnli va tirishqoq
Nosir Xisrav o‘z zamonasidagi barcha ilmlardan imkon gadar habardor bo‘lishga intilgan[1].

Iste’dodli shoir sifatida tanilish bilan birga falsafa, riyoziyot, figh va jo‘g‘rofiya ilmlarini chuqur
o‘rganib, o‘z davrining yuksak ma’lumotli kishisi bo‘lgan. Nosir Xisrav oldin G‘aznaviylar,
Saljugiylar saltanatidagi ba zi hokimlarning devonlarida turli vazifalarni bajaradi. Davlat xizmatida
o‘tgan yillar uning hayotiy tajribasini ancha oshiradi. Nosir bir tarafdan yuqori tabagalar hayoti,
ularning mamlakat va xalgni boshgarish siyosatidan voqif bo‘lsa, ikkinchi tomondan, oddiy
mehnatkash xalg turmushi, hunarmand, dehgon va boshga kasb egalarining jamiyatdagi o‘rniga oid
be vosita kuzatish va tajribalari uning asarlarida aks etgan. Atoqgli shargshunos olim E.E.Bertels haqgli
ravishda ta’kidlab o‘tganidek, biz o‘sha davrdagi oddiy xalq turmushi hagida Nosir Xisrav asarlaridan
unga zamondosh bo‘lgan ayrim tarixchilar kitoblaridan ham ko‘ra ko‘prog ma’lumotlar olamiz. Nosir
Xisrav har xil kasb egalari ichida dehgon mehnatini aynigsa ko‘kka ko‘tarib sharaflaydi[2].

Asosiy gism. 1045-yilda Nosir Xisrav davlat xizmatidan bo‘shab, safarga otlanadi. Uning bu
safari yetti yilga cho‘zilib, 1052-yilgacha davom etadi. U Eron, Armaniston, Ozarbayjon, Suriya, Misr,
Arabiston, Iroq diyorlarini — Tabriz, Qohira, Quddus, Makka, Madina, Laxso, Yaman, Basra, Isfahon
va boshqa bir gator shahar va viloyatlarda bo‘ladi. Misrda ikki yildan ortiq mugim yashaydi. Safar
davomida Nosir Xisrav o‘z zamonasining ko‘plab mashhur kishilari — shoirlar, olimlar, hokimlar
bilan uchrashadi. Tabiiyki, bu uzoq safar mashaqqatlardan holi bo‘lmasdan, unga xatarli dengiz
sayohati, sahrolarni kesib o‘tish, pulsizlik kabi sinovlarga bardosh berishga to‘g‘ri keladi. Allomaning
safar xotiralari uning mashhur «Safarnomay asarida aks etgan. O‘sha davrlarda islom dinidagi ikki
asosiy mazhab bo‘lgan sunniylik va shialik hamda shu navbatida bir necha boshga firgalaridan iborat
edi. Nosir Xisrav bu mazhablardan shialikning ismoiliylar ogimiga e’tiqod gilardi[3].

U Misrda bo‘lganida bu yerga davlat mafkurasi darajasiga ko‘tarilgan ismoiliya g‘oyalari ba’zi
jihatlari bilan o‘ziga rom qiladi. Ba'zi tadgigotchilar Nosir Xisrav bundan oldin Hindistonda
bo‘lganida Mo‘lton shahrida ismoiliylar jamoalari bilan ilk bor yaginlashgani, uning garbiy o‘lkalarga
safar gilishdan ko‘zlagan asosiy magsadlaridan biri ham ayni shu ismoiliylar ta’limoti bilan chuqurrog
tanishish bo‘lganligi haqida fikrlar bildirilgan. Ismoiliylar g‘oyalarini gqabul gilib, hatto, ularning bosh
rahnamosidan maxsus topshiriq olib, bu ogimning yirik da’vatchilaridan biriga aylanishi Nosir
Xisravning bu davrdan keyingi hayoti va ijtimoiy ta’siri katta ahamiyat kasb etganini ko‘rsatdi.
Ismoiliya ogimining kelib chigishi va Nosir Xisravning ismoiliylar tarafdori sifatidagi faoliyati rus
olimi A. E. Bertelsning shu masalaga bag‘ishlangan yirik tadgigotida mufassal tarzda yoritilgan[4].
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Nosir Xisravning safardan vataniga gaytib kelishi bilan, ismoiliya ta’limotini targ‘ib qilishni
boshlagan da’vatchilik faoliyati sunniy mazhabidagi hukmdorlarga yogmagan, albatta. Shu sababli
shoir ko‘p quvg‘in va ta’qiblarga uchrab, bir gancha muddat Mozandarondek xilvat o‘lkada yashirinib
yuradi. Ammo vatanidan juda uzoglikka togat gilaolmay, taxminan 1060-yillarda Badaxshonga keladi
va Pomir tog‘lari orasidagi Yumg‘on gishlog‘ida panoh topadi. Bu yerda o‘z asari ijodiy ishi bilan
mashg‘ul bo‘ladi. Ismoiliylikka bo‘lgan e’tiqodidan voz kechmay, Misr hukmdorlari bilan maktublar
yozishni davom ettiradi. Nosir Xisravning she’riy asarlarida zamonadan, o‘z ahvolidan shikoyat
sadolari kuchlidir. Uning da’vatlari natijasida Badaxshonda ismoiliylar jamoasi vujudga keladi va ular
asrlar davomida oz e’tigodlariga sodiq bo‘lib qoladilar. Nosir Xisravning Yumg‘onda yashagan yillari
bir tarafdan madaniy markazlardan uzoqda, yolg‘izlik va ichki iztiroblarda kechgan bo‘lsa-da, ikkinchi
tarafdan ijodiy jihatdan juda sermahsul bo‘ldi. Shu paytlarda ijtimoiy tajribalar, ulkan iste’dodi,
gomusiy bilimlariga tayanib, u yirik asarlarni yaratdi. Bu asarlarda o‘tkir falsafiy fikrlar, chuqur
dunyoqarash, murabbiyona o‘gitlar mujassam edi. Sharq o‘lkalarida adib nomiga extirom yuzasidan
Xakim” so‘zi go‘shib aytiladigan bo‘ldi[5].

Nosir Xisrav 1088-yilda vafot etib, Yumg‘on gishlog‘idagi gabristonga dafn etilgan. Uning
magbarasi hozirgi shimoliy Afg‘onistonda Ko‘kcha daryosining o‘ng girg‘og‘ida, tog® tepasida
joylashgan Xazrat Sayyid gishlog‘i yaginidadir. Ulug® shoir va olim maqgbarasi asrlar davomida
ziyoratgoh joyi bo‘lib, mahalliy aholi tomonidan “Mozori Shoh Nosir” deb ataladi. Nosir Xisrav 0°z
asarlarini fors-tojik va arab tillarida yozgan. U bu tillarni mukammal egallagan bo‘lib, ba’zi o‘tmish
shoirlarining devonlarida ma’nosi qiyin so‘zlar yuzasidan, zamondoshlar yordam so‘rab unga
murojaat gilishgani ma’lumdir. Nosir Xisrav merosi nazmiy va nasriy asarlardan iboratdir. Nazmiy
asarlari forsiy devon hamda shu tilda bitilgan “Ravshonnoma” va “Saodatnoma” dostonlaridan iborat.
Nosir Xisrav arab tilidagi she’rlaridan ham devon tuzgan bo‘lsa-da, bu devonning keyingi taqdiri
hozirgacha noma’lumdir. Nosir Xisravning forsiy devoni Eronda bir necha bor nashr etilgan.
Devonning salmogli gismini xalgga zulm giluvchi amaldorlarni qoralovchi satirik yo‘nalishdagi
hamda ilmlarni egallash va komil inson bo‘lishga chagiruvchi pand-nasihat mazmundagi she’rlar
tashkil giladi. O‘tmish shoirlardan Nosir Xisrav Rudakiyni ko‘proq tilga olib, uning xotirasiga ehtirom
ko‘rsatgan[6].

“Ravshonnoma” falsafiy dostonidir. Shoir o‘zining falsafiy garashlari bayon etilgan yirik nasriy
asarlaridagi ba’zi masalalarni “Ravshonnoma”da she’riy shaklda muxtasar tarzda bayon etgan. Asarda,
jumladan, “Inson fitrati”, “Inson sharafi”, “Komil inson sifati”, “Maqtovli va yaramas xulqlar”,
“Jahillar va riyokorlar mazammati”, “Aql ta’rifida”, “Falak va yulduzlarning yaratilishi”, “To‘rt unsur
sifati”, “Zohiriy va botiniy sezgilar” va shunga o‘xshash fasllar mavjuddir. “Uzluksiz bilish haqida”
faslida mutafakkir shoir shunday xitob giladi: O‘z vijdoningni bilib olgin, shunda ulug‘ manolar turiga
yetgaysan. Nosir Xisravning nasriy asarlari migdor jihatidan uning she’riy merosidan kam emas. “Zod
ul-musofirin” (“Musofirlarning yo‘l oziqalari) kitobi shoir tomonidan 1061-yilda Yomg‘onda
yozilgan. Bu asar muallifning falsafiy garashlariga bag‘ishlanib, asosan donishmandona “Xudo yo‘lini
bilish” masalasini oydinlashtiradi[7].

Xulosa.

Nosir Xisravning asarlari xalq turmushi va dehgon mehnatining ahamiyatini ko‘rsatib beradi. U
dehqgonchilikni odamlar uchun muhim va sharafli kasb sifatida yuqori baholagan. Uning so‘zlariga
ko‘ra, dehgonlik hayot va rizgning asosi hisoblanadi. Dehgonlar mehnati jamiyat farovonligi uchun
muhim omil bo‘lib, u hatto farishtalar mehnatiga tenglashtiriladi. Xulosa qilib aytganda, Nosir Xisrav
o‘zining asarlari va sayohatlari orgali nafagat xalgning turmush tarzini, balki ilmiy va diniy tafakkurini
ham yoritgan ulkan mutafakkir va sayyohdir. Uning forsiy devoni va boshga asarlari Eronda chop
etilgan bo‘lib, adolat, ilm-ma’rifat va insoniylikni ulug‘laydi. Shuningdek, u falsafiy garashlarini
"Ravshanno‘ma"da ixcham tarzda bayon gilgan. Unda insonning tabiati, sharafi, axlogiy fazilatlari va
kosmik unsurlar hagida chuqur mulohazalar yuritilgan.
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YOSHLAR TARBIYASIDA JADIDLARNING ILMIY MA’NAVIY MEROSINI
O‘RGANISHNING DOLZARBLIGI

Xaydarova Dilorom Abduxamidovna-
Namangan davlat universiteti ilmiy tadgiqotchisi

Abstract: This article considers the issues of promoting the scientific and spiritual heritage of
Jadid enlighteners among young people and their educational significance, proposals and
recommendations for new approaches to studying Jadidism in its later years, as well as strengthening
the national consciousness and spirituality of young people through the study of the scientific and
spiritual heritage of Jadids.

Key words: Third Renaissance, Jadid, scientific heritage, Jadid philosophy, patriotism, national
pride, religious associations, national education.

Mamalakatimizda gatag‘on qurbonlari bo‘lgan ota-bobolarimizning hayoti va faoliyatini,
xususan, jadidlar merosini yanada chuqur o‘rganish va ularning xotirasini abadiylashtirish bo‘yicha
muhim farmon va qarorlar gabul gilinmoqda. Halgimizning noyob adabiy-badiiy merosi bugungi
kunda yosh avlodga ulkan ma’naviy kuch beradi. Hozirgi kundagi keng ko‘lamli demokratik
o‘zgarishlar, jumladan, ta’lim islohotlari orgali O‘zbekistonda yangi uyg‘onish davri, ya’ni Uchinchi
Renessans poydevorini yaratish asosiy magsad gilib belgilandi.Prezident ma’ruzasida bugungi kunda
jadidlar merosi va jadidchilik harakatining falsafiy masalalariga doir keng gamrovli tadgigotlar olib
borish, maxsus ilmiy izlanishlarni tizimli yo‘lga qo‘yish zarurligiga alohida ahamiyat berilgani bejiz
emas. Xolbuki, ushbu sohada izlanishlar olib borayotgan tadgiqotchilar ma’lumotlariga ko‘ra,
dunyoning yetakchi ilmiy markazlari va oliy ta’lim muassasalari jadid falsafasi, adabiyoti va maorif
tizimini atroflicha o‘rganmoqda, bobolarimiz merosi tadqiqiga alohida e’tibor bilan garamoqda.

Jadidchilik umummilliy harakat sifatida:

1. Jamiyatning barcha gatlamlarini jalb eta oldi. Uyg‘onish mafkurasi bo‘lib xizmat qildi.

2. Maorif va madaniyatni, matbuotni ijtimoiy-siyosiy magsadlarga moslab chigardi.

3. Mustagqillik uchun kurash olib bordi. Uning g°ayrat va tashabbusi bilan dunyo yuzini ko‘rgan
“Turkiston muxtoriyati” bu yo‘ldagi amaliy harakatlarning dastlabki natijasi edi.

Madaniyatlararo muloqotni yo‘lga qo‘yish, tarbiyalash bag‘rikenglik ruhidagi odamlar
davlatlar, diniy birlashmalar va milliy ta’lim tizimlarining birgalikdagi vazifasidir[1].

Prezident ma’ruzasida bugungi kunda jadidlar merosi va jadidchilik harakatining falsafiy
masalalariga doir keng qamrovli tadqiqotlar olib borish, maxsus ilmiy izlanishlarni tizimli yo‘lga
qo‘yish zarurligiga alohida ahamiyat berilgani bejiz emas. Xolbuki, ushbu sohada izlanishlar olib
borayotgan tadgiqotchilar ma’lumotlariga ko‘ra, dunyoning etakchi ilmiy markazlari va oliy ta’lim
muassasalari jadid falsafasi, adabiyoti va maorif tizimini atroflicha o‘rganmoqda, bobolarimiz merosi
tadgiqgiga alohida e’tibor bilan garamogda. AQSh Prezidentining vakili Uilyam Bullitt 1919 vyilgi
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Rossiya to‘g‘risidagi hisobotida yangi maktablarni ochishda Sovet hukumati bir yarim yil ichida xalqni
ma’rifat gilish uchun 50 yil ichida chorizmga qaraganda ko‘proq ish qgilganini ta’kidlagan.[2]

Bu borada AQShning Kolumbiya, Michigan universitetlarida, Evroosiyo milliy universiteti,
Turkman jahon tillari milliy institutida jadid adabiyoti namoyandalari, adabiy siymolari hayoti va ijodi,
jadidchilik harakatining g‘oyaviy asoslarini aniqlash va ularning o‘zbek jadid Nasri, dramaturgiyasi,
she’riyatida aks etishi, o‘zbek jadid she’riyati morfologiyasi masalalari tadqiqi yo‘lga qo‘yilgan.

Ayni paytda, hozirgi davr jadid falsafasidek milliy asosdagi yaxlit g‘oyalar tizimining ilmiy,
metodologik va amaliy jihatlarini, zamonaviy ta’sirini har tomonlama tahlil gilish, uning bugungi
kundagi ahamiyati va undan foydalanish imkoniyatlarini to‘la-to‘kis ochib berish nihoyatda muhim
bo‘lib, bunday tadqiqotlarga ¢’tibor va ehtiyoj tobora ortib bormoqda.

Bugungi kunda ayni shu ehtiyoj:

birinchidan, jadid bobolarimiz falsafiy merosini ilmiy-nazariy va amaliy jihatdan har tomonlama
va chuqur o‘rganish, ayni shu asosda o‘zbek falsafasini yangi davr talablari darajasiga chiqishiga
erishish;

ikkinchidan, shu asosda yangi o‘zbekistonni barpo etish jarayonida xalqimizning jadidlar orzu
gilgan zamonaviy dunyogarashi va islohotchilik tafakkurini shakllantirish;

uchinchidan, yangiliklarga labbay deb javob beradigan yangi jadidlar avlodini tarbiyalash va
islohotchi ziyolilar safini yanada kengaytirish, shu asosda yangi islohotchi yoshlar avlodini voyaga
etkazish;

to‘rtinchidan, ushbu jarayonning kreativ va sosionik tamoyillarini ishlab chiqib, amaliyotga joriy
etish yo‘llari va imkoniyatlari to‘g‘risida taklif va tavsiyalar tayyorlashni tizimli yo‘lga qo‘yish
zaruratini davr talabiga aylantirdi.

Ta’kidlash lozimki, yangi o‘zbekiston barpo etilayotgan hozirgi davrda, milliy taraqqiyot
uchun kurashgan, istiglolimizning g‘oyaviy va amaliy manbalarini yaratishda eng samarali bosqich
bo‘lgan jadidchilikning falsafiy asoslarini xolisona tahlil qilish, o‘rganish va xalqimizga etkazib berish
mutaxassislar oldida turgan eng muhim vazifalardan biriga aylandi.

Buxoro amirligi va Xiva xonligida jadidchilik harakati Turkistondagi kabi X1X asr oxiri XX asr
boshlarida shakllangan bo‘lsa ham, bu xududlardagi tarixiy sharoit undagi jadidchilik harakatiga xam
0°‘ziga xo0s xususiyatlar baxsh etdi. Buxoro va Xiva jadidlari ham maorifni isloh etishni, amir va xon
xukmronligini cheklash, mavjud tuzum sharoitida islohotlar o°tkazib, jamiyat taraqqiyoti va milliy
mustagqillikni qo‘lga kiritishni magsad qilib qo‘ygan edilar.

Jadidchilarning poydevori, tamal toshi — “usuli jadid” maktabi edi. Bu tabiiy, hamonki maqgsad
jamiyatni yangilamoq ekan, uni yangi avlodgina gilishi mumkin edi. Yangi avlodni esa, yetishtirmoq
lozim. Eski an’anaviy usulda bu ishni amalga oshirish giyin. Chunki zamon o‘zgargan. U tezkorlikni
talab qgiladi. Ikkinchidan, bugungi o‘quvchi tarix, jug‘rofiya, iqtisod, fizika, kimyo, matematika kabi
zamonaviy fanlarni bilishi kerak. Ilmiy fanlar, fan-texnika yutuqlari so‘nggi uch-to‘rt asr dunyo
taqdirini boshqa o‘zanga solib yubordi va Yevropani oldinga olib chiqdi. Endi Yevropa ilm-fanini
egallamasdan dunyo bilan barobar yashab bo‘lmaydi. Bu ilm-fanni o‘zlashtirmoq uchun Yevropa
tillarini bilmoq kerak. Ayni paytda o‘zlikni ham saqlamoq lozim. Din-diyonat ham zarur. Xullas,
yashamoq uchun uchchala jihatni ham ushlamoq kerak bo‘ladi. Ushlaganda ham hech birini suiste’mol
gilmaslik kerak. Aks holda muvozanat buziladi. Muvozanat buzilishi esa, yomon ogibatlarga olib
keladi. Masalan, yolg‘izgina din ushlansa, dunyo qo‘ldan ketadi. Faqat o‘zlik, millat desak, yana
dunyodan ajralib qolamiz. Birovning biz bilan ishi bo‘lmaydi. Yevropalashsak, o‘zlik yo‘qoladi. Bu
ham fojia. Bu fojiani Behbudiy “Padarkush”da ko‘rsatib beradi.

Dunyoga chigmoq uchun til bilmoq kerak ekan. Bu talab ham bugun mustaqil taraqgiyot sari
ketayotgan O‘zbekiston uchun kun tartibidan tushgani yo‘q, axamiyatini yo‘qotgani yo‘q.

Tarixning murakkab, mas’uliyatli burilish davrida millatning ongini yuksaltirish, milliy iftixor
tuyg‘usini kuchaytirish birinchi darajali vazifalardan ekanligini anglab yetganliklari uchun ham bu
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boradagi barcha ishlarni o‘z zimmalariga oldilar. Prezidentimiz Sh.Mirziyoyev Oliy Majlisga
Murojaatnomalarida aytganidek, biz jadidchilik harakati, ma’rifatparvar bobolarimiz merosini chuqur
o‘rganishimiz kerak.[3] Bu ma’naviy xazinani qancha ko‘p o‘rgansak, bugungi kunda ham bizni
tashvishga solayotgan juda ko‘p savollarga to‘g‘ri javob topamiz. Bu bebaho boylikni gancha faol
targ‘ib etsak, xalqimiz, ayniqgsa, yoshlarimiz bugungi tinch va erkin hayotning qadrini o‘uncha ko‘p
anglab yetadi.

Xulosa o‘rnida aytish joizki, jadidlar - istiglol kurashining g‘oyaviy ilhomchilari edilar.
O ‘zbekiston mustagqilligining tiklanishi tasodifiy va favquloddagi hodisa bo ‘Imay, vatan uchun uchun
kurash ildizlari uzoq o ‘tmishga borib tagaladi. Millatimiz fidoyilari bo ‘Imish, vatanparvarlik
harakatlari bilan jadid ziyolilari orzu gilgan istiglolga, hur va ozod vatanimiz O ‘zbekistonga erishdik.
Har bir inson borki galbida vataniga muhabbat, elparvarlik, yurtparvarlik xususiyatlarini
rivojlantirish barcha ustoz murabbiylar hamda ota-onalarning burch va majburiyatlari hisoblanadi.
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YOSH AVLODNI TARBIYALASHDA BUYUK ALLOMALARNING MADANIY VA
MA’NAVIY MEROSINING O‘RNI VA AHAMIYARI

Fadoyeva Ferangiz Xursan qizi-
Buxoro davlat universiteti, “Fizika-matematika™ fakulteti talabasi.

Annotatsiya. Markaziy Osiyo tarixiy vogealarga g‘oyat boy o‘lka bo‘lishi bilan birga azaldan
ilm-fan, madaniyat va ma’naviyatning markazlaridan biri bo‘lib kelgan. Bu o‘lka dunyoga ma’naviyat
va ma’rifatning barcha sohalarida yuzlab, minglab jahonshumul ulug‘ zotlar, davlat arboblarini
tarbiyalab bergan. Umumbashariyat ma’rifatparvarligini yaratishda buyuk ajdodlarimiz bevosita
ishtirok etganlar, uning taraqqiyoti va boyishiga ulkan hissa qo‘shganlar. Markaziy Osiyoning
madaniy merosi jahon madaniyati va ma’rifatining uzviy ajralmas tarkibiy qismidir.

Rezyumye. Although Central Asia is a country rich in historical events, it has long been one of
the centers of science, culture and spirituality. It has educated hundreds and thousands of world leaders
and statesmen in all spheres of spirituality and enlightenment. Our great ancestors were directly
involved in the creation of universal enlightenment and made a great contribution to its development
and enrichment. The cultural heritage of Central Asia is an integral part of world culture and
enlightenment.

Kalit so‘zlar: yuksak, ma“naviyat, yoshlar, tarbiya, Markaziy Osiyo, alloma, ilmiy, meros.

Hozirgi davrda jahon ma’naviyati va ma’rifati saltanatida oz o“rinlariga ega bo‘lgan
ulug‘larimizni teran anglash, o‘rganish va ulug‘lashga va ularni boy ma’naviy meroslarini o‘rganish
va ta’lim tarbiya jarayoniga keng targ‘ib qilishga katta e’tibor qaratilmoqda. Xalgimizning buyuk
mutafakkirlari uzoq o‘tmishdayoq olib borgan tadqiqotlari va kashfiyotlarida insonni odobli, ma’naviy
barkamol mehnatsevar, vatanparvar qilib tarbiyalashga oid yangi g‘oya va ta’limotlarni yaratganlar.
Ota bobolarimizdan qolgan ilmiy merosni chuqur o‘rganib, uni ta’lim- tarbiya jarayoniga tatbiq etish
har bir ma’naviy barkamol va ijodkor mutaxassisning muqaddas burchidir.

Muso al-Xorazmiy (783-850), Abu Rayhon Beruniy (973-1048), Ibn Sino (980 - 1037), Umar
Hayyom (1048-1131), Nasriddin at-Tusiy (1201-1274), Ulug‘bek (2394-1449), Fiyosiddin al-Koshiy

-198 -



(1385-1437), Ali Qushchi (1402-1474) va boshgalarning bizga goldirgan boy meroslari fikrimizning
asosidir. Bu allomalarimizning asarlarida bolalarni o‘qitish, mehnatga, odobga o‘rgatishda
muallimlarning vazifalariga katta e’tibor berilgan. Jumladan, Nasriddin Tusiy fikricha muallim
o‘quvchilarning aql-zakovatiga ta’sir qilish uchun ularning ishonchini qozonish va qalbidan joy olish
mas’uliyatini his qilishi lozim. Ibn Sino fikricha, tarixiy manbalarni bilish olijanob va foydali
faoliyatdir. U ilm - narsalarning inson aqli yordami bilan o‘rganilishi shaxs faoliyatida muhim
ekanligini ta’kidlab o‘tadi. Abu Rayhon Beruniyning pedagogik ijodida tarbiyaning maqsadi,
vazifalari va o‘rni, yosh avlodning rivojlanishi haqidagi fikrlari chin ma’noda insonparvarlik va
insonshunoslik asosiga qurilgan. Abu Rayhon Beruniyning pedagogik g‘oyalaridan eng muhimi
bilimni puxta va mustahkam egallash zarurligidir.

Shu o‘rinda, o‘quvchilarni o‘zligini anglash va vatanparvarlik ruhida tarbiyalashda matematika
tarixiga doir ilmiy-nazariy ma’lumotlar ham katta ahamiyatga ega. Vaholanki, milliy o°zlikni anglash
jarayonida tarixiy materiallarni o‘rganish xozirgi davrda muhim ahamiyatga ega. Shu sababli
matematika darslarining samaradorligini oshirishda Markaziy Osiyolik olimlar ijodidan foydalanish
muammosini tadqiq etishni hamda tarixiy tushunchalarni shakllantirishning ilmiy pedagogik asoslarini
yaratishga e’tibor qaratilmoqda. O‘tmish tariximizda buyuk mutafakkir olimlar juda katta ilmiy-
didaktik meros qoldirganlar. Tarix xalgning haqiqiy tarbiyachisidir. Ulug‘ ajdodlarimizning ishlari va
jasorati tarixiy xotiralarni jonlantiradi, yangicha dunyogarashni shakllantiradi, tarixiy-ahlogiy tarbiya
va saboq olishning manbaiga aylanadi. Markaziy Osiyo tarixida, o‘zlarida siyosiy ong, ahloqiy
jasoratni, diniy dunyoqarash va qomusiy bilimlarni mujassamlashtirgan buyuk siymolar juda ko‘p
bo‘lgan.Yaqin va O‘rta Sharqda AlXorazmiy, Al-Forobiy, Abu Rayhon Beruniy, Ibn Sino, Umar
Hayyom, Tusiy kabi mutafakkirlar ilmiy didaktika asoschilaridir. Ularning izdoshlari garashlarining
muhim xususiyati shundan iborat ediki, mazkur olimlar doimo predmetning giyofasi inson ongida
mavhumlashuvi jarayoniga, mana shu predmetning mohiyati va o‘ziga xosligini tushunish, sodir
bo‘lishi hamda shakllanishiga e’tibor berganlar. Ular bilishning predmeti va manbalariga, bilish
jarayoni qanday bosqichlardan tarkib topishiga, bilish faoliyati bilan amaliy faoliyat o‘rtasidagi
munosabatlarga gizigganlar. Al-Xorazmiy shaxsning uzluksiz kamol topishi nazariyasini rivojlantirish
borasida muhim xizmat qildi, induktiv va deduktiv tafakkurdagi alogidalik hamda umumiylikning
birligi printsipini muayyanlashtirdi.

Al-Forobiy o‘qitish usullarining tasnifini ishlab chiqqan. Ularni amaliy va nazariy metodlarga
ajratgan, shu tariga o‘qitishning amaliy yo‘nalishi va kishilarning hayoti hamda kundalik faoliyati
bilan bog‘liqlik g‘oyalarini ilgari surgan. Al-Forobiy matematika fani misollari asosida o‘qitishning
ilmiylik, ko‘rgazmalilik, tushunarlilik va izchillik printsiplarini ishlab chigadi. Bilish jarayonining va
fandagi bilim shakllarini mohiyatini yoritadi. Uning fikricha, ana shu jarayonlar qonunlar sifatida
shakllanadi va ularga rioya gilish fikrlashni takomillashtiradi hamda murakkab bilish jarayonida
qo‘pol xatolarning oldini oladi. Bilish jarayoni fikrlash mantiqi orqali o‘tishi kerak. Mantiq ob’ekti
anglashga garatilgan va aql yetadigan mohiyatlar tahlil etiladigan fikrlash jarayonining to‘q’rililigini
belgilashga xizmat giladi. Mantiq quroldir va u narsalarni aniq bilishga yordam beradi.

Ibn Sinoning bilim orqali erishiladigan natijalar haqidagi ta’limoti o‘qitish nazariyasida alohida
o‘rin egallaydi. Uning fikricha, buyumlarni chinakam bilishga tashqi ko‘rinishini tahlil qilish,
sabablarini aniglash asosida aqgl bilan erishiladi. Ibn Sino aglning rivojlanish bosgichlarini ishlab
chigadi. Mushohada bilan idrok gilishning birinchi bosgichi agliy kategoriyalarni tushuntirishdan
iborat. Ikkinchi bosgichi ikki xil fikrni idrok etishdir. Agliy rivojlanishning uchinchi bosgichiga
o‘zlashtirilgan fikrlarni idrok etish bilan erishiladi. Shunda uni haqiqiy aql deyiladi. Matematikani
o‘qitish jarayonida tarixiy materiallardan foydalanishni tashkil etish, o‘zining tizimiga asosan, ikki
magsadni parallel ravishda amalga oshiradi. Birinchidan, matematik gonuniyat, dalil, formulalarni,
matematik talginini amalga oshirsa, ikkinchi tomondan, bu gonuniyat, dalil, formulalarning na fagat
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matematikada, balki boshga fanlarda ham undan foydalanish uslublari ko‘rsatiladi, natijada shu soxada
o‘quvchilar bilimi chuqurlashadi.

Prezidentimiz Shavkat Mirziyoyev yoshlarimizni ulug® allomalarimizdan namuna olgan holda
bilim olishga undab , quyidagi fikrlarni bildirganlar: “Buyuk ajdodimiz Muhammad Xorazmiyning bir
hikmati bor: “So‘z — gul, ish — meva”. O‘ylaymanki, bugun belgilab oladigan rejalaringiz qanchalik
pishig-puxta bo‘lsa, ishingiz ham shunchalik yaxshi samara beradi, Sizlar ko‘p kitob o‘qigan, bilimli
avlod sifatida yurtimiz o‘tmishda jahon sivizilizatsiyasi beshiklaridan biri bo‘lganini yaxshi bilasiz.
Siz Xorazmiylar, Farg‘oniylar, Beruniy va Ibn Sino, Ulug‘bek, Navoiy va Boburlar, Buxoriylar,
Termiziylar avlodisiz. Ana shunday buyuk vatandoshlarimiz yaratgan bebaho bilim va kashfiyotlar
bugun ham butun insoniyatga xizmat qilmoqda” [1]. Prezidentimiz oz so‘zlarida davom etar ekanlar,
bu o‘rinda qomusiy olim Muhammad Xorazmiy asos solgan ilm — “algoritm”ni eslashning o°zi
kifoyaligini ta’kidlaganlar. Ushbu ulug,, zotning beqiyos xizmatlarini insoniyat hamon minnatdorlik
bilan eslamoqgda. Uning olamshumul kashfiyotlari bugungi axborot texnologiyalarini yaratishda ham
asos bo‘lgan.

Xulosa qgiladigan bo“lsak buyuk allomalarimizning bizlarga qoldirgan ilmiy me’rosi ham
buyukdir. Ushbu ilmiy me’rosdan hozirgi zamon bilan uyg‘unlashtirilgan holda foydalanish har bir
bilim oluvchi uchun muhimdir. Allomalarning ta’kidlashicha, bolaning bilim olishga bo‘lgan qiziqishi,
havasini oshirishda u tarbiyalanayotgan muhit muhim o‘rinni egallaydi. Aynigsa, oilada ota — onalar
birinchi o‘rinda o‘z farzandlarining haqiqiy inson bo‘lib kamol topishiga alohida e’tibor berishlari
lozim.
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MADANIY VA TEXNOLOGIK DETERMINIZMNING JAMIYATDAGI O‘ZARO
ALOQADORLIGI VA O‘ZARO TA’SIRI

Yunusova Gulnoza Akramovna-
Navoiy Davlat Universiteti

Annotatsiya: Mazkur maqolada madaniy va texnologik determinizmning jamiyatdagi o‘zaro
ta’siri hamda alogadorligi hagida fikr yuritiladi.

Kalit so‘zlar: determinizm, texnologiya, jamiyat, gadriyatalar, texnologik determinizm,
texnokratiya.

Abstract: This article discusses the interaction and relationship between cultural and
technological determinism in society.

Keywords: determinism, technology, society, values, technological determinism, technocracy.

Madaniy dinamika va texnologiyalarning o‘zaro ta’sirini o‘rganishga turli xil tadgiqot
yondashuvlarining nazariy va uslubiy pozitsiyalari bizning ishimizda taqdim etiladi va asoslanadi.
Texnogen determinizm va madaniy determinizm o‘rtasidagi bahsga alohida ahamiyat beriladi,
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ularning tadgiqotlari L.V.Baeva, D.V.Galkin, F.Vebster, C.Gir, R.Uilyams, M.Maklyuen, D.Bell,
O.Toffler va boshga zamonaviy ilmiy tadgiqotchilar tomonidan olib borilgan. Ba’zilar texnologiya
ma’lum madaniy va tarixiy sharoitlarning mahsuli ekanligi hagida bahslashadilar. Agar biz madaniy
determinizm hagida gapiradigan bo‘lsak, unda bu yerda inson yoki jamiyatning ishlab chigarish
vositalaridagi roli dunyogarash va madaniy qadriyatlarni belgilaydi. Binobarin, biz ragamli
madaniyatni madaniy va texnologik determinizm o‘rtasidagi tafovutlarda kuzatamiz, bu yerda u turli
xil hodisalarni yaratadigan turli xil madaniy darajalar to‘plamining natijasi yoki zamonaviy jamiyat
hayotini o‘zgartiradigan texnologiyalar to‘plami deb hisoblanadi. Ikkala holatda ham asoslarning
kuchliligi va ahamiyatini anglagan holda, biz madaniy va texnologik determinizmga nisbatan tanqidiy
pozitsiyani egallaymiz va uning o‘zbek jamiyatidagi rivojlanish tendensiyasida ma’lum bir
yondashuvni topishga harakat gilamiz.

IImiy ta’rifga ko‘ra, texnologik determinizm - bu falsafiy va sotsiologik tushunchalardagi
nazariy va uslubiy munosabat bo‘lib, unga ko‘ra jamiyat rivojlanishi texnologiya va texnologiyaning
rivojlanishi bilan belgilanadi. Bu texnika neytral emas degan umumiy tushuncha bilan tavsiflanadi va
uni o‘zini o‘zi boshgarish kuchi deb biladi. Bu shuni anglatadiki, texnika va texno soha inson
manfaatlariga muvofig emas, balki o‘z (avtonom) mantig‘iga muvofiq rivojlanadi, uning mazmuni
insonga (yoki nafagat odamga) bog‘lig emas, lekin shu bilan birga u yoki bu darajada inson
rivojlanishini belgilaydi*®*. Ushbu murakkab atamani anigroq aniglash uchun texnologik va
determinizmni ajratish osonroq bo‘ladi. Texnologiya-bu amaliy magsadlar uchun ilmiy bilimlarni
yaratadigan ko‘nikmalar va usullar to‘plami. Determinizm - bu falsafiy pozitsiya bo‘lib, unga ko‘ra
har bir hodisa boshga vositalar bilan qo‘zgatib bo‘lmaydigan sharoitlarga ega. Shuning uchun
texnologik determinizm - bu fagat texnologik tomon javobgar bo‘lishi mumkin bo‘lgan vogealar va
vaziyatlar'®® demakdir.

Texnologik determinizmning tadgiqot taxminlari shundan iboratki, jamiyatning texnologik
rivojlanishi uning ijtimoiy tashkiloti va madaniy qadriyatlarini kengaytirishga yordam beradi.
Xususan, biz ushbu yo‘nalishni kuzatamiz va zamonaviy ragamli dunyoda kuzatamiz. “Texnologik
determinizm” atamasining o‘zi birinchi marta amerikalik sotsiolog va igtisodchi Torstein Veblen
(1857-1929) tomonidan o‘rganilgan. Sanoat ingilobi davrida texnologik determinizm muhim
belgilovchi xususiyat sifatida texnologiyaga oid g‘oyalar asosida aniglandi. Osha davrning g‘oyalari
shundan iboratki, texnologik yutuglar jamiyatga boshga masalalarga garaganda ko‘proq ta’sir
ko‘rsatgan, shuning uchun ular umuman ijtimoiy o‘zgarishlarga katta hissa go‘shgan. lIm-fanning
moslashuviga ko‘ra, texnologiya ma’lum vaqt ichida tez rivojlandi. Texnologik deterministlarning
ta’kidlashicha, texnologiyaning bu evolyutsiyasi zamonaviy madaniyatga bevosita ta’sir ko‘rsatgan va
avloddan-avlodga o‘tib kelayotgan jamiyatning qadriyatlari va me’yorlarini shakllantirgan.
“Texnologiya” atamasi ilgari yozish va bosib chiqarish hatto ov qilish vositalarini nazarda tutgan,
ammo endi u ko‘proq kompyuter va televideniye bilan bog‘lig. Bugungi kunda texnika jamiyatning
ragamli madaniyatini rivojlantirishning ajralmas gismiga aylanib bormoqda, uni egallash va undan
foydalanish uchun ma’lum ko‘nikmalar va texnikalar shakllandi. Texnika inson faoliyatining sun’iy
organlarining o‘ziga xos tizimi bo‘lib, mehnat jarayonida jamiyat va tabiat o‘rtasida oraliq ahamiyatga
ega boIdi®,

Texnokratiya doktrinasi ilg‘or texnika va texnologiya barcha ijtimoiy va madaniy
o‘zgarishlarning asosiy shartlari ekanligini ta’kidlaydi. Ushbu nazariyalarni oldindan bilib, biz ilmiy-
texnik taraqgiyotning ta’siri nafagat ishlab chigarishda va uning iqgtisodiy samaradorligida, balki
jamiyatning ijtimoiy tuzilishi va uning agliy hayot sohasini rivojlantirishda ham sezilarli

164 Mamgopa JI. Mu¢ Mamunbl. TeXHUKA U pa3BUTHE YeloBedecTBa. - M., 2001. — C.213.
165 https://en.wikibooks.org/wiki/An_Internet_of Everything%3F/Technological_and_Cultural_Determinism
166 Aponun B.A., Adonun 10.B. Teopust 1 ucTopHs KyIbTypsl. YueOHOE TOCOOHE IS CAMOCTOSATENLHOM PabOThI
cTyzeHTOB. - Jlyranck: Dnron-2, 2008.- 296 c.
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o‘zgarishlarga olib kelishini ta’kidladik. Ushbu nazariyalar va tadqigotlar yagona sanoat jamiyati
nazariyasini ilgari surgan R.Aron kabi olimlar tomonidan ishlab chigilgan; sanoatning barcha
bosqgichlarini kuzatgan V.Rostou; J.Galbreyt yangi industrial jamiyat nazariyasini ilgari surdi, D.Bell
postindustrial jamiyat asosida ulkan ishlarni o‘rgandi; O.Toffler va Z.Bjezinskiy, ular sanoat va
texnotron jamiyatga ta’sir ko‘rsatdi. Albatta, ularning ishlarida umumiylik farglardan ko‘ra ko‘proq
ko‘rinadi. Ushbu asarlarning farglari shundaki, ular sanoat va texnologik taraqqiyotning turli
bosgichlarida o‘rganilgan, bu yerda biz madaniy ijtimoiy jihatlardagi farglar ko‘rinadi.

G‘arbni sanoatlashtirish va modernizatsiya qilishning klassik nazariyalari 1960-yildan 1980-
yilgacha M.Levi, V.Rustov, A.Arganskiy, D.Lern, N.Smelzer, S.Blek kabi olimlar tomonidan taklif
etilgan. Sanoatlashtirishning asosiy portlovchi manbalari texnologik ko‘nikmalar va ilmiy
izlanishlarning rivojlanishi, ijtimoiy munosabatlarning rivojlanishi va ularning aloga usullari, bozor
sanoatining tarqgalishi va iqtisodiy o‘sish, huqugiy jamiyat va texnogen davlatning qurilishi edi.
Bunday portlovchi texnologik rivojlanish metafora bilan bog‘liq nutqdagi semantik o°‘zgarishlarga
turtki berdi, masalan, davlat - mashina, odam - avtomat, o‘rnatish byurokratiyasi, shuningdek, dunyo-
soat va kompyuter dunyosi kabi ramziy darajada'®’. Shuni ta’kidlash kerakki, bugungi kunda ham
ushbu semantik munosabat lug‘at jihatidan juda katta o‘zgarishlarga duch kelmoqda, chunki hozirgi
dunyoda ragamli davlat, ragamli igtisodiyot, ragamli ta’lim kabi ko‘plab metaforalarning paydo
bo‘lishi allagachon jamoatchilikning leksik go‘llanilishiga kiritilgan. Olimlar L.E.Grinin va A.L.
Grininaning zamonaviy tadgiqgotlari agrar-hunarmandchilik ishlab chigarishining o‘rnini bosgan ishlab
chigarishni sanoat-savdo yuritish uchun nazariy shart-sharoitlarni yaratadi, bu esa ilmiy-texnikaviy va
keyinchalik kibernetik ingilobga turtki berdi.

Tadgigotchi D.Bell texnik determinizm tarafdori sifatida zamonaviy jamiyat hozirgi sanoat
jamiyati o‘rnini bosadigan postindustrial rivojlanish davriga kirayotganini ta’kidladi. Ushbu sakrash
Yaponiya, G‘arbiy Yevropa, Amerika Qo‘shma Shtatlari kabi mamlakatlarda aniq ko‘rinadi. Uchinchi
texnologik ingilob postindustrial jamiyatni vujudga keltirdi, bu yerda ijtimoiy hayotning barcha
sohalari telekommunikatsiya va kompyuter ishlab chiqgarish tufayli hamma joyda texnologiyalashtirila
boshlandi.
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FOROBIY IJTOMOIY HAYOT, JAMIYAT VA UNING TARQQIYOTI HAQIDA

Abdunasirova Xalima Erdtillayaevna-
Toshkent to‘gimachilik va yengil sanoat instituti ”’Ijtimoiy fanlar va jismoniy madaniyat”
kafedrasi katta o°qgituvchisi

Annotation: in this article, a scientific analysis of the ideas of Forobi about the character of social
life: statehood, social relations were carried out.

Markaziy Osiyo buyuk davlatchilik va ijtimoiy-siyosiy an’analarga ega hudud bo‘lib, yurtimiz
tuprog‘ida yashagan hukmdorlar, siyosiy arboblar, mutafakkirlar, donishmandlarning jamiyat va inson
takomili haqidagi qarashlari salmoqli bo‘lgan. Markaziy Osiyo mutafakkirlarining siyosat va siyosiy
munosabatlarga doir garashlari ular yashagan davr va muhit bilan bevosita bog‘liq bo‘lishi bilan
birgalikda, jamiyatning uzoq kelajakdagi istigbolini ham o°ziga xos tarzda yoritishga harakat qilingan
edi. Davlat va jamiyat qurilishi, inson kamoloti, aholi bilan mulogot, millat va elatlar o‘rtasidagi
alogalar allomalar ijtimoiy-siyosiy qarashlarida o‘z aksini topgan. Prezidentimiz Sh.Mirziyoyev: “Bir
hagigatni hech gachon unutmaylik: biz buyuk tarix, buyuk davlat, buyuk madaniyat yaratgan xalgmiz.
Biz - hech gachon mehnatdan qochmaydigan, qiyinchilikdan qo‘rqgmaydigan, adolatni gadrlaydigan,
azmu shijoatli, buyuk xalgmiz”, deb ta’kidlaydi [1].

Forobiy o‘zining sermahsul ilmiy ijodida o‘z davridagi ma’lum fanlarning deyarli barchasiga
oid asarlar yaratib, ularda fundamental tadgigotlar va natijalarga erishdi, falsafaning barcha sohalari
bilan shug‘ullandi. Forobiy dunyoqarashining yakunlovchi qismi, so‘nggi maqsadi — inson jamoasi,
insonning ijtimoiy mohiyati, uning kutgan orzu-umidlari, insoniy munosabatlar, umuminsoniy
gadriyatlarning ustuvorligiga erishilgan fuqarolar jamiyatini qurish masalalaridir, deb ko‘rsatadi
M. Xayrullaev [2:246]. Forobiy ijtimoiy hayot, jamiyat va uning taraqgiyoti masalalarida ham, jamiyat
taraqqiyotida qadriyatlarning o‘rnini ko‘rsatishga harakat qildi, chuqur falsafiy masalalarni o‘rtaga
tashladi. U o‘zining «Fozil odamlar shahri» asarida har bir inson 0‘z tabiati bilan shunday tuzilganki,
u yashash va oliy darajadagi yetuklikka erishmoqg uchun ko‘p narsalarga muhtoj bo‘ladi. U mazkur
narsalarni bir o‘zi qo‘lga kirita olmaydi, balki bu jarayonda o‘ziga o‘xshagan kishilarning, ya’ni
jamiyatning yordamiga muhtoj bo‘ladi. Bu ishda yetuk jamiyat, ideal davlat haqidagi fikrlarni
rivojlantirib, alloma inson va insoniyat taraqgiyotida jamiyat a’zolarining birgalikda, bir yogadan bosh
chigarib harakat gilishlari lozimligini ugtiradi. ldeal jamiyat a’zolari esa nafagat milliy, balki
umumbashariy qadriyatlarning ham o‘rnini to‘g‘ri tushunishi, yoshlarga ta’lim va tarbiya berish,
jarayonida milliy va umuminsoniy qadriyatlar mushtarakligiga erishish kerakligini ko‘rsatadi. Forobiy
insonlarni o‘zaro hamkorlikka chaqiradi, dunyoda yagona bir butun inson jamoasi tuzish haqida orzu
qiladi. Albatta, bu jamoada milliy va umumbashariy gadriyatlar uyg‘unligiga erishilgan, ularning
integrasiyalashuvi intensivlashgan bo‘ladi, deydi alloma. «Baxt-saodatga erishuv haqida» risolasida
Forobiy davlatni har tomonlama etuk, o‘zida eng yaxshi insoniy fazilatlarni namoyon qilgan kishilar
yordamida boshgarish zarurligini gayd etadi. Shuningdek, u har tomonlama yetuk aholini ilm va
ma’rifatga olib boruvchi ideal jamiyat haqida fikrni olg‘a suradi. «Fozil odamlar shahri» asarida u
davlatni boshqarayotgan shaxs, hokim Ollohdan boshqa hech kimga bo‘ysunmasligi kerakligini
ugtirib, davlat boshlig‘i ega bo‘lishi kerak bo‘lgan o‘n ikki fazilat haqida qimmatli fikrlar bildirgan.
Forobiy esa, insonlar bir-biri bilan ahil jamoa bo‘lib birikib, yagona maslak asosida
yashaganlaridagina ko‘zlangan magsadlariga yetishishi mumkinligini ta’kidlaydi. Uning garashlarida
g‘oyalari insonlarni ijtimoiy jihatdan birdamlikka chagqirishi, bir-biriga o‘zaro yordam berib yashash
g‘oyalari ilgari surilib, fugarolarni jamiyatda ijtimoiy mas’uliyatini yuqori bo‘lishiga qaratilgan edi.
Mutafakkir jamiyatda Kishilar 0°‘zini-o‘zi tarbiyalashi, insonparvarlik g‘oyalari bilan o0z
dunyoqarashini boyitishi, axlog va huqugiy normalarga ongli tarzda itoat etishi, shaxsning jamiyat,
ijtimoiy tuzumning esa, shaxs oldidagi burchlari hamda javobgarliklarining qat’iy ravishda
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shakllanishi va unga amal qgilinishi lozimligi borasidagi olamshumul nazariyalarni ilgari surgan edi.
Mutafakkirning ta’kidlashicha, “Har bir inson o‘z tabiati bilan shunday tuzilganki, u yashash va oliy
darajadagi yetuklikka erishmoq uchun ko‘p narsalarga muhtoj bo‘ladi, u bir o‘zi bunday narsalarni
qo‘lga kirita olmaydi, ularga erishish uchun insonlar jamoasiga ehtiyoj tug‘iladi. Shu sababli yashash
uchun zarur bo‘lgan, kishilarni bir-biriga etkazib beruvchi va o‘zaro yordamlashuvchi ko‘p
kishilarning birlashuvi orqaligina odam o°z tabiati buyicha intilgan etuklikka erishishi mumkin.
Bunday jamoa a’zolarining faoliyati bir butun holda ularning har biriga yashash va yetuklikka erishuv
uchun zarur bo‘lgan narsalarni yetkazib beradi” [3:183]. Forobiy inson, insoniyatning kelib chigishini
teistik izohlashga harakat qilsada, xalqlarda «umumiy» va har bir xalgning o‘ziga xos «xilqatlari»
mavjudligini inkor etmaydi. «Chunki, - deb yozadi u, - har bir xalq o‘sha narsa, hodisani o‘zicha
anglab, o‘zicha aks ettiradi» [3:168]. Odamlar o‘rtasidagi bog‘lanish robitalari, — deb yozadi Forobiy,
- shu odamlarning xulg-atvori, tabiati, fe’li va tilining umumiyligiga asoslanadi, har bir xalq o‘ziga
X0s mana shunday xususiyatlarga ega. Shu tufayli har bir xalq vakillari boshga xalq vakillariga
aralashib, qo‘shilib ketmasligi kerak. Chunki, turli xalglar xuddi ana shu xususiyatlari bilan farqlanib
turadi» [3:173]. Forobiy, xalgning o‘ziga xos belgisi uning «yashash joyi », mahallasi, va yurtida aks
etadi deb ko‘rsatadi. «Odamlarning o‘zaro bog‘ligligi, - deb yozadi Forobiy, - uylari, umuman yashash
joylarining umumiyligiga asoslanadi. Har uydagi odamlar o‘zaro yaqin aloqalarda bo‘ladilar, yana ular
bir ko‘chada, yana bir mahallada yashaydilar. Shu tufayli odam avval qo‘shnisi bilan yaqin bo‘ladi.’
Yana u xuddi shu qo‘shnisi bilan bir ko‘chada, bir mahallada, bir shaharda va nihoyat shu shaharni
ixtiro etgan bir yurtda yashaydi». Deyarli X asr o‘tgach etnografiya fani Forobiy ko‘rsatgan
«xilqatlarni» xalq, etnosning milliy belgilari sifatida tan oldi. Sotsiologik va sotsial-psixologik
yondashuvlar millatlararo munosabatlarning XX asrda chuqurlashuvi va keskinlashuvi natijasida
yuzaga kelgan. Bu boradagi ilmiy-nazariy konsepsiyalarni uch guruhga ajratish mumkin. 1.Milliy
nizolar gadimdan mavjud, chunki Kkishilar tabiatan va ijtimoiy mavqgei nugtai-nazardan teng emaslar.
Ushbu tengsizlik xalqglar, millatlar o‘rtasida irqiy tengsizlikni ham keltirib chiqaradi [4:312]. 2.
Ijtimoiy munosabatlarda irgiy omillarga e’tibor berish hollari gadimdan ma’lum. Masalan, er. av. XXV
asrlarda Old Osiyodan Hindistonga ko‘chib borgan oriy gabilalari jamiyat hayotini tabaqalarga bo‘lib
boshqarishni joriy etganlar, o‘zlarini esa oliy nasl vakillari hisoblaganlar. Irqiy yondoshuvlar
gitlerchilar Germaniyasi va Yaponiya militaristlarining g‘oyaviy quroli bo‘lgan. F.Nisshening xalq,
«omma daho shaxslarning yomon nusxalari» [5:219], nemislarni esa metafizik fikrlashga moyil oliy
irg, deb garagani ma’lum. Buyuk davlatchilik shovinizmida ham boshga millat va halglarga past nazar
bilan garash ta’siri mavjud. ljtimoiy vogealar aslida etnososial munosabatlarning natijasidir.

Xulosa qilib aytganda, Uyg‘onish davrining buyuk mutafakkiri, ulug® mutaffakkir Abu Nasr
Forobiy o‘zining sermuhsul hayotida barcha sohalarda gilgan ijodida alohida e’tibor bilan etnosotsial
munosabatlarni Markaziy Osiyoda birinchilardan bo‘lib o‘rgandi. U inson va insoniyat baxtli yashashi
uchun yuksak axlogiy fazilatlar bilan birga milliy va millatlararo gadriyatlarga amal gilib yashashi
lozimligini ilmiy asoslab berdi.

ADABIYOTLAR:

1. Mirziyoyev Sh.M. O‘zbekiston Respublikasi Oliy Majlisiga murojaatnoma. 2020, 24.01.//
WwW.uza.uz

2. Xayrullaev M. Uyg‘onish davri va Shark mutafakkiri. —T.: 1971.

3. Forobiy Abu Nasr. Fozil odamlar shahri. —T.: A.Qodiriy nomidagi nashriyot, 1993.

4. Aberkrombi I.N., Terner B.S. Sosiologicheskiy slovar. —-Kazan: Kazanskiy universitet, 1997.

5. Nisshe F. Soch. v 2t. T. 1. -M.: Misl, 1990.

-204 -



MARKAZIY OSIYO MUTAFFAKKIRLARINING DAVLATCHILIK TO‘GRISIDAGI
GOYALARI VA QARASHLARI.

Maxmudov L.Yu

TIFT ljtimoiy fanlar va tarix kafedrasi kata o‘gituvchisi,
Dalakyan Janna

Toshkent arxitektura va qurilish universiteti o‘gituvchisi.

Annotatsiya. Ushbu maqolada turkiy xalqlarni birlashtirish to’g’risidagi qarashlari hamda bu
boradagi amaliy ishlari to’g’risida so’z yuritiladi. Bundan tashqari maqolada o’zbek xalqining
shallanish tarixi va etnik uxshashliklari to’g’risida ham mulohazalar yuritilgan.

Kalit so’zlar: Turk, turkiylar, Markaziy Osiyo, identiklik, islom dini va boshqalar.

AHHOTaI[I/ISI. B »Toi1 cTaThe pacCKa3bIBaACTCA 00 AMI/IpC TeMype 1 €TI0 BUACHUU O6L€,Z[I/IH€HI/I}I
TIOPKCKOI'0 YyiIyCa M TIOPKCKHX HApOAOB B HECHTPAJIUM30BAHHOM TIOCYAapCTBC, a TAKKE O C€ro
HpaKTquCKOﬁ pa60Te 10 3TOMY BOIIPpOCY. KpOMe TOr'o, B CTaTbC AAaHbI PAa3MbIIIJICHUA 00 HCTOPpHUH U
STHUYECKON MPUHAIICKHOCTH Y30€KCKOT0 Hapoia.

KuroueBble ciioBa: Type].[KHfI, TIOPKH, Cpe,HHeaSHaTCKI/Iﬁ, HACHTUYHOCTDh, UCJIaM U T. A.
Annotation

This article will talk about the views of Amir Timur and his centralized state on the unification
of the Turkic Ulus and Turkic peoples, as well as his practical work on this issue. In addition, the
article also reflects on the history and ethnic similarities of the shalling of the Uzbek people.

Keywords: Turkish, Turkish, Central Asia, Identity, Islam, etc.

Markaziy Osiyo xususan o’zbek xalqi tarixiga nazar tashlar ekanmiz, islom dini misolida bir
dinning o0’zi XIV-XV asrlar mobaynida unga bo’lgan turli xil yondoshuvlar natijasida ikki xil
funktsiyani bajarganligini kuzatish mumkin. Bu ikki funktsiya mintagada yuz bergan ikki buyuk
uyg’onish davri bilan bog’liqdir. Ya’ni bu IX-X va XIV-XV asrlar bo’lib, aynan shu davrlarda bir
tomondan o’zbek xalqi xalq sifatida shakllangan bo’lsa, ikkinchi tomondan, bu davrda milliy
shakllanishdagi muhim ijtimoiy-siyosiy omillar yuz beradi. Bular - ijtimoiy omillar sifatida
ma’naviyat, din, mafkura, igtisodiyot bo’lsa, siyosiy omillar sifatida mavjud siyosiy tuzum va davlat
boshqaruvi davomida erishilgan ulkan yutuqlar edi. Aynan shu davrlarda milliy shakllanish uchun ham
siyosiy, ham ijtimoiy muhit mavjud edi. Islom dini zo’ravonlik asosida targ’ib qgilingani bilan xalq
xarakterida doimiy kurashlar natijasida shakllangan tolerantlik xususiyati milliy xarakterda har ganday
zo’ravonlik yoki bag’rikenglik bilan qabul qilingan jihatlardan ham kelajak uchun yaxshilik yo’lida
foydalanish sifatini shakllantirdi. Bu o’zbek xalqining identiklik jarayonida murakkab tarixiy
vaziyatlardan foydalana olish, sharoitdan ogilona xulosa chigarish kabi eng noyob fazilatlari edi.

Xususan o’zbek xalqining davlatchilik tarixiga nazar tashlaydigan bo’lsak, biz uni qadimgi
Xorazm davlatidan tortib, to Amir Temurning markazlashgan davlati va undan keyingi davrlarni
keltirishimiz mumkin. Bu davrlarning har biri aholi ongiga o’ziga xos tarzda ta’sir o’tkazish bilan
birga, ma’lum bir dunyoqarashni ham shakllantirgan. Bugungi kunda olimlar o’zbek davlatchiligi
2700 vyillik tarixga ega ekanligi hagidagi nazariyalarni ilgari surmoqda. Bu hagida tarixiy manbalar va
yirik tarixiy asarlardagi ma’lumotlar ham xabar beradi. Boshqacha aytganda, tarixnavislikning
rivojlanib borishi va ularda jamiyat hayotining turli yo’nalishlari bo’yicha ma’lumotlarda o’z aksini
topishi, o’zbek davlatchiligi boy taraqqiyot yo’liga ega bo’lib kelganini ko’rsatadi. Bundan tashqari
dunyoga mashhur Strabon, Plutarx, Kvint Kurtsiy Ruf, Gerodot kabi tarixchilar bilan birga o’rta asrlar
tarixshunosligida sulolaviy tarixlarga bag’ishlangan asarlar ham buni tasdiglaydi. Ammo
davlatchilikni bosh manbai bu - xalq hisoblanadi. O’zbekiston hududida tashkil topgan ilk davlatlar
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boshga gabila va etnoslar birligi asosida vujudga keladi. Keyinchalik esa bu davlatlar siyosiy va
igtisodiy jihatdan zaifligi tufayli ular o’rnida siyosiy jihatdan ustunlikka ega bo’lgan markazlashgan
davlatlar tashkil topa boshlaydi. Bu markazlashgan davlatlar siyosiy-igtisodiy jihatdan kuchli
bo’lganligi tufayligina uzoq muddat davomida boshqaruv va strategiyani saqlab tura olgan.

Shundan kelib chiggan holda X1V asrning 60-yillarida Mavorounnahrda hukm surgan nixoyatda
og’ir siyosiy va iqtisodiy vaziyat mamlakatni birlashtirib, kuchli bir davlat tashkil etishni talab
qilmoqda edi. Amir Temur o’z davrining bunday talabini yaxshi tushungan va u shuning uchun ham
bor e’tiborini Movarounnahrda markazlashgan davlat tuzishga qaratadi. Amir Temur o’z siyosatining
g’oyaviy asosini tashkil etishda o’zbek xalqining tarixiy ildizlari bilan chambarchas bog’liq bo’lgan
turk ulusini birlashtirish magsadiga tayandi. Bunda u xalqni birlashtirish uchun yagona e’tiqodga
birlashtirish lozimligin tushungan edi. Yagona e’tiqod manbaini shakllantirish Markaziy Osiyoda
islom dinining rolini oshirish, tasavvuf tarigati vakillariga tolerant munosabatda bo’lish asosida
qurilgan edi. Boshga tomondan ushbu davrda tasavvufning nagshbandiya suluki yetakchi xarakter kasb
etib, unda mehnatga, insonga bo’lgan ratsional munosabat, boshqa suluk, mazhab, din vakillariga
tolerant kayfiyat ijtimoiy- siyosiy hayotda vaqt o’tib uyg’onish davri hodisasining shakllanishiga olib
keldi: “So’fiylik g’oyalari ushbu davr ijtimoiy tafakkuriga ulkan ta’sir ko’rsatgan. Ulardan mavjud
jamiyatning o’tkir ijtimoiy ziddiyatlarini hal etishda foydalanilgan. Bularning hammasini O’rta Osiyo
jamiyatining keng gatlamlarini gamrab olgan keng harakatlariga giyos etish mumkin. Bu jarayon XV
asrning ikkinchi yarmida Movarounnahr jamiyatida nagshbandiya suluki va uning mashhur arbobi
Xoja Ahror yetakchi mavqgega ega bo’lganda 0’z cho’qqisiga ko’tarilgan™.

Bunday yuksak va mashaqqatli maqgsadni amalga oshirishda Amir Temur ruhoniylar, harbiylar,
savdogar va shahar hunarmandlariga tabagalariga tayanib ish tutgan. Bundan tashqari u turk, arab, va
eronliklar tarixini chuqur bilgan va amaliy jihatdan foyda keltira oladigan har ganday bilimlarni
gadrlagan. U davlat ishlari uchun hamma narsaning foydali tomonlarini olishga harakat gilgan hamda
davlat ahamiyatiga ega bo’lgan har bir masalani hal etishda shu sohaning bilimdonlari va ulamolari
bilan maslahatlashgan.

Xususan Amir Temurning hayotlik davridayoq uning harbiy san’ati va davlat boshgarish
uslubiga bag’ishlangan maxsus asar yaratilib, bu asar “Temur tuzuklari” deb nomlanadi. Amir Temur
va Temuriylar tarixini tadqiq etgan olimlar fikricha, bu asardagi barcha manbalar uning 0’z og’zidan
yozib olingan. Asarda davlatni boshqarish uslublari bilan birga bu boradagi sir-sinoatlar shuningdek,
Amir Temurning davlatni boshqarish davomida erishgan ulkan yutuqlari hamda ularning sabablari
haqida so’z boradi. Shuning bilan birga asarda, davlatni boshqarishda kimlarga tayanish, toju-taxt
egalarining yo’nalishi va vazifalari, vazir va qo’shin boshliglarini saylash, askar-sipohilarning maoshi,
davlat arboblari hamda qo’shin boshliglarining burchi va vazifalari, amirlar, vazirlar hamda boshqa
mansabdorlarning davlat ishlarida ko’rsatgan alohida xizmatlarini munosib taqdirlash tartibi va
boshgalar xususida bayon etiladi. Albatta Amir Temur ushbu asarda keltirib o’tilgan barcha uslub va
maslahatlarga to’la amal qilgan va busiz u barpo qilgan markazlashgan davlatni tuzib bo’Imasdi ham.
Chunki Movarounnahrda Amir Temur hokimiyat tepasiga kelmasidan oldingi ijtimoiy-siyosiy ahvol
tang holatda bo’lib, Mavorounnahr hududida yashagan umumiy aholi turli etnik birliklar va urug’-
gabilalar sifatida yashab, ularning ijtimoiy-siyosiy qarashlari ham turlicha bo’lgan. Bu esa 0’z
navbatida, ushbu hududda yashagan xalglarning milliy birlik va birdamlik asosida birlashishiga
to’sqinlik qilar edi. Bundan tashqari davlatchiligimiz tarixida davlat boshqaruvi haqida asar yozib
goldirgan yagona hukmdor AmirTemur hisoblanadi. U 0’z
zamonasi tartiblariga mos ravishda jamiyatni o’n ikki toifaga taqsimlasa-da, mohiyat e’tibori bilan bu
o’n ikki toifaga barcha ijtimoiy guruhlar kirgan. Mavorounnahrni Amir Temur va Temuriylar
boshqargan davrini tahlil qilishda “Temur tuzuklari” dan tashqari bir qancha boshgqa tarixiy asarlarning
o’rni katta albatta. Ammo bu asar boshqga asarlardan farq qilib, bu ham bo’lsa unda davlat va jamiyat
o’rtasidagi munosabatlarni huquqiy asosda qurish g’oyasining keng targ’ib qilinganiligidir. Amir

- 206 -



Temur bu asardan davlatni boshqgarishda keng foydalangan va shu bilan birga u davlat va jamiyatni
boshqarishda asardan o’zidan keyingi hukmdorlarning ham foydalanishini targ’ib gilgan.
Foydalanilgan adabiyotlar
1. Laroute de Samarcand au temps de Tamerlane. Imprimerie Nationale. Paris, 1990.
2. Amir Temur in historia mundi. "Sharq", 2001.
3. Erkuziev A.A., Mamazhanova N.A. Izuchenie lichnosti Amira Timura in Europa (saeculo
XVI-XVIII) /I Molodoy uchenyy, 2015. N. 9. S. 959-961.

THE ROLE OF POLEMICS IN THE DJADIDIZM MOVEMENT

Saakyan Roza Yurevna
Asia International University

Abstract. Polemics were central to the intellectual and social transformations within the
Djadidizm movement in Central Asia during the late 19th and early 20th centuries. This paper explores
the ways in which polemical literature served as an essential tool for the Djadid intellectuals,
challenging colonial authority, religious orthodoxy, and traditionalist values. Through an analysis of
key debates on education, religion, women’s rights, and political autonomy, this study highlights how
polemics shaped the movement’s vision for modernity and national identity. The lasting impact of
these polemical exchanges on Central Asian thought is examined, offering valuable insights into the
intellectual history of the region. The role of print media, public debates, and rhetorical strategies
employed by the Djadidists will also be analyzed to understand their effectiveness in influencing both
elite and popular discourse. Finally, this paper considers how these historical debates continue to
resonate in contemporary Central Asian societies, shaping discussions on nationalism, modernity, and
religious reform.

Keywords: Djadidizm, polemics, Central Asia, intellectual history, education reform, Islamic
reform, national identity, colonialism, modernization, women’s rights.

Introduction.The Djadidizm movement emerged in Central Asia in response to the perceived
stagnation caused by traditionalist practices and the oppressive colonial rule of the Russian Empire.
The movement’s proponents sought to modernize education, reinterpret Islamic teachings, and
promote a sense of national consciousness. Central to these goals was the use of polemics—heated
debates conducted through newspapers, pamphlets, and public speeches. These polemics provided a
platform for Djadid intellectuals to engage in ideological struggles, challenging both colonial policies
and conservative religious ideologies®.

The intellectual atmosphere of Central Asia during this period was marked by rapid social and
political change. Russian colonial expansion had introduced new administrative structures, legal codes,
and educational policies that disrupted traditional ways of life. At the same time, global intellectual
movements such as pan-Islamism and pan-Turkism were gaining traction, influencing local debates
on identity, governance, and religious authority. The Djadidists, through their polemical writings,
sought to navigate these shifting dynamics, positioning themselves as agents of progress who could
bridge the gap between tradition and modernity.

Beyond their immediate concerns, the Djadidists were also part of a broader global movement
of Muslim reformers who sought to redefine the role of Islam in a rapidly modernizing world. Their
debates on education, women’s rights, and political autonomy mirrored similar discussions happening

168 Behbudi, M.K. (1913). Education and Reform in Central Asia.
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in the Ottoman Empire, Egypt, and South Asia. By examining the polemical strategies employed by
the Djadidists, we gain deeper insight into the ways in which intellectuals in colonial contexts sought
to challenge existing power structures and carve out a new vision for their societies®®.

Methods

This study uses a qualitative research methodology, focusing on historical texts, periodicals, and
writings produced by Djadid intellectuals during the late 19th and early 20th centuries. Key sources
include works published in influential periodicals such as Taraqqgiy, Sadoyi Turkiston, and Shura.
These sources provide direct insights into the polemical debates of the period, allowing for a detailed
analysis of the major themes, arguments, and figures involved in the Djadid movement*°,

The methodology involves several analytical approaches. First, a thematic coding of the
polemical debates is conducted to identify recurring motifs in discussions on key issues such as
education reform, reinterpretation of Islamic doctrine, the role of women in society, and critiques of
colonial rule. This allows for a systematic categorization of arguments and rhetorical strategies used
by the Djadid intellectuals.

Second, a comparative analysis is undertaken to examine how these polemics interacted with
broader global intellectual trends, including pan-Islamism, pan-Turkism, and European Enlightenment
thought®’2.

Additionally, the study incorporates a historical-contextual approach, situating the polemical
writings within the larger socio-political framework of the Russian colonial administration and the
traditional Islamic institutions of Central Asia. This helps to understand the constraints and
opportunities faced by the Djadid intellectuals in their reformist endeavors.

Results

The press played a pivotal role in shaping public discourse in Central Asia, serving as a primary
forum for polemical debates. Newspapers like Taraqqiy and Shura became platforms where Djadid
intellectuals articulated their grievances and challenged conservative and colonial forces. These
periodicals were filled with articles, essays, and critiques, addressing issues such as education reform,
religious orthodoxy, and political autonomy*2,

Education reform was one of the most contentious issues debated in the press. Djadid
intellectuals criticized the existing madrasah system for its outdated curriculum and resistance to
modern sciences, advocating instead for a more secularized, practical education system modeled after
European and Ottoman schools. These debates often became personal, with conservative ulema
accusing the reformers of abandoning Islamic traditions, while the Djadidists portrayed their opponents
as backward and resistant to progress.

Discussion

The polemical literature of the Djadidizm movement played a crucial role in shaping the
intellectual and political landscape of Central Asia. By engaging in debates on education, religion,
women’s rights, and political autonomy, Djadid intellectuals challenged entrenched traditions and
colonial policies. These polemics were not just academic exercises; they were part of a broader
ideological struggle aimed at transforming society and fostering a new vision for the future. One of
the key aspects of the Djadidist polemics was their engagement with global intellectual currents. By
drawing on European Enlightenment thought, Ottoman reforms, and modernist Islamic discourses,
they positioned themselves as part of a wider movement of Muslim reformers seeking to modernize
their societies while preserving Islamic identity. The tensions between progress and tradition, between

1%9Fitrat, A. (1923). Literature and National Awakening.
170 Khalid, A. (2000). The Politics of Muslim Cultural Reform: Jadidism in Central Asia.
11 Spector, 1. (1979). The Soviet Union and the Muslim World.
172 Gasprinski, 1. (1905). The Muslim Press and Reform.
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colonialism and national identity, and between religious authority and secular knowledge were at the
heart of these debates®”>.

Conclusion. The role of polemics in the Djadidizm movement was instrumental in shaping the
intellectual trajectory of Central Asia. Through their debates and writings, Djadid intellectuals
challenged colonial and religious authorities, advocated for modernization, and contributed to the
development of national consciousness in the region. Despite the suppression of the movement under
Soviet rule, the themes and ideas that emerged from these polemical debates continue to resonate in
contemporary Central Asia, influencing ongoing discussions about modernization, identity, and the
role of Islam in society.
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YOSHLAR TARBIYASIDA MILLIY VA UMUMINSONIY QADRIYATLARNI
“ALPOMISH” DOSTONI ORQALI SINGDIRISH

Sattorova Muborak-
Navoiy davlat universiteti katta o‘gituvchisi

Annotatsiya: Bu maqolada “Alpomish” dostonining bugungi kunda ham yosh avlodlarni tarbiyalashda
milliy gadriyatlarimiz namunalaridan biri sifatida vazifa bajarib kelayotganligi hagida fikr yuritilgan.
Kalit so"zlar: Doston, vatanparvarlik, sevgi, personaj, xalqg madaniyati, urf-odat, xalq, orzu, gadriyat,
meros mardlik,gahramonlik.

AHnHoTanusa. B aTol cTrathe paccMaTpuBaeTcs, KakK JacTaH «AJMaMBIID TO-TIPEKHEMY HrpaeT
BAXHYKO POJIb B BOCIHHTAHHU MOJOAOTO IIOKOJICHUSA KaK OJWH U3 MNPUMCPOB HAIUMOHAJIBHBIX
IIEHHOCTEH.

KiroueBrle cioBa: I[aCTaH, MaTpUuOTU3M, J'IIO6OBB, MEpCOHAXK, HAPOAHAA KYJIbTYypad, TpaAullu, HAPO,
MeUTa, HEHHOCTh, HACICANUEC, MYKCCTBO, 'CPOU3M.

Annotation. This article examines how the epic "Alpomish” still plays a significant role in educating
the younger generation as an example of national values.

Keywords:Epic, patriotism, love, character, folk culture, traditions, people, dream, value, heritage,
courage, heroism.
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Alpomish” dostoni qahramonlik, mardlik, vatanparvarlik, turli elatlar va xalqglarning
birodarligi, sevgi va sadoqat, oila mustahkamligi va urug’lar birligini kuylovchi ulkan eposdir.
Respublikamizning birinchi prezidenti Islom Karimov aytganidek, “Xalgimizning qadimiy va shonl
itarixi tuganmas bir doston bo’lsa, “Alpomish” ana shu dostonning shoh baytidi. Bu doston bizga
insonparvarlik fazilatlaridan saboq beradi. Odil va haqqoniy bo’lishni, vatanimizni, oila
qo’rg’onimizni qo’riglashni, do’stu yorimizni, or-nomusimizni, ota-bobolarimizning mugaddas
mozorlarini har ganday tajovuzdan himoya qilishni o’rgatadi.

“Alpomish” — o bek xalq og’zaki ijjodidagi gahramon personaj. Turkiy xalqlarda og’izdan og’izga
o'tib kelayotgan biylarning sardori. Turkiy xalqlar orasida keng tarqalgan. “Alpomish”ning
goragalpog, qozoq, oltoy versiyalari doston shaklida, tatar va boshqird versiyalari ertak va rivoyat
shaklida bizgacha yetib kelgan.

1999-yilda O'zbekistonda “Alpomish” dostoninig 1000 yilligi keng nishonlandi. O zbekiston
Respublikasi Birinchi prezidenti [.A.Karimov “Alpomish” dostoninig 1000 yilligiga bag’ishlab
so'zlagan nutqida: “Alpomish” dostoni o'zbek xalqi tarixida, madaniyati va ma’naviyatida milly va
umuminsoniy gadriyatlar timsoli sifatida juda katta o rin tutadi. Bu doston bugungi kunda ham kelajak
avlodlarni barkamol shaxs qgilib tarbiyalashda milliy gadriyatlarimiz namunalaridan biri sifatida vazifa
bajarmoqda. Doston zamiridagi jo mardlik, gahramonlik, do’stlik, adolat tushunchalari va ona-
Vatanga, vatandoshlarga muhabbat tuyg’usi, mustaqillik davridagi milliy istiqlol mafkurasi g’oyalari
bilan hamohang bo"lganligi uchun ham mazkur dostonga e’tibor yanada kuchaymoqda.l’

Dostonning 1000 yilligining xalgaro madaniy tadbir sifatida nishonlanishi, asarning to'liq
nashri yaratilib, kitobxon va adabiyotshunoslar diggatiga havola qilinishi, asar asosida ssenariy
yaratilib, mohirona ekranlashtirilgani ushbu buyuk gadriyatimizga xalgimiz va hukumatimizning katta
e’tiboridan darak beradi.

“Alpomish” dostoniga ilmiy munosabat o'zbek folklorshunosligida kattagina hajmga egadir.
E’tirof etish kerakki, dostonga munosabat g’oyat xilma-xildir. Xalgimiz dard va intilishlarini, orzulari
ifodasi bilan yo'g’rilgan mazkur adabiy merosga ne-ne tuhmat toshlari yog’ilmadi, asar
gahramonlaridan tortib uni kuylagan baxshilar sha’niga ne-ne garshiliklar bo’Imadi. Xalq ijodiyoti
jonkuyarlari va millatparvar ustozlarning say’i harakatlari tufayligina doston qatog’on qilichidan asrab
golindi.'”® Ilmu fanning qizig’i ham shunda bo’lsa kera —“Alpomish” dostonini o'rganish jarayoni
bundan keyin ham bir tekis taraqqiy gilmogda. Dostonni tahlil va talgin gilishga garshi agidalaridan
voz kechish ancha giyinchiliklarni yuzaga keltirdi.

E’tirof etish kerakki, XX asr folklorshunosligida “Alpomish” dostoniga bag’ishlangan o'nlab
tadqiqotlar yaratildi: monografiya, risola va maqolalar e’lon qilindi; dissertatsiyalar yoqlandi. Bu
jarayon bugungi kunda ham davom etmoqda. Ushbu buyuk dostonning g’oyaviy-badiiy jihatlari,
gahramonlar xarakteriga xos bo’lgan mardlik va vatanparvarlik, do"stlik va salbiy gahramonlarga xos
bo'lmish illatli xususiyatlar ochib berilmoqda. Asarning xalq ma’naviyati tarixidagi o'rni va roli
xususidagi mulohazalar o'rtaga tashlanmoqda.

Doston u yoki bu jihatlari uzog-yaqin xalqlar folkloriga mansub asarlar bilan chog’ishtirilib,
muayyan xulosalar chigarilmogda. Ularning qariyb barchasida ta’kidlanayotgan bitta ilmiy haqiqat
shuki, doston turkiy xalglar tarixi bilan uzviy bog’liq bo'lib, uni 0°qish va o'rganish avlodlar uchun
ham milliy va ma’rifiy, ham ma’naviy- estetik ahamiyat kasb etadi. Alohida ta’kidlash joizki,
mamlakatimiz ko’pmillatli davlatdir. Respublikamiz maktablarida mamlakatda istiqomat qilayotgan
100 ga yagin millat va elatlarning bolalari bir ota-ona farzandlaridek yonma-yon o’tirishib ta’lim
olishmoqda. Ushbu do’stona vaziyatni yanada mustahkamlash, o’tmish tarix va milliy qadriyatlarga

174 “Alpomish” — o'zbek xalq qahramonlik eposi”, T., 1999.3-bet.
175 Mirzayev T., “Alpomish” dostonininig o'zbek variantlari, T., 1968;
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o’zaro hurmatni shakllantirishda “Alpomish” dostoni ham o’ziga xos vazifa bajarishiga hech ganday
shak-shubha yoq.

“Alpomish” xalq dostonini tahlil qilish va o'rganish jarayonida faqat obrazlarga tasnif berish,
tilning u yoki bu unsurlari bilan bog’liq faktlarning o'zini qayd etish yaxshi samara bermaydi deb
o'ylaymiz. Balki, dostondagi yetakchi g’oyalarga, milliy va umumbashariy ahamiyatga molik
omillarga, ularning ma’naviy-axloqiy tarbiya tizimi bilan bog’liq asosiy nuqtalarga ko proq e’tibor
garatish lozim. Asarni tahlil gilayotgan paytda, eng avvalo o gituvchining faoliyati mana shu jihatlarni,
shu o’quv faoliyatda o’ quvchilarning ham milliy va ma’naviy, ham axloqiy tarbiyasini rivojlantirishga
o'rin berilishi lozim.

Biz xalq og’zaki ijodiga mansub “Alpomish” dostoni yuzasidan ayrim fikr va mulohazalarga
nazar tashladik. Yosh avlodga bu dostonni o'qish va o'rgatish orqali baxshilarimizning so’z daholari
ekanliklariga, har bir so’z, har bir tasvir, har bir misra qatiga milliylikni mohirona singdira
olganliklarini yetkazish mumkin. Bu doston qatlaridan o’zbek va qoraqalpoq xalglarining tarixini, urf-
odatlarini, dunyoqarashidagi eng nozik, bir qarashda ilg’amaydigan yoxud e’tibor bermaydigan
jihatlarni, 0"zbek va gorgalpoglarning tafakkur tarzini, hamma-hammasini topa olish mumkin. Boshqa
hech bir dostonda bunday milliylikni, bunday go’zallikni, bunday badiiylikni va bunday samimiylikni
ko’rib bo’lmasa kerak!

Foydalanilgan adabiyotlar:
1. “Alpomish” — 0'zbek xalq gahramonlik eposi”, T., 1999.
2. Mirzayev T., “Alpomish” dostonininig o'zbek variantlari, T., 1968;
3. To'ra Mirzayev. O zME. Birinchi jild. Toshkent, 2000-yil.

FAROBIYNING ILM VA TARBIYA BORASIDAGI ILMIY MEROSI

Sadikova Roza Ismailovna-
Toshkent to‘gimachilik va yengil sanoat instituti
“Ijtimoiy fanlar va jismoniy madaniyat” kafedrasi katta o*qituvchisi

Annotation in this article, a scientific analysis of ideas about the structure of Forobius being, the
nature of nature, the role of reason and science, the character of social life was published.

Forobiyning o‘rta asr ilg‘or fikri taraqgiyotidagi o‘rni va rolini ta’riflaganda, avvalo, uning
gadimgi yunon olimlari asarlarini tarjima gilganligini va ularga yozgan sharhlarining ahamiyatini
ko‘rsatib o‘tish lozim. Farobiy gadimgi yunon donishmandlari Platon, Aristotel, Epikur, Zenon,
Ptolomey, Evklid kabilarning asarlarini chuqur tahlil gildi va ularga sharhlar yozib, sharq ilmiy
dunyosini tanishtirdi. Mutafakkir o‘z sharhlarida ularning qarashlariga o‘zining ilmiy va amaliy
munosabatlarini ham bildirdi, bu bilan qomusiy bilim egasi ekanligini ko‘rsatdi. Qomusiy aqli va fanga
qo‘shgan ulkan hissa uchun Forobiy “al-Muslim as-Soniy (Ikkinchi Muallim)”, “Sharq Aristoteli”
degan unvon oldi. Forobiy o‘z asarlarida har bir sohada aql tamoyillariga va narsalarning ob’ektiv
munosabatlariga mos keladigan haqiqiy ahvolni bilishga, uni isbot qilishga erishdi. U “Inson
tanasining a’zolari haqidagi” risolasida inson organizmi bilan ijtimoiy-siyosiy muhitning o‘zaro
birligiga, insonning ruhiy va jismoniy holatining tashqi muhit ta’siriga bog‘ligligiga e’tibor garatdi.
Forobiy “Bo‘shliq haqidagi risola”da mutlaq bo‘shligning bo‘lishi mumkin emasligini va tabiatda
fazoni tashkil etuvchi ko‘zga ko‘rinmaydigan zarrachalar mavjud degan fikrni aytadi. U yunon va
sharq mantigshunoslarini chuqur o‘rgandi va ularni rivojlantirdi. U mantiq ilmini eng to‘g‘ri
fikrlashning shakllari va qoidalari haqidagi ilm, to‘g‘ri bilimga erisha oladigan omil deb ko‘rsatdi.
Forobiy ilmga va ilmiylikka e’tibor berib, faqat ilmda borligning birdan bir to‘g‘ri holati aks etishdan
iborat degan o‘lchamni-mezonni ilgari suradi. Uning fikricha, bilimlar borligdan kelib chigadi va
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insonning o°‘z ehtiyoji uchun borligni o‘rganishi jarayonida tinimsiz bilimlarimiz oshib boradi. Barcha
ilmlar yig‘masi dunyoni birligiga va Forobiy o‘z sharhlarida “O‘zi qonunni mensimaydigan va shu
bilan birga, qo‘li ostidagilarni ham shunga undaydiganlar o‘z xatti-harakatlari ila katta tartibsizliklar
keltirib chigaradilar. Xalq qonunlarga ehtiyoj sezishi va ularni chuqur o‘rganishlari zarur, chunki ular
keyinchalik xalgning o‘ziga foyda keltiradilar”, - deb gayd etadi [1:25]. Jamiyat rivoji uchun oqil,
idrokli insonlar borligi muhimligi to‘g‘risida u oqil, idrokli insonlar xohlagan narsa yaxshi,
farahbaxshdir, lekin nodonlarning xohlaganlarini rad etmoq kerakligini, hokimning tarbiyali,
boshqgaruvning ko‘ngildagidek bo‘lishi shahar aholisi uchun juda muhimligini tushuntiradi. Yaxshi
boshgaruv yaxshi qonunlarga bog‘liq, yomon boshqaruv yomon qonunlarga, yetuk boshqaruv yetuk
gonunlarga bog‘liq degan qoidalarni u o‘z sharhlarida keltiradi. Forobiy inson axloqiy fazilatlari, ruhi
va badani e’zozlanishini, odamlar o‘rtasidagi tenglik ularning har biriga ato etilgan, o‘zlari munosib
bo‘lgan mavqedir, - deb uqtiradi [2:38-40]. Forobiy o‘z sharhlarida yoshlarning jismoniy mashgqlari
foydaliligi, xalq urf-odatlari, bayramlari ularga ko‘ngilxushlik berishlari, yoshlarning oqilona va xayrli
ishlariga, e’tibor gilinadigan erlarga, ibodatxonalarga katta e’tibor berishligini, mugaddas uylar va
inshootlarni ziyorat gilishlikni ugtiradi va bu ishlarni sohibi gonunlar-rahbarlar amalga oshiradilar,
deb ko‘rsatadi. U Platonning inson va oliy jamiyat to‘g‘risidagi ta’limotini rivojlantirib “agar odamlar
oliy fazilatga ega bo‘lsalar u holda ular juda baxtiyordirlar”, - deydi [3:65]. Forobiy Arastuni
o‘rganishida agar inson g‘ayriaxloqiy, go‘zallik, olijanoblik va ulug‘vorlikka o‘zi va o‘z ruhi
o‘rtasidagi mavjud narsa orqali erishgan bo‘lsa, u barkamolikka erishgan bo‘ladi. Fikrlash va tahlil
etish tufayli odam o‘zida avvaldan noma’lum bo‘lgan bitiklarni topadi, - deb ko‘rsatadi [4:72].
Ma’lumki (bu falsafiy qonuniyat) insonlar zarurat sababli o‘zlari ehtiyoj sezgan holatlarni bilishga,
idrok etishga intiladilar. Ammo insonni o‘rab turgan tabiat, koinot, jamiyat muammolari behisobki,
buning barchasini bir yoki bir necha insonlarning bilishlari, tushunib etishlari, hagigiy manzara
mohiyatini to‘liq anglash juda qiyin. Forobiy inson intilayotgan narsalar haddan ziyodmi, bu insonga
tabiatan xosmi, uni chegaralash yoki bosib turish kerak-mi? degan savollarga javob berib, bular
barchasi mulohazalar yuritishni talab qiladi, ular bo‘yicha turli fikrlar mavjud, — deb ko‘rsatadi.
Demak, dunyoning tuzilishi va insonning uni bilishga intilishi 0‘zi murakkab bo‘lib, bunda tafakkurli
inson hagiqgiy bilimlarga, garchi ular hali nisbiy bo‘lsalarda intilib yashaydilar. Inson koinotning bir
bo‘lagi ekan, uning maqgsadini bilish uchun avvalo butun koinotning magsadini bilib olishimiz kerak
degan xulosa kelib chigadi. Forobiy Arastuning turli turkum va darajadagi odamlarni ganday,
nimalarga, bilimlarning qaysi turlariga o‘rgatish zarurligini tushuntiradi, toki ular o‘zi intilayotgan
magsadni yaxshi tasavvur etsak, olgan bilimlari bilan johiliyatdan qutulib shu bilimlarni o‘zlariga
rahnoma, dastur qilib olsin degan g‘oyasini ma’qullaydi. U o‘zining “Fozil odamlar shahri” asarida ilk
borlig — Tangri ta’rifi yo‘qligi, ilk borlig-javhar-aslini maydonga keltiruvchi narsalarga
bo‘linmaydigandir, degan fikrni beradi. U Tangri ilk borliqdir, U bo‘linmasdir, U Birinchi Borliq o‘z
javharidan ham bo‘linmasdir, U modda emas ham, U o‘z mohiyati bilan fe’lli agldan iboratdir, - deb
ko‘rsatdi [5:181-182]. Forobiy ko‘rsatishicha Birinchi Borliq o‘zining kamolotiga ko‘ra boshqa barcha
narsalardan ajralib turadi. U (Tangri) o‘z zoti bilan ulug‘vor, olijanob va sharafli bo‘ladi, uning asli
o‘zidan boshqga har gqanday bir narsaga garam emas, u o‘zi boqgishidan buyuklikka, o‘zi boqishidan
shon-sharafga sohibdir. Bu sifatlar tangrining ulug‘vorligidandir. Forobiy borliq to‘g‘risida ilk borliq
bu shuki, undan barcha borliq vujudga keladi boshqalari usiz yashay olmaydi, ilk borliq fagat o‘zining
borlig‘i uchun mavjud, boshga mavjudot esa uning o‘zida bordir deydi. U mavjudoti soniy (ikkinchi
mavjudot) to‘g‘risida fikrlab, birinchi mavjud (Haq ta’alo)dan taralgan ketma ketlikda olamda o°n bitta
borlig mavjudligini va ular barchasi birinchi sababdan kuch-quvvat oladi, deb isbot beradi

Forobiy barkamol inson to‘g‘risida to‘xtalib, odam insoniy kamolot cho‘qqisiga etgani sababli
eng a’lo baxt-saodatga etishgan odamdir. Uning ruhi faol aql bilan bog‘langani, u barcha insonlarni
haqiqgiy baxt-saodatga etaklaydi, - deb ko‘rsatadi. Forobiy o°zining bu fikrlarini Fozil shahar (davlati)
hokimi sifatlarini ko‘rsatishda rivojlantirdi Fozillar shahrining birinchi boshlig‘i shu shahar aholisiga
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imomlik qiluvchi oqil kishi bo‘lib, u tabiatan o‘n ikkita xislat-fazilatni o‘zida birlashtirgan bo‘lishi
zarurligini ko‘rsatdi.

Xulosa giladigan bo‘Isak Forobiy o‘zining qator falsafiy, mantiqiy ta’limotlari bilan butun dunyo
ilm-u ma’rifatiga ulug‘vor hissa qo‘shdi va xalqimiz tarixida dastlabki Uyg‘onish davrining
shakllanishini  boshlab berdi. Hozirgi kunda yoshlarning ma’naviy dunyosini yanada
mukammallashtirishda, ilm-bilim olishini takomillashtirishda alloma bobolarimiz meroslarini chuqur
o‘rganish dolzarb ekanligini yana bir bor anglamoq zarur.

ADABIYOTLAR:

1.Abu Nasr Forobiy. Fozil odamlar shahri. —T.: A.Qodiriy, 1993.

2. Abu Nasr Forobiy. Fozil odamlar shahri. —T.: A.Qodiriy, 1993.

3. Abu Nasr Forobiy. Fozil odamlar shahri. —T.: A.Qodiriy, 1993.

4. Abu Nasr Forobiy. Fozil odamlar shahri. —T.: A.Qodiriy, 1993.

5. Abu Nasr Forobiy, IImlarning kelib chigishi. —Toshkent.:Yangi asr avlodi. 2016

XX ASRDA HUQUQNI MUHOFAZA QILISH ORGALARI XODIMLARINING
QATAG*ON QILINISHI
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Abstract. In this thesis, we witness the martyrdom of many of our compatriots as a result of the
heavy burdens imposed on our country by the Sovet Union between 1917 and 1991 and the policies of
the Sovet Union, and their composition includes representatives of all strate of the population, and
among them, we reflect on the sad fate of law enforcement officers, who are representative of the
educated stratum with high potential and experience.

Key words: Sovet Union, prosecution, ”Uzbek case”, ”big terror” repression, Adurahim
Yusufzoda

Kirish. Bugungi tahlikali, murakkab dunyoyimizda globallashuv jarayonlari avj olayotgan va
mamlakatlarning milliy ma’naviyati, madaniyatiga, buguni va kelajagiga, tinch, osuda hayotiga jiddiy
ravishda putur yetkazish va izdan chiqarish uchun kuchli “qurollangan” davlatlar tomonidan turli xavf-
xatarlar va yod unsurlarning ochiq va yashirin ravishda kirib kelish jarayoni tezlashayotgan bir davrda
biz yashayotgan bo‘lsakda o‘z mustaqilligiga ega bo‘lgan hur O‘zbekistonda kechirilayotgan
dorulomon kunlarning gadriga yetib asrab, avaylab, ogoh bo‘lib, aslida, bunday zamonga yetishmoqlik
ganday og‘ir va og‘rigli jarayonlarni boshimizdan o‘tkazganimiz va vaholanki, bu uchun ganchadan
gancha yurtdoshlarimizning begunoh gonlari to‘kilib va bu yo‘lda shahid ketganligini yodimizdan
chigarmasligimiz va ularni doim hurmat va ehtirom bilan eslamog‘imiz shuning bilan birga ularga
munosib voris bo‘lmog‘imizni magsadga muvofig deb bilaman. Prezidentimiz Shavkat
Mirziyoyevning “Xalqimiz asrlar davomida og‘ir sinovlarda, bosginchi va yovuz kuchlarga garshi
mashaqqatli kurashlarda bukilmas iroda va jasorat namunasini amalda namoyon etib kelgan. O‘z
ozodligi, erkinligi yo‘lida kurashib behisob qurbonlar bergan ota-bobolarimiz jasorati xotiramizdan
hech gachon o‘chmaydi” degan gaplari yuqoridagi fikrlar isbotidir.[1] Vatanimiz tarixiga nazar
tashlasak yurtimizning gullab yashnagan va o‘sha davr zamonasining buyuk davlatlar gatorida
bo‘lganligi-yu va asfsuski, boshidan o‘tkazgan mash’um jarayonlarning qurboni bo‘lganligiga ham
shohid bo‘lamiz. Bunga Sovet Ittifogining davlatimiz ustidan terrordan foydalangan holda yuritgan
siyosatini misol gilmogchiman.
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Asosiy gism. Tarixiy ma’lumotlarga garaganda, 1934-1938 yillarda O‘zbekistonda 40mingdan
ziyod Kishi jazoga tortilgan shulardan 7300 nafari otib tashlangan. O‘tgan asrning 80-yillarida “paxta
ishi”, “o‘zbek ishi” degan soxta ayblovlarga asosan 40ming kishi tergov qilingan, 5 ming nafari jinoiy
javogarlikka tortilgan. E’tibor berish kerakki, daxshatli repressiya ko‘lankasi tushmagan jamiyatdagi
birorta tarmog, soha, chekka gishlog qolmagan. 1934-1935 yillarning o‘zida 260 mingga yaqin kishi
gamoqqa olinadi. [2]

Yagodandan keyin NKVDga rahbarlik qilgan “temir narkom” Yejov shaxsan Stalinning
ko‘rsatmasi asosida NKVDni ommaviy girg‘in va gatag‘on quroliga aylatiradi. 1937-1938 yillarda
amalga oshirilgan “Katta qirg‘in” avvalo, Lenin boshlab bergan, keyin Stalin izchil davom ettirgan
gatag‘on siyosatining avj nugtasi-kulminatsiyasi bo‘ldi. [3]

Sho‘ro gatag‘onlarining daxshatli davrida minglab begunohlar qgatorida prokuratura tizimi
vakillari ham ko‘plab musibatlarga duchor bo‘ldi. Ori va nomusini har narsadan ustun go‘yib,
nohagliklarga garshi borgan, gat’iyat ko‘rsatgan, chin ma’noda dovyurak va vatanparvar mahalliy
xodimlarning 150 nafariga jinoyat ish qo‘zgatilgan, 30 nafari esa otib tashlangan.

O‘zekistondagi gatag‘on qurboni bo‘lgan shunday vakillardan biri Abdurahim Yusufzoda edi.
1920-1924 yillarda Buxoro Xalg Sovet Respublikasi adliya xalq noziri va Respublika prokurori bo‘lib
ishlagan Abdurahim Yusufzoda taraqqiyparvarlarning “Yosh buxoroliklar” yetakchilaridan biriga
aylangan. A.Yusufzoda tashabbusi bilan Buxoro shaxrida 3ta sud binosi barpo etilgan, sudlov
organlarida birinchi bor apellatsiya organi “Taniz mahkamasi(“Arz mahkamasi”) tashkil etilgan.
A.Yusufzodaning sa’y-harakatlari bilan bilan 1924-yilda Moskvada rus va o‘zbek tilida “byxapckast
xum3Hb” nomli jurnal hamda O‘zbekistondagi ilk kinostudiya -“Buxoro-Rus” kinojamiyati tashkil
etilgan. Ammo repressiya jarayoni bunday noyob shaxsni ham chetlab o‘tmadi va u umri davomida
ko‘plab tazyiq va ta’qiblarga uchradi. A.Yusufzoda 1937-yil 14-oktabrdagi O‘zSSR NKVD qoshidagi
”Uchlik”ning qarori bilan O°zekistodagi aksilingilobiy tashkilotlarda ishtiroki va sovetlarga garshi
faoliyati uchun otuvga hukm gilindi. Hukm 1937-yil 25-oktarda ijro etildi.[4]

Sovet lIttifogiga Adurahim Yusufzodaga kabi yuksak salohiyatli, ilmli, o‘gimishli, yurti uchun
jonkuyar, sara shaxslar aslo kerak emas edi. Biz hozir birgina Yusufzoda misolida ko‘rdik, lekin,
ularning soni va salmog‘i anchayin ko‘pchilikni tashkil gilgan. Ularning mugaddas nomlari ancha
yillar o°tib gonuniy yo‘l bilan oglandi, lekin, o‘sha davrda ham ma’naviy, ham ruhiy jihatdan chekkan
azoblarini hech ganday tovon bilan to‘lab bo‘Imaydi.

Xulosa. Fikrlarim so‘ngida shuni xulosa gilishim mumkinki, yurtimiz huqugni muhofaza gilish
organlari xodimlari kabi taraqgiyparvarlar xalgimizni mustaqillik yo‘liga olib chigish va davlatimizni
rivojlantirish uchun ancha harakat gilishdi lekin sho‘ro hukumati ziyolilarni ilm va zakovat bilan also
yengib bo‘Imasligini anglab ularni jismonan yo‘q gilishga kirishgan. Natijada, tajribali kadrlarning
yo‘qolishiga, gqo‘rquv mubhitining shakllanishiga ham olib kelgan. Aslida bu bilan ular o‘zlarining
mafaatlari doirasida xizmat gilmagan millatparvarlarning pok nomini qora balchigga botirib, mavjud
bo‘lgan avtoritar hamda totalitar boshgaruv uslublarining umrini uzogroq gilishni reja gilgan edilar.
Mana shu millatparvarlarning gatli asosida istiglolni maqgsad gilgan taragqiyparvar yurt rahbarlari
hamda tizim vakillari ham ma’nan ham jismonan yo‘q qilindi va ular shu bilan xalgparvar
siyosatchilarning erkin, xalgchil faoliyatini bir gadar bo‘g‘ishga erishdilar. Yana shuni go‘shimcha
gilishim lozimki, o‘sha murakkab vaziyatda bunday vatani, xalgi xizmatidagi fidoyi shaxslarninng
istiglolday buyuk ne’matga erishishimizga go‘shgan xizmatlari beqiyos ekanligini har vaqt
anglamog‘imiz va gadriga yetmog‘imiz darkor.
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JIOBOBb U YBA’KEHUE KAK OCHOBA CEMEWHBIX OTHOIIEHUI B TBOPYECTBE
ABASI KYHAHBAEBA

PaxmaroBa Mamypa llaxpuauHoBHa
npenojiaBaTesb kageapbl pycCKOro si3plka u JintepaTypbl HaBoniickoro rocyaapcTBeHHOro
YHUBEpCUTETA.

Annotation: In this country, the theme of family, love, morality and family values in the
works of Abai Kunanbaev is examined.

Key words: family, family relationships, respect for traditions, morality, education, wisdom.

B npousBenenusx Abas KynanGaeBa Ba)kHOE MECTO 3aHUMAIOT TaKWe LIEHHOCTH, KaK CEMbS,
MOpaJjb, BOCHUTaHHE, YBAKEHUE K TPAIULIMSIM U KyJIbType CBoero Hapoja. Ero TBopuecTtBo oTpakaer
CTPEMJICHHE K COBEPILICHCTBOBAHWMIO JIMYHOCTH, PA3BUTHUIO0 HPABCTBEHHBIX YCTOEB M BaXXHOCTHU
KPEIKUX CEMEVHBIX OTHOLIECHUM.

Aball moguepkuBaeT Ba)KHOCTb BOCIIUTAHUS JETEH, OCOOCHHO B JlyXe JIOOBU K POJHOM
KYyJIbTYpe, YeCTHOCTH U TpyAa. Cembsi SBISETCS OCHOBOM OOIIECTBEHHOH >KM3HHM, U OT KauyecTBa
OTHOIICHUI BHYTPH HeEe 3aBHCUT OyJyliee uenoBeka. B oqHOM u3 ctuxorBopeHHit AGaii rOBOPUT O
TOM, YTO POJUTENIN JAOJKHBI JaTh CBOUM JIETSM MPABWIBHOE BOCIHUTAHHME U MEPEIaTh UM BBICOKHE
HpaBCTBEHHbIE IIEHHOCTHU. B ero npon3BeaeHNsX 4acTo BCTpEYaeTcsl KpUTHKA TE€X, KTO peHeOperaer
TpaJAUIUAMHU, JYXOBHOM KYJIbTYPOM M CEMEHHBIMU LEHHOCTSIMU PaJll BPEMEHHBIX YIOBOJIBCTBUU U
MaTepuaigbHbIX Onar. AOail B CBOMX MPOM3BEACHMSIX BBIpAXAeT CTPEMJICHHE K MOpPAJbHOMY
COBEPILEHCTBOBAHUIO M TOWCKY HJ€alla CpPeau HapoJia, KOTOPbIA YBa)KaeT CBOU TPATULUU U
OCHOBBIBAa€TCs Ha JIIOOBH U B3aUMOIIOHUMAHUH B CEMbE.

AGail akIleHTHpYyeT BHUMaHUE Ha CEMEMHBIX OTHOUICHHSIX KaK Ha BaXHEWIIEH 4acTH KU3HU
yenoBeka. Cembsi TOJDKHA OBITH MECTOM, TJI€ IapsT JIF0OOBB, 3a00Ta, MOJJEPKKAa U TMOHUMAHHE.
MyapocTh CTapiux ¥ YBaK€HHE K HUM — KJIIFOUEBBIE aCIEKThl, KOTOpPbIE OH MOAYEpKUBacT. B ero
CTHXaxX MOKHO HaWTH oOpa3bl, HAIIOMUHAIOIIME O 3HAYEHWU CEMENHBIX y3 U O0S3aHHOCTEH mepen
ponutensimu. B mpousBeneHusx Abas Takke 3BYYHT MBICIb O BAXKHOCTH COOJIIO/ICHHUS CBOEH pONU B
ceMbe. DTO KacaeTcsl U pOAUTENeH, u neTeid. AGail MoT4epKUBaeT OTBETCTBEHHOCTh 1 3a COOOH, U 3a
Onaroroiiyure BCeil ceMbH, BbIpaxxas UJCI0, YTO KaXKIbIi WICH CEMbH JTOJDKEH BHOCUTH BKJIAJ B €€
pa3BUTHE U TAPMOHHUIO.

B npoussenenusax Abas KynanOaeBa cemMbs SIBISIETCS OJTHOM U3 KIIFOUEBBIX IIEHHOCTEH, B IICHTPE
KOTOPOW CTOWT yBaK€HHUE, JTIOOOBb M OTBETCTBEHHOCTh. DTO KaK MOPAIBbHBIM, TaK M COIMATBHBIN
ujean, KOTOPBIM BaKeH JUIsi KaXIOrO YeJIOBEeKa, YTOOBI MOCTPOUTH 3J0POBOE W TapMOHUYHOE
00111eCTBO.

AoGaii Kynan6aes (1845-1904) — Beigaromuiicss ka3axckui 1moat, Gpuaocod U MbICTUTENb, Ybe
Hacjeaue 3aHUMAeT BaKHOE MECTO B KYJIBTYPHOUM M nMTepaTrypHor ncropun Kasaxcrana. B cBoux
MIPOU3BEICHUSX OH MOIHUMAJ Pa3IMYHbIe BOIIPOCHI YEIIOBEUECKOW )KM3HHU, B TOM YUCIIE U BaXKHEHIIHe
MoOpajbHble MPHUHIMIBIL, TaKMe Kak ceMelHble LeHHOCTH. [[ns AOas ceMbs Oblla HE TOJBKO
COLIMATILHOU SYEHKOM, HO ¥ OCHOBOW JUIsi OPMHUPOBAHUSI HPABCTBEHHOCTH, TAPMOHUU M CUACTHS B
YKU3HH YEJIOBEKA.

B ¢umocodpun Abast cembs 3aHmMana ocoboe mecto. OH BOCIpPUHUMAN €€ Kak MEpBYIO U
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BOXHEUIIYIO IIIKOJTY JJIsl BOCIIUTAHUSI HDABCTBEHHBIX U TyXOBHBIX KauecTB. B cBoeM TBopuecTBe Mo3T
aKLEHTUPOBaJ BHMMAaHUE Ha 3HAYEHUU JIOOBH, YBaXKEHMs, B3aHMOIIOMOLIM M YECTHOCTU BHYTPH
ceMeiHbIX OTHOIIEHWH. CeMbs, M0 MHEHHIO Abas, JOKHA OBITh MECTOM, TJI€ YENOBEK YUUTCS
HPABCTBEHHBIM OCHOBaM, TAKUM KaK 4YECTHOCTb, TPYA0JII00UE U 3200Ta O IPYTUX.

Abail yTBepKJaJl, YTO HICTUHHOE CYACThe MOXKHO HAMTH JIUILIb B TAPMOHUM MEX/1Y YEI0BEKOM
u ero 6au3kuMu. OH OCO3HaBaJ BaXXHOCTb MOJJIEPIKAHUS CEMEIHBIX OTHOLICHUM M MPHU3HABAJ, YTO
MopajbHasi CTOMKOCTb U JIIOOOBb B CEMbE — 3TO TE€ LEHHOCTH, KOTOpBIE IOMOTAIOT YEJIOBEKY
IIPE0/I0JIEBaTh JKU3HEHHbIE TpyAHOCTH. CHcTeMaTHyeckoe BHHMMAaHUE K BONpPOCaM MOpalId U
HPaBCTBEHHOCTHU B CEMbE SIBJISIETCS BaXXHOW TEMOW B €r0 IPOU3BEICHUSX.

OnHUM U3 KIIFOYEBBIX ACHEKTOB B OTHOIIEHUH K ceMbe y Abas SBIISIETCS LIEHHOCTh JIOOBU U
YBa)KEHUS MEX]y CYIpyTraMu, I€TbMU U POJUTENAMU. B ero nmponsBeieHnsaX 4acTo IPOCIIEKUBAIOTCS
MBICJIM O TOM, YTO CEMbs J0JIKHA OBITh MECTOM, TJ€ LAPSIT B3aUMOIIOHMMAaHNE U 3a00Ta, a HE 3TOU3M
U KECTOKOCTh. [IpekpacHbIM IPUMEPOM ITOTO SABIISETCS €ro cTuXoTBopeHue "Jro6oBb U yBaxkeHue".
3nech AGaii packpbIBaeT MJICK0 O TOM, YTO TOJIBKO Yepe3 YBaXKEHUE U UCKPEHHIOKO JTF000Bb K POJIHBIM
MO>KHO JIOCTHYb UCTUHHOI'O CHACThs U TapMOHUU. OH OCOOEHHO MOJYEPKHUBAET, YTO MCTUHHAs
M000Bb HE 3aKIIIOYAETCS B BHELIHMX IPOSBICHUAX NPUBA3aHHOCTH, a B INTyOOKOM YBaK€HUM K
JUYHOMY IPOCTPAHCTBY M UYBCTBAM JIpyrux jroAeil. BaxHO HE TOJBKO NPOSBIATH 3a00Ty, HO U
LIEHUTb JOCTOMHCTBA APYT Jpyra, IOHUMaTh U IOJIePKUBATh B TPYIHBIX cuTyalusax. CemMbs JODKHA
OBITH MECTOM, I /1€ KaX/IbIii 9yBCTBYET CE€0s IIEHHBIM U JIFOOMMBIM.

AGaii MHOro BHUMAaHHs yJeJNsl POJIM OTLA B CEMbE, CUMTAsl €ro IVIABHBIM HAaCTABHUKOM U
IIPUMEPOM ISl MoJpakaHus. B ero mpousBeeHMsIX 4acTO 3aTparvBarOTCsl BOIPOCHI BOCIIUTAHUS
nerei, GOpMHUPOBAHUS UX MHUPOBO33PEHUS, )KU3HEHHBIX LI€Jel U LleHHocTel. AGail Buien B oTLE He
TOJIBKO KOPMWJIbLIA, HO W YUWUTENs, Yb€ BIIMSHUE HA JI€TEH JOHKHO OBITh IOJIOKUTEIBHBIM U
BJIOXHOBJISIOILUM.

OH Takke MOJYEepPKUBaJ BAXKHOCTb JYXOBHOTO BOCHUTaHUS. B ero mos3um BcTpedaroTcs
Pa3MBILUIEHHUS O TOM, YTO JETH JAOJKHBI OBITh BOCIIUTAHBI B yX€ YECTHOCTH, YBAKEHHS K CTApIIUM
U CTpeMieHMs K 3HaHuio. AOail OblI yBEepeH, 4YTO TOJBKO BOCHUTaB TapMOHUYHBIX H
BBICOKOHPABCTBEHHBIX JIETEH, MOXKHO CO3/IaTh CUJIBHOE U 37J0pPOBOE OOIIECTBO.

B npoussenenusx Abas BaKHYIO pOJIb UTPAIOT HE TOJBKO JIMUYHBIE OTHOLLIEHHUS B CEMbE, HO U
OoJiee MHUPOKHE MOPAJIbHBIE TPUHLIMIIBI, KOTOPbIE CEMbs J0JKHA MPUBUBATh CBOUM WieHaM. OHUM
13 OCHOBOIOJIATAIOIIUX MOPAIbHBIX NMPUHIUIIOB SBJISETCS YECTHOCTh. AGail rOBOPHII, UTO YENIOBEK,
KOTOPBIN KHUBET YECTHO U HE OOMaHBIBAE€T CBOMX OJM3KHUX, OyJeT >KUTh B COIJIaCHMM C COOOU M C
OKpYyXaroImuM MupoM. OH NOTYEPKHUBAJI, UTO B CEMEMHBIX OTHOLICHUSIX Ba)KHO HE TOJBKO JIIOOUTH,
HO U OBITh YECTHBIM M OTKPBITBIM JPYT C JPYTOM.

Taxxe AOaii uacTo paccMaTpuBall B CBOMX IPOM3BEACHMSIX LIEHHOCTh Tpyla H
OTBETCTBEHHOCTU. OH NPU3bIBaJl HE JEHUTHCS, OBITh TPYAOJIOOMBBIMU M OTBETCTBEHHBIMH B CBOUX
MOCTYIKaX, 4TO, [0 €r0 MHEHUIO, JOJKHO MepeiaBaThCs OT poauTeneil k getsaM. OH cuuTal, 4To Tpya
Y YECTHOCTb SIBJIIFOTCSL OCHOBOM CTa0MIIBHOCTH M 0J1arornoiyyus He TOJBKO B CEMbE, HO U B 00IIIeCTBE
B LIEJIOM. CeMeliHble 1IEHHOCTH, TakMe Kak JI00OOBb, yBaK€HHE, YECTHOCTb, TPYyHO0JO0ue U
OTBETCTBEHHOCTb, 3aHMUMAIOT IIEHTpaJibHOE MecTO B TBopuecTBe Abas Kynan6aesa. /[ mosrta cembs
Obl1a OCHOBOM Y€JI0BEUECKOM KU3HU, TEM MECTOM, I'Ie UEJIOBEK YUUTCS HDAaBCTBEHHOCTH M TAPMOHHUHU.
Ero mpowusBeneHus oTpaxaroT IIyOOKYIO Bepy B CHJY CEMEHHBIX OTHOIIEHHH, Kak Ba)kHeiIero
areMeHTa s GOpPMUPOBAHUS TyXOBHOTO U MOPAJIbHOTO COCTOSIHUS YeJIOBEKa U 00I1IeCTBa.
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LOOK AT THE VIEWS OF ALISHER NAVOI AND FRANCIS BACON

Olimov Husniddin Jobirovich-
Master’s student,1st year Bukhara Institute of Psychology and Foreign Languages

EXPLANATION
In this article, the significance of the life and creative work of these two thinkers is shown
to the minds of young people studying in our country and worldwide, for the future perfect study of
students studying in our country.

Keywords: creativity, thinkers, learning, creative activity.

In today’s complex and contradictory era, preserving and developing our national and
religious values, educating the younger generation in the spirit of noble universal ideas, and
strengthening their ideological immunity against harmful influences that are foreign to our spiritual
and intellectual outlook are among the most important tasks.From this point of view, studying the life
and activities of the great thinker and poet Alisher Navoi, who dedicated himself to the service of noble
ideals such as kindness, goodness, selflessness, tolerance, and humanism, is of particular
importance.Our great ancestor, Mir Alisher Navoi, held poetry and the art of being a poet above all
else. Even while holding the high position of vizier, he never stopped writing poetry. Those around
him viewed his work with admiration and respect. Even Sultan Husayn Baygara himself supported
him. The poet’s first poetry collection, Badoye’ ul-Bidoya (""The Beginning of Beauty"), was compiled
between 1472 and 1476 at the order and request of the king. Later, in 1485-1486, he compiled his
second collection, Navodir un-Nihoya ("Endless Rarities").In 1481-1482, Alisher Navoi wrote
Vagfiya, a work dedicated to the concept of waqf, which refers to an endowed property or land set
aside to finance charitable works. Navoi’s greatest dream was to write an epic poem and, most
importantly, to create a Khamsa (Quintet) following in the footsteps of the great 12th-century poet
Nizami Ganjavi (1141-1209), whose Panj Ganj (Five Treasures) had become a benchmark of poetic
excellence.Nizami’s Khamsa consisted of five narrative poems:

1. Makhzan ul-Asrar ("The Treasury of Mysteries")

2. Khosrow and Shirin

3. Layla and Majnun

4. Haft Paykar ("Seven Beauties")

5. Iskandarnama ("The Book of Alexander")

A hundred years later, Amir Khusrow Dehlavi (1253-1325) responded to this tradition with his
own Khamsa, which included:

1. Matla’ ul-Anvor ("The Rising of Lights™)

2. Shirin and Khosrow

3. Majnun and Layla

4. Hasht Behesht ("Eight Paradises™)

5. Aina-yi Iskandari (*The Mirror of Alexander")

However, all these works were written in Persian, which meant only those who knew the
language could appreciate them. The fact that his own people were deprived of such a treasure deeply
troubled Navoi.Similarly, in Europe, a great thinker, philosopher, timeless essayist, lawyer, and
statesman, Francis Bacon, played a significant role. Born in 1561 in London to Sir Nicholas Bacon,
the Lord Keeper of the Great Seal of England under Queen Elizabeth I, Bacon became one of the most
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influential intellectuals of his time.Francis Bacon occupies an extremely important place in the history
of world culture and philosophy. He gained prominence during the late Renaissance and the
Enlightenment, and he remains one of the most widely read authors of the late 16th and early 17th
centuries. There is no doubt that Bacon was one of the most knowledgeable individuals of his time.
Every era has found relevant aspects of his work that resonate with its values and ideologies. Whether
during the Renaissance, when human dignity and consciousness were elevated, during the
Enlightenment, or even during the French Revolution, Bacon’s emphasis on civic virtue remained
relevant. Throughout his lifetime, he was recognized as a wise politician, a keen psychologist, and a
skilled educator. His Essays, covering a comprehensive system of thought, were considered worthy of
study and practical application.Both of these great thinkers did not simply promote universal human
values; throughout their lives and careers, they embodied the true image of goodness, unparalleled
generosity, and outstanding state leadership. Even today, the moral and ethical insights found in
Bacon’s Essays continue to capture the interest of readers, drawing them toward his wisdom and
literary legacy.Francis Bacon’s complete works were published in a classical 14-volume edition
between 1857 and 1874 by James Spedding, R. L. Ellis, and D. D. Heath. The first seven volumes
focused on Bacon’s philosophical, literary, and professional works, while the remaining volumes
consisted of personal writings, essays, and notebooks.His The Advancement of Learning (Oxford,
1974) and New Atlantis (1624) remain key references in the study of Renaissance logic and
educational theory. Arthur Johnson (1974) and William Armstrong (1975) edited these works, with
Armstrong writing an excellent introduction for those entering the world of science, explaining the
logic of the Renaissance and its educational doctrine. Johnson’s edition also included Bacon’s New
Atlantis, which is an example of utopian literature. Each publication of Bacon’s works contains lists
of books that analyze his intellectual and scientific contributions.Benjamin Farrington’s book Francis
Bacon’s Philosophy (Liverpool, 1964) also includes numerous translations that are invaluable for
understanding this great philosopher.

References

1. Decree No. PQ-4802 of the President of the Republic of Uzbekistan dated August 11,
2020, "On measures to establish the International Scientific Research Center of Imam Maturidi*. /
Electronic resource: https://lex.uz/docs/4945427 (03.09.2020)

2. Sh. Sirojiddinov. Alisher Navoi: A Comparative-Typological and Textological Analysis
of Sources. — Tashkent: Akademnashr, 2011.
3. Q. Shodmonov. Francis Bacon and the Ontological and Epistemological Foundations

of Wisdom and Truth in His "Essays or Counsels Civil and Moral." Monograph. Bukhara, 2022.
Author: Olimov Husniddin Jobirovich Master’s student,1st year Bukhara Institute of
Psychology and Foreign Languages

“TIB QONUNLARI” — IBN SINO MEROSI DURDONASI

Odilov Umidjon Husanovich
Toshkent tibbiyot akademiyasi talabasi

Rezyume: Ushbu maqolada Abu Ali Ibn Sinoning “Tib qonunlari” asarining mohiyati, tibbiyot
sohasidagi o’rni va bugungi kundagi ahamiyati haqida ma’lumotlar keltiriladi.

Pe3rome: B cratbe nmpencrasieHa nudopmanus o cyti «KaHoHoB BpaueOHOM Haykn» A0y Anu
n6H CHHBI, UX POJIM B 00JIACTU MEIULIMHBI U UX 3HAYEHUU CETOJTHS.

Resume: This article provides information about the essence of Abu Ali Ibn Sina's "Canons of
Medicine", its role in the field of medicine, and its significance today.
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Jahon ilmiy me’rosi durdonasi hisoblabgan Abu Ali Ibn Sinoning “Tib qonunlari” (“Kitob al-
Qonun fit-tib”) asari tibbiyot ilmiming sara durdonasi hisoblanadi. «Tib qonunlrari» asari olimning
kuzatishlari va tajribalariga, aniq nazariy mulohazalariga asoslangan ilmiy asar sifatida katta
ahamiyatga ega. Bu asar, odamning sihati va kasalliklariga oid bo‘lgan hamma kasalliklarni, o‘sha
davrdagi ilmning darajasiga yarasha imkon boricha mukammal bayon etilgan tugal tibbiyot
ensiklopediyasidir.

Bir milliondan ortiq so‘zni 0°z ichiga olgan bu asar XII asrdayoq arabchadan lotinchaga tarjima
qilinib, behisob ko‘p qo‘lyozmalar holida targatilgan. Kitob bosish dasgohi ixtiro gilingandan keyin
“Tib qonunlari”’kitobi eng birinchi kitoblar qatorida bosib chiqarildi. XV asrning keyingi 30 yilining
o‘zidagina 16 marta lotin tilida va bir marta yahudiy tilida gaytadan bosilib chiqilgan. Hammasi bo‘lib
u, qariyb 40 marta to‘laligicha va behisob ko‘p marta qism-qismlarga bo‘linib bosildi. Bir necha yuz
yillar davomida barcha mamlakatlar tibbiyot xodimlari shu kitobni o‘qib ilm olgan, unda aytilganlarga
amal gigan, undan bitmas-tuganmas ilm manbai sifatida foydalanishgan. Asar kasallikning nimaligini,
sog‘liq va meditsina san’ati nimadan iboratligini o‘rgatgan. Asarni o‘qib, kasalliklarni ajrata bilishga,
davolash va kasallikning oldini olishgagina emas, balki meditsinaning nazariyasini, kasal kishilarga
qanday munosabatda bo‘lish kerakligini ham o‘rganganlar.

“Tib shunday bir ilmki, u blan odam gavdasining ahvoli sog® va kasallik jihatidan o‘rganilib,
uning mavjud sog‘ligi saqlanadi, yo‘qotilgani saytariladi... Tib nazariy va amaliy buladi, deyilganda
bundan magsad shu mavzuda baxs qgiluchilarning ko‘plari o‘ylagani singari, tibning bir qismi ilmni
o‘rganishdan, ikkinchi qismi amaliy ish blan shug‘ullanishdan iborat, deb tushunmaslik kerak, balki
sen bundan boshga bir narsani tushunishing lozim. U narsa shuki, tibning ikkala gismidan hech biri
ilmdan boshqga narsa emas. Lekin ulardan biri tib qoidalarining ilmi bo‘lib, ikkinchi ilm esa amaliy
ishlarning qanday bo‘lishidir’®.

Samarqandlik Nizomiy Aruziy XII asrdayoq “Tib qonunlari”ga alohida baho berdi. U, “Tib
qonunlari”’ning birinchi kitobini o‘zlashtirgan kishi tib fanining negizlaridan birontasini ham bilmay
golmaydi; agar Gippokrat bilan Galen tirilgan taqdirda, ular ham bu asarga qoyil golardilar, deb aytgan
edi. U, yana, «Qonun»ni o‘qigandan keyin boshqa meditsina kitoblarini o‘qishning hojati yo‘q, deb
ta’kidlaydi.*”’

Ibn Sino Gippokrat va Galenning barcha tibbiy ta'limotlari bilan bir gatorda o'zining klinik
kuzatishlarini 0'z ichiga olgan yunon-arab tibbiyotining million so'zli so‘zdan iborat bo'lgan "Tib
gonunlari” ensiklopedik asari uchun Islomning eng oliy tibbiy sharafiga sazovor bo'ldi®.

Shuningdek, Ibn Sinoning ushbu buyuk asari farmatsevtika sohasida ham mukammal asar
sifatida e’tirof etiladi. Ibn Sino dorivor o‘simlik mahsulotlarini sifatli bo‘lishini ularni o‘z vaqtida
yig‘ilishidan boshlanishini yaxshi bilgan, shuning uchun ham Ibn Sino bunga doim katta ahamiyat
bergan. U o‘zining shogirdlariga dori tayyorlash san’atini o‘rgatgan va ulardan dorilarni tayyorlashda
hamma goidalariga qat’iy rioya qilishni talab gilgan®®.

Ibn Sino o‘zining amaliy tajribalari natijasida inson tanasining har bir a’zosiga aniq ta’rif
berishga harakat gilgan va u buning ijobiy natijasiga erisha olgan. Misol tarigasida shuni aytish
mumkinki, asrlar davomida ko‘pgina vrach va olimlar ko‘z qanday qilib ko‘rar ekan, degan masala
ustida bosh qotirdilar. Ibn Sinoga qadar ko‘zning eng muhim qismi — uning gavhari deb hisoblanar
edi. Gippokrat ham shunday deb uylagan edi. U vaqtlarda, ko‘zdan nur chigadi, bu nur biron narsaga

176 Abu Ali Ibn Sino. Tib qonunlari. O‘zbekiston fanlar akademiyasi nashriyoti. T.: 1954y. B.-47
177 Abu Ali Ibn Sino. Tib qonunlari. O‘zbekiston fanlar akademiyasi nashriyoti. T.: 1954y. B.-47
178 5 Y Tan, MD, JD Professor of Medicine Adjunct Professor of Law, University of Hawaii. Medicine in Stamps
Avicenna (980-1037): Prince of Physicians. Singapore Med J 2002 Vol 43(9) : 445-446
179 Usmonxo‘jayev A., Maxmudov N, Ibragimov F. Hozirgi zamon farmatsiyasining shakllanishi va taraqqiyotida Ibn
Sinoning tutgan o‘rni. Abu Ali Ibn Sino va zamonaviy farmatsevtikada innivatsiyalar. 3-xalgaro lImiy-amaliy anjuman
maqolalar to‘plami.Toshkent.2020. -B.-3
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tushib, undan aks etib uning shakliy ifodasini beradi, deb uylardilar. Ibn Sino bu fikrni rad gildi va
buyuk olimlarga garshi chiqib, narsalarning surati to‘r pardada aks etadi, deb isbot qildi. Ibn Sino
fikrining to‘g‘ri ekanligi endi bizga ma’lum — hozirgi fan bu fikrni m’qullaydi*e°,

Shu bois alloma tibbiy bilim olishda ziyraklik, ehtiborlilik, diggatni jamlay olish orgali erishish
mumbkinligi bilan izohlaydi. U, ilmga erishishning turt bosqichini ko‘rsatdi: 1) sezgi yordami bilan
erishish; 2) tasavvur bilan erishish — bu fikri Aristotelning fikriga tug‘ri keladi; 3) aql bilan baholash
qobiliyati — bu fikr Ibn Sinoning o‘ziga tegishlidir; 4) umumlashtirish deb ataluchi umumiy
tushunchalarning hosil kilinishi*s!,

Ibn Sino tibbiyot sohasini mukammal soha ekanligini va unda amaliyot va tajriba muhim
ekanligini bildirgan. Yosh olim figh va falsafa bo‘yicha oz ustozlarini ortda qoldirib, tabiiy fanlarga
yuzlandi va tez orada tanigli tabiblarga tibbiyotdan saboq bera boshladi. Birog, Avitsenna klinik
tibbiyotni o'rganishni boshlaganida,u ba'zi narsalarni kitobdan emas, balki fagat tajribadan o'rganish
mumkinligini tushundi82,

Inson hayot tarzinini yoshligidan tartib asosida qurilishi kelajadakda sog’lom bo’lishini
ta’minlovchi asosiy me’zon sifatida qaraydi‘®,

Tibbiyot ilmining durdonasi hisoblangan “Tib qonunlari” asari bugungi kun tibbiyotining ham
asosi  sifatida ekanligi  yuqorida keltirganimizdek  xorijiy  tadgigotchilar  tomonidan
o’rganilayotganligidir. Ushbu asarda keltirilgan qoidalar asosida va tabiiy usulda davolanish
ko’rsatmalariga amal qilish bugungi kun tibbiyotining asosiy yechimi bo’lib qolmoqda.

180 Abu Ali Ibn Sino. Tib qonunlari. O‘zbekiston fanlar akademiyasi nashriyoti. T.: 1954y. B.-36
181 Abu Ali Ibn Sino. Tib qonunlari. O‘zbekiston fanlar akademiyasi nashriyoti. T.: 1954y. B.-40
182 | ois N. Magner. A History of medicine. Second edition. London. 2005. —P. 186
183 |_ois N. Magner. A History of medicine. Second edition. London. 2005. —P. 187
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